The Dead Sea Scrolls Shed
Light on the Accuracy of our
Bible

Dr. Patrick Zukeran reviews the discovery of and important
historical findings from the Dead Sea Scrolls. The texts
discovered provide clear evidence as to the accuracy of our
version of the 0ld Testament and the care with which it was
preserved.

The Story of the Scrolls

Worship at the sacred Jerusalem Temple had become corrupt,
with seemingly little hope for reform. A group of devoted Jews
removed themselves from the mainstream and began a monastic
life in the Judean desert. Their studies of the 0ld Testament
Scriptures led them to believe that God’s judgment upon
Jerusalem was imminent and that the anointed one would return
to restore the nation of Israel and purify their worship.
Anticipating this moment, the Essenes retreated into the
Qumran desert to await the return of their Messiah. This
community, which began in the third century B.C., devoted
their days to the study and copying of sacred Scripture as
well as theological and sectarian works.

As tensions between the Jews and Romans increased, the
community hid their valuable scrolls in caves along the Dead
Sea to protect them from the invading armies. Their hope was
that one day the scrolls would be retrieved and restored to
the nation of Israel. In A.D. 70, the Roman general Titus
invaded Israel and destroyed the city of Jerusalem along with
its treasured Temple. It is at this time that the Qumran
community was overrun and occupied by the Roman army. The
scrolls remained hidden for the next two thousand years.
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In 1947, a Bedouin shepherd named Muhammad (Ahmed el-Dhib) was
searching for his lost goat and came upon a small opening of a
cave. Thinking that his goat may have fallen into the cave, he
threw rocks into the opening. Instead of hearing a startled
goat, he heard the shattering of clay pottery. Lowering
himself into the cave, he discovered several sealed jars. He
opened them hoping to find treasure. To his disappointment, he
found them to contain leather scrolls. He collected seven of
the best scrolls and left the other fragments scattered on the
ground.

Muhammad eventually brought some of the scrolls to a cobbler
and antiquities dealer in Bethlehem named Khando. Khando,
thinking the scrolls were written in Syriac, brought them to a
Syrian Orthodox Archbishop named Mar (Athanasius) Samuel. Mar
Samuel recognized that the scrolls were written in Hebrew and
suspected they may be very ancient and valuable. He eventually
had the scrolls examined by John Trevor at the American School
of Oriental Research (ASOR). Trevor contacted the world’s
foremost Middle East archaeologist, Dr. William Albright, and
together these men confirmed the antiquity of the scrolls and
dated them to sometime between the first and second century
B.C.

After the initial discovery, archaeologists searched other
nearby caves between 1952 and 1956. They found ten other caves
that contained thousands of ancient documents as well. One of
the greatest treasures of ancient manuscripts had been
discovered: the Dead Sea Scrolls.

Date and Contents of the Scrolls

Scholars were anxious to confirm that these Dead Sea Scrolls
were the most ancient of all Old Testament manuscripts in the
Hebrew language. Three types of dating tools were used: tools
from archaeology, from the study of ancient languages, called
paleography and orthography, and the carbon-14 dating method.
Each can derive accurate results. When all the methods arrive



at the same conclusion, there is an increased reliability in
the dating.

Archaeologists studied the pottery, coins, graves, and
garments at Khirbet Qumran, where the Essenes lived. They
arrived at a date ranging from the second century B.C. to the
first century A.D. Paleographers studied the style of writing
and arrived at dates raging from the third century B.C. to the
first century A.D. Scientists, using the radiocarbon dating
method, dated the scrolls to range from the fourth century
B.C. to the first century A.D. Since all the methods came to a
similar conclusion, scholars are very confident in their
assigned date for the texts. The scrolls date as early as the
third century B.C. to the first century A.D.{1l}

Eleven caves were discovered containing nearly 1,100 ancient
documents which included several scrolls and more than 100,000
fragments.{2} Fragments from every 0ld Testament book except
for the book of Esther were discovered. Other works included
apocryphal books, commentaries, manuals of discipline for the
Qumran community, and theological texts. The majority of the
texts were written in the Hebrew language, but there were also
manuscripts written in Aramaic and Greek.{3}

Among the eleven caves, Cave 1, which was excavated in 1949,
and Cave 4, excavated in 1952, proved to be the most
productive caves. One of the most significant discoveries was
a well-preserved scroll of the entire book of Isaiah.

The famous Copper Scrolls were discovered in Cave 3 in 1952.
Unlike most of the scrolls that were written on leather or
parchment, these were written on copper and provided
directions to sixty-four sites around Jerusalem that were said
to contain hidden treasure. So far, no treasure has been found
at the sites that have been investigated.

The oldest known piece of biblical Hebrew is a fragment from
the book of Samuel discovered in Cave 4, and is dated from the



third century B.C.{4} The War Scroll found in Caves 1 and 4 1is
an eschatological text describing a forty-year war between the
Sons of Light and the evil Sons of Darkness. The Temple Scroll
discovered in Cave 11 is the largest and describes a future
Temple in Jerusalem that will be built at the end of the age.

Indeed, these were the most ancient Hebrew manuscripts of the
Old Testament ever found, and their contents would yield
valuable insights to our understanding of Judaism and early
Christianity.

The Dead Sea Scrolls and the Masoretic
Text

The Dead Sea Scrolls play a crucial role in assessing the
accurate preservation of the 0ld Testament. With its hundreds
of manuscripts from every book except Esther, detailed
comparisons can be made with more recent texts.

The 0ld Testament that we use today is translated from what is
called the Masoretic Text. The Masoretes were Jewish scholars
who between A.D. 500 and 950 gave the 0ld Testament the form
that we use today. Until the Dead Sea Scrolls were found in
1947, the oldest Hebrew text of the 0ld Testament was the
Masoretic Aleppo Codex which dates to A.D. 935.{5}

With the discovery of the Dead Sea Scrolls, we now had
manuscripts that predated the Masoretic Text by about one
thousand years. Scholars were anxious to see how the Dead Sea
documents would match up with the Masoretic Text. If a
significant amount of differences were found, we could
conclude that our Old Testament Text had not been well
preserved. Critics, along with religious groups such as
Muslims and Mormons, often make the claim that the present day
0Old Testament has been corrupted and is not well preserved.
According to these religious groups, this would explain the
contradictions between the 0ld Testament and their religious
teachings.



After years of careful study, it has been concluded that the
Dead Sea Scrolls give substantial confirmation that our 0Old
Testament has been accurately preserved. The scrolls were
found to be almost identical with the Masoretic text. Hebrew
Scholar Millar Burrows writes, “It is a matter of wonder that
through something like one thousand years the text underwent
so little alteration. As I said in my first article on the
scroll, ‘Herein lies its chief importance, supporting the
fidelity of the Masoretic tradition.'”{6}

A significant comparison study was conducted with the Isaiah
Scroll written around 100 B.C. that was found among the Dead
Sea documents and the book of Isaiah found in the Masoretic
text. After much research, scholars found that the two texts
were practically identical. Most variants were minor spelling
differences, and none affected the meaning of the text.

One of the most respected 0ld Testament scholars, the late
Gleason Archer, examined the two Isaiah scrolls found in Cave
1 and wrote, “Even though the two copies of Isaiah discovered
in Qumran Cave 1 near the Dead Sea in 1947 were a thousand
years earlier than the oldest dated manuscript previously
known (A.D. 980), they proved to be word for word identical
with our standard Hebrew Bible in more than 95 percent of the
text. The five percent of variation consisted chiefly of
obvious slips of the pen and variations in spelling.”{7}

Despite the thousand year gap, scholars found the Masoretic
Text and Dead Sea Scrolls to be nearly identical. The Dead Sea
Scrolls provide valuable evidence that the 0ld Testament had
been accurately and carefully preserved.

The Messianic Prophecies and the Scrolls

One of the evidences used in defending the deity of the Christ
is the testimony of prophecy. There are over one hundred
prophecies regarding Christ in the 0ld Testament.{8} These
prophecies were made centuries before the birth of Christ and



were quite specific in their detail. Skeptics questioned the
date of the prophecies and some even charged that they were
not recorded until after or at the time of Jesus, and
therefore discounted their prophetic nature.

There is strong evidence that the 0ld Testament canon was
completed by 450 B.C. The Greek translation of the 0Old
Testament, the Septuagint, is dated about two hundred fifty
years before Christ. The translation process occurred during
the reign of Ptolemy Philadelphus who ruled from 285 to 246
B.C.{9} It can be argued that a complete Hebrew text from
which this Greek translation would be derived must have
existed prior to the third century B.C.

The Dead Sea Scrolls provided further proof that the 01ld
Testament canon existed prior to the third century B.C.
Thousands of manuscript fragments from all the 0ld Testament
books except Esther were found predating Christ’s birth, and
some date as early as the third century B.C. For example,
portions from the book of Samuel date that early, and
fragments from Daniel date to the second century B.C.{10}
Portions from the twelve Minor Prophets date from 150 B.C to
25 B.C.{11} Since the documents were found to be identical
with our Masoretic Text, we can be reasonably sure that our
Old Testament is the same one that the Essenes were studying
and working from.

