The Religion of Baha’i — What
Does a Baha’'i Believe

Lou Whitworth looks at the principles and claim of the Baha'il
faith from a biblical perspective. Then, he compares the
beliefs of Baha’i with the teaching of Christianity so we can
understand the significant differences between the two. He
Shows that Baha’i really offers nothing to our lives while
Christianity offers an eternal relationship with our Creator
God.

The Origin of Baha'1il

The roots of the Baha’i faith go back to a nineteenth-century
religion called “Babism.” Babism, which broke off from the
Shiite form of Islam, was founded in 1844 in Persia (now known
as Iran). The founder, a young businessman who assumed the
title “Bab” (which means “the Gate” or door to spiritual
truth), began to proclaim a new religious system that took a
marked departure from his Islamic roots. For example, he
stated that the religious prophets were divine
“manifestations” of God himself. He then proclaimed himself a
prophet or manifestation of God greater than Muhammad, and
claimed that he was sent by God “to replace Muhammad’s
religion and laws with his own.” (1) He also saw himself as a
“forerunner” to an even greater manifestation destined to
emerge later. This person would be “the World Teacher who
would appear to unite mankind and usher in a new era of
peace.” (2)

The Bab’s message fell on responsive ears, and soon he
developed a strong following. In fact, the growth of this
movement, called the Babis, so alarmed orthodox Muslim leaders
that the Bab was arrested. The bulk of his ministry occurred
during this six-year prison sentence. The years between 1848
and 1850 were marked by bloody clashes between the Babis and
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the Persian government. In 1850 the government, in an attempt
to eradicate the movement, executed the Bab by firing squad
and launched a widespread persecution of his followers. The
persecution reached its height in 1852 when the government
massacred approximately 20,000 Babis. In spite of this
horrible persecution, Babism continued to spread.

Before his death, the Bab had chosen a young disciple to be
his successor. The young man, Subh-I-Ezel, was not cut out for
leadership and many of his responsibilities were performed by
his older half-brother, Mirza Husayn Ali.(3) In 1863, the
older half- brother, also a disciple of the Bab, declared
himself the World Teacher. In other words, he claimed to be
the fulfillment of the Bab’'s prediction of a coming World
Teacher who would unite the world and bring peace. He then
assumed the name “Baha’u’llah” which means “the glory of God.”

Most of the Babis accepted Baha’u’llah as the World Teacher
(and became “Baha’is”). Some, however, remained loyal to the
younger brother. Violent skirmishes occurred between the two
factions, and the two leaders accused each other of attempted
poisoning.(4) The government sent Subh-I-Ezel, the younger
brother, to prison in Cyprus, and the older to prison at Akka
(now in Israel).(5) The younger man’s following withered away,
but Baha’u’llah’s following grew in numbers and intensity.
This is largely because his disciples, the Baha'’is, recorded
everything he said over one hundred books and tablets in all,
and thus were able to keep spreading the word. (6)

Baha’'u’llah spent many years in prison and/or exile, but
because of all the recorded teachings his movement continued
to grow. He lived to the ripe old age of 75 and died in 1892.
His oldest son Abdu’l- Baha was given sole authority to
interpret his teachings. He was considered to be infallible 1in
his interpretation of Baha’'u’llah’s works, and he proved quite
successful in spreading the faith outside of the Muslim
world. (7)



Major Beliefs in Baha’il

Progressive Revelation Baha’i theology holds to the idea of
progressive revelation. In their system there are different
manifestations of God during different periods of time. For
example, in the Baha’i religion, Abraham was a manifestation
of God, but he was followed by Krishna, who was followed by
Moses, then by Zoroaster, Buddha, Christ, Muhammad, the Bab,
and finally by Baha’'u’llah. Each manifestation allegedly
builds on the previous ones and brings new information and
insight to man. Thus God’'s message to man is progressively
revealed and enhanced over time through different prophets.
Though each manifestation 1is considered legitimate and
appropriate for its time, in some sense the latter always
overrules the former. Baha’is teach that Baha’'u’llah is the
manifestation to humanity for this time. In accordance with
this principle, one of the leading Baha’i teachers said that,
“The fundamental principle which constitutes the bedrock of
Baha’i belief [is] the principle that religious truth is not
absolute but relative, that Divine Revelation is orderly,
continuous and progressive and not spasmodic or final.”(8)

Oneness and Unity The Baha’'i faith teaches the oneness of God,
the oneness of all religions, and the oneness of mankind. The
emphasis on oneness 1is not window dressing; it is a core
concept of the system. Unity is sought, taught, and preached
today and is the goal for tomorrow. The mission of Baha'i life
is to bring to fruition the unity of all mankind in a divine
civilization based on the teachings of Baha’u’llah.

Laws and Obligations Every Baha’'i should observe the following
laws or obligations:

1. Pray every day.
2. Observe the Baha’i Fast from sunrise to sunset each day
from March 2 through 21.



. Consider work as worship.

. Teach the Cause of God.

. Avoid alcoholic drinks and drugs.

. Observe Baha’i marriage.

. Obey the government and not participate in politics.
. Avoid backbiting and gossip.

. Observe Baha’i Holy Days.

10. Contribute to the Baha’i Fund. (9)
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The Twelve Principles Baha'i philosophy can be summed up in
this statement: “The earth is but one country and mankind its
citizens.” Behind this maxim are the twelve principles of
Baha’i thought: (10)

1. Oneness of God.

2. Oneness of Religion.

3. Oneness of Mankind.

4. Elimination of prejudice of all kinds.
5. Individual search after truth.

6. Universal auxiliary language.

7. Equality of men and women.

8. Universal education.

9. Harmony of science and religion.

10. Elimination of extremes of wealth and poverty.
11. World government.

12. Protection of cultural diversity.(11)

Extravagant Claims Baha'u’llah made some claims about himself
that are breathtaking in their boldness. “He claimed to be the
fulfillment not only of all Christian prophecies, but of many
Jewish, Hindu, Buddhist, Zoroastrian and Muslim prophecies as
well. In glory, stature and importance, Baha’'u’llah eclipsed
Jesus and all other Manifestations. He denied being Almighty



God Himself, but taught that he, 1like all other
manifestations, was the only source of divine guidance in his
cycle.”(12)

Dawning of Peace Baha'is believe that “Mankind is currently
headed toward a socio- economic cataclysm. Out of this tragedy
a golden age’ will dawn, and Baha’is will be the only ones
prepared to rule in this *new world order*. [Emphasis added.]
War shall cease,’ said Baha’u’llah,and all men shall live as
brothers.'”(13)

Contrasts Between Baha’'i and Christianity

God and the Trinity In response to the Christian doctrine of
one God in three persons, Father, Son, and Holy Spirit, the
Baha'i faith answers a resounding negative. The Baha’'i’s
emphasis on unity (oneness of mankind, oneness of religion,
etc.) is true here too. The concept of the Trinity 1is
inconsistent and repugnant to their theology. They attribute
the Christian belief in this doctrine to misinterpretation of
the Bible. They view God as one person in much the same way as
Judaism and Islam.

Jesus Christ To followers of Baha’i, Jesus is one of the great
prophets. His manifestation of God superseded the
manifestation of Buddha which had superseded the
manifestations of Zoroaster, Moses, Krishna, and Abraham,
respectively. But then Jesus and His message was superseded;
first by Muhammad, then by The Bab, and finally by
Baha’u’llah. The idea of Jesus as the unique Son of God, both
God and man, is rejected in Baha’'i. To them, Jesus is just one
of nine manifestations, each of which came to bring more
spiritual light to the world. What each one taught was true
for his time until he was superseded by a greater
manifestation.

The Holy Spirit For Christians the Holy Spirit is the third
person of the Triune Godhead, the revealer of truth, who



inspired the Scriptures, and empowers believers for Christian
service and evangelism. He is also involved in the work of
convicting, regenerating, indwelling, baptizing, and sealing
believers. Baha’is believe that Christ’s promise of another
Comforter refers not to the coming of the Holy Spirit, but to
the coming of Baha’u’llah (John 14:16).

The Resurrection of Christ In Christianity the central fact is
the Resurrection of Christ. Baha'is, however, do not believe
in the bodily resurrection of Christ, though they do believe
in a future resurrection of all human beings. They do believe
that Jesus conquered death spiritually.

Atonement for Sin The Bible teaches that Jesus Christ’s death
on the cross paid the penalty for sin for all who will believe
on (or place their trust in) Christ. Christ bore on His body
the penalty of our sin. Forgiveness is a free gift to those
who believe; good works are an evidence of the inner faith. In
Baha’i, on the other hand, one arrives at what we would call
“salvation” by practicing the “principles laid down by
Baha’u’llah and by making every effort through prayer and
personal sacrifice to live in accord with the character of the
divine being.” (14) Even then Baha’is must hope for God’s mercy
without which “no one would escape the divine judgment.”(15)

Heaven and Hell The Bible teaches that there will be a final
judgment, that heaven will be the future reward of those who
have trusted Christ, and that hell will the future home of
those who have rejected Christ. Baha’i teaches that there will
be a resurrection and a time of divine judgment. There is also
an abode of the righteous, the paradise of God, but there 1is
no concept of eternal flames or hell as taught in the Bible.
Those who do not attain to the paradise apparently have the
opportunity to progress spiritually until they are worthy of
acceptance.



Baha’'i’s Organization and Goals

The Organizational Structure of Baha'il

Local Worship Centers In cities large enough to have at least
nine adult members of the Baha’'i faith, a “Spiritual Assembly”
can be formed to hold official meetings and worship services.
Worship services (usually held in homes) normally consist of
singing and reading from the works of Baha’u’llah or Abdul
Baha. In many countries the Baha’is build a National House of
Worship. America has one in Wilmette, Illinois.

The Baha’i World Headquarters is located in Haifa, Israel, on
the side of Mt. Carmel. A major building and landscaping
program has resulted in a beautiful headquarters for the
organization. It serves as a working headquarters as well as a
tourist attraction and a very brilliant public relations
center in which to expose the religion in a beautiful setting
and win friends for the faith. One of those beautiful
buildings is the Universal House of Justice, from which the
whole ministry is run by an elected nine-person committee
elected to five-year terms. Notable among the other buildings
are the International Archives and the International Baha'i
Library. All this construction on Mt. Carmel seems less
strange when you remember that Baha'’is believe that this site
is to be the center of a coming one-world government and that
one day presidents and kings from around the world will come
to this site in search of world peace. Also these structures
are effective in attracting new members.

The Goals of the Baha’i Religion

World Unity Some who have studied Baha’'i closely are concerned
by its organizational structure and its goals of world unity.
For example, how is this unity to be achieved? Also, what
would happen to those who refused to conform? Some of the
statements from its leaders about expecting people to give up
personal and national rights are unsettling, to put it mildly.



A modern religious movement with global aspirations, but very
small in size is not intimidating to anyone. But, let that
organization grow and set in place various institutions with
power to police and enforce its vision, and the picture
changes dramatically. At that point, the possibility for abuse
of dissidents is dramatically increased. For this reason,
Baha’i bears close watching. Some have commented that the
goals of political and religious unity and of universal
submission to the Baha’i leadership sound similar to the
oppressive false world church system that will exist in the
Last Days. (For more information, see the Book of Revelation.)

One World “When Baha'’is talk about the unity of mankind, or
about one world, the Kingdom of God, they do not mean a mere
mood or ethos of togetherness. They mean an international
political empire of which the Baha’i Faith would be the state
religion.”(16) In fact, Baha’'is intend to institute “a Baha'i
world Super-State, a commonwealth in which all the peoples of
the world would be subject to a single global authority. All
nations would waive their national sovereignty and cede key
rights to the Baha’i world Super-state.”(17)

After the historian Arnold Toynbee examined the Baha’i faith,
he came to believe that it could be the future world religion.
Others have expressed similar thoughts. Though Baha’i seems
small and innocuous at present, if it grows in size and
influence to the point that it could succeed in its aims of
unifying the world under its own terms, it could be a sinister
force.

Weaknesses in the Religion of Baha'i

An Impersonal and Unknowable God In Baha'i, God is impersonal
and unknowable. In Christianity, God is the believer’s Father.
Jesus spoke of God using a familiar, intimate term, “Abba,”
which means, “Daddy.” The Muslim and the Baha’i know nothing
of this intimacy.



No Assurance of Salvation In Baha’'i, it is impossible to know
whether or not you are spared from judgment and will go to the
Paradise of God. Christians can know that we are forgiven and
going to heaven (1 John 5:11 13). This knowledge is based not
on our merit but on the mercy of God to all who will trust
Christ as their sin-bearer. Apart from biblical Christianity
which focuses on Christ’s death, burial, and resurrection in
payment for our sins, no religion, no philosophy, no program
on earth has really dealt with man’s sin problem. To the
Baha’i, the Christian believer’s claim of assurance of
salvation is presumptuous. But this is a typical reaction of
all non-Christian religions and cults because they all teach a
program of works with no assurance of salvation.

Is the Baha’i God fickle and changeable?-Why are many
“manifestations of God” necessary? According to the Bible, God
never changes (He is the same yesterday, today, and tomorrow,
Heb. 13:8), and human nature doesn’t change or evolve. The
Baha’i faith, however, holds that the manifestations were
given because of different needs in different times of human
history. It also teaches that after enough time has passed
mankind has learned sufficiently from one cycle and needs to
grow and be stretched by a new “manifestation of God.”

Was Baha’u’llah an opportunist or a manifestation of God? How
is it believable that the manifestation of Baha’'u’llah
followed that of the Bab by less than twenty years? Could
mankind have grown, progressed, and mastered his teachings so
rapidly? Hardly. For one thing, few outside of Middle East had
even heard of the Bab and his new religion. Furthermore, the
Bab himself had predicted that the next manifestations after
him would be many years (1,511 and 2,001 years) in the
future.(18) Note that he mentioned two manifestations. No
wonder many of the Babis were surprised and rejected
Baha’'u’llah’s claim.

There are many facts that we could cover, but this information
in this essay is sufficient to show the open-minded person



that the religion of Baha’i has some real credibility
problems. There are, however, many noble-minded, sweet people
in this cult who deserve to hear the truth in love and
gentleness so they can be free from the grip of this false
religion.

In a chapter on Baha’i from his book The Kingdom of the Cults,
Walter Martin summarized in sad and melancholy fashion the
emptiness of the Baha’'i faith:

There was no virgin born Son, there was only a Persian
student; there was no miraculous ministry, there was only the
loneliness of exile; there was no power over demons, there
were only demons of Islam; there was no redeeming Saviour,
there was only a dying old man; there was no risen Saviour,
there was only Abdul Baha; there was no Holy Spirit, there
was only the memory of the prophet; there was no ascended
High Priest, there was only the works of the flesh; and there
was no coming King, there was only the promise of a new
era.(19)
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Freemasonry and the Christian
Church - Are Masons
Christian?