One of the most important Dead Sea documents is the Isaiah
Scroll. This twenty-four foot long scroll is well preserved
and contains the complete book of Isaiah. The scroll is dated
100 B.C. and contains one of the clearest and most detailed
prophecies of the Messiah in chapter fifty-three, called the
“Suffering Servant.” Although some Jewish scholars teach that
this refers to Israel, a careful reading shows that this
prophecy can only refer to Christ.

Here are just a few reasons. The suffering servant is called
sinless (53:9), he dies and rises from the dead (53:8-10), and



he suffers and dies for the sins of the people (53:4-6). These
characteristics are not true of the nation of Israel. The
Isaiah Scroll gives us a manuscript that predates the birth of
Christ by a century and contains many of the most important
messianic prophecies about Jesus. Skeptics could no longer
contend that portions of the book were written after Christ or
that first century insertions were added to the text.

Thus, the Dead Sea Scrolls provide further proof that the 0ld
Testament canon was completed by the third century B.C., and
that the prophecies foretold of Christ in the 0ld Testament
predated the birth of Christ.

The Messiah and the Scrolls

What kind of Messiah was expected by first century Jews?
Critical scholars allege that the idea of a personal Messiah
was a later interpretation made by Christians. Instead, they
believe that the Messiah was to be the nation of Israel and
represented Jewish nationalism.

The Dead Sea Scrolls, written by 0ld Testament Jews, reveal
the messianic expectations of Jews during the time of Christ.
Studies have uncovered several parallels to the messianic hope
revealed in the New Testament as well as some significant
differences. First, they were expecting a personal Messiah
rather than a nation or a sense of nationalism. Second, the
Messiah would be a descendant of King David. Third, the
Messiah would confirm His claims by performing miracles
including the resurrection of the dead. Finally, He would be
human and yet possess divine attributes.

A manuscript found in Cave 4 entitled the Messianic
Apocalypse, copied in the first century B.C., describes the
anticipated ministry of the Messiah:

For He will honor the pious upon the throne of His eternal
kingdom, release the captives, open the eyes of the blind,



lifting up those who are oppressed.. For He shall heal the
critically wounded, He shall raise the dead, He shall bring
good news to the poor.

This passage sounds very similar to the ministry of Jesus as
recorded in the Gospels. In Luke chapter 7:21-22, John the
Baptist’s disciples come to Jesus and ask him if He is the
Messiah. Jesus responds, “Go tell John what you have seen and
heard: the blind receive their sight, the lame walk, the
lepers are cleansed, the deaf hear, the dead are raised, the
poor have the good news brought to them.”

But, with the similarities there are also differences.
Christians have always taught that there is one Messiah while
the Essene community believed in two, one an Aaronic or
priestly Messiah and the other a Davidic or royal Messiah who
leads a war to end the evil age.{12}

The Essenes were also strict on matters of ceremonial purity
while Jesus criticized these laws. He socialized with tax
collectors and lepers which was considered defiling by the
Jews. Jesus taught us to love one’s enemies while the Essenes
taught hatred towards theirs. They were strict Sabbatarians,
and Jesus often violated this important aspect of the law. The
Qumran community rejected the inclusion of women, Gentiles,
and sinners, while Christ reached out to these very groups.

The many differences show that the Essenes were not the source
of early Christianity as some scholars propose. Rather,
Christianity derived its teachings from the 0ld Testament and
the ministry of Jesus.

The Dead Sea Scrolls have proven to be a significant
discovery, confirming the accurate preservation of our 0Old
Testament text, the messianic prophecies of Christ, and
valuable insight into first century Judaism.



Two Major Prophets and the Dead Sea
Scrolls

The Dead Sea Scrolls have been an asset in the debate
regarding two major and well disputed books of the 01ld
Testament, Daniel and Isaiah. Conservative scholars maintained
that Daniel was written in the sixth century B.C. as the
author declares in the first chapter. The New Testament
writers treated Daniel as a prophetic book with predictive
prophecies. Liberal scholars began teaching in the eighteenth
century that it was written in the Maccabean Period or the
second century B.C. If they are correct, Daniel would not be a
prophetic book that predicted the rise of Persia, Greece, and
Rome.

Before the discovery of the scrolls, critical scholars argued
that the Aramaic language used in Daniel was from a time no
earlier than 167 B.C. during the Maccabean period. Other
scholars, such as well-respected archaeologist Kenneth
Kitchen, studied Daniel and found that ninety percent of
Daniel’s Aramaic vocabulary was used in documents from the
fifth century B.C. or earlier.{13} The Dead Sea Scrolls
revealed that Kitchen’s conclusion was well founded. The
Aramaic language used in the Dead Sea Scrolls proved to be
very different from that found in the book of Daniel. O01ld
Testament scholars have concluded that the Aramaic in Daniel
is closer to the form used in the fourth and fifth century
B.C. than to the second century B.C.

Critical scholars challenged the view that Isaiah was written
by a single author. Many contended that the first thirty-nine
chapters were written by one author in the eighth century
B.C., and the final twenty-six chapters were written in the
post-Exilic period. The reason for this is that there are some
significant differences in the style and content between the
two sections. If this were true, Isaiah’s prophecies of
Babylon in the later chapters would not have been predictive



prophecies but written after the events occurred.

With the discovery of the Isaiah Scroll at Qumran, scholars on
both sides were eager to see if the evidence would favor their
position. The Isaiah Scroll revealed no break or demarcation
between the two major sections of Isaiah. The scribe was not
aware of any change in authorship or division of the book.{14}
Ben Sira (second century B.C.), Josephus, and the New
Testament writers regarded Isaiah as written by a single
author and containing predictive prophecy.{15} The Dead Sea
Scrolls added to the case for the unity and prophetic
character of Isaiah.

Inventory of the Scrolls

The following is a brief inventory provided by Dr. Gleason
Archer of the discoveries made in each of the Dead Sea

caves.{16}

Cave 1 was the first cave discovered and excavated in 1949.
Among the discoveries was found the Isaiah Scroll containing a
well-preserved scroll of the entire book of Isaiah. Fragments
were found from the other 0ld Testament books which included
Genesis, Leviticus, Deuteronomy, Judges, Samuel, Ezekiel, and
Psalms. Non-biblical books included the Book of Enoch, Sayings
of Moses, Book of Jubilee, Book of Noah, Testament of Levi and
the Wisdom of Solomon. Fragments from commentaries on Psalms,
Micah, and Zephaniah were also discovered.

Cave 2 was excavated in 1952. Hundreds of fragments were
discovered, including remains from the 0ld Testament books of
Exodus, Leviticus, Numbers, Deuteronomy, Jeremiah, Job, Psalms
and Ruth.

Cave 3 was excavated in 1952. Here archaeologists found the
famous Copper Scrolls. These scrolls contained directions to
sixty-four sites containing hidden treasures located around
Jerusalem. So far, no treasure has been found at the sites



investigated.

Cave 4, excavated in 1952, proved to be one of the most
productive. Thousands of fragments were recovered from nearly
four hundred manuscripts. Hundreds of fragments from every 0ld
Testament book were discovered with the exception of the Book
of Esther. The fragment from Samuel labeled 4Qsam{l7} 1is
believed to be the oldest known piece of biblical Hebrew,
dating from the third century B.C. Also found were fragments
of commentaries on the Psalms, Isaiah, and Nahum. The entire
collection of Cave 4 is believed to represent the scope of the
Essene library.

Cave 5 was excavated in 1952 and fragments from some 01ld
Testament books along with the book of Tobit were found.

Cave 6 excavated in 1952 uncovered papyrus fragments of
Daniel, 1 and 2 Kings and some other Essene literature.

Caves 7-10 yielded finds of interest for archaeologists but
had little relevance for biblical studies.

Cave 11 was excavated in 1956. It exposed well-preserved
copies from some of the Psalms, including the apocryphal Psalm
151. In addition, a well-preserved scroll of part of Leviticus
was found, and fragments of an Apocalypse of the New
Jerusalem, an Aramaic Targum or paraphrase of Job, was also
discovered.

Indeed these were the most ancient Hebrew manuscripts of the
Old Testament ever found, and their contents would soon reveal
insights that would impact Judaism and Christianity.
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“There Is No Compelling
Reason to Accept the Books of
the Bible as Special”

I have some comments and questions regarding your article on
the church canon-in particular, the last paragraph. You state
that:

“We show that it is true to unbelievers by demonstrating
that it is systematically consistent.”

However, there are numerous inconsistencies throughout the
bible-in both the old and new testaments—and in particular
throughout the gospels and the accounts of the life and death
of Jesus—as most non-believers can readily point out. While
the inconsistencies as a whole do not negate the viability of
the scripture, it does indicate that the canon as it stands is
NOT systematically consistent.

You also state that:

“We make belief possible by using both historical evidence
and philosophical tools.”

Philosophical, yes-but historical, no. Archeological and
historical research has done as much to prove as disprove the
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scripture—at best a 50-50 balance.
And you also state:

“Once individuals refuse to accept the claim of inspiration
that the Bible makes for itself, they are left with a set of
ethics without a foundation.”

True—-however, it is not sufficient to take the word of one
source in regards to origin or inspiration. In other words,
just because one book of the bible (a collection of documents
written at very different times and by very different authors)
says so isn’t sufficient to make it so for the whole. At the
time that portion of the bible was written, the whole did not
yet exist and the reference to inspiration could only be
referring to the work in which it appears.

If that is the argument-then there is no need for
philosophical or historical tools to aid in believe. You
cannot “have your cake and eat it too” in this case-—either use
science (history, etc.) to prove the reliability and
uniqueness of the canon or base it on faith-one or the other,
not both.

It seems to me—that despite an otherwise well researched and
argued explanation of the canonization of the current
bible-there still is no compelling reason for the current
books of the bible to be held in any higher esteem than those
of the apocrypha or the writings of early church fathers.

Thank you for the thoughtful response to my essay on the
canonization of the Bible. Let me briefly respond to some of
your points.

However, there are numerous inconsistencies throughout the
bible in both the old and new testaments—and in particular
throughout the gospels and the accounts of the life and
death of Jesus as most non-believers can readily point out.
While the inconsistencies as a whole do not negate the



viability of the scripture, it does indicate that the canon
as 1t stands is NOT systematically consistent.

The question of consistency regarding the Gospels has been
hotly contested. Perhaps the problem partly lies in defining
what we mean by consistency. No one denies that the writers
were attempting to give different perspectives regarding the
events and ministry of Jesus. My view and the view of
conservative theologians is that the teachings of the four
Gospels are consistent even though individual details might
differ. Where some see inconsistency and conflict, others see
different perspectives of a single or similar event. The
Gospels were not written as a history text or as a
biographical work in the modern sense, to hold these texts to
this kind of standard would be placing unwarranted
restrictions on the writings.

Archeological and historical research has done as much to
prove as disprove the scripture at best a 50-50 balance.

The role of archaeology and historical evidence in affirming
the NT writings is also a complex one. You seem to be arguing
that if one places their faith in the teachings of the NT they
cannot use historical and archaeological evidence to defend
the texts in any manner. While I would agree that neither
archaeological nor historical evidence can prove that the
teachings of the Bible are theologically true, they can affirm
a number of things about the nature of the texts. First, they
give us expanding knowledge of the geographical setting of the
events that are described. Second, they help us to understand
the religious milieu of the time (ex. Nag Hammadi findings).
Third, they constrain the attempts of some to mythologize the
NT. The discoveries of the Well of Jacob, the Pool of Siloam,
the probable location of the Pool of Bethesda, and the name of
Pilate himself on a stone in the Roman theater at Caesarea
lend historical credibility to the NT text. Certainly the
reliability of the NT writings can benefit from positive
archaeological and historical evidence.



At the time that portion of the bible was written, the whole
did not yet exist and the reference to inspiration could
only be referring to the work in which it appears.

The high regard that the church Fathers had for the OT
writings did not transfer to the NT texts until the church was
forced to respond to threatening issues. Since some had been
disciples of Apostles, the urgency to define the canon was not
intense. Once given the need to do so in the second and third
centuries, believers held to those writings that affirmed the
tradition that had been handed down from the beginning. The
place given to the Apocrypha by the early church is another
issue which I address in my essay on those writings.

Thanks again for your comments.
Sincerely,

Don Closson

“I Have Questions about the
Christian Canon”

I just read Don Closson’s article about the history of the
Christian Canon and found it to be interesting and helpful. I
have recently been looking deeper into my religion and other
Christian religions to get a better understanding of the
various beliefs. However, I have some questions.

Don mentions that the Church Fathers respected and quoted from
works that have generally passed out of the Christian
tradition. Why are these books no longer considered important?
It’s almost as though there were some kind of stock market
drop in the value of these writings. If certain writings were
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so important as to guide the early Christians in what was
probably the most difficult time for the Church why do they
not hold the same value today? Also, were any of the early
teachings taken from the Apocrypha?

My other question is more of an observation. When you explain
the process of determining the Canon of the NT after the
Reformation you write, “As usual, the Catholic position rested
upon the authority of the Church hierarchy itself.” Then you
go on to say, “Instead of the authority of the Church, Luther
and the reformers focused on the internal witness of the Holy
Spirit.” To me this seems to be a very biased statement in an
otherwise objective article. From what I understand, the
Catholic Church also believes in the internal witness of the
Holy Spirit working through its leaders. And since the NT of
both Protestants and Catholics is the same (a surprising fact
I just learned and which your article was a little misleading)
would you not say it probably did inspire both groups?

Thanks for the thoughtful questions and observations. Let me
try to respond to each issue you raise.

Why don’t we read the writings of the Church Fathers today?

It appears that there has been an ebb and flow regarding the
popularity of these writings among average believers.
Protestants may have carried the notion of Sola Scriptura too
far, fearing that spending too much time in the writings of
the early church might lead to an unhealthy elevation of these
works. However, there appears to be growth in both interest
in, and appreciation for, the works of the early church among
all Christians that might move us towards a better balance. I
recently finished Reading Scripture With The Church Fathers,
by Christopher Hall (an InterVarsity publication) and found
that his admonition to delve into the writings of the early
church an enticing one. Part of the problem is that many
Christians do not read theological works of any type, much
less serious works that are planted in a very different set of



cultural challenges. Theological writing is done in response
to the demands of pressing cultural questions and issues. The
foreignness of the cultural milieu surrounding the early
church can make reading the Church Fathers a considerable
effort. I do see a trend, especially among the post-baby-
boomer generations, towards desiring a deeper spiritual life,
one that is often exhibited by the leaders of the early
church. People are looking to that era for models of devotion
and authentic community that are often lacking in our modern,
and postmodern, society.

My bias against the Roman Catholic Church.

You are right, my statement is overly biased. I need to
revisit that section of the essay and restate my views. I do
not mean to say that the Catholic Church does not claim
guidance from the Holy Spirit, but that they have depended
more on the decisions of a centralized 1leadership
(magisterium) in deciding on the canon rather than on actual
use and acceptance by the universal church and individual
believers. Thanks for pointing this out. If you don’t mind I
am going to paste into this response a portion of an essay
that I wrote on the Apocrypha that might help explain my view.

In a recent meeting of Catholics, Protestants, and Eastern
Orthodox theologians called the Rose Hill conference,
evangelical theologian Harold 0. J. Brown asks that we hold a
dynamic view of this relationship between the church and the
Bible. He notes that Catholics have argued “that the
church—the Catholic Church—gave us the Bible and that church
authority authenticates it.” Protestants have responded with
the view that “Scripture creates the church, which is built
on the foundation of the prophets and apostles.” However, he
admits that there is no way to make the New Testament older
than the church. Does this leave us then bowing to church
authority only? Brown doesn’t think so. He writes, “[I]t 1is
the work of the Spirit that makes the Scripture divinely
authoritative and preserves them from error. In addition the
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Holy Spirit was active in the early congregations and
councils, enabling them to recognize the right Scriptures as
God’s Word.” He adds that even though the completed canon 1is
younger than the church, it 1is not 1in captivity to the
church. Instead, “it is the ‘norm that norms’ the church’s
teaching and life.”

Many Catholics argue that the additional books found in the
Apocrypha (Septuagint plus) which they call the deutero-
canon, were universally held by the early church to be
canonical. This 1is a considerable overstatement. However,
Protestants have acted as 1if these books never existed or
played any role whatsoever in the early church. This too is
an extreme position. Although many of the early church
fathers recognized a distinction between the Apocryphal books
and inspired Scripture, they universally held them in high
regard. Protestants who are serious students of their faith
cannot ignore this material if they hope to understand the
early church or the thinking of its earliest theologians.

On the issue of canonicity, of the 0ld Testament or the New,
Norman Geisler lists the principles that outline the
Protestant perspective. Put in the form of a series of
questions he asks, “Was the book written by a spokesperson
for God, who was confirmed by an act of God, who told the
truth in the power of God, and was accepted by the people of
God?” If these can be answered in the affirmative, especially
the first question, the book was usually immediately
recognized as inspired and included in the canon. The 0ld
Testament Apocrypha lacks many of these characteristics. None
of the books claim to be written by a prophet, and Maccabees
specifically denies being prophetic. Others contain extensive
factual errors. Most importantly, many in the early church
including Melito of Sardis, Origen, Athanasius, Gregory of
Nazianzus, and Jerome rejected the canonicity of the
Apocrypha, although retaining high regards for its devotional
and inspirational value.



A final irony in this matter 1is the fact that even Cardinal
Cajetan, who opposed Luther at Augsburg in 1518, published a
Commentary on All the Authentic Historical Books of the 0ld
Testament (1532) in which he did not include the Apocrypha.
Sincerely,
Don Closson

Probe Ministries

Please check out the related posts below for more information.

“If the Biblical Documents
Are So Reliable, How Do You
Explain the Differences?”

Dear Mr. Williams,

I read your article, “Are the Biblical Documents Reliable?”
and I have a question about the Massoretic tribes. If the
Massoretes counted the characters (letters) in each text as
you stated to verify the total number of alephs, beths,
gimels, etc., in the original document, and if they also
counted to be sure that the middle character was the same in
the copy as in the original, how is it that the Qumran scroll
of Isaiah 53 had 17 additional characters that are different
from the Massoretic text? Did they just forget how to count?

The accuracy of the Massoretic documents 1is given by your
article as evidence for the bibliographic authenticity of the
Old Testament. This accuracy is based upon your description of
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their methods in copying documents. Finally, the scrolls found
at Qumran are compared to available and historically more
recent copies, on the assumption that the same methods were
used in copying both sets.