Russ Wise intently examines the teaching and practices of
freemasonry from a Christian, biblical worldview perspective.
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What he finds clearly shows distinct differences between
Freemasonry and Christian doctrine and practice.

=] This article is also available in Spanish.

Freemasonry : Its Background and History

There are probably few subjects as shrouded in mystery and
misunderstanding as that of Freemasonry. Known under a variety
of names (the Craft, the Brotherhood, the Order, the Fraternal
Order, the Lodge, etc.), Masonry has been aligned with both
the Christian church and the occult. A major problem for many
whether within the Order or without is the question of the
Mason’s ultimate allegiance. If, in fact, there 1is no
appreciable theological difference between the church and
Freemasonry, their antagonists have no basis on which to
denounce them. However, if there are beliefs and practices in
Masonry that are incompatible with biblical Christianity, then
it becomes imperative for the non-Mason and Mason alike to
understand the true teachings of the Lodge.

The history of the Lodge is not easily discernible. Along with
those who believe that Freemasonry had Christian beginnings
are a growing number of Masonic authors who espouse an
occultic origin for the Craft. There are those who indicate
that the Craft was an outgrowth of the Ancient Mystery Schools
or that it was first associated with the Druids or the
Illuminati. In order for the individual to make a correct
decision regarding Freemasonry, he must first understand the
motivation of the author.

Masonic authors Delmar Darrah, A. S. MacBride, and Melvin
Johnson point out the unreliability of many of their fellow
Masonic writers. Darrah, in his book titled History And
Evolution 0Of Freemasonry, states that “Masons have believed
the things concerning the origin of the institution that they
wanted to believe and have gone forth and told them as facts.
When links were missing, they have been supplied by drawing
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upon fertile imaginations.” (1)

Christianity and the Craft

Leading Masonic authorities in the 18th and 19th centuries
held a distinctively Christian interpretation of Freemasonry.
Such leaders as Rev. James Anderson, William J. Hughan,
William Hutchinson, Rev. George Oliver, and others had a
Christian view of their Craft.(2) Hutchinson, in particular,
noted that Jesus Christ was the example for the Master Mason.
He stated, “The Master Mason represents a man under the
Christian doctrine saved from the grave of iniquity and raised
to the faith of salvation. As the great testimonial that we
are risen from the state of corruption, we bear the emblem of
the Holy Trinity as the insignia of our vows and of the origin
of the Master’s order.”(3)

The Anti-Masonic Movement

The decade between 1826 and 1836 represented troublesome years
for the Masonic Order. After several incidents that cast a
negative light on Freemasonry, (4) a growing anti-Masonic
sentiment began to emerge. As a result, there was a mass
exodus of Christians from the Lodge, thereby creating a vacuum
to be filled by those who held a non-Christian view of
Masonry. During this time Albert Pike seized the opportunity
to spread and entrench his pagan interpretation of the Craft.
Pike and others began to reinterpret the symbols of the Craft.

The paganization of the Lodge took place over several decades,
but it did not reach public awareness until the latter part of
the 19th century. Even so, it was not until the 1920s, when a
large number of books began appearing in print that claimed
pagan origins for the Craft, that these efforts became widely
known.



Masonic Universalism

The anti-Masonic movement dealt Freemasonry a severe blow.
However, the exodus of large numbers of Christians proved to
be a stabilizing factor(5) for the non-Christian forces of the
Craft. Once the Christian majority had left the Craft, Pike
was then able to redesign it in a way that would support his
pagan views.

It is interesting to note that during the very time that Pike
was heavily involved in his paganizing process, the Craft was
experiencing a renewed growth in membership from Christians.
The majority of these new Christian members represented church
leadership and accepted the Christian interpretation of
Hutchinson, Oliver, Hughan, and others. Their influence,
however, wasn’t enough to offset the growing paganization of
the Lodge.

Manly P. Hall, a 33rd degree Mason, was one of the early
authors who claimed a pagan origin for Freemasonry. In his
book entitled The Lost Keys of Freemasonry, he says that
Freemasonry is not a material thing: it is a wuniversal
expression of the Divine Wisdom. “The Masonic order is not a
mere social organization, but is composed of all those who
have banded themselves together to learn and apply the
principles of mysticism and the occult rites.”(6)

Hall (and a host of other writers including Pike) created a
pagan history for Freemasonry that would later take root and
grow to become the accepted understanding of Masonic origins.
As this new interpretation took hold in the minds of the
membership, Christianity was being all but eradicated from the
Craft. It became unthinkable to mention the name of Christ or
to pray in the name of Jesus. The Craft was set firmly on the
ground of “universalism.”

The primary standard for membership was, and continues to be,
that the candidate believe in “God.” This god could be



Krishna, Buddha, Allah, or any other god, but Jesus Christ 1is
not to be considered anything more than their equal.

This universalist, or inclusive, idea about God has opened the
door for every false deity to have a place within the Lodge.
Hall makes his universalist orientation unmistakable by
stating, “The true disciple of Masonry has given up forever
the worship of personalities. With his greater insight, he
realizes that all forms . . . are of no importance to him
compared to the life which is evolving within.” (7)

Hall adds to his belief in universalism by stating that “the
true Mason is not creed-bound. He realizes with the divine
illumination of his lodge that as a Mason his religion must be
universal: Christ, Buddha, or Mohammed, the name means little,
for he recognizes only the light and not the bearer.”(8) So,
for the Mason, God is not a personal being, but an impersonal
force, an energy that has no substance.

The Mason who is a Christian is put in a very difficult
position. Although his Fraternal Order supported his
Christianity in its early years, it now no longer allows for
it as there 1is no question about the pagan orientation of
Freemasonry in our day. Therefore, the Mason must ask himself
whether he can, in good faith, remain a part of an
organization that devalues the God of Christianity.

Freemasonry as a Religion

As the evolution of modern Freemasonry took place over a
period of several hundred years, it continued to be influenced
by those who held an occultic worldview. For them, the Craft
was a revival of the ancient mysteries.

Albert Pike, the noted Masonic scholar, said that “it is the
universal, eternal, immutable religion, such as God planted it
in the heart of universal humanity.”(9) Pike’'s statement is a
good example of Masonic double speak. The Christian can



interpret what is said as being in reference to the personal
God of Christianity who created the universe. However, when
one takes Pike'’s statement together with the balance of his
worldview it becomes apparent that he is referring to the
impersonal god of Freemasonry as mentioned earlier.

Pike, in his book Morals and Dogma, says this about religion
and Freemasonry: “Every Masonic Lodge is a temple of religion;
and its teachings are instruction in religion.”(10) According
to the modern day interpreters of Masonry, it has now taken
its logical place as the unifier of all religions. One such
interpreter, Foster Bailey, an occultist and a 32nd degree
Mason, said that “Masonry is the descendant of a divinely
imparted religion” that antedates the prime date of creation.
Bailey goes on to say that “Masonry is all that remains to us
of the first world religion” which flourished in ancient
times. “It was the first unified world religion. Today we are
working again towards a world universal religion.”(11)

In other words, Freemasonry has its roots in the same sources
as the mystery religions of the world that brought on the
wrath of the Hebrew God of the 0ld Testament. And the Craft is
now preparing the way for the revival of the same religion of
the ancients.

The Mason, however, may be unaware of much of what is taught
by the Lodge. The Mason who is uninitiated in the higher
degrees is deliberately deceived by his brethren. Pike says
that “truth is not for those who are unworthy.” He goes on to
say that “Masonry jealously conceals 1its secrets, and
intentionally leads conceited interpreters astray.”(12)

Hall put it this way: “Spiritual qualities are necessary
before the real Masonic secrets can be understood by the
brethren themselves.”(13) What Hall seems to be saying is that
one must reach a certain spiritual level before he can rightly
understand the deep symbolic teachings of Freemasonry. As an
example, one of the most known symbols for Masonry 1is the



letter “G.” Depending on whose interpretation one chooses,
this symbol may represent geometry, God, or gnosis. A
Christian would obviously interpret the symbol as God, whereas
the pagan would see it as knowledge or gnosis.

Albert Pike was even more direct when he stated, “The Blue
Degrees are but the outer court of the Temple. Part of the
symbols are displayed there to the initiate, but he 1is
intentionally misled by false interpretations. It is not
intended that he shall understand them; but it is intended
that he shall imagine he understands them. Their true
explication 1is reserved for the Adepts, the Princes of
Masonry."” (14)

The Mason may unwittingly be a part of the Lodge thinking that
it is an extension of his Christian faith, when in fact it may
be a “Trojan horse,” allowing another god into his soul.

The Masonic God

The god of Freemasonry and the God of the Bible are not one
and the same. There is a great difference between the two
concepts of God. The Masonic god, “The Great Architect of the
Universe” (G.A.0.T.U), is believed to be above all other gods.

According to Albert Pike, all people, regardless of their
spiritual orientation, can unite under the “Grand Artificer of
the Universe.” The Masonic god is all-inclusive and all-
embracing. All potential Masons must acknowledge a “God” in
order to gain membership in the Lodge, but there 1is no
definite criteria regarding which “God” is implied or what
“God” is acceptable.

Pike states that Masonry is the unifier of all religions and
that “the Christian, the Hebrew, the Moslem, the Brahmin, the
followers of Confucius and Zoroaster, can assemble as brethren
and unite in prayer to the one God who is above all the
Baalim.” (15) In other words, the biblical God is reduced to



the level of all the other gods and at the same time rendered
as equal with the false gods of those religions. Therefore,
Christianity 1is stripped of its uniqueness as the one true
religion that offers humanity its only hope for salvation.

This universal god of Freemasonry is believed by many within
the Lodge to be the God of the Bible, but this god is not the
triune God of the Christian faith. Freemasonry purposefully
diminishes the co-equal and co-eternal status of Jesus Christ
and the Holy Spirit. That is, the second and third Persons of
the Trinity are placed below God the Father, disallowing the
triune nature of the biblical God.

The Masonic god is clearly given a greater position among all
other "“gods.” Albert Pike spoke of “God as being One;
Unapproachable, Single, Eternal and Unchanging. . . . There 1is
but one God, infinite and incomprehensible, to whom no human
attribute can be properly assigned, even when imagined to be
infinite.” (16) Therefore, according to Pike, the god of
Freemasonry is “Single” in nature and not the triune God of
the Bible. Likewise, the Masonic god is unapproachable. He 1is
not a personality that cares for his creation, he is a force a
principle.

Manly P. Hall, a 33rd degree Mason, refers to God as being the
“Life Principle” that lies within all living things. In a
passage quoted earlier, Hall stated, “The true disciple of
ancient Masonry has given up forever the worship of
personalities. With his greater insight, he realizes that all
forms . . . are of no importance to him compared to the life
which is evolving within.” (17) Hall reveals in this passage
that

e The god of Freemasonry is a force resident within all
living things, and

e The religion of the Craft is pantheism.

On the other hand, the God of Christianity is transcendent and



only becomes resident within the human family, and then only
when He is invited to do so. In Masonry, Jesus Christ is not
accepted as being “One” with the Father and is not looked to
for salvation.

Jesus made his Father’s requirements very clear: “It is
written, You shall worship the Lord your God and serve Him
only'” (Luke 4:8). The Father says that “you shall fear only
the Lord your God; and you shall worship Him . . . you shall
not follow other gods, any of the gods of the peoples who
surround you, for the Lord your God in the midst of you is a
jealous God; otherwise the anger of the Lord your God will be
kindled against you, and He will wipe you off the face of the
earth” (Deut. 6:13-15).

The Mason who professes to be a Christian must decide whom he
will serve: the God of the Bible or the god of Freemasonry. He
cannot serve them both.

The Masonic Jesus

The central question that every Christian Mason must ask
himself is “Who is Jesus Christ according to the Lodge?”
Earlier we saw that Albert Pike was greatly influenced by the
occult and that he was responsible for the rewriting of the
rituals for all the degree work beyond that of Master Mason.

Because of Pike's influence, Freemasonry has adopted a
universalist approach toward divinity. According to Jim Shaw,
a 33rd degree Mason who left the Lodge, Masonry teaches that
“Jesus was just a man. He was one of the exemplars,’ one of
the great men of the past, but not divine and certainly not
the only means of redemption of lost mankind. He was on a
level with other great men of the past like Aristotle, Plato,
Pythagoras and Mohammed. His life and legend were no different
from that of Krishna, the Hindu god. He is the son of Joseph,’
not the Son of God.”(18)



Jesus Christ is not to be looked upon as God incarnate, or as
the Savior of humanity, but He is to be considered as no
different than any other great spiritual leader or guru. To
follow through with this conclusion, the Lodge does not permit
the name of Jesus or Christ to be used in any of its prayers
or rituals.

As an example, when Scripture is used in rituals the name of
Jesus or Christ is omitted lest it offend someone. In essence,
the Lodge has rewritten Scripture to suit its own end. The
Bible is clear in its warning that God’s Word is not to be
changed or tampered with. Deuteronomy 4:2 says, “You shall not
add to the word which I am commanding you, nor take away from
it.”

Masonic prayers are not to include the name of Jesus Christ,
but they are to refer to the Great Architect of the Universe.
The Maryland Master Mason magazine offered this statement
concerning prayer in the Lodge: “All prayers in Mason lodges
should be directed to the one deity to whom all Masons refer
to as the Grand Architect of the Universe.”(19)

For the Christian, this idea should cause some real concern.
The Bible is clear regarding what Jesus says to those who are
ashamed of the Son. “Everyone therefore who shall confess Me
before men, I will also confess him before My Father who is in
heaven. But whoever shall deny Me before men, I will also deny
him before My Father who 1s in heaven.”(20)

The biblical Jesus does not allow for the bias of Freemasonry
when it comes to receiving His proper place of reverence and
worship. In short, Jesus does not seem to be as tolerant as
the Mason when it comes to His divine authority.

The Bible gives us further instruction regarding our response
to the Christian faith. “And Jesus came up to them, saying,
All authority has been given me in heaven and on earth. Go
therefore and make disciples of all the nations, baptizing



them in the name of the Father and the Son and the Holy
Spirit, teaching them to observe all that I commanded you'”
(Matt. 28: 18-20).

The Mason is thus faced with the choice of whom he will serve:
Jesus, the Savior of his soul, or the tolerant god of
Freemasonry who leads him to destruction.

Masonic Light and Darkness

“Freemasons are emphatically called the Sons of Light, because
they are in possession of the true meaning of the symbol;
while the profane or uninitiated who have not received this
knowledge are said to be in darkness.”(21) In other words, the
Mason has been delivered from the darkness into the light and
is elevated above those who have not received the initiation
into the degrees and mysteries of Freemasonry.