If the Qumran scrolls are practically identical with the
previously available documents, or so the argument goes, then
we can rest assured that the Massoretic tradition of
impeccable copying has been carried on faithfully throughout
the millenia, and that—by implication—our own Bibles have been
translated from accurate texts.

In fact, the details of exactly how the Massoretes maintained
accuracy by counting characters, finding the middle character
of the copy and the original, etc., tell us that either the
Massoretes did not make create the Qumran scrolls, or their
method changed over the years; or they never used the
character-counting method in the first place.

Without the original insistence that we know how the
Massoretes kept accurate copies, the strong similarity between
the previously available and more recent documents, and the
Qumran scrolls which were more ancient documents, would have
been a convincing argument for the accurate translation or
“Bibliographical authenticity” of Scripture.

With that detail of Massoretic method, however, your argument
falls apart. This bothers me all the more, as I realize I have
used the same argument in the past myself. Can’t we do better
than this?

Thank you for your e-mail. First of all, I must point out an
error in your analysis. You ask, “How is it that the Qumran
scroll of Isaiah 53 had 17 additional characters that are
different from the Massoretic text?” You misread what I said
in my essay on the Reliability of the Biblical Documents about
the variants. The 17 additional characters were not in the
Qumran text; they are in the Massoretic text. In other words,



over the thousand years between the two texts, these 17
additional characters were added by scribes. But I refer you
back to my essay and my comments about how inconsequential
they really are with regard to the text and its meaning. Does
that change anything for you? I will come back to this, but a
larger question you pose has to do with the transmission of
the text over 3,000+ years.

The answer to your concern has to do with the historical
development of copying the Hebrew text. Let me begin with some
info about the Massoretes.

They flourished in the tenth century A.D. We don’t have to
guess that this procedure of “counting characters” was being
practiced at that time—-we know that it was. And in order for
the Massoretes to have such a remarkable agreement with the
Qumran scrolls (we use the term “scrolls”—there are a few, but
the bulk of the material are fragments) tells us that there
must have been a similar rabbinic tradition stretching back a
thousand years to the time of Christ and Qumran. We know this
counting method was in operation in the tenth century, but we
do not know how far this practice goes back, or when it was
first implemented. But for there to be such close agreement in
tenth century A.D., care for the preservation and accuracy of
text had to be practiced by scribes from the first to the
tenth century A.D. So this answers part of your question.

Preservation of Hebrew life and religious practice really got
going after the fall of Jerusalem (70 A.D.) when Titus
destroyed it. The major center of rabbinic tradition after 70
A.D. developed at Tiberius, a city on the west side of the Sea
of Galilee. It was here, after the temple was destroyed and
the Jews were dispersed from Jerusalem, that the Rabbis began
to rethink and preserve Jewish life and religion. Many areas
of Jewish thought and religious practice developed over that
time, and it was here that the later Massoretes would live.

You need to read a little bit more on what was actually going



on at Qumran. This group of Jews 1is identified by most
scholars with the “Essenes.” The basis of this acceptance
among most scholars comes from extant testimony of three
contemporary writers, Josephus (A.D. 37-c.100), Pliny (A.D.
61-113), and Philo (c. 20 B.C.-50 A.D.). The information from
these writers about the Essenes fits very well with what we
know about the Qumran Community.

Originating in Syria around 200 B.C., this monastic community
was really a “splinter” group which rejected some of the
teachings of the main Jewish tradition which were in force
from c. 200 B.C. to the wars fought against the Romans (A.D.
68-73). Around 75-50 B.C. they moved to Qumran. Archaeology
seems to indicate that the Romans destroyed the Qumran
community after the fall of Jerusalem, and probably during the
two years they were trying to take Masada. No further
archeological evidence appears there after the first century,
and Josephus says all of the inhabitants—men, women,
children—were killed by the Romans.

I don’t know how familiar you are with the Dead Sea Scroll
materials, but I will focus on the actual copies and fragments
which relate only to the biblical text. A study of this
material includes both biblical and the non-biblical texts
(which are made up mostly of either commentaries on the 39 OT
books in the Protestant Bible, and commentaries on the
Apocryphal books, or of texts about the history and governance
of the Qumran Community).

As a protest movement, Qumran did many things differently from
those main-stream Jews practicing their religion 1in
Jerusalem/Palestine prior to 70 A.D. I would strongly suggest
that you read The Complete Dead Sea Scrolls in English by Geza
Vermes (Penguin Press). I have read them all. Without going
into detail, Vermes points out that, while the Essenes highly
prized the Hebrew scriptures, and studied and copied them
diligently, their process for doing so was much more fluid
than what we find in the Massoretic tradition. There are



different textual traditions at work in a number of O0.T.
books, but perhaps the most interesting is the Book of
Jeremiah. These are not major, but some sections are placed in
a different order, and by this time the tradition of the
Septuagint (the Greek Translation of the 0.T.) also provides
another and somewhat different text which was also translated
back into Hebrew!

The major value of the Qumran texts is that they allow us to
get 1000 years closer to the originals than the Massoretic
text allowed before 1947 (when the scrolls were first
discovered). As far as the Hebrew Text is concerned, from c.
1000 AD to our time, changes in the Hebrew text are literally
non-existent. The Hebrew texts as we know them have changed
little since the Massoretes wrote them down a thousand years
ago. We actually have copies of the Hebrew text which date to
the 10th Century.

Now I go back to your question concerning the variants in
Isaiah 53. Perhaps my correction of your interpretive error
above has solved this problem. You seem to be outraged that
there were 17 variables which crept in to Isaiah 53 over a
thousand years. I would ask you to look again at my essay on
the Biblical Documents and study the nature of those variants!
They are insignificant! In light of what I have said above
about the Qumran community and the more fluid nature of their
handling of Scriptural material, the amazing thing to me is
how clean and void the Massoretic text still is of variants
when compared with the Qumran texts!

In order for the Massoretes to have possessed such manuscripts
in their day with only slight variations from the Qumran text,
we can be sure of one thing: I say again the major rabbinic
tradition of the first century (after the Temple was
destroyed) must have already been treating the copying of
Scripture with great care. Otherwise, the Massoretes ten
centuries later would not have had access to such a text so
pure that only seventeen little non-essential variants had



crept into Isaiah 53 over a thousand years! And remember, the
Qumran texts were not available to these Massoretic Rabbis.
The Qumran texts were still buried in the caves by the Dead
Sea, waiting to be discovered a thousand years later!

To sum up, not only do we have two Hebrew texts a thousand
years apart, we also have two traditions, the Massoretic
tradition/text and the Qumran tradition/text. Both of these
Jewish traditions developed out of the same era: c.200 B.C.-73
A.D. While these two flourishing Jewish communities had many
things in common, they were, at the time, pretty much
estranged, if not outright enemies. Their differences are
fairly well-defined from the data that we have available.

Obviously, the biblical texts at Qumran came from the other
community, because there was no Qumran sect until c.200-150
B.C. The fact that the biblical textual material at Qumran
contains an Isaiah text (for example) of such quality would
also be an indication, or a “pointer” that the Hebrew texts
were being carefully copied at the time when the Qumran group
acquired their copies of the 0ld Testament scriptures! So you
have to ask the question, “From what text (manuscript, copy)
of Isaiah, for example, did the Qumran scribes have to copy?”
We don’t know. But what we do know is what their copy looked
like, because we can go to Jerusalem and into the Shrine of
the Book and see it!

______ , I don’t see where my argument falls apart. Have I
missed something here? Let me hear from you.

Jimmy Williams
Founder, Probe Ministries

The question I am posing is, What do we know about the
authenticity of the Bible, based on the written records. As
far as I can see you are telling me that the Massoretic
tradition does not extend backwards in history to the creation
of the original documents. Therefore the accuracy with which



the Massoretes worked is relevant if, and only if, we accept
that between the original documents and the Massoretic
tradition, which I believe you say spans something like ten
centuries, somehow accuracy was maintained.

I believe you have information on the Massoretic tradition,
and on the Qumran work also. I believe you do not have
information on the period from the original creation of the
manuscripts, up to the Massoretic time.

I am not trying to cast doubt on the authenticity of the
Bible. I have my own reasons for believing that it is the word
of God. However, the argument which you have put forward is
false. We cannot believe that today’s Bible is accurate just
based on your argument; because it has nothing to do with the
link between the original manuscripts and the stuff that the
Massoretes had to work with.

There’s no clear link between the original documents and the
hands of the first Massoretic scribe, unless I'm missing
something.

Dear ,

I think you are missing something. Let me run through it
again.

You conclude by saying “there is no clear link between the
original documents and the hands of the first Massoretic
scribe.” First, let’'s get the chronology clearly in mind.
There are many indications of “links,” and I will list them in
reverse order:

Massoretic text Tenth Century A.D Hebrew




Aramaic/Syriac: Very

Syriac Peshitta Third Century A.D.
early.

. Jerome Translation
Latin Vulgate Fourth Century A.D.