The “profane” individual, or the non-Mason, remains 1in
darkness and is in need of light. The Mason, after being
enlightened, continues to be in need of more light. It seems
that the Mason never comes to fully understand his Craft and
all that it means. However, as the Mason gains more light and
understanding of the various symbols representing each degree,
he becomes more aware of its different meanings. Albert Pike,
the Masonic scholar, speaks of this deception, “Masonry
conceals its secrets from all except Adepts and Sages, or the
Elect, and uses false explanations and misinterpretations of
its symbols to mislead those who deserve only to be misled; to
conceal the Truth, which it calls Light, from them, and to
draw them away from it. Truth is not for those who are
unworthy or unable to receive it, or would pervert it. So
Masonry jealously conceals its secrets, and intentionally
leads conceited interpreters astray.”(22)

According to Pike, “Masonry is a search after light.”(23) The
question that one must ask oneself is, What is the source of
this “Light” that contemporary Freemasonry is based on? Pike



goes on to tell us that the light of Masonry 1s based on the
Kabalah, or Jewish mysticism. For the Christian this is indeed
a difficulty, because the Christian cannot accept the occult
beliefs of the mystics. The Bible tells us that “truth” or
“light” can only be found in God’s Word.

The Mason is taught that as he receives more light he grows in
perfection. As he grows in perfection, he believes that he
actually increases his personal worthiness and, in the
process, gains a deeper appreciation of Masonry. This in-depth
understanding leads to a greater degree of enlightenment and
enables the Mason to feel as if he has done all he must do for
acceptance into the Grand Lodge above. This appeal to human
pride is a deadly trap because we all have a sin nature and
want to feel that we have “earned” salvation and “deserve” it.

However, the Mason who professes Jesus Christ as his Lord 1is
left in a very difficult position by the Lodge. The Lodge
considers the Christian as being profane or unworthy to
receive the “Light” of the Craft. The Mason is faced with this
dilemma: if the Lodge has the Light that mankind is looking
for and if Jesus is that Light, how is it then that Jesus is
not to be mentioned in the Lodge if He is indeed the Light of
the world?(24) This idea becomes increasingly difficult when
the Christian attempts to reconcile what the Bible says
regarding Jesus and what the Craft says about the presence of
Jesus in the Lodge.

Albert Pike speaks of Lucifer as the Light-bearer! “Lucifer,
the Son of the Morning! Is it he who bears the Light, and with
its splendors intolerable blinds feeble, sensual, or selfish
Souls?”(25) The Bible identifies Lucifer as being Satan and an
angel of light. According to Paganism, Lucifer is the bearer
of the light that enlightens man’s understanding of his Higher
Self or his “God Self.” Masonic author Foster Bailey says it
this way, “Masonry therefore, is not only a system of
morality, inculcating the highest ethics through which result,
if followed, the conscious unfolding of divinity. . . . It



portrays the recovery of man’s hidden divinity and its
bringing forth into the light . . . the power to achieve
perfection latent in every man.” Masonry purports to be the
Light that awakens man’s mind to his perfection and ultimate
divinity.

The question that begs to be answered by each Mason is simply
this: “Which Light’ will he follow, the true Light of Christ
or the dimly lit light of the Lodge?”

The Hidden Things of Freemasonry

There is a great deal of secrecy in Freemasonry. From the very
beginning the Entered Apprentice is kept in the shadows
regarding the full meaning of the symbols of the Craft. He is
not offered any further understanding until he has proven
himself worthy to receive deeper truths.

Not only is the Mason to keep the secrets of the Lodge, but he
is to swear oaths accompanied by severe penalties if he ever
chooses to reveal them. According to Carl H. Claudy, a former
Grand Master of Masons, the Masonic penalties are intended to
inspire terror in the candidate. Claudy says that if a
candidate breaks his oath, he will experience the abasement
that any man would feel when he had broken a solemn pledge.
But even more so, he would experience “the wrath of God
blasphemed. The horror of a sin of which there 1s none
greater.” (26)

The above statement is an example of the misinformation that
the Mason often labors under. The idea that God recognizes and
upholds the Mason’s oath to a pagan god is simply not
biblical. However, the biblical mandate for the believer is to
“swear not at all . . . But let your Yes’ be Yes,’ and your
No, ‘No.’ For whatever is more than these is from the evil
one.”(27) In other words, the Lord makes it very clear that
anything sworn other than yes’ or no’ is from the mouth of the
Devil.



The Christian God is not a god of fear and misery, but He is a
God of compassion and mercy. Masonic author and 33rd Degree
Mason Manly P. Hall identifies the nature of the cosmic force
to which the Mason owes his allegiance. He states that “the
average Mason, as well as the modern student of Masonic
ideals, little realizes the cosmic obligation he takes upon
himself when he begins his search for the sacred truths of
Nature. . . . Every Mason knows that a broken vow brings with
it a terrible penalty. . . . When a Mason swears that he will
devote his life to (Masonry) . . . and then defiles his living
temple . . . he is breaking a vow which imposes not hours but
ages of misery.”(28) The Mason is not offering his loyalty to
the God of Christianity, but to the pantheistic god of Nature.

Albert Mackey, author of the Encyclopedia of Freemasonry,
offers several reasons why non-Masons object to Masonic
secrecy. However, there are only four which he accepts as
being true. First, it is an oath. Second, it is administered
before the secrets are communicated. Third, it is accompanied
by certain superstitious ceremonies. And fourth, it 1is
attended by a penalty.(29)

The candidate is 1led to believe that the penalties
accompanying the oaths that he swears to are indeed carried
out. At no time is he told that these penalties are simply
symbolic. Mackey states that the penalties are not to be
inflicted by the Lodge but by God. He says that “the
ritualistic penalties of Freemasonry . . . are in the hands
not of man, but of God, and are to be inflicted by God, and
not by man.”(30) The Lodge is standing on thin ice when it
presumes that God will safeguard its paganism by putting its
detractors to death.

The greatest problem for the Christian Mason is that by taking
the oaths of the Craft, and living his life according to them,
he has opened the door to Lucifer to steal his relationship
with the living God.



Symbolism and Freemasonry

“In all time, truth has been hidden under symbols, and often
under a succession of allegories: where veil after veil had to
be penetrated before the true Light was reached, and the
essential truth stood revealed.”(31) These words of Albert
Pike, the noted Masonic scholar, sound noble and true.
However, the Christian must weigh Pike’s lofty words with the
Scripture.

Our Lord was, at all times, eager to help his disciples
recognize the truth of His teachings. The only problem they
had to overcome was their lack of spiritual understanding. The
gospel writer of Matthew 7 tells us that all we must do, 1is
simply ask. “Ask, and it will be given to you; seek, and you
will find; knock, and it will be opened to you. For everyone
who asks receives, and he who seeks finds, and to him who
knocks it will be opened. Or what man is there among you who,
if his son asks for bread, will give him a stone? Or if he
asks for a fish, will he give him a serpent? If you then,
being evil, know how to give good gifts to your children, how
much more will your Father who is in heaven give good things
to those who ask Him!”(32) The Lord desires to draw us near to
Himself. We do not have to pass through veil after veil to
reach divine understanding. He has readily given it to us in
His Word. According to Dr. Robert A. Morey’'s research, “there
were no degrees in Masonry two hundred years ago; and that the
Master’s degree is no more than 150 years of age.” He goes on
to say that “most Masonic historians now admit that it was the
Frenchmen Desaguilliers or Dr. Anderson who invented the first
three degrees. The few symbols introduced by these two
Christian clergymen came from the Bible and were Christian’ in
every sense.”(33) Here again we see that the origins of the
Craft were rooted in Christian belief.

However, as we have seen earlier, the Craft has undergone a
paganization process by those who would subvert it to their



own use. Whereas, in the early years of the Lodge, the symbols
that were introduced revealed truth, in the present, those
very same symbols and hundreds of others are used to mislead
the candidate. Albert Pike made it clear when he stated, “part
of the symbols are displayed . . . to the initiate, but he is
intentionally misled by false interpretations.”(34)

Jesus taught in parables and made use of symbols in His
instruction. He freely offered understanding, and He was quick
to help others recognize His Father. But when we look at
Freemasonry we find secrecy and the “truth” concealed. A
person must prove himself worthy in order for the “Light” to
be shared with him. And when it is made known to the initiate,
this “truth” is often hidden further in false interpretations.

Masonry has numerous symbols. For the Christian, Masonry
utilizes the Bible as one of its symbols as it uses the Koran,
the Vedas, the Gita, or any other “holy” book. When the
Christian candidate sees the Bible on the Masonic altar and
hears the Bible referenced to in the rituals, he assumes that
Freemasonry is indeed Christian as he has, most likely, been
told. However, the Bible is seen only as a symbol by the
Lodge, as are all the other “holy” books of other religions.

This attitude toward the Bible makes it clear that, for
Masonry, the Bible is not seen as being inspired by God,
useable for reproof, correction, or training in righteousness.
Rather, it “is only a symbol of Divine Will, Law, or
Revelation.” (35)

Salvation in the Lodge

“This is the stone which was rejected by you builders, which
has become the chief cornerstone.’ Nor is there salvation in
any other, for there is no other name under heaven given among
men by which we must be saved.”(36)

The early Masons followed a biblical wunderstanding of



salvation and what it meant to be a Christian. However, the
pagan writers who rewrote the Masonic rituals omitted the
references to biblical salvation and wrote them in a way that
would not offend anyone of another religion.

The early rituals for the Master Mason Degree were Christian
in their overall meaning. According to Dr. Morey, biblical
phrases such as “regeneration,” “redemption,” and “heaven”
were used without question. (37)

The greatest issue for the Mason, at present, is whether he
will accept the life and work of Jesus Christ for his
redemption or whether he will look to himself for personal
salvation. Manly P. Hall says that “a Mason is evolved through
ages of self- purification and spiritual transmutation.”(38)
So, the modern Mason, who follows the Fraternity’s writings,
looks to himself for purification and acceptance before a
righteous God. Hall says elsewhere that the Master Mason’s
“spiritual light is greater because he has evolved a higher
vehicle for its expression.”(39)

Foster Bailey, the author of The Spirit of Masonry, says that
“Masonry 1is one of many ways to God” and that Masonry “is not
only a system of morality, inculcating the highest ethics
through which result, if followed, the conscious unfolding of
divinity, but it is also a dramatic presentation of
regeneration.” (40)

In other words, Bailey is saying that Masonry is a vehicle for
mankind to discover his divinity and achieve personal
regeneration. This idea is totally foreign to the Bible. The
Christian cannot, in any way, get beyond the fact that Jesus
Christ as the Light giver and redeemer of humanity is opposed
to the teachings of the Lodge.

The Bible distinctly teaches that salvation only comes through
the person of Jesus Christ. It cannot come by any other means.
The Scripture is clear that if we confess with our mouth that



Jesus is Lord and believe in our heart that God raised Him
from the dead, we will receive salvation. It is not based upon
our works or deeds; it is solely based upon what Jesus did on
the cross.

Masonry does not accept the fact that man is born sinful and
is in need of redemption. The Craft does not have a grasp of
the depth of man’s rebellion against his Creator. Masonic
author H. L. Haywood in his book, The Great Teachings of
Masonry, states that “many think that man was once a perfect
being but that through some unimaginable moral catastrophe he
became corrupt unto the last moral fiber of his being, so
that, without some kind of supernatural or miraculous help
from outside him, he can never be saved.”(41)

Because Masonry does not have an understanding of the serious
nature of man’s separation from God, it cannot offer a
suitable solution to his problem. The Bible tells us that man
is in a state of separation from God and that he is in need of
a savior. The Gospel writer of Mark speaks of the fallen
nature of humanity. The Scripture says that it is what comes
out of man that defiles him. “For from within, out of the
heart of men, proceed the evil thoughts, adulteries, thefts,
murders, covetousness, wickedness, deceit, sensuality,
slander, pride, and foolishness. All these evil things come
from within and defile a man.”(42) Freemasonry cannot offer
mankind an adequate solution to his problem of sin.

A Christian Response to Freemasonry

I recall the words of my father when I first spoke to him
about his involvement in Freemasonry. He told me that the
Lodge taught that “once a Mason, always a Mason.” Even as a
senior citizen, that idea continued to have a definite hold on
his thinking. My father, as a Christian, had not been able to
see the vast difference between the teaching of the Church and
that of the Lodge.



Once I was able to share the teaching of the Lodge with him,
he was then able to make a clear decision regarding his future
with the Fraternity. But, even after he had left the Lodge, he
was unable to mentally sever the tie that bound him to the
Lodge; he still felt the tug: “Once a Mason, always a Mason.”

The Mason falls within one of four categories regarding his
continued relationship with the Lodge.(43) First, there are
some who do not have a clear knowledge of Christianity. They
believe that religion and Christianity are the same and that
if someone uses the Scriptures, that person must be a
Christian. Such people are sincere but untaught. Because they
do not know what Christianity teaches, they see nothing wrong
with Freemasonry.

A second category would be those who do not know what Masonry
is and what it teaches. They are not only uninformed about
Christianity but are equally uninformed about the teachings of
Freemasonry. These individuals are without any theological
foundation on which to discern truth from error. Likewise,
they are often ignorant of the occult direction the Lodge has
taken over the past few decades.

A third group is made up of individuals who profess Christ,
yet continue as Masons regardless of how much they know about
Christianity and Freemasonry. They are indeed in a state of
rebellion and have chosen not to follow the truth of Christ.

The final group are those who profess Christ and yet have
abandoned the Christian faith. Those who have embraced this
position are essentially Unitarian in their belief. They no
longer hold to the absolute deity of Christ or His blood
atonement.

For the most part, all Masons fall into one of these
categories. In some cases, it may be that the blame is not to
be laid on the individual but on the Christian church for not
adequately teaching its truths. The Mason has a choice to



make, but the church has a responsibility to equip its people
with the truths of the faith.

Jesus made it quite clear in the Scripture. He said, “Abide in
Me, and I in you. As the branch cannot bear fruit of itself,
unless it abides in the vine, so neither can you, unless you
abide in Me. I am the vine, you are the branches; he who
abides in Me, and I in him, he bears much fruit; for apart
from Me you can do nothing.”(44) It is difficult for the Mason
to abide in Christ as long as he remains in the Lodge and
follows its teachings. It is impossible to bear fruit apart
from Jesus. He alone is the one who brings the fruit forth.

It is imperative for the Christian to deal with the question
of obedience. It is impossible to serve two masters without
loving one and despising the other. The root problem is often
the fact that the individual has not been spiritually reborn.
Once again Jesus says, “Truly, truly, I say to you, unless one

is born again, he cannot see the kingdom of God . . . unless
one is born of water and the Spirit, he cannot enter the
kingdom of God . . . you must be born again.”(45)
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The Christian Canon

Don Closson provides a summary of the process through which
the books of the New Testament were selected by the early
church fathers and brought down to modern times.
Understanding how the books of the Bible were determined
according to important criteria of authorship, wide acceptance
and relevance, help give us an appreciation for the wonder of
God’s word to us.

The Early Church Fathers

Some Christians are unnerved by the fact that nowhere does God
itemize the sixty-six books that are to be included in the
Bible. Many believers have at best a vague notion of how the
church arrived at what we call the Canon of Scripture. Even
after becoming more aware, some believers are uncomfortable
with the process by which the New Testament Canon was
determined. For many, it was what appears to be a haphazard
process that took far too long.

Furthermore, whether talking with a Jehovah’s Witness, a
liberal theologian, or a New Ager, Christians are very likely
to run into questions concerning the extent, adequacy, and
accuracy of the Bible as God’s revealed Word.

In this essay, therefore, we will consider the development of
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the doctrine of the Scriptures in the Church Age. Just how did
the church decide on the books for inclusion in the New
Testament? This discussion will include both how the Canon was
established and the various ways theologians have viewed the
Bible since the Canon was established.

The period immediately following the passing of the Apostles
is known as the period of the Church Fathers. Many of these
men walked with the Apostles and were taught directly by them.
Polycarp and Papias, for instance, are considered to have been
disciples of the Apostle John. Doctrinal authority during this
period rested on two sources, the 0ld Testament (0.T.) and the
notion of Apostolic succession, being able to trace a direct
association to one of the Apostles and thus to Christ.
Although the New Testament (N.T.) Canon was written, it was
not yet seen as a separate body of books equivalent to the
0.T. Six church leaders are commonly referred to: Barnabas,
Hermas, Clement of Rome, Polycarp, Papias, and Ignatius
(Berkhof, The History of Christian Doctrines, 37). Although
these men lacked the technical sophistication of today’s
theologians, their correspondence confirmed the teachings of
the Apostles and provides a doctrinal link to the N.T. Canon
itself. Christianity was as yet a fairly small movement. These
Church Fathers, often elders and bishops in the early Church,
were consumed by the practical aspects of Christian life among
the new converts. Therefore, when Jehovah’s Witnesses argue
that the early church did not have a technical theology of the
Trinity, they are basically right. There had been neither time
nor necessity to focus on the issue. On the other hand these
men clearly believed that Jesus was God as was the Holy
Spirit, but they had yet to clarify in writing the problems
that might occur when attempting to explain this truth.

The early Church Fathers had no doubt about the authority of
the 0.T., often prefacing their quotes with “For thus saith
God” and other notations. As a result they tended to be rather
moralistic and even legalistic on some issues. Because the



N.T. Canon was not yet settled, they respected and quoted from
works that have generally passed out of the Christian
tradition. The books of Hermas, Barnabas, Didache, and 1 and 2
Clement were all regarded highly (Hannah, Lecture Notes for
the History of Doctrine, 2.2). As Berkhof writes concerning
these early Church leaders, “For them Christianity was not in
the first place a knowledge to be acquired, but the principle
of a new obedience to God” (Berkhof, History of the Christian
Church, 39).

Although these early Church Fathers may seem rather ill-
prepared to hand down all the subtle implications of the
Christian faith to the coming generations, they form a
doctrinal link to the Apostles (and thus to our Lord Jesus
Christ), as well as a witness to the growing commitment to the
Canon of Scripture that would become the N.T. As Clement of
Rome said in first century, “Look carefully into the
Scriptures, which are the true utterances of the Holy Spirit”
(Geisler, Decide For Yourself, 11).

The Apologists

After the early Church Fathers comes the era of the Apologists
and Theologians, roughly including the second, third, and
fourth centuries. It 1s during this period that the Church
takes the initial steps toward establishing a “rule of faith”
or Canon.

During this period both internal and external forces caused
the church to begin to systematize both its doctrines and its
view of revelation. Much of the systemization came about as a
defense against the heresies that challenged the faith of the
Apostles. Ebionitism humanized Jesus and rejected the writings
of Paul, resulting in a more Jewish than Christian faith.
Gnosticism attempted to blend oriental theosophy, Hellenistic
philosophy, and Christianity into a new religion that saw the
physical creation as evil and Christ as a celestial being with



secret knowledge to teach us. It often portrayed the God of
the 0.T. as inferior to the God of the N.T. Marcion and his
movement also separated the God of the 0ld and New Testaments,
accepting Paul and Luke as the only writers who really
understood the Gospel of Christ (Berkhof, History of Christian
Doctrine, 54). Montanus, responding to the gnostics, ended up
claiming that he and two others were new prophets offering the
highest and most accurate revelation from God. Although they
were basically orthodox, they exalted martyrdom and a
legalistic asceticism that led to their rejection by the
Church.

Although the term canon was not used in reference to the N.T.
texts until the fourth century by Athanasius, there were
earlier attempts to list the acceptable books. The Muratorian
Canon listed all the books of the Bible except for 1 John, 1
and 2 Peter, Hebrews, and James around A.D. 180 (Hannah,
Notes, 2.5). Irenaeus, as bishop of Lyon, mentions all of the
books except Jude, 2 Peter, James, Philemon, 2 and 3 John, and
Revelation. The Syriac Version of the Canon, from the third
century, leaves out Revelation.

It should be noted that although these early Church leaders
differed on which books should be included in the Canon, they
were quite sure that the books were inspired by God. Irenaeus,
in his work Against Heresies, argques that, “The Scriptures are
indeed perfect, since they were spoken by the Word of God
[Christ] and His Spirit” (Geisler, Decide For Yourself, 12).
By the fourth century many books previously held in high
regard began to disappear from use and the apocryphal writings
were seen as less than inspired.

It was during the fourth century that concentrated attempts
were made both in the East and the West to establish the
authoritative collection of the Canon. In 365, Athanasius of
Alexandria listed the complete twenty-seven books of the New
Testament which he regarded as the “only source of salvation
and of the authentic teaching of the religion of the Gospel”



(Hannah, Notes, 2.6). While Athanasius stands out in the
Eastern Church, Jerome is his counterpart in the West. Jerome
wrote a letter to Paulinus, bishop of Nola in 394 listing just
39 0.T. books and our current 27 N.T. ones. It was in 382 that
Bishop Damasus had Jerome work on a Latin text to standardize
the Scripture. The resulting Vulgate was used throughout the
Christian world. The Synods of Carthage in 397 and 418 both
confirmed our current twenty-seven books of the NT.

The criteria used for determining the canonicity of the books
included the internal witness of the Holy Spirit in general,
and specifically Apostolic origin or sanction, usage by the
Church, intrinsic content, spiritual and moral effect, and the
attitude of the early church.

The Medieval and Reformation Church

In the fourth century Augustine voiced his belief in the
verbal, plenary inspiration of the N.T. text, as did Justin
Martyr in the second. This meant that every part of the
Scriptures, down to the individual word, was chosen by God to
be written by the human writers. But still, the issue of what
should be included in the Canon was not entirely settled.
Augustine included the Book of Wisdom as part of the Canon and
held that the Septuagint or Greek text of the 0.T. was
inspired, not the Hebrew original. The Church Fathers were
sure that the Scriptures were inspired, but they were still
not in agreement as to which texts should be included.

As late as the seventh and eighth centuries there were church
leaders who added to or subtracted from the list of texts.
Gregory the Great added Tobias and Wisdom and mentioned 15
Pauline epistles, not 14. John of Damascus, the first
Christian theologian who attempted a complete systematic
theology, rejected the 0.T. apocrypha, but added the Apostolic
Constitution and 1 and 2 Clement to the N.T. One historian
notes that “things were no further advanced at the end of the



fourteenth century than they had been at the end of the
fourth” (Hannah, Notes, 3.3). This same historian notes that
although we would be horrified at such a state today, the
Catholicism of the day rested far more on ecclesiastical
authority and tradition than on an authoritative Canon. Thus
Roman Catholicism did not find the issue to be a critical one.

The issue of canonical authority finally is addressed within
the bigger battle between Roman Catholicism and the Protestant
Reformation. In 1545 the Council of Trent was called as a
response to the Protestant heresy by the Catholic Church. As
usual, the Catholic position rested upon the authority of the
Church hierarchy itself. It proposed that all the books found
in Jerome’s Vulgate were of equal canonical value (even though
Jerome himself separated the Apocrypha from the rest) and that
the Vulgate would become the official text of the Church. The
council then established the Scriptures as equivalent to the
authority of tradition.

The reformers were also forced to face the Canon issue.
Instead of the authority of the Church, Luther and the
reformers focused on the internal witness of the Holy Spirit.
Luther was troubled by four books, Jude, James, Hebrews, and
Revelation, and though he placed them in a secondary position
relative to the rest, he did not exclude them. John Calvin
also argued for the witness of the Spirit (Hannah, Notes,
3.7). In other words, it is God Himself, via the Holy Spirit
who assures the transmission of the text down through the
ages, not the human efforts of the Catholic Church or any
other group. Calvin rests the authority of the Scripture on
the witness of the Spirit and the conscience of the godly. He
wrote in his Institutes,

Let it therefore be held as fixed, that those who are
Inwardly taught by the Holy Spirit acquiesce implicitly 1in
Scripture; that Scripture, carrying its own evidence along
with it, deigns not to submit to proofs and arguments, but
owes the full conviction with which we ought to receive it to



the testimony of the Spirit. Enlightened by him, we no longer
believe, either on our own judgment or that of others, that
the Scriptures are from God; but, in a way superior to human
judgment, feel perfectly assured as much so as if we beheld
the divine image visibly impressed on it that it came to us,
by the instrumentality of men, from the very mouth of God.

He goes on the say, “We ask not for proofs or probabilities on
which to rest our judgment, but we subject our intellect and
judgment to it as too transcendent for us to estimate.”

Modern Views

Although the early church, up until the Reformation, was not
yet united as to which books belonged in the Canon, they were
certain that the books were inspired by God and contained the
Gospel message that He desired to communicate to a fallen
world. After the Reformation, the books of the Canon were
widely agreed upon, but now the question was, Were they
inspired? Were they God breathed as Paul declared in 2 Timothy
3:167

What led to this new controversy? A great change began to
occur in the way that learned men and women thought about the
nature of the universe, God, and man’s relationship to both.
Thinking in the post-Reformation world began to shift from a
Christian theistic worldview to a pantheistic or naturalistic
one. As men like Galileo and Francis Bacon began to lay the
foundation for modern science, their successes led others to
apply their empirical methodology to answering philosophical
and theological questions.

Rene Descartes (1596-1650), although a believer, began his
search for knowledge from a position of doubt, assuming only
that he exists because he is able to ask the question.
Although he ends up affirming God, he is able to do this only
by assuming God’s existence, not via rational discovery



(Hannah, Notes, 4.2). Others that followed built upon his
system and came to different conclusions. Spinoza (1633-77)
arrived at pantheism, a belief that all is god, and Liebnitz
(1646-1716) concluded that it 1is 1impossible to acquire
religious knowledge from a study of history.

Thomas Hobbes (1588-1679) took another step away from the
notion of revealed truth. He attempted to build a philosophy
using only reason and sense perception; he rejected the idea
that God might have imprinted the human mind with knowledge of
Himself. Another big step was taken by Immanuel Kant
(1724-1804). Attempting to protect Christian thinking from the
attacks of science and reason, he separated knowledge of God
or spirit and knowledge of the phenomenal world. The first was
unknowable, the second was knowable. Christianity was reduced
to a set of morals, the source of which was unknowable by
humanity.

The 1800s brought with it the fruit of Kant’'s separation of
truth from theology. German theologians built upon Kant'’s
foundation resulting in man becoming the source of meaning and
God fading into obscurity. Frederick Schleiermacher
(1768-1834) replaced revelation with religious feeling, and
salvation by grace with self-analysis. The Scriptures have
authority over us only if we have a religious feeling about
them first. The faith that leads to this religious feeling may
come from a source completely independent of the Scriptures.

David Strauss (1808-74) completely breaks from the earlier
high view of Scripture. He affirms a naturalistic worldview by
denying the reality of a supernatural dimension. In his book,
Leben Jesu (“The Life of Jesus”), he completely denies any
supernatural events traditionally associated with Jesus and
His apostles, and calls the Resurrection of Christ “nothing
other than a myth” (Hannah, Notes, 4.5). Strauss goes on to
claim that if Jesus had really spoken of Himself as the N.T.
records, He must have been out of His mind. In the end,
Strauss argues that the story we have of Christ 1is a



fabrication constructed by the disciples who added to the life
of Christ what they needed to in order for Him to become the
Messiah. Strauss’s work would be the foundation for numerous
attacks on the accuracy and authenticity of the N.T. writers,
and of the ongoing attempt, even today, to demythologize the
text and find the so-called “real Jesus of history.”

What Now?

As one reviews the unfolding story of how the Canon of
Christian Scriptures has been formed and then interpreted, we
can get a fairly accurate picture of the changes that have
taken place in the thinking of Western civilization. Two
thousand years ago men walked with Christ and experienced His
deity first hand. God, through the Holy Spirit, led many of
these men to compose an inspired account of their experiences
which revealed to the following generations what God had done
to save a fallen world. This text along with the notion of
Apostolic succession was accepted as authoritative by the
emerging Christian population, and would eventually come to
dominate much of Western thought. In the sixteenth century,
the Reformation rejected the role of tradition, mainly the
Roman Catholic Church, when it had begun to supersede the
authority of Scripture. Later, the Enlightenment began the
process of removing the possibility of revelation by elevating
man’s reason and limiting our knowledge to what science could
acquire. This was the birth of Modernism, attempting to answer
all the questions of life without God.

The wars and horrors of the twentieth century have crushed
many thinkers’ trust in mankind’s ability to implement a
neutral, detached scientific mind to our problems and its
ability to determine truth. As a result, many have rejected
modernism and the scientific mind and have embraced a
postmodernist position which denies anyone’s ability to be a
neutral collector of truth, which might be true for everyone,
everywhere. This has left us with individual experience and



personal truth. Which really means that truth no longer
exists. What does this mean for the theologian who has
accepted the conclusions of postmodern thinking? One
theologian writes, “At the present, however, there 1is no
general agreement even as to what theology is, much less how
to get on with the task of systematics. . . . We are, for the
most part, uncertain even as to what the options are” (Robert
H. King, Christian Theology: An Introduction to Its Traditions
and Tasks, 1-2).

This same theologian argues that Christian theology can no
longer rest upon metaphysics or history. In other words,
neither man’s attempt to explain the causes or nature of
reality nor the historical record of any texts, including the
Bible can give us a sure foundation for doing theology. We
have the remarkable situation of modern theologians attempting
to do theology without any knowledge of God and His dealings
with His creation. It is not surprising that modern
theologians are seeing Hare Krishna and Zen Buddhism, along
with other Eastern traditions, as possibilities for
integration with Christian thought or at least Christian
ethics. These traditions are not rooted in historical events
and often deny any basis in rational thinking, even to the
point of questioning the reality of the self (King, Christian
Theology, 27).