(386 A.D.)
A ' d Old
Qumran Scrolls First Century A.D. ramatc an
Hebrew
Septuagint Third Century B.C. Greek
Ezra/Nehemiah Fifth Century B.C.
Eighth to Fifth
Era of the Prophets
P Century B.C.
. . Eighth to Fifth
K & Ch 1
ings ronicles Century B.C.
. . Tenth to Fifth
Wisdom Literature
Century B.C.
Twelfth to Tenth
Exodus/Judges we °© 1en
Century B.C.

Now we have no extant material of any 0ld Testament text. None
of the original, actual documents have survived. But we do
have the above textual traditions in various languages, which
all contain translations of the Hebrew text. This leads us to
consider the possible elements, times, traditions, communities
which were involved in the development and transmission of the
Hebrew text from the original autographs to the present.

And you have to remember that the texts of the 0ld Testament
(when the original documents were actually created) were a
“work in progress” over many centuries. Within the Bible
itself, we find numerous indications of both oral and written
documentation being preserved and passed on clear back to the
Pentateuch, and throughout the historical books, the wisdom
literature, and the prophets beginning with the eleventh and
tenth centuries B.C.

We can go back to the fifth century B.C., for example, at that
time when Ezra and Nehemiah brought the Jews back to Jerusalem



from their captivity in Babylon and rebuilt the temple and the
city walls. The Bible records there was a great revival at
that time which included the rediscovery of written biblical
documents which were read aloud to the people. This indicates
an even earlier source which the Jews, the Qumran community
and later the Massoretes would later benefit from in the
preservation of the text. If these were written materials at
that time, it suggests that there must have been even earlier
textual material already present among the Jews.

Another source is available to us for comparison which comes
from the third century B.C-—the very important source for
comparison comes from the Septuagint (the Greek translation of
the 0ld Testament). Due to Hellenistic influences in the
Middle East, many Jews now spoke Greek. The date of the
Septuagint’s creation may have been as early as 280 B.C. We
can compare this translation with Qumran and the Massoretic
texts and find that it agrees in all essentials with the
Hebrew Manuscripts. Again, we must conclude that this Greek
translation of the third century B.C. could only have been
produced from the Hebrew texts that were available to them at
the time these scholars set about to render the Hebrew text
into the Greek language.

So I believe that your charge that there are no clear links
from the original autographs to the Massoretic tradition 1is
not defensible. No matter which text material we look at, the
remarkable thing about all of these different translations
when compared is the fact that agreement reaches about 95%,
and none of the variants, interpolations, additions, etc., do
anything to change the substance and meaning of the Hebrew
text.

Sincerely in Christ,

Jimmy Williams, Founder
Probe Ministries



Jonah 1in the Whale - An
Actual Event Pointed to by
Jesus Christ

Probe founder Jimmy Williams considers the question: was Jonah
a real man experiencing real events or 1is it an allegorical
story? Upon examining Jesus’ use of the book, the testimony of
first century commentators, and the characteristics of modern
day whales and fish, he concludes that Jonah is a record of
actual events.

The book of Jonah-is it history, allegory, or romance? Was he
really swallowed by a great fish as Scripture records? Or was
he even a real person? Did he really go to Nineveh and preach
so effectively that an entire city repented and escaped divine
judgment? These are important questions that not only involve
the integrity of Scripture, but that of our Lord Jesus Christ,
who referred to Jonah as a real person.

Like the Sadducees of Jesus’ day who rejected all things
“miraculous” (Remember their question posed to Jesus about the
woman who married seven brothers one after the other and their
concern about whose wife she would be in the resurrection in
Luke 20:337), modern scholars have had a field day with this
book. Here is an example:

The Book of Jonah is unlike any of the other prophetic books
in that it is not primarily a record of the utterances of the
prophet. Rather it is a short story, clearly fictional. The
hallmarks of fiction rest in 1its anachronisms and 1its
elements of fantasy. . . . Since the book is fiction, it
would be best to consider the “great fish” an element of
fantasy, a mythological monster, and let it go at that.
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.Popularly, Jonah’s fish is considered to have been a whale.

If it was a whale that swallowed Jonah, then we are
left with the fact that the only type of whale with a throat
large enough to swallow a man is the sperm whale. . . . Sperm
whales are not found in the Mediterranean and, in the course
of nature, it 1is completely unlikely that a man should be
swallowed by one there, or still further, survive three days
and nights of incarceration. . . . All difficulties
disappear, however, if it is remembered that the Book of
Jonah is a fantasy.{1}

Always keep in mind that a large proportion of all modern
criticism of the Bible comes from one philosophical
presupposition: miracles do not occur. Locked into this
naturalistic view of reality, it is not surprising that
skeptical theologians encounter difficulties throughout the
Bible. Given their premise, every miracle in Scripture must be
explained away by either tacit rejection, in in the previous
quotation, or by giving the “miracle” some feasible,
naturalistic explanation. Their attempts to accomplish this
throughout the Bible are often so ludicrous, varied, and
contradictory, that we turn with relief back to the Bible,
preferring the miraculous to the ridiculous!

This always reminds me of the illustration Dr. Norman Geisler
alludes to in his many debates: A man visited a psychiatrist
to share a problem which greatly concerned him.

“Doctor, I have a terrible problem.”

“Please tell me about it,” said the doctor.

“Well, I believe that I am dead.”

“Hmmmm, that is a heavy concern. May I ask you a question?”

“Of course,” replied the man.

“Do you believe that dead men bleed?”

“Of course not. That's preposterous,” said the patient.

The psychiatrist reached over and picked up a long hat pin,
took the man’s hand, and pricked his finger with it. As the
blood began to flow, the man stared at his finger and



exclaimed, “Well, what do you know! Dead men bleed after all!”

The real question is not, “Are miracles possible?” but rather,
“Does God Exist?”

The Bible declares that “With God all things are possible”
(Matthew 19:26). Those who prefer this presupposition (and
there is good reason to prefer it) acknowledge that God has,
and can activate, for His Sovereign purposes, the prerogative
to intervene, to override the natural laws of the universe
created by His Hand.

Historical Considerations

Jonah 1:1 declares, “The word of the Lord came to Jonah the
son of Amittai.”

Is there any other biblical evidence that Jonah was a real
person? Yes. In 2 Kings 14:25 we read, “He (king Jeroboam II
of Israel) restored the coast of Israel from the entering of
Hamath unto the sea of the plain, according to the word of the
Lord God of Israel, which he spake by the hand of His servant
Jonah, the son of Amittai, the prophet which was by (from)
Gath-hepher.”

Here we discover that Jonah gave a prophetic word concerning
this king, Jeroboam, the greatest and longest-reigning monarch
of the Northern Kingdom, Israel. Substantial archeological
data has been recovered concerning Jeroboam (II) from the city
of Samaria (the royal Capital of the Northern Kingdom) and
Megiddo, including a jasper seal by Schumacher and inscribed,
“Shema, servant of Jeroboam.”{2}

The reference in 2 Kings also informs us as to the time Jonah
lived and ministered. It is thought by some that Jonah may
have been numbered among the “schools of the prophets” and was
a contemporary of Elisha the Prophet (eighth century B.C.)

With respect to the narrative itself, there is no indication



within 1it, nor among any of the early Judaic traditions that
would suggest that it is not historical. Interestingly enough,
during the third century B.C., the time which most modern
critics assert the book of Jonah was composed, we discover one
of the fourteen books of the Apocrypha, the Book of Tobit,
makes mention of Jonah. The Apocryphal books are those
included in the Catholic Bible but not in the Protestant
Bible. They were early considered “suspect” for one reason or
another and were not regarded by the Jews as canonical.
However, they do have historical and literary merit for
biblical studies. Tobit, addressing death-bed comments to his
son, Tobias, says: “Go into Media, my child; for I surely
believe all the things which Jonah the prophet spake of
Nineveh, that it shall be overthrown.”{3}

Two Jewish writers of the first century A.D., Philo, the
philosopher, and Josephus, the historian, also consider Jonah
to be an historical book. And one of the most prominent
biblical scenes found in the Catacombs of Rome is of Jonah and
his Fish . . . no doubt for the hope of resurrection
symbolized by the book, and confirmed by Christ.

Jesus

In Matthew 12:39-40 Jesus says, “An evil and adulterous
generation seeketh after a sign; and there shall no sign be
given to it but the sign of the prophet Jonas; for as Jonas
was three days and three nights in the whales’s belly, so
shall the son of Man be three days and three nights in the
heart of the earth.”

Here Jesus refers to Jonah and his experience as historical.
Critics have offered the explanation, based on their “no
miracles” presupposition, that Jesus (actually aware that it
was really a myth) merely accommodated Himself to the nalve
perspective of His first century, unsophisticated hearers, as
someone might refer to King Lear or Don Quixote.



But this is not the only mention of Jonah by our Lord. He goes
on to say in Matthew 12 about Nineveh: “The men of Nineveh
shall stand up with this generation at the judgment and shall
condemn it because they repented at the preaching of Jonah;
and behold, something greater than Jonah is here” (v. 41).

Here Jesus 1is comparing and linking the real people listening
to His words (“this generation”) with the generation of
Jonah’s day and foresees the Day when both groups will be
evaluated and judged on the basis of how they responded to the
divine light given them in their day! The context does not
allow an inference that one generation 1is parabolic and the
other historical. It does not allow for the “accommodation”
theory of the modern critics. With these words in Matthew 12,
Christ clearly confirms the historicity of the book of Jonah.