Once individuals refuse to accept the claim of inspiration
that the Bible makes for itself, they are left with a set of
ethics without a foundation. History has shown us that it
rarely takes more than a generation for this kind of religion
to lose its significance within a culture. How then do we know
that Christianity is true? William Lane Craig, in his book
Reasonable Faith, makes an important point. As believers, we
know that the Scriptures are inspired, and that the Gospel
message 1is true, by the internal witness of the Holy Spirit.
We show that it is true to unbelievers by demonstrating that
it is systematically consistent. We make belief possible by



using both historical evidence and philosophical tools.
However, it is ultimately the Holy Spirit that softens hearts
and calls men and women to believe in the God of the Bible.
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Genesis Unbound

A New and Different Genesis 1

Have you ever read a book that totally changed the way you
thought about something? Or heard an idea that gave you a
completely new picture of something you thought you knew well?
This essay is about just such a book.

Most of us know the verses of Genesis 1 so well we could
recite parts of them from memory. Some have studied them for
years and read shelves of books about what the first chapters
of Genesis mean. But what if someone suggested that most of
what you have thought and pictured and been told about those
early chapters might not be quite right? Would you reach for
the red tag of “Heresy” to slap on the book? Would you be sure
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that the author could not possibly be right? In this
discussion we are reviewing a new book called Genesis Unbound,
and it may well cause you to reexamine what you thought
Genesis 1 and 2 are about.

The author, Dr. John Sailhammer, is not a newcomer to
theology. Educated at Dallas Theological Seminary and UCLA,
Dr. Sailhammer taught at Trinity Evangelical Divinity School.
He now teaches at Northwestern College. He has written several
well-respected books on the first five books of the Bible (the
Pentateuch) and is considered an excellent conservative 01ld
Testament scholar. The commentary on Genesis in Zondervan'’s
Expositor’s Bible Commentary is by Dr. Sailhammer. His recent
book gives a surprisingly new, and yet very old, look at the
first chapters of Genesis.

To lay the groundwork for any new view, it is important to
understand the prevailing view first. Sailhammer helpfully
provides five basic assumptions that he says make up the core
beliefs of nearly all the current views.

The first of these core assumptions is that the first verse of
Genesis 1, “In the beginning God created the heavens and the
earth,” refers to the creation of some sort of unformed mass
that God will make into a universe as the six days progress.

The second assumption that almost all commentators make about
Genesis 1 is that the “light” created on day one was something
unique and temporary for dividing the days until the fourth
day when God would create the sun, moon, and stars.

Third, it is generally assumed that the sun, moon, and stars
were actually created on the fourth day.

Fourth, until recent science began to question the assumption,
it has been almost universally believed that the days of
Genesis 1 were normal, 24-hour days. Some placed a gap between
the first and second verses, to place all of the geological
ages, but this was not a widely held view. In our century it



is common to make the days long ages so the Bible will agree
with the consensus of modern geology.

Lastly, the earth that God is making ready for man in Genesis
1 has almost always been seen as the whole planet.
Accordingly, verse one is about the creation of the whole
universe, and verse two begins a description of how God
fashioned the earth for (1) the creatures He was about to
make, and (2) a home for the two people He would make in His
own image.

But suppose there were some assumptions in this list that we
did not need to make? How would that change our view of these
first chapters of Genesis? Next we will consider how a Jewish
reader of Moses’ time might have understood Genesis 1.

The Forming of the Promised Land

We all make assumptions when we read or hear something; we
cannot think without a structure. But sometimes we make
unnecessary assumptions that hinder our understanding. Of the
five assumptions that many make about Genesis 1, could some be
unnecessary baggage? The first assumption was that “In the
beginning God created the heavens and the earth” describes an
initially chaotic state out of which God would create the
material world. But suppose instead that this verse actually
described God’s creation of heaven and earth? Dr. Sailhammer
carefully develops the view that in the 0ld Testament, the
Hebrew word for “In the beginning” often describes a period of
indeterminate time. Genesis 10:10 says “And the beginning of
his kingdom was Babel and Erech and Accad and Calneh.”
Jeremiah 28:1 describes “The beginning of the reign of
Zedekiah king of Judah, in the fourth year.” Genesis Unbound
suggests that we picture God creating the whole universe, “the
heavens and the earth,” over some unspecified time in the
past.

When we begin verse two, “And the earth was formless and



void,” Sailhammer says it is not talking about the whole of
planet earth. What are Moses’ five books about? The nation of
Israel. What is the whole theme of the Pentateuch? How God
chooses a people and takes them to the promised land He has
made for them. Why not give “earth” in verse two its other
meaning of “land”? And specifically “The Land.” God, through
Moses, is telling us how He prepared the Promised Land for the
people He already knew He would choose.

Startling?

Why, then, was the land “formless and void?” It wasn’'t!
Genesis Unbound contends that this assumption crept in with
the first Greek translation of the Bible, the Septuagint. It
translates the Hebrew into Greek as “unseen and unformed” in
order to harmonize the Bible with the view of the Greeks, who
believed the world was formed out of chaos, so the translators
wanted to seem relevant and mirrored that idea! According to
Dr. Sailhammer, it would be better to translate the phrase as
“an uninhabitable wasteland.” God had not yet prepared it for
man, but it was not chaos either. God was preparing to take
the “wasteland” and make it the “promised land.”

On day two, God prepares the sky for the land He will soon
begin to make ready. The word often translated “firmament”
Sailhammer suggests actually refers to what we would call the
sky. And the waters above the firmament are the clouds that
God sets in the sky. Interestingly, this is exactly what John
Calvin thought. He wrote, “To my mind, this is a certain
principle, that nothing is here treated of but the visible
form of the world. He who would learn astronomy . . . let him
go elsewhere.”

On day three, God gathers together the seas and makes the dry
land appear. The land is brought out of the water to make a
fit place for Adam and Eve. The water settles into rivers and
lakes. The Hebrew word for any body of water can be translated
“sea.” Here it is plural, while if it referred to the ocean it



would be singular.

Then God creates “fruit trees.” In Sailhammer’s understanding,
that is what the words describe, not all kinds of vegetation.

At the end of the third day, the Promised Land has been
prepared with clouds in the sky, rivers and lakes, and fruit
trees for food.

The Filling of the Land

The book Genesis Unbound presents what seems at first a
completely new understanding of Genesis 1. But by seeing the
chapter as God preparing the Promised Land, first for Adam and
Eve, and eventually for His chosen nation Israel, many
problems are avoided. Dr. Sailhammer takes the days to be
normal 24-hour days, but sees the creation of the whole
universe as having taken place in the first verse, over some
unstated period of time in the past. Then God focuses in on
His preparation of a place for His last creation to live.

Now, on day four, God gives a new purpose to the sun, moon,
and stars that have been shining since He created them “in the
beginning.” On day four, God declares they are to guide the
people He is about to make. They will act as measures of time;
they will serve humanity. There have been no people placed on
earth yet, so the sun has merely been a star in the sky. Now
God speaks, and the host of heaven takes on a new function as
celestial markers. On the first three days, God created the
land and places for things. Now He is declaring what is to
fill each part of the stage, and what their functions will be.

On day five the same word for “create” that was used in verse
one occurs again: bara. Why does God use this word again? Dr.
Sailhammer suggests that Moses is drawing our attention back
to 1:1 to remind us that only God can create things out of
nothing. But on day five, when God populates this new land He
has made, it is with animals and birds that are descendants of



those He made on day one. God speaks, His creation responds,
He sees it is good and blesses His creation.

Day six is the climax of the account, and the center of God’s
activity. From nothing God has created the universe in Genesis
1:1. He has prepared a special land and populated it with His
creations. And then we come to man.

Here God changes His whole approach. He now announces, “Let us
make man in Our image.” And in order for the creation to fully
bear His image, He makes them male and female. Sailhammer
makes an interesting point here as he discusses why the text
suddenly says “Let us.” He sees a reflection of God’s
character in the fact that it takes both a male and female
before God’s image can be born by humans. Just as men and
women complement one another, so too the "“us” points to the
relationships that exist within the Godhead. So, in Dr.
Sailhammer’s fascinating argument in Genesis Unbound, when God
sets out to create “in His image” for the first time, He first
creates a special land for them, then appoints the sun, moon,
and stars to a new purpose, fills the land, sky, and waters
with creatures, and creates a garden for Adam and Eve to live
in.

Some might object that God doesn’t seem to do very much. But,
Sailhammer argues that God had already created everything out
of nothing in Genesis 1:1. Now, God speaks ten times (just as
He spoke the Ten Commandments) and makes a land perfect for
humans to live in. He creates for Adam and Eve a garden. And
that garden will someday be the very land that God promises to
Abraham, and eventually brings the nation of Israel to, for as
we will see next, Eden is the land of Israel.

Does Genesis 2 Contradict Genesis 17

At last we come to day seven. God has created a place for each
of His creations, and just as He instructs His creation to do
in the Ten Commandments, God Himself is said to “rest.”



He has taken a wild land, unfit for people, and made it into a
literal garden spot. Now, in a pattern that He sets for His
creation to follow, He takes a day of rest. This becomes
deeply significant later on when Moses receives the Ten
Commandments. In Exodus 20:11 God says “For in six days the
LORD made the sky, the earth, and the seas and all that is in
them, and rested on the seventh day.” Thus the divine pattern
is also to be the human plan. Even now that we are burdened
with the effects of the Fall, even in our rebelliousness, God
still wants His creation to rest, and take time to bless our
Creator.

Then what are we to make of Genesis 2?7 Many modern scholars
have spoken of two creation accounts and seen this as an
inconsistency or an error in the Bible. The usual answer has
been that the account in Genesis 2 is a narrowing of focus
from chapter 1, looking just at the creation of man and woman
in detail. If this is so, Dr. Sailhammer asks, then why not
see Genesis 1 as describing the same place as Genesis 2, Eden?
Thus he continues his argument into chapter 2.

In Genesis 2:5-6, some have seen a contradiction with the
first chapter. How can there be no shrubs or plants or rain?
What Genesis Unbound sees in these verses 1s a comparison
being set up between before and after the Fall. There are no
“shrubs of the field” or “plants of the field” because these
would come as a result of Adam and Eve’s disobedience. These
are the “thorns and thistles” and “plants of the field” that
Adam is told he must work to cultivate in Genesis 3:18-19.

When the text says “it had not rained on the earth,” it is a
contrast to when God will “send rain on the earth” during the
Flood. And there was “no man to cultivate the ground” because
this too would come as a result of the Fall in Genesis 3:23.
So the text is already preparing us for what the results of
man’s disobedience will be, even as the Garden is being made.

Dr. Sailhammer also finds the large amount of space devoted to



locating Eden of considerable significance. While modern
commentators have despaired of ever locating the exact place,
he sees the length of the description as indicative that at
least Moses expected people to recognize where Eden was
located.

The primary way that Eden is located is by the rivers that
flow from it. And what are those rivers? One of them is the
Pishon, a river now unknown. But the second 1is the Gihon,
which flows around the land of Cush. Since Cush is roughly the
same as Egypt, might not the river Gihon be the Nile River of
Egypt? And the other two rivers are the Tigres and the
Euphrates. Sailhammer thinks it is not coincidence that two of
these rivers are exactly the ones that God uses to explain to
Abraham where the promised land will be (Gen. 15:18).

Next we will consider why Eden and Israel are so closely
connected, and whether Genesis should be read as poetry or
not.

Genesis Unbound and the Rest of Scripture

Dr. John Sailhammer’s new book Genesis Unbound has many novel
explanations of Genesis 1 and 2. But at the same time, it both
helps us see how a Hebrew reader might have understood what
Moses wrote and answers a number of puzzling questions that
most of us have had about the text. One of these questions is,
“What became of Eden after God devoted so much care to making
it?”

Earlier we looked at how the rivers God uses to describe where
Eden was, are much the same as the ones He uses to tell
Abraham where the promised land was to be. Think of the
parallels. In the same way that God prepares a special place
for Adam and Eve, a place they will be driven out of if they
are disobedient, so too, He promises first Abraham, and then
the whole nation of Israel a special place, that they will be
driven out of if they are disobedient. In fact, both are sent



the same direction, to the east, when they do disobey. And
then, where will the Messiah come to? Exactly the same area as
the first Adam lived! And where is the New Jerusalem of
Revelation 21 located? Just where God placed the first
Jerusalem, which was in the same place that He created for
Adam and Eve: Eden!

In this view, the whole Bible ties together in a way that
makes complete sense and has God wasting nothing as He
prepares a land for His people. The blessings and curses that
form so much a part of the later books of the Pentateuch, can
now be seen as being foreshadowed in God’s initial command to
Adam and Eve.

But should we even be reading Genesis so literally? After all,
isn’t Genesis really poetry? As an 0ld Testament scholar,
Sailhammer makes short work of the argument. What is it that
characterizes all Hebrew poetry? Parallelism and meter.
Parallelism is the use of two lines to express the same idea
in two ways. For example:

The Lord is a great God
And a great king above all gods.

These express the same thought in two related ways. Hebrew
poetry also has a certain meter, where either the number of
words or symbols will be approximately the same between two
lines. Does Genesis 1 or 2 fit that pattern? Absolutely not.
And in fact, Sailhammer chides Evangelicals, who, to try to
take these chapters less literally, speak of “poetry-like”
language. As he says, this seems like “little more than an
attempt to dismiss the obvious intent of these narratives to
tell us, in literal terms, what actually happened at
creation.”

In conclusion, he considers the question, “Is the Big Bang
being described in Genesis 1:17?"” Interestingly enough, his
answer 1is a fairly firm, “No.” As he pointedly comments, “When



understood as the Big Bang, creation becomes just another
example of the forces of the physical world we see around us
today. . . . Our world, however, cannot be traced back to the
divine act of creation. Science and history will always be
separated from the divine acts of creation.”

You will have to read all of Dr. Sailhammer’s provocative book
to make up your own mind. But at least give him the chance to
make his case directly from the text. Genesis Unbound is a
book to stir your thinking, and should be read slowly. But go
back and read Genesis to be reminded of God’s greatness in His
creation.
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The Jesus Seminar

Jimmy Williams provides analysis of the Jesus Seminar findings
in light of five critical

areas: Identify purpose of the Jesus Fellows,
Presuppositisms, Canonical Gospels, Chronology and
Christological differences.

Introduction

» “Jesus did not ask us to believe that his death was a blood
sacrifice, that he was going to die for our sins.”

e “Jesus did not ask us to believe that he was the messiah.
He certainly never suggested that he was the second person of
the trinity. In fact, he rarely referred to himself at all.”

e “Jesus did not call upon people to repent, or fast, or
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observe the sabbath. He did not threaten with hell or promise
heaven.”

e “Jesus did not ask us to believe that he would be raised
from the dead.”

e “Jesus did not ask us to believe that he was born of a
virgin.”

e “Jesus did not regard scripture as infallible or even
inspired.”

So says Robert W. Funk, Architect and Founder of the Jesus
Seminar, in a Keynote Address to the Jesus Seminar Fellows in
the spring of 1994.(1) The Jesus Seminar has been receiving
extensive coverage lately in such periodicals as Time,
Newsweek, U.S. News & World Report, as well as on network
television.

Biographical

The Jesus Seminar Fellows

The Jesus Seminar is a group of New Testament scholars who
have been meeting periodically since 1985. The initial two
hundred has now dwindled to about seventy-four active members.
They initially focused on the sayings of Jesus within the four
Gospels to determine the probability of His actually having
said the things attributed to Him in Matthew, Mark, Luke, and
John. Each scholar offered his/her opinion on each “Jesus”
statement by voting with different colored beads:

* Red: Jesus undoubtedly said this or something very like 1it.

e Pink: Jesus probably or might have said something like
this.

e Gray: Jesus did not say this, but the ideas are close to
His own.



e Black: Jesus did not say this; it represents a later
tradition.

Their voting conclusions: Over 80% of the statements
attributed to Jesus in the Gospels are, by voting consensus,
either gray or black. This means that only 20% of Jesus’
statements are likely to have been spoken by Him. The other
80% are most assuredly, they say, unlikely to have ever been
uttered by Jesus.

Their conclusions were published in 1993 in a book entitled
The Five Gospels: The Search for the Authentic Words of Jesus.
The primary author of the book, Robert W. Funk, also the
Founder and Chair of the Jesus Seminar, crafted the results of
their deliberations in a slick, color-coded format with
charts, graphics, appendices, and copious footnotes. (The
Gospel of Thomas is to be included with the traditional four
gospels, they say.)

Who are these scholars, and what are their credentials? Robert
W. Funk, former professor of the New Testament at the
University of Montana is the most prominent leader. He 1is
joined by two other major contributors, John Dominic Crossan,
of DePaul University, Chicago, who has authored several books
including The Historical Jesus: The Life of a Mediterranean
Jewish Peasant, The Essential Jesus, Jesus: A Revolutionary
Biography, and Marcus Borg of Oregon State University, also
the author of several books including: Jesus: A New Vision and
Meeting Jesus Again for the First Time: The Historical Jesus
and the Heart of Contemporary Faith.

Of the remaining active participants, only fourteen are well-
known scholars in New Testament studies. Another twenty are
recognizable within the narrow confines of the discipline, but
they are not widely published beyond a few journal articles or
dissertations. The remaining forty are virtually unknowns, and
most of them are either at Harvard, Vanderbilt, or Claremont



College, three universities widely considered among the most
liberal in the field.

The public, exposed by the mass of publicity and attention
given to the Jesus Seminar by the media has been inclined to
assume that the theories of these scholars represent the
“cutting edge,” the mainstream of current New Testament
thought. Nothing could be further from the truth.

Nearly all of these scholars are American. European
scholarship is nearly non-existent and, that being the case,
it would be inaccurate, if not deceiving for the Jesus Seminar
participants to present themselves, their work, and their
conclusions as a broad, representative consensus of worldwide
New Testament scholarship.

While the media and the general public may tend to be gullible
and naive about the authority and findings of the Jesus
Seminar, Christians need not be intimidated.

Philosophical

Why is this movement important? Should Christians be concerned
with this? Haven’'t the gospel traditions had their skeptics
and critics for centuries? What is different about the Jesus
Seminar?

Scholars since the Enlightenment of the eighteenth century
have questioned such things as the miracles, the prophecies,
and the extraordinary claims of Christ in the Gospels.

Beginning in Germany, a separation began to occur between the
“Jesus of History” and the “Christ of Faith”; that is, it came
to be popularly believed that a man named Jesus really lived,
but that fantastic myths grew up around Him and about His
powers and claims, and thus He became for many the “Christ of
Faith” in story, symbol, and worship. Scholars promoting this
separation conclude that biblical history is not what is
important; but rather, one’s personal experience, one’s search



for meaning and timeless truths. Those are of primary
importance to an individual.

The Jesus Seminar stands in this tradition. But what is most
significant about their work is that it has widened the circle
of awareness (i.e., the general public) to New Testament
studies and criticism, and a focus upon issues which up until
now have been primarily restricted to academic discussions
among New Testament scholars.

This group has brought into question the very authenticity and
validity of the gospels which 1lie at the center of
Christianity’s credibility. If what the Jesus Seminar espouses
is historically accurate, the sooner the naive Christian
community can be educated to these facts the better, according
to these scholars.

A major presupposition of the Jesus Seminar, therefore, 1is
philosophical naturalistic worldview which categorically
denies the supernatural. Therefore they say one must be wary
of the following in the Gospels:

* Prophetic statements. Predictions by Jesus of such things
as the destruction of the Temple, or of Jerusalem, or His own
resurrection are later literary additions or interpolations.
How do we know this? Because no one can predict the future.
So they MUST have been added later by zealous followers.

e Miracles. Since miracles are not possible, every recorded
miracle in the Gospels must be a later elaboration by an
admiring disciple or follower, or must be explained on the
basis of some physical or natural cause (i.e., the Feeding of
the 5,000: Jesus gave the signal, and all those present
reached beneath their cloaks, pulled out their own “sack
lunches,” and ate together!).

e Claims of Jesus. Christ claimed to be God, Savior, Messiah,
Judge, Forgiver of sin, sacrificial Lamb of God, etc. All of
these, say the Jesus Fellows, are the later work of His



devoted followers. The historical Jesus never claimed these
things for Himself, as Funk infers in his above-mentioned
statements. Reality isn’t like this. It couldn’t be true.

Therefore the Jesus Fellows assert that the Gospels could not
have been written by eyewitnesses in the mid-first century. On
the basis of this philosophical presupposition, the Jesus
Seminar considers itself personally and collectively free to
select or discard any statement of the Gospels which 1is
philosophically repugnant.

There is nothing new about this approach in New Testament
scholarship. Thomas Jefferson, a great American patriot and
president did the same thing in the late 1700s with almost
identical results. He admired Jesus as a moral man, but like
the Jesus Fellows, he assumed all supernatural and
extraordinary elements in the Gospels were unreliable and
could not be true. With scissors and paste, Jefferson cut out
of the Gospels any and everything which contravened the laws
of nature and his own reason.

When he had finished his project, only 82 columns of the four
Gospels out of his King James Bible remained from an original
700. The other nine-tenths lay on the cutting room floor.
Jefferson entitled his creation The Life and Morals of Jesus,
and his book ended with the words, “There laid they Jesus

and rolled a great stone to the door of the sepulcher and
departed.” (2)

Jefferson and the Jesus Fellows, like all skeptics, prefer
their own reason and biases over the possibility that the
Gospels are accurate in what they say about miracles,
prophecy, and the claims of Christ. They are like the man who
visited the psychiatrist and informed him of a grave problem:
“I think I'm dead!” The psychiatrist said, “That is a serious
problem. May I ask you a question? Do you believe that dead
men bleed?” The man quickly answered, “Of course not. Dead men



don’t bleed.” The psychiatrist reached forward, and taking a
hat pin, he pricked the man’s finger. The man looked down at
his bleeding finger and exclaimed, “Well, what do you know!
Dead men bleed after all!”

Canonical

The Jesus Fellows, on the basis of their naturalistic bias,
conclude that at least the Synoptic Gospels (Matthew, Mark,
Luke) could not have been written at the time tradition and
many New Testament scholars assume they were. The “Priority of
Mark” as the earliest gospel written has strong (but not
universal) support. And yet Mark 13 records Jesus’ prediction
of the destruction of the temple, something that did not
actually occur until A.D. 70.

Since the Jesus Fellows do not believe prophecy is possible,
they judge Mark, the “earliest” of the Gospels, to have been
written after the destruction of the Temple and Jerusalem in
A.D. 70 by the Romans. If Mark was written in the early 70s,
still later dates are then required for Matthew and Luke, to
say nothing of the Book of Acts which must follow them with an
even later date.

Now, this gives the Jesus Scholars a “window” of about 40
years from the time of Jesus’ death (a A.D. 32.) to the fall
of Jerusalem (A.D. 70) to look for earlier sources devoid of
miracles and extraordinary claims. They think they have found
two such primary sources which fit their assumptions. The
first of these is the “Q” source, or “Quelle.”

Synoptics/Quelle

It has long been observed that Matthew, Mark, and Luke must
have had some kind of symbiotic relationship, as if they were
aware of one another, or used the same sources, or some of the
same sources. The prevailing theory is that Mark (the shortest
of the three) was written first, and was later substantially



incorporated into both Matthew and Luke. There is a high, but
not total agreement, in the parallel accounts of Matthew and
Luke where the two reflect the book of Mark.

But Matthew and Luke have additional material, some 250 verses
(i.e., the Christmas stories, greater elaboration on the
resurrection events, etc.). And there are some verses which
are common to both Matthew and Luke, but not found in Mark.
Thus many scholars conclude there was some other document or
source available to Matthew and Luke which explains why they
contain these additional 250 verses along with the corpus of
Mark. The scholars have designated this material as “Q,” or
“Quelle,” which is the German word for “Source.” Outside of
the Synoptic gospels, there is no written documentary evidence
to substantiate Quelle.

A number of New Testament scholars thus claim that Quelle must
have been an early, written document which preceded the
writing of the Synoptic gospels and was incorporated into
them. And they claim that in these 250 verses we only find a
very “normal, human” Jesus who is more likely to have been the
historical man.

The Gospel of Thomas

The second source given high priority and preference by the
Jesus Seminar Fellows is the Gospel of Thomas. In fact, they
value it so highly they have placed it alongside the four
traditional ones, giving it equal, if not superior, value and
historical authenticity.

A complete copy of The Gospel of Thomas was discovered in the
1940s at an Egyptian site called Nag Hammadi, where
archaeologists found an entire library of ancient texts
including the Gospel of Thomas. It was dated around A.D. 400
and written in Coptic, the language of the ancient Egyptian
church. This astonishing cache consisted of early Christian
and Gnostic texts.



This Gospel of Thomas has now been studied for forty years,
and the overwhelming conclusion of scholars worldwide has been
that the document carries many of the identifying marks of a
Gnostic literary genre, from a sect prominent in Egypt and the
Nile Valley during the second, third, and fourth centuries.

It has been almost universally assumed that the parallels in
Thomas to the New Testament Gospels and epistles were copied
or paraphrased (not the reverse, as the Jesus Fellows claim)
to suit Gnostic purposes, teachings which were opposed to all
ideas about a supernatural God in the flesh Who could perform
miracles, forgive sin, and rise from the dead. The Jesus
Seminar Scholars have fit Thomas nicely together with “Q” to
frame an historical portrait of Jesus based primarily upon
these two sources.

The Jesus Scholars have declared that the Gospel of Thomas and
the Q Source were written within the forty years between
Jesus’ death and the fall of Jerusalem, pushing forward the
writing of the four canonical gospels (a necessity on their
part to uphold their theory) to very late in the first
century.

Chronological

Apart from completely ignoring Paul’s epistles which were
written between A.D. 45 and his martyrdom at the hands of Nero
in A.D. 68, the Jesus Fellows have a critical problem in
fitting their theory into first century chronology.

In the last chapter of the Book of Acts (28), Luke leaves us
with the impression that Paul is in Rome, and still alive.
Tradition tells us he died in A.D. 68. In Acts, Luke shows
keen awareness of people, places and contemporary events, both
within and without the church. And he records the martyrdoms
of both Stephen and James. It is highly unlikely, if the
deaths of Paul and Peter and the fall of Jerusalem (A.D. 70)
had already occurred when Luke wrote the Acts of the Apostles,



that he would have failed to record these most important
events.

New Testament scholars are in strong agreement that whoever
wrote Acts also wrote the Gospel of Luke two volumes by one
author, both addressed to a man named “Theophilus.” And since
Luke is supposed to have incorporated Mark and the Q Source
material into the writing of his own Gospel, and Acts was
written after Luke, but before Paul’s death (A.D. 68) and the
fall of Jerusalem (A.D. 70), then Mark and Quelle must have
been written by the mid 60s. The same difficulty in Luke
exists with Mark, who is said to have written his gospel with
Peter as his source, Peter having been martyred in Rome about
the same time as Paul.

It is highly unlikely that these two obscure sources, Quelle
and the Gospel of Thomas, could have been circulating
throughout the Christian community and having such impact that
they overshadowed what Paul was at the very same time saying
about Jesus in all of his epistles.

Real church history is not kind to the Jesus Fellows at this
point. The church did not first flourish in the Nile Valley
and spread elsewhere. The clear pattern of expansion from both
biblical and the earliest patristic writings is from Jerusalem
to Antioch, Asia Minor, Greece, and finally Rome. Ironically,
the earliest of the Church Fathers, Clement of Rome (ca. A.D.
30 to ca. A.D. 100) writes from Rome at the end of the first
century an epistle to the Corinthians (1 Clement) which 1is
considered to be the oldest extant letter after the writings
of the Apostles. It had such stature in the early church that
it was initially considered by some to be a part of the Canon.
All the other early church fathers (2nd century) are scattered
around in cities within the areas mentioned above, with the
exception of Clement of Alexandria (c. A.D. 150 to c. A.D.
215) who reflects some Gnostic ideas in his teachings.

The more traditional and accepted chronology for the documents



under consideration is as follows:

Dating/chronology of First Century Authorship
(ALl dates are A.D.)

Uncontested:

End of First Century: 100

Fall of Jerusalem: 70

Martyrdom of Paul and Peter: 68
Epistles of Paul: 45-68

Some Oral Tradition: 32-70
Crucifixion of Jesus: 32

Traditional: (3)

Clement of Rome: 96
Revelation (John): 96
Epistles of John: 90-94
Gospel of John: 85-90
Acts of Apostles: 66-68
Matthew & Luke: 64-66
Gospel of Mark: 64-65

Jesus Seminar: (4)

Gospel of John: 85-90
Acts of Apostles: 80-100
Gospel of Luke: 80-100
Gospel of Matthew: 80-90
Gospel of Mark: 70-80
Gospel of Thomas: 70-100

In comparing the two chronologies, it appears there simply is
not enough time for the simple Jesus of history to evolve into
the Christ of faith. Myths and legends need time to develop.
There is none available in the first century to accommodate
the Jesus Seminar’s theory.



Christological

On the basis of the Gospel of Thomas and Quelle, the Jesus
Fellows believe the historical Jesus was simply a sage, a
spinner of one- liners, a teller of parables, an effective
preacher. This is what He was historically according to these
scholars. The “high Christology” (supernatural phenomena, the
messianic claims, the miracles, the substitutionary atonement,
the resurrection) all came as a result of a persecuted church
community which needed a more powerful God for encouragement
and worship. His suffering, ardent followers are responsible
for these embellishments which created the “Christ of Faith.”
The real Jesus was a winsome, bright, articulate peasant, sort
of like Will Rogers.

Various other portraits of Jesus have proliferated among the
Jesus Fellows, suggesting that he was a religious genius, a
social revolutionary, an eschatological prophet. He was all of
these things, we would say, but offer that He was something
more.