Whale or Fish?

The Bible doesn’t say that Jonah was swallowed by a whale.
Only the King James Version of 1611 does that. Jonah 1:17 says
“God prepared a great fish (dag gadol),” not a great whale.
And the Matthew passage (12:40) in Greek refers to the animal
as a “sea monster” (ketos), not a whale. It may or may not
have been a whale. Let’s explore the possibilities, beginning
with the question of “Could it happen?” Are there marine
creatures capable of swallowing a human being?

Whales

There are two basic types of whales if differentiated by their
mouth and throat structures: baleen, and non-baleen (toothed
whales).

Baleen whales are by far the most numerous species in the
oceans and include the Blue, Gray, Humpback, and Right
(Bowhead). All of these whales are distinguished by the
presence of a baleen “curtain” or “strainer” in their mouths.
They have a very small throat (like a funnel) and feed by



straining krill, plankton, and small crustaceans as they swim
through the water with their mouths open. It would be
impossible for any of these whales to swallow a human, so they
can be ruled out.

The “toothed” whales can be given some consideration. These
include the dolphin, porpoise, Beluga, Narwhal, Orca (Killer
whale), none of which is large enough to swallow a whole human
being, and the Sperm whale, which definitely 1is.

The Sperm whale is the largest of the toothed whales, adult
males measuring over sixty feet in length (walk into your
garage and multiply the 1length by four!). They are most
prominent in the Pacific Ocean, but not unknown in the
Atlantic and a favorite of Norwegian whalers. This whale’s
diet consists of giant squid, large sea-bottom and mid-water
sharks, skates, and fishes.{4}

The Sperm whale has a huge capacity in its gullet to store
food. In his book, Sixty-three Years of Engineering, Sir
Francis Fox tells of a manager of a whaling station who
indicates that the whale can “swallow lumps of food eight feet
in diameter, and that in one of these whales they actually
found ‘the skeleton of a shark sixteen feet in length.'{5}

In the Daily Mail of December 14th, 1928, Mr. G. H. Henn, a
resident of Birmingham, England recounted the following story:

My own experience . . . about twenty-five years ago, when the
carcass of a whale was displayed for a week on vacant land in
Navigation Street, outside New Street station . . . I was one

of twelve men, who went into its mouth, passed through 1its
throat, and moved about in what was equivalent to a fair-
sized room. It’s throat was large enough to serve as a door.
Obviously it would be quite easy for a whale of this kind to
swallow a man.”{6}

This could only have been a sperm whale. On the coast of



England, Mr. Frank Bullen in his book, The Cruise of the
Cachalot (another name for the Sperm whale), notes that the
sperm whale always ejects the contents of its stomach when
dying. He himself witnessed such an incident and described the
huge masses of regurgitated contents, estimating their size as
about “eight feet by six feet into six feet, the total equal
to the bodies of six stout men compressed into one!”{7}

It is argued that Sperm whales are not found in the
Mediterranean. But who is to say that was the case 2800 years
ago? There are a lot of marine creatures not found today due
to the intense, world-wide fishing pressure of the past 300
years. If a Sperm whale beached itself on the west coast of
England in this century, who'’s to say a Sperm whale might not
have found its way into the Mediterranean? We know all whales
migrate toward warm water to bear their young. One would also
suspect that if a Sperm whale did find itself east of
Gibraltar, it probably would not fare well in the shallower
depths and could well be very hungry! [One story has
circulated for years about the whale ship Star of the East,
which lost a sailor named James Bartley. The story is that he
was swallowed by a large sperm whale, and found alive inside
the whale’s stomach when it was killed and brought aboard. Mr.
Bartley was found unconscious and with his skin bleached by
the whale’'s gastric acid, but alive nonetheless. We have just
discovered that this is, regrettably, an urban legend, and
therefore cannot be used to support our argument. Here is a
link to the debunking of this urban 1legend:
http://www.ship-of-fools.com/Myths/04Myth.html]

Other Prospects
Baxter also notes a more recent incident:

We have come across the following news-item in the Madras
(India) Mail of November 28th, 1946:

Bombay, November 26. — A twelve-foot tiger shark, weighing
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700 lbs., was dragged ashore last evening at the Sasson
Docks. When the shark was cut open a skeleton and a man’s
clothes were found. It 1is thought that the victim may have
been one of those lost at sea during the recent cyclone. The
shark was caught by fishermen thirty miles from Bombay.

The Tiger is a medium-size shark. The Great White is much
larger, over thirty feet in length and weighing four tons.
This shark has attacked swimmers all along the Atlantic
seaboard on both sides of the ocean.

Which bring us to another important point: It is possible that
Jonah actually did die. There are several indications in
chapter 2 (vs. 2, 5, 6). There are also several miracles
recorded in this book: God preparing the great fish, the
hearts of the people of Nineveh, the gourd plant, the east
wind. If Jonah did die in chapter 2, another miracle involving
his resuscitation after the watery sojourn would not be
anymore difficult for God to perform than the other miracles
in the book. God chides Abraham when he doubts a child could
come forth from the deadness of Sarah’s womb and says, “Is
anything too difficult for the Lord?” (Gen. 18:14). In Genesis
or Jonah the answer is the same: “No.”

If Jonah actually did die, this simply records one more person
among the several in Scripture who were resuscitated for God'’s
intended purpose, and it makes Jonah a still more remarkable
type of Christ and His resurrection . . . which is without a
doubt the main reason this little book is included in the
Sacred Canon!

The main personal application of the Book of Jonah is simply
this: Before God can use the prophet, He must first break the
prophet!

“And after you have suffered for a little while, the God of
all grace, who called you to His eternal glory in Christ, will
Himself perfect, confirm strengthen, and establish you.



Humble yourselves, therefore, under the mighty hand of God,
that He may exalt you at the proper time.” (1 Pet. 5:10, 06).

©2000 Probe Ministries

The Historical Christ

Introduction

Can we trust what our New Testaments tell us about Jesus? Or
must we look elsewhere and possibly conclude that Jesus was
just a man like all others whose teachings became the basis of
a religion largely created by his followers?

Over the past fifteen years or so, New Testament scholars have
been involved in what has been called the Third Quest for the
historical Jesus. The television program “From Jesus to
Christ: The First Christians,”{1} which aired on Public
Broadcasting System (PBS) stations April 7th and 8th, 1998,
was intended to bring the public up-to-date with the latest
“new and controversial historical evidence” about Jesus and
the establishment of the church.

If you watched the program you might have been surprised by
some of the things you heard. The narrator said that
“archaeologists must sift clues and scholars decode the
stories told by the first followers of Jesus” in order to find
the truth. It was suggested that the differences between
Mark’s and John’s reports about Jesus’ arrest is evidence that
they aren’t historically accurate accounts. One participant
said that the Gospel writers were only giving their own
theology using Jesus as a spokesman.

For the scholars on “From Jesus to Christ,” Jesus was just a
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man who preached about the coming kingdom of God. He was not
the incarnate Son of God. But he had enough charisma that he
was able to gather about himself a group of people who were
attracted to his ideas, and who sought to keep his memory and
teachings alive after he died. As time went by, legends began
to develop as words and actions were attributed to Jesus which
weren’t really his. The new Christians needed Jesus to speak
to their own difficulties, so they put words in his mouth or
invented miracles to address whatever the difficulty was.

The views aired on “From Jesus to Christ” are widespread among
mainline scholars, and they are the views typically heard on
college campuses and in the media. Two assumptions are made
about the life of Jesus, and they are considered such common
knowledge that they typically aren’t defended. They are:
first, that the Gospels aren’t reliable historical documents;
and second, that there was no real supernatural element in
Jesus’ life and ministry. In fact, the belief that Jesus
really didn’'t perform miracles or rise from the dead is part
of the reason many scholars reject the Gospels as historical
documents. One of the participants in the program, John
Dominic Crossan, wrote in one of his books, “I do not think
that anyone, anywhere, at any time brings dead people back to
life.” {2} If one begins with anti-supernatural assumptions,
that will affect how one reads historical accounts such as
those in the New Testament.

The question of the historical reliability of the Gospels 1is
critical, because Christianity rests upon historical events.
If the possibility of having true knowledge of these is gone,
we have nothing upon which to base our beliefs. Without the
historical events, Christianity becomes just another set of
beliefs.

Since the PBS program focused on historical issues, we'll
concentrate our attention there and leave the matter of the
supernatural for another time. But before making a case for
the historicity of the Gospels, we should have some background



information on the project of searching for the historical
Jesus.

A Brief History of the Quest

The first indication that “From Jesus to Christ: The First
Christians” might not be presenting historically orthodox
views of Jesus is the title of the program itself. The viewer
might have thought that “From Jesus to Christ” referred to
what Peter said in Acts 2:36: “Therefore let all the house of
Israel know for certain that God has made Him both Lord and
Christ this Jesus whom you crucified.” The scholars on “From
Jesus to Christ,” however, weren’t thinking of the position to
which Jesus was exalted by God the Father; they were thinking
about the position Jesus’ followers gave him through the
development of the Christian religion. In other words, Jesus
the man from Nazareth was transformed by his followers to
Jesus the Christ, the Son of God. The result was a break
between the Jesus of history and the Christ of faith.

So, where did this idea come from?

In the last century and a half there have been three so-called
“quests” for the historical Jesus. The first quest began in
the 19th century when David Strauss published a book titled
The Life of Jesus. Believing “that the Gospels could no longer
be read straightforwardly as unvarnished historical records of
what Jesus actually said and did,”{3} Strauss said that
“unbiased historical research” needed to be done to find out
who Jesus really was. Why did Strauss think we could no longer
accept the Gospel narratives at face value? As philosopher
Stephen Evans says, “The quick answer is simply ‘modernity."'”
In the era of the Enlightenment, optimism about the power of
human reason quickly led to the renunciation of the
supernatural, so that reports of miracles and resurrections
were now to be considered pre-scientific and mythological.{4}
Since so much of the Gospels deals with the supernatural, the
documents were no longer to be trusted historically.



In the 1940s a second quest began with students of German
theologian Rudolf Bultmann. According to Bultmann, very little
could be known about the historical Jesus, not much more than
that he lived and died on a cross. Some of his students began
a new effort to find the historical Jesus. This second quest
continued until the early 70s.{5}

In the early 80s the Third Quest for the historical Jesus
began with the rise of a new enthusiasm about the prospects of
historical study.{6} New archaeological and manuscript data
have greatly increased our knowledge of Jesus’ world. This
quest seeks to know who Jesus was by understanding the world
in which he lived.

These three quests have been based upon the idea that the
Gospels are deficient in giving us a true picture of Jesus of
Nazareth. Now, it’s tempting to just brush all this aside as
liberal balderdash, but we should be careful not to throw out
the baby with the bathwater. Some good information is coming
out of current studies.{7} However, not everything is to be
accepted simply on the academic merits of participating
scholars. In fact, the work of the Jesus Seminar, a splinter
group that was represented in the program by at least three of
the scholars, has drawn conclusions that even most liberal
scholars reject. What we need to do is to look at the
arguments presented and see if they hold water historically.

What follows, then, is a brief defense of the historical
reliability of the Gospels.

Dating the Gospels

The assumption in “From Jesus to Christ” that the Gospels are
not historically reliable records was very clear. Historian
Paula Fredriksen said, “What [the Gospels] do is proclaim
their individual author’s interpretation of the Christian
message through the device of using Jesus of Nazareth as a
spokesperson for the evangelist’s position” (FJTC, Pt. 2).



Thus, these documents aren’t to be taken literally as
historically true. There are at least three reasons many
scholars believe this: a late date for writing; biased
writers; and differences between the Gospels. Let’s look first
at the question of dating.

Mainline New Testament scholars believe that the Synoptic
Gospels—Matthew, Mark and Luke—-were written after the fall of
Jerusalem to Rome in A.D. 70. Mark was written first, drawing
on earlier written and oral traditions. Matthew and Luke drew
from Mark and still other traditions. Even conservative
scholars recognize an interdependency in the Synoptics. The
crucial issue here is when the documents were written. A late
date would give more time for legends to develop. Late dates
for the Synoptics would also suggest that they weren’t really
written by Matthew, Mark, and Luke.

However, although the dates aren’t firmly established, good
arguments have been given for earlier dating which would
strengthen the case for the historicity of the Gospels.

Craig Blomberg, a professor of New Testament at Denver
Seminary, provides several arguments for early dates. For one
thing, the early church fathers said that Matthew, Mark, and
Luke were written by the biblical characters we’re familiar
with. “No competing traditions assigning these books to any
other authors have survived,” he says, “if any ever
existed.”{8} For example, in the late second century, one of
the church fathers said Matthew composed his gospel before
Paul was martyred under Nero in the 60s A.D. Blomberg wonders
why the early believers would have attributed these writings
to such unlikely candidates as Matthew, Mark and Luke if they
were written by others. Mark and Luke weren’t apostles. And
Matthew didn’'t have an especially good reputation. “The
apocryphal Gospels,” Blomberg continues, “consistently picked
more well-known and exemplary figures for their fictitious
authors—for example, Philip, Peter, James, Bartholomew or

Mary."”{9}



Another argument Blomberg presents is built upon the date of
the book of Acts. Acts ends abruptly with no record of what
happened to Paul. Why would Luke have left out that important
information if he wrote the book a decade or more after Paul’s
death? And why would he make no mention of the fall of
Jerusalem in A.D. 70?7 The likely explanation for the abrupt
ending of Acts 1is that it was written as the events
unfolded—in other words, while Paul was still alive (Paul died
in the mid-60s). If so, then Luke’s Gospel-as the first part
of his two-part history-must have been written earlier. Since
Luke drew from Mark, Mark must have been written earlier
still.

A case can be made, then, that the Synoptic Gospels were
written within about 30 years of Jesus’ death. This puts them
close enough to the events that the facts they report could be
corrected if wrong.{10}

The Gospel Writers and Historical Truth

Assuming that we have presented a plausible argument for early
dates for the Synoptics, this still leaves unanswered the
question whether the writers intended to write factual
history.

On the program, Prof. Dominic Crossan suggested that we are
mistaken in taking the Gospels factually because the writers
didn’t intend us to do so. He says that the issue “is whether
the people who told us the stories in the ancient world took
them all literally, and now we’'re so smart that we know to
take them symbolically, or they all intended them symbolically
and we're so dumb that we’ve been taking them literally.”
Crossan takes the second option. He says, “I think we have
been misinterpreting these stories because the people who
write [sic] them don’t seem the least bit worried about their
diversity. We see the problem and then we want to insist that
they’'re literal. I think that we have misread the Scriptures,
not that they have miswritten them” (FJTC, Pt. 2).



Thus, 1t is thought that Matthew inflated the importance of
the Pharisees in his Gospel because they were so influential
later in the first century when the book was written. Mark,
they say, presented Jesus as the persecuted one because Mark’s
community was suffering. And Luke embellished his narrative
with “shipwrecks and exotic animals and exotic vegetation”
(FJTC, Pt. 2) to make it more in keeping with the novelistic
literature of his time.

While it's surely true that each writer chose the events and
sayings of Jesus that he thought were significant and which
would be meaningful to his audience, this doesn’t mean the
stories were made up.

Craig Blomberg offers some help here. First, he points to the
opening statement in Luke’s Gospel where Luke declared his
intent to “write an orderly account” of the things he had
“carefully investigated . . . from the beginning” (Lu.
1:1-4).{11} Luke wanted to convey the truth.

But were Luke’s sources themselves concerned with accurately
passing on what Jesus said and did? Some believe that, since
the church thought Jesus was returning soon, they wouldn’t
worry about accurate reporting. But first, it isn’t certain
that Jesus’ followers thought he would return right away. And
second, the Israelites before them had kept accurate records
of the things prophets said, even though they were expecting
at any time the coming Day of the Lord (Joel 2:1; Obad. 15;
Hab. 2:3). The words of Jesus, who was considered greater than
a prophet, would have held even greater value to early
believers. They had a good reason for accurately remembering
and reporting.

Prof. Blomberg also says that if the Gospel writers devised
the words and works of Jesus to suit the needs of the early
church, one might expect that they would have addressed the
controversies that arose after Jesus ascended to heaven. The
writers could have put in Jesus’ mouth answers to these



issues. But this didn’t happen. Jesus didn’t answer the
controversy over circumcision; he didn’t say whether
Christians could divorce non-Christian spouses; he didn’t
settle the matter of speaking in tongues. It seems that “the
first Christians were interested in preserving the distinction
between what happened during Jesus’ life and what was debated
later in the churches.”

Thus, contrary to what Prof. Crossan said, we are not “dumb”
to believe the Gospel writers intended to give us factual
history.

Differences Between the Gospels

A crucial piece of evidence for the view taken by the scholars
of “From Jesus to Christ” is that of the differences between
what the Gospel writers report. The sequence of some events,
and some of the things Jesus said, are recorded differently.
This is said to indicate that the Gospels aren’t accurate
historical documents.

Dominic Crossan gives as an example the accounts in Mark and
John of the night before Jesus’ death. Mark has Jesus in agony
over his coming death, while John shows a more victorious
Jesus standing up against the troops which came to arrest him.
Crossan concludes, “You have a Jesus out of control, almost,
in Mark; a Jesus totally in control in John. . . . Neither of
them are historical,” he says. “I don’'t think either of them
know [sic] exactly what happened” (FJTC, Pt. 2). Prof. Crossan
didn’t mention the possibility that, while both writers told
the truth, they only told part of the truth. The events
recorded in the four Gospels can be put together to form a
coherent account of what happened in the Garden of
Gethsemane. {12}

Blomberg argues that the Gospel writers were capable of
remembering what Jesus said and did, but they weren’t
concerned to record it all word for word.