The Jesus Seminar assumes a “low christology” (Jesus as a
peasant sage) preceded the “high christology” created later by
the church. Is there anything that would suggest otherwise?

The Epistles of Paul

The Apostle Paul conducted his church-planting ministry
between approximately 40 to the time of his death, A.D. 68. It
was also during this time that he wrote all of his epistles.
While some New Testament scholars question the authenticity of
Paul’s authorship of a number of these epistles, virtually
all, even the most liberal, will accept Romans, 1 and 2
Corinthians, and Galatians as genuinely Pauline.

What kind of “Christology” do we find in these epistles? A
high christology. The Jesus Seminar is asking us to believe
that at the very same time the Gospel of Thomas and the Q
source were alleged to have been written portraying Jesus as a



wise, peasant sage, Paul was planting churches across the
Mediterranean world and ascribing to Jesus the same high
christology found later in the four gospels!

The Jerusalem Council recorded in Acts 15 clearly indicates
that Paul was aware of and connected to Jerusalem and its
church leadership (Peter and James). After the Council Paul
and Barnabas were given the express task of taking and
distributing to the churches a written document of the
Council’s instructions about how Gentiles were to be
incorporated into the church.

The Jesus Seminar simply chooses to ignore this mass of clear,
Pauline evidence almost universally accepted by New Testament
scholars. The notion that a high christology (the Gospels and
the epistles) evolved from a low christology (the Gospel of
Thomas, Quelle) is unsupportable.

Jesus the Sage

If we accept the Jesus Seminar notion that the historical
Jesus was a simple peasant later revered and deified, with
what are we left? Jesus 1is so stripped down that He becomes
the “Christian dummy” of the first century church! The
community is more brilliant than the leader! Even Renan, the
French skeptic said, “It would take a Jesus to forge a Jesus.”
Further, if Jesus was such a “regular guy,” why was He
crucified? Crucifixion by the Romans was used only for
deviants, malcontents, and political revolutionaries (like
Barabbas). What did this simple peasant do to create such a
stir that He would suffer such a death?

The Jesus Seminar portrayal of Jesus simply cannot explain the
explosion of Christianity in the first and second centuries.
With their view of Christ, they cannot create a cause
monumental enough to explain the documented, historical
effects that even they must accept.

Notes
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Embraced by the Light of
Deception - A Christian
Critique

Former Probe staffer Russ Wise shows that Betty Eadie’s best-
selling book Embraced by the Light is a combination of
biblical images and spiritual deception.

The Popularity of Betty Eadie’s Book

A growing number of Christians are embracing the 1light of
Betty Eadie, the author of Embraced by the Light. Ms. Eadie’s
book, along with several other new-age bestsellers, are
influencing the Christian church in a negative way.

The bestseller, Embraced by the Light, is one that needs to be
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dealt with. It has been on the New York Times Bestseller List
for over a year now and has sold more than two million copies
thus far.

Betty Eadie is a woman on a mission and her mission is to
introduce the “Jesus” she met in her near-death experience to
as many people as she can. She has been on a variety of
national television programs and hundreds of local programs.
According to her publicist she has spoken in a significant
number of churches, and Christians make up a large portion of
those who purchase the book. That is scary.

Ms. Eadie has become somewhat of a guru for many. When she was
in Dallas in February, 1994, the Dallas Morning News carried a
lead story expressing the adoration of her new-found
followers. One woman said that Ms. Eadie gave her a kind of
inner peace and that without it she would have lost her mind.
Another woman said that she cried all the way through the book
the first time she read it. A man said that the book validated
a lot of things he had believed and that he now looks at
things differently.

According to the Dallas Morning News article the book'’s
greatest appeal “stems from the description of eternal life, a
comforting notion for people who have survived a loved one or
for those pondering their own fate.”

The popularity of Betty Eadie and her book Embraced by the
Light in Christians’ lives raises some important questions for
us to ask ourselves. Why is her message so readily accepted by
Christians? How has the church failed in its mission, thereby
creating an atmosphere where such heresy could flourish?

Ms. Eadie says that she was shown in the spirit world that we
were with God in the beginning and that we helped him to
create the earth. She tells us that Eve'’s “initiative” made it
possible for mankind to have children, that sin is not our
true nature, and that we are inherently divine.



She continues by saying that we are all God’s children and
that we are here on earth to learn the lessons we need for our
own spiritual evolution. Our key lesson is to remember our
divinity and return to heaven. Eadie embraces the idea that
all religions and faiths are equal in God'’s sight and that
they are essential in our development. Likewise, spirits from
the other side will also help us learn the lessons of life and
aid in our progress.

Ms. Eadie says that death is a spiritual “rebirth” as we
simply make a “transition” to another state of being. There
will be no judgement day and we will judge ourselves regarding
our spiritual evolution.

Mormonism and Magic

She also teaches that we choose the illnesses that we would
suffer and that some would choose the illness that would end
their lives. She further teaches that hell is not forever and
that because of “love,” in the end, all will be saved.

Before we can fully understand Ms. Eadie’s worldview and
theology it is important for us to recognize that she is a
Mormon and has been exposed to new age paganism. She has, 1in
fact, been a member in good standing of the Mormon Church for
the past fifteen years or more.

Betty Eadie’s background is a mixture of native American
Indian spirituality, Catholicism, and Mormonism. Her mother
was a full- blooded Sioux Indian and as a young child Betty
attended a Catholic boarding school.

This spiritual syncretism helps us recognize the source of her
close encounter with “the Light.” As we take a closer look at
her new-found belief system we are able to not only see Mormon
ideas but beliefs that are found in the occult.

On page 57 of her book Betty tells the reader, “within our
universe are both positive and negative energies, and both



types of energies are essential to creation and growth. These
energies have intelligence-they do our will. They are willing
servants.”

You may remember “The Force” of Star Wars and its “light” and
“dark” side. The Force was both “good” and “evil.” One simply
chose which side of “The Force” one wanted to utilize for his
evolutionary development. There was no “right” or “wrong”
choice; it was a matter of personal preference.

The Force is similar to “magic.” In the occult world magic has
a “good” side and an “evil” side. It is also considered to
have a “light” side and a “dark” side.

Magic is an attempt by man to gain equality with God. To
become a part of the creative process. God spoke the universe
into existence by His word. The magician, sorcerer, or witch
attempts to speak things into existence by words based on
their occult knowledge.

The Christian desires to obey the will of God, not to force
God to do his bidding. This is the essential difference
between occult practice, magic, and Christianity.

Another example of Ms. Eadie’s new age belief is the account
of her being in a garden while she had her out-of-body
experience (OBE). She saw a rose and was struck by its beauty
and as she looked at it she felt that she had become “one”
with it. She states on page 81 of her book, “I felt God in the
plant, in me, his love pouring into us. We were all one!”

“At-one-ment” or the interconnectedness of all things is a
primary tenet of new age thought and philosophy. Betty Eadie,
through her OBE, experienced the greatest deception Lucifer
plays on humanity—-that we are a part of the divine, that we
are indeed deity. The idea that we are divine beings opens our
understanding that we have all that we need “within” us to
progress toward our full potential as a god or goddess.



Our “looking” or “going” within is an attempt to discover our
inner allies and gain “deep” learning so we further evolve
mentally and spiritually. These allies or inner teachers,
helpers, or guides are available to all of us, according to
the new age mystics.

This inner teacher is also known as the “Higher Self” or the
“True Self” and is in constant battle with our cognitive or
conscious self. The focus of knowledge is transferred from the
objective and cognitive to the subjective and intuitive or
experiential. It is my contention that the greatest danger
Betty Eadie represents for the Christian is that Truth 1is
based on or in experience rather than the Word of God.

Betty Eadie’s View of Jesus

Ms. Eadie believes that the “Jesus” she met during her OBE was
the “real” word of God and not a book that has been corrupted
over the millennia. Perhaps some of the most disturbing
aspects of her book is what is left out rather than the
deception within.

Betty Eadie never mentions the crucifixion or the atonement
for sin. In her worldview they simply are not needed.
According to her belief we are at-one with God. Likewise, she
never mentions the cross of Christ; evidently her “Jesus” 1is
too positive to mention something as negative as the cross or
the need of redemption.

There is no mention of evil or victory over sin. There 1is no
resurrection. Ms. Eadie 1is almost evangelistic in her
declaration that “all religions upon the earth are necessary
because there are people who need what they teach. People in
one religion may not have a complete understanding of the
Lord’s gospel and never will have while in that religion.”
(see Gal. 1:8 and 2 Cor. 11:13 along with Matt. 24:24)

Eadie continues by saying “as an individual raises his level



of understanding about God and his own eternal progress, he
might feel disconnected with the teachings of his present
church and seek a different philosophy or religion to fill
that void. When this occurs he has reached another level of
understanding and will long for further truth and knowledge.”

She says, “Having received this knowledge, I knew that we have
no right to criticize any church or religion in any way. They
are all precious and important in his sight.”

Another concern of Ms. Eadie’s is her unbiblical teaching
regarding the person of Jesus. On page 44 of her book Ms.
Eadie recounts her meeting the Jesus of her out-of-body-
experience:

I understood that he was the Son of God, though he himself
was also a God, and that he had chosen from before the
creation of the world to be our Savior.

Ms. Eadie’s statement regarding the person of Jesus 1is
legitimate with the exception of one word that causes us to
think of how the Jehovah Witnesses translate John 1:1. The
article “a” becomes very important when it precedes “God.”
However, for Ms. Eadie the use of the article “a” indicates
that she views Jesus as another distinct deity rather than the
second person of a triune god-thereby exposing her Mormon
understanding of the trinity. The Mormons believe in three
separate beings who are each divine rather than three persons

comprising one God as the Bible indicates.

The Bible is explicit in its affirmation of the Trinity.
Deuteronomy 6:4 is clear in its declaration of one God.
Elsewhere in Scripture we see God the Father (Matthew 6:9),
God the Son (John 1:1), and God the Holy Spirit (Acts 5:3-4)
as three distinct Persons who are equal in every aspect of
their being.

In John 10:30 Jesus says that He is one with the Father,
thereby leaving no doubt of their oneness regarding their



essence and that they are not two separate beings or gods as
Ms. Eadie would have us believe. Ms. Eadie refers to “the
Spirit of God,” although she does not mention the Holy Spirit
as the third Person of the Trinity by name. The Bible,
likewise, is clear regarding the stature of the Holy Spirit.
In John 14:26 the Holy Spirit is seen as the enabler in
helping God’'s people understand divine truth.

Betty Eadie’s view of Jesus comes into focus once Biblical
light is shed upon it. It becomes perfectly clear that she
does not hold a trinitarian view of God.

Deception of New Age Religion

The unsettling message that Betty Eadie offers in her book is
that we are not sinners needing redemption, but that we are
spiritual beings who have lost our way. We have forgotten our
divinity. Spiritual growth is a progressive process toward
self-realization and at-one-ment.

The new-age worldview of Betty Eadie is evident:

« ALl is One

e ALl is God

* Man is God

« ALl is changing

e Man is changing

e ALl is relative

 Self is the Judge

* The gospel 1is unnecessary

Ms. Eadie sounds like Shirley MaclLaine, the popular new age
entertainer and author, when she says that her prior existence
“had been purposely blocked from me by a ‘veil’ of
forgetfulness at my birth.” Ms. MacLaine had previously made
the same statement in her popular book Out on a Limb.

In other words, we were with our heavenly Father in the spirit
world and eventually came to the point where we were



spiritually dry and realized that the only way to get beyond
our dryness was to jump start our spirituality. Thereby, we
chose to leave our heavenly home and incarnate on this earth
where we might further develop our spiritual essence and
advance our possibilities in the spirit world.

Ms. Eadie states that prior to our leaving our spiritual home
and incarnating in this world we perfected a plan for growth
before we took on this physical shell. She says on page 47 of
her book that “the Father explained that coming to earth for a
time would further our spiritual growth. Each spirit who was
to come to earth assisted in planning the conditions on earth,
including the laws of mortality which would govern us.”

In the spirit world Ms. Eadie was told “that we had all
desired to come here, that we had actually chosen many of our
weaknesses and difficult situations in our lives so that we
could grow.” She continues by saying, “to my surprise I saw
that most of us had selected the illnesses we would suffer,
and for some, the illness that would end our lives . . . we
were very willing, even anxious, as spirits to accept all of
our ailments, illnesses, and accidents here to help better
ourselves spiritually.”

According to Betty Eadie we are basically good. On page 49 of
her book Ms. Eadie says “that sin is not our true nature.
Spiritually, we are at various degrees of light—-which 1is
knowledge—and because of our divine spiritual nature we are
filled with the desire to do good.” She continues by saying
“that there is a vital, dynamic link between the spirit world
and mortality, and that we need the spirits on the other side
for our progression.”

In the above statement Ms. Eadie is allowing her god'’s
eclectic worldview show. The idea that man is basically “good”
is commonly held in the field of humanistic psychology rather
than in Christian Scripture. The Bible indicates that man 1is
in need of redemption and forgiveness. Her belief that we, in



the mortal world, are in need of the spirits from the other
side to aid us in our spiritual progression is taken directly
from her Mormon background. We find this teaching in the
Doctrine and Covenants (128:15), one of the Standard Works of
the Mormon Church.

The Biblical indication is that in the last days many will be
deceived. The gospel writer of Matthew seems to agree. Not
only will unbelievers be deceived but also those who have
trusted Jesus for their salvation may be equally deceived. The
Scripture says, “For false christs and false prophets will
arise and show great signs and wonders, so as to deceive, if
possible, even the elect.” (Matthew 24:36) The problem that
many have in our day is that they seek “signs” and “wonders”
rather than Jesus. Experience has become their teacher rather
than the Word. Our response is simply, Jesus—the only begotten
Son of God. There is salvation in no other. Our hope is not in
our experiences, but in a person.

Testing the Book by The Bible

Betty Eadie exposes more of her Mormon worldview with her
belief in a pre-mortal existence. When Ms. Eadie first speaks
of “Jesus” in her book she said “I knew that I had known him
from the beginning, from long before my earth life, because my
spirit remembered him.” Another example of her “new found”
belief in a pre-existence was when “Jesus” allowed her to
recall her feelings when creation occurred. She says that “all
people as spirits in the pre-mortal world took part in the
creation of the earth.”

Ms. Eadie offers another example. She relates an experience
during her heavenly visitation where she “traveled to many
other worlds—earths like our own but more glorious, and always
filled with loving, intelligent people.” She continues by
saying, “I knew that I had been to these places before.” She
had an experience that she could not deny.



Some have said that a man with an argument is always at the
mercy of a man with an experience. A growing problem in our
society is the willingness to accept one’s experience over the
protestation of the facts. As Christians we need to be careful
that we do not fall into this trap. Our responsibility is to
consider the Word of God and allow it to validate the
experience or not. We must be extremely careful not to allow
our or anyone else’s experience to mold our belief system.

Another example of Ms. Eadie’s pre-mortal experience was an
encounter with those in the spirit world. She said, “I saw
again the spirits who had not yet come to earth, and I saw
some of them hovering over people in mortality. I saw one male
spirit trying to get a mortal man and woman together on
earth—his future parents.” (I had a brief moment of deja vu
and thought of Marty McFly in Back to the Future).

A growing number of Christians are accepting Ms. Eadie’s
account of the after-1life, and the church is allowing her
beliefs to take root by their lack of biblical teaching. The
Bible is very clear regarding the individual’s moment of
existence (Psalm 139:13-16). Nowhere in Scripture does our
Lord offer a possibility that we pre-existed with Him in the
spirit world. The burden of proof is on the one with the
experience and not the objective Word of God.

What can we learn from Betty Eadie and her near-death
experience? First and foremost 1is that near-death experiences
tend to alter one’s worldview. Raymond Moody in his book The
Light Beyond offers evidence for such a concern. He states
that those who experience a near-death episode

~emerge with an appreciation of religion that is different
from the narrowly defined one established by most churches.
They come to realize through this experience that religion
is not a matter of one ‘right’ group versus several ‘wrong’
groups. People who undergo an NDE come out of it saying that
religion concerns your ability to love-not doctrine and



denominations. In short, they think that God is a much more
magnanimous being than they previously thought, and that
denominations don’t count.

This idea, that doctrine is of no importance but we should
only be concerned about love, is parallel to the teachings
found in the New Age worldview. Ms. Eadie is in agreement with
Dr. Moody'’s statement that “love” is our ultimate goal and
that religion is simply a vehicle to get us to the party. It
makes little or no difference whether we get there in a Ford
or a Chevrolet. As warm and cozy as this idea sounds, it does
not take into account the words of our Lord in John 14:6: “I
am the way, the truth, and the life. No one comes to the
Father except through Me.” Jesus was very clear that He wasn’t
offering one of many ways, but that He was The Way and The
Truth. He was very confident that salvation was found in no
other.
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The Theology of Christmas
Carols — A Godly View of This
Sacred Holiday

Dr. Robert Pyne looks at the theological message found in five
different popular Christmas carols. For the most part, these
carols, when listened to for their content, help us remember a
biblical worldview perspective of this popular holiday.

Come Thou Long-Expected Jesus

Most radio stations play some type of Christmas music during
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the holiday season, but many of the songs have become so
familiar to us that we no longer consider their content. In
between the secular songs like “Rudolph the Red-Nosed
Reindeer” and “Up on a Housetop,” you may hear the strains of
an old hymn by Charles Wesley called “Come Thou Long-Expected
Jesus.” It was written in 1744, and it reads,

Come, Thou long-expected Jesus, born to set Thy people free;
from our fears and sins release us; let us find our rest in
Thee.

Israel’s strength and consolation, hope of all the earth
Thou art;

dear desire of every nation, joy of every longing heart.
Born Thy people to deliver, born a child, and yet a King,
born to reign in us forever, now Thy gracious kingdom bring.
By Thine own eternal Spirit rule in all our hearts alone;

by Thine own sufficient merit, raise us to Thy glorious
throne.

“Come Thou Long-Expected Jesus” is a little heavier than most
of the music we are used to hearing today, and if we are not
careful we will miss much of the meaning. The first verse
focuses on the fact that the coming of Jesus Christ fulfilled
Israel’s longing for the Messiah. As the one whose coming was
prophesied in the 0ld Testament, He is the “long-expected
Jesus.”

A few of the prophecies that Jesus fulfilled are Isaiah 7:14,
which spoke of a virgin giving birth to a child whose name
would mean “God with us;” Isaiah 9:6, which told of a child
whose name would be called “Wonderful, Counselor, the Mighty
God, eternal Father, the Prince of Peace;” and Micah 5:2,
which said that from Bethlehem would come a ruler whose
“goings forth are from long ago, from the days of eternity.”

These and many similar prophecies looked forward to the coming
of the Messiah, and many devout Jews prayed earnestly for the
day when He would arrive. Luke 2 tells of Simeon, a man of



faith who was “looking for the consolation of Israel” (v. 25).
When he saw Jesus as an infant, Simeon knew that this Child
was the fulfillment of his messianic hope. Charles Wesley was
borrowing from this passage when he described Jesus in this
song as “Israel’s strength and consolation.”

Although He fulfilled Israel’s prophecies, Jesus came to bring
salvation to the entire world, which is what Wesley was
referring to when he described Christ as the “hope of all the
earth” and the “dear desire of every nation.” More than that,
He is the “joy of every longing heart.” He alone is the one
who can satisfy every soul.

The second verse tells us why Jesus can meet our expectations:
He was “born a child and yet a King.” As the One who 1s both
God and man, Jesus was able to satisfy God’s wrath completely
by dying on the cross for our sins. When Wesley wrote about
Jesus’ “all sufficient merit,” he was referring to Christ’s
ability to bring us to salvation.

“Come Thou Long-Expected Jesus” is a great song for Christmas,
focusing on the “long-expected Jesus” who was born to set us
free from sin and to bring us salvation by His death.

Hark! the Herald Angels Sing

Charles Wesley’'s best-known song is probably “Hark! the Herald
Angels Sing.” It has been altered slightly by editors, but
most of it remains just as Wesley intended when he wrote it
over 250 years ago.

As we generally hear it today, the song begins with a
triumphant proclamation of Jesus’ birth, describes the fact
that He is both God and man, and then praises Him for the
salvation He was born to provide.

The first verse reads, in part,



Hark! the herald angels sing, “Glory to the newborn King;
Peace on earth, and mercy mild, God and sinners reconciled.”

Talking about peace on earth is popular at Christmas time, and
appropriately so, for Jesus did come to bring peace.
Primarily, however, He came to bring us peace with God, which
is what Wesley meant when he wrote, “God and sinners
reconciled.” We have all sinned against God; we have broken
His commandments and thus made ourselves His enemies. When
people become enemies, they cannot go back to being friends
until their differences are set aside. Sometimes
reconciliation involves the payment of reparations, and which
is essentially what Jesus did when He died on the cross. He
paid the price necessary to reconcile us to God. The price was
really ours to pay, not God’s, but Jesus was able to pay it
because, though He was God, He became also a man, being born
as a baby on that first Christmas day.

Charles Wesley described Jesus’ birth in the second verse of
this song. He wrote,

Late in time behold Him come, offspring of the Virgin’s
womb .

Veiled in flesh the Godhead see; hail the incarnate Deity,
Pleased as man with men to dwell, Jesus our Emmanuel.

Though He was the everlasting Lord, the second person of the
Trinity (which is described in the song as “the Godhead”),
fully equal in nature with God the Father and the Holy Spirit,
Jesus became the “offspring of the Virgin’s womb.” He was
“veiled in flesh,” the “incarnate Deity.” He was God, having
become also a man. The name Emmanuel means “God with us,”
which is what Wesley was referring to when he wrote that Jesus
was “pleased as man with men to dwell, Jesus our Emmanuel.” He
became a man, but in the process did not lose His deity. He
was “God with us.”

The idea that Jesus would lay aside His divine privileges for



any reason is nothing short of incredible, but He did so in
order to provide us with salvation. Wesley focused on this
amazing occurrence in the third verse, where he wrote,

Mild He lays His glory by, born that man no more may die,
Born to raise the sons of earth, born to give them second
birth.

Jesus laid aside His own rights, coming to this earth and
dying for our sins, that those who trust in Him might have
eternal life. He was born that we might be born again, and
that is good reason to sing “glory to the newborn King.”

0O Little Town of Bethlehem

“0 Little Town of Bethlehem” was written in 1867 by Phillips
Brooks, an Episcopal pastor from Philadelphia. He had been in
Israel two years earlier and had celebrated Christmas in
Bethlehem. This song describes the city not so much as it was
when Brooks observed it, but as he thought it might have
appeared on the night of Jesus’ birth.

The first verse reads,

0 little town of Bethlehem, how still we see thee lie!

Above thy deep and dreamless sleep the silent stars go by.
Yet in thy dark streets shineth the everlasting light;

The hopes and fears of all the years are met in thee
tonight.

The streets of our own cities are quiet on Christmas day;
stores are closed and most people are at home. It is possible
that Bethlehem was quiet on the night that Jesus was born, but
we know that the place was full of people from out of town,
and chances are that there were even more people on the
streets than usual. But this song does not say as much about
the level of activity in Bethlehem as it does about the fact
that very few people even noticed the Baby who was born. One



line from the second verse reads, “While mortals sleep, the
angels keep their watch of wondering love”—a situation that is
true even today. The world goes on about its business,
working, eating, sleeping, and playing, utterly oblivious to
the spiritual realities around it. As Brooks wrote in the
third verse of the song,

How silently, how silently, the wondrous gift is given!

So God imparts to human hearts the blessings of His heaven.
No ear may hear His coming, but in this world of sin,

Where meek souls will receive Him still, the dear Christ
enters in.

When Christ came into this world, He came quietly. The angelic
announcement to the shepherds was the only publicity that
accompanied Him. He was born in a stable and laid in a feeding
trough; He did not arrive with the pomp that one would expect
of a King. For the most part, He still does not. When people
today place their faith in Jesus Christ, the Bible tells us
that He comes to live inside them through the indwelling Holy
Spirit (John 14:16-23; Rom. 8:9-11). There is not a lot of
flash associated with an entrance like that, and some of your
friends might not even notice the difference at first, but
when you trust in Jesus Christ an incredibly significant event
takes place. Your sins are forgiven and you are made a new
person (John 5:24; 2 Cor. 5:17).

Jesus’ coming means that Christmas does not have to be the
lonely time that it is for so many people. We can experience
His salvation and enjoy His presence as individuals, even
though the world around us does not understand what is really
going on. As the last verse of the song reads,

0 holy Child of Bethlehem! Descend to us we pray,

Cast out our sin, and enter in; be born in us today.

We hear the Christmas angels the great glad tidings tell;
0 come to us, abide with us, Our Lord Emmanuel.



0 Holy Night

The carol “0 Holy Night” by John Dwight begins by describing
the night Jesus was born. It reads,

0 holy night! The stars are brightly shining.
It is the night of the dear Savior’s birth.
Long lay the world in sin and error pining,
Till He appeared and the soul felt its worth.

The coming of Jesus Christ should make us feel valuable, and
it should make us feel loved. John 3:16 tells us that Jesus
came because “God so loved the world.” First Peter 1 reminds
us that God has actually purchased us out of our slavery to
sin, not with something perishable and comparatively worthless
like silver and gold, “but with precious blood, as of a lamb
unblemished and spotless, the blood of Christ” (vv. 18,19).
The fact that Jesus gave Himself for us should cause our souls
to feel their worth to God.

The second verse of “0 Holy Night” calls us to consider the
incredible fact that the King of kings was born as a human
infant and placed in a manger. Most of us cannot relate to
that kind of birth—our children are usually born in hospitals
and nurtured in the most sterile of environments. Jesus was
not. He was born in a stable. More than that, He lived a life
of poverty, experienced severe temptation and persecution, and
died a brutal death, abandoned by His friends and wrongly
condemned by His enemies. Thus, although we cannot always
relate to His experiences, He can relate to ours. This empathy
is what Dwight was describing when he wrote,

The King of kings lay thus in lowly manger,

In all our trials born to be our Friend.

He knows our need, to our weakness is no stranger.
Behold your King, before Him lowly bend.

It must have seemed ironic for grown men to bow down before a



baby, but no act of worship was ever more appropriate.

Considering our Lord’s birth should cause us to worship Him,
and it should cause us to respond to one another with
humility. The third verse of “0 Holy Night” reads,

Truly He taught us to love one another;

His law is love and His gospel is peace.

Chains shall He break, for the slave is our brother,
And in His name all oppression shall cease.

We no longer have slavery in this country, but we have many
other forms of oppression, and Dwight was correct in writing
that the oppression of human beings is inconsistent with the
worship of Christ.

The Bible tells us that we are to model the humility that
Jesus demonstrated when He voluntarily laid aside His rights
as God and became also a man in order to suffer for our
salvation. Based on Christ’s example, Paul writes,

Do nothing from selfishness or empty conceit, but with
humility of mind let each of you regard one another as more
important than himself; do not merely look out for your own
personal interests, but also for the interests of others
(Phil. 2:3-4).

Paul tells us that we are wrong when we put our own interests
ahead of someone else’s, whether through the slavery that John
Dwight spoke against or simply through insensitivity toward
others.Because He loved us, Jesus chose not to exercise all of
His rights. May we follow that pattern of humility as we love
one another, even after Christmas.

Joy to the World

“Joy to the World” was written by Isaac Watts and published
for the first time in 1719. The song is a paraphrase of the



98th Psalm, and it has become one of the most popular
Christmas carols of all time. The popularity of “Joy to the
World” has resulted in a number of revisions designed to fit
the theology of those singing it. For example, in 1838 the
song was revised by a group of religious skeptics, who
apparently liked the song but did not want to sing about the
coming of the Lord. They changed the words from

“Joy to the world! The Lord is come. Let earth receive her
King.

Let every heart prepare Him room, and heaven and nature
sing,”

to

“Joy to the world! The light has come [a reference to
reason], the only lawful King. Let every heart prepare it
room, and moral nature sing.”

Several years ago the song was used by a marching choir in a
major televised parade. But the choir only sang the first four
words, “Joy to the world,” and then just hummed the rest of
the song!

People who do not believe in Jesus often do not mind singing
about a baby born in a manger, but it is a little more awkward
for them to sing about Him being the Lord of heaven and earth.
And this song makes it very clear that Jesus did not just come
to be an inspiring infant or a gentle teacher. He came as the
Lord, the King of kings, fully deserving our praise.

“Joy to the World” continues with the words,

No more let sins and sorrows grow, nor thorns infest the
ground.
He comes to make His blessings flow far as the curse is
found.

This verse alludes to Genesis 3, where God told the first man



that the ground itself would be cursed as a consequence of his
sin. Instead of abundant crops, the ground would now produce
thorns and thistles—weeds that would cause humankind to labor
intensively in order to survive. With this verse of the song,
Watts anticipates the day when the blessings of salvation in
Christ will overturn sin’s consequences “as far as the curse
is found.”

That day has not come yet, but someday Christ will return to
reign in His glory and judge the nations. As the last verse of
“Joy to the World” reads,

He rules the world with truth and grace, And makes the
nations prove
The glories of His righteousness and wonders of His love.

When Jesus came to this earth, He did not remain in the
manger, where He might have been easily controlled. He did not
even remain on the cross, where He might have been honored as
a martyr. He rose from the dead, that He might reign over all
creation. Whether people enjoy singing the words or not, Isaac
Watts was right. “Joy to the world! The Lord is come.”

© 1991 Probe Ministries