On the one hand, the written word was at a premium in the
ancient world, so oral transmission was the primary means of
passing on knowledge. Thus, people learned to memorize a great
deal of information. To illustrate, Blomberg notes that rote
memorization was the method of education for Jewish boys, and
rabbis were encouraged to memorize the entire O0ld
Testament.{13}

On the other hand, as another conservative New Testament
scholar, Darrell Bock, points out, the tradition for reporting
history in the Greco-Roman world involved a “concern for
accuracy in reporting the gist of what had been said, even if
the exact words were not remembered or recorded.” Ancient
historians didn’'t take it upon themselves to simply make up
speeches and put them in others’ mouths.{14} They saw it as
their duty to record what really happened or was said. As
Craig Blomberg says, certain details could be omitted and the
sequence of events could be changed “so long as the major
events of the narratives and their significance were not
altered” (italics his).{15}

This shouldn’t be alarming for those of us who accept the
Gospels as God’s inspired Word. Even in our own experience we
don’t, for example, question the word of an attentive and
trustworthy person who summarizes a speech he heard. Likewise,
if I tell you that our Mind Games director asked me today to
participate in an upcoming conference, I'm telling you the
truth of what he said, even if I'm not quoting him verbatim.
We can’t avoid the fact that Jesus’ words and deeds are
reported differently in the Gospels. Understanding the method
of ancient historians, however, assures us that we have been
given the truth about Jesus. Accepting Paul’s testimony that
“all Scripture is inspired by God” (2 Tim. 3:16) assures us
that the Gospel writers gave us the truth exactly as God
wanted it presented.

We have attempted in this essay to show that the Gospel
writers could have written historical truth because they wrote



soon enough after the events to insure against legend; that
they intended to report what really happened; and that the
differences between the Gospels do not make for a valid case
against their historical truthfulness. There 1s no reason,
then, short of theological bias, to reject what is in the
Gospels, and instead search for the real historical Jesus
elsewhere.

While those involved in the program “From Jesus to Christ”
have benefited the church by their archeological finds and new
information about the world in which Jesus lived, they have
erred in rejecting the clear message of Jesus in the Gospels.
The Christ of faith is the Jesus of history.
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The Christian Canon

Don Closson provides a summary of the process through which
the books of the New Testament were selected by the early
church fathers and brought down to modern times.
Understanding how the books of the Bible were determined
according to important criteria of authorship, wide acceptance
and relevance, help give us an appreciation for the wonder of
God’s word to us.

The Early Church Fathers

Some Christians are unnerved by the fact that nowhere does God
itemize the sixty-six books that are to be included in the
Bible. Many believers have at best a vague notion of how the
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church arrived at what we call the Canon of Scripture. Even
after becoming more aware, some believers are uncomfortable
with the process by which the New Testament Canon was
determined. For many, it was what appears to be a haphazard
process that took far too long.

Furthermore, whether talking with a Jehovah’s Witness, a
liberal theologian, or a New Ager, Christians are very likely
to run into questions concerning the extent, adequacy, and
accuracy of the Bible as God’s revealed Word.

In this essay, therefore, we will consider the development of
the doctrine of the Scriptures in the Church Age. Just how did
the church decide on the books for inclusion in the New
Testament? This discussion will include both how the Canon was
established and the various ways theologians have viewed the
Bible since the Canon was established.

The period immediately following the passing of the Apostles
is known as the period of the Church Fathers. Many of these
men walked with the Apostles and were taught directly by them.
Polycarp and Papias, for instance, are considered to have been
disciples of the Apostle John. Doctrinal authority during this
period rested on two sources, the 0ld Testament (0.T.) and the
notion of Apostolic succession, being able to trace a direct
association to one of the Apostles and thus to Christ.
Although the New Testament (N.T.) Canon was written, it was
not yet seen as a separate body of books equivalent to the
0.T. Six church leaders are commonly referred to: Barnabas,
Hermas, Clement of Rome, Polycarp, Papias, and Ignatius
(Berkhof, The History of Christian Doctrines, 37). Although
these men lacked the technical sophistication of today’s
theologians, their correspondence confirmed the teachings of
the Apostles and provides a doctrinal link to the N.T. Canon
itself. Christianity was as yet a fairly small movement. These
Church Fathers, often elders and bishops in the early Church,
were consumed by the practical aspects of Christian life among
the new converts. Therefore, when Jehovah’'s Witnesses argue



that the early church did not have a technical theology of the
Trinity, they are basically right. There had been neither time
nor necessity to focus on the issue. On the other hand these
men clearly believed that Jesus was God as was the Holy
Spirit, but they had yet to clarify in writing the problems
that might occur when attempting to explain this truth.

The early Church Fathers had no doubt about the authority of
the 0.T., often prefacing their quotes with “For thus saith
God” and other notations. As a result they tended to be rather
moralistic and even legalistic on some issues. Because the
N.T. Canon was not yet settled, they respected and quoted from
works that have generally passed out of the Christian
tradition. The books of Hermas, Barnabas, Didache, and 1 and 2
Clement were all regarded highly (Hannah, Lecture Notes for
the History of Doctrine, 2.2). As Berkhof writes concerning
these early Church leaders, “For them Christianity was not in
the first place a knowledge to be acquired, but the principle
of a new obedience to God” (Berkhof, History of the Christian
Church, 39).

Although these early Church Fathers may seem rather ill-
prepared to hand down all the subtle implications of the
Christian faith to the coming generations, they form a
doctrinal link to the Apostles (and thus to our Lord Jesus
Christ), as well as a witness to the growing commitment to the
Canon of Scripture that would become the N.T. As Clement of
Rome said in first century, “Look carefully into the
Scriptures, which are the true utterances of the Holy Spirit”
(Geisler, Decide For Yourself, 11).

The Apologists

After the early Church Fathers comes the era of the Apologists
and Theologians, roughly including the second, third, and
fourth centuries. It 1s during this period that the Church
takes the initial steps toward establishing a “rule of faith”



or Canon.

During this period both internal and external forces caused
the church to begin to systematize both its doctrines and its
view of revelation. Much of the systemization came about as a
defense against the heresies that challenged the faith of the
Apostles. Ebionitism humanized Jesus and rejected the writings
of Paul, resulting in a more Jewish than Christian faith.
Gnosticism attempted to blend oriental theosophy, Hellenistic
philosophy, and Christianity into a new religion that saw the
physical creation as evil and Christ as a celestial being with
secret knowledge to teach us. It often portrayed the God of
the 0.T. as inferior to the God of the N.T. Marcion and his
movement also separated the God of the 0ld and New Testaments,
accepting Paul and Luke as the only writers who really
understood the Gospel of Christ (Berkhof, History of Christian
Doctrine, 54). Montanus, responding to the gnostics, ended up
claiming that he and two others were new prophets offering the
highest and most accurate revelation from God. Although they
were basically orthodox, they exalted martyrdom and a
legalistic asceticism that led to their rejection by the
Church.

Although the term canon was not used in reference to the N.T.
texts until the fourth century by Athanasius, there were
earlier attempts to list the acceptable books. The Muratorian
Canon listed all the books of the Bible except for 1 John, 1
and 2 Peter, Hebrews, and James around A.D. 180 (Hannah,
Notes, 2.5). Irenaeus, as bishop of Lyon, mentions all of the
books except Jude, 2 Peter, James, Philemon, 2 and 3 John, and
Revelation. The Syriac Version of the Canon, from the third
century, leaves out Revelation.

It should be noted that although these early Church leaders
differed on which books should be included in the Canon, they
were quite sure that the books were inspired by God. Irenaeus,
in his work Against Heresies, argques that, “The Scriptures are
indeed perfect, since they were spoken by the Word of God



[Christ] and His Spirit” (Geisler, Decide For Yourself, 12).
By the fourth century many books previously held in high
regard began to disappear from use and the apocryphal writings
were seen as less than inspired.

It was during the fourth century that concentrated attempts
were made both in the East and the West to establish the
authoritative collection of the Canon. In 365, Athanasius of
Alexandria listed the complete twenty-seven books of the New
Testament which he regarded as the “only source of salvation
and of the authentic teaching of the religion of the Gospel”
(Hannah, Notes, 2.6). While Athanasius stands out in the
Eastern Church, Jerome is his counterpart in the West. Jerome
wrote a letter to Paulinus, bishop of Nola in 394 listing just
39 0.T. books and our current 27 N.T. ones. It was in 382 that
Bishop Damasus had Jerome work on a Latin text to standardize
the Scripture. The resulting Vulgate was used throughout the
Christian world. The Synods of Carthage in 397 and 418 both
confirmed our current twenty-seven books of the NT.

The criteria used for determining the canonicity of the books
included the internal witness of the Holy Spirit in general,
and specifically Apostolic origin or sanction, usage by the
Church, intrinsic content, spiritual and moral effect, and the
attitude of the early church.

The Medieval and Reformation Church

In the fourth century Augustine voiced his belief in the
verbal, plenary inspiration of the N.T. text, as did Justin
Martyr in the second. This meant that every part of the
Scriptures, down to the individual word, was chosen by God to
be written by the human writers. But still, the issue of what
should be included in the Canon was not entirely settled.
Augustine included the Book of Wisdom as part of the Canon and
held that the Septuagint or Greek text of the 0.T. was
inspired, not the Hebrew original. The Church Fathers were



sure that the Scriptures were inspired, but they were still
not in agreement as to which texts should be included.

As late as the seventh and eighth centuries there were church
leaders who added to or subtracted from the list of texts.
Gregory the Great added Tobias and Wisdom and mentioned 15
Pauline epistles, not 14. John of Damascus, the first
Christian theologian who attempted a complete systematic
theology, rejected the 0.T. apocrypha, but added the Apostolic
Constitution and 1 and 2 Clement to the N.T. One historian
notes that “things were no further advanced at the end of the
fourteenth century than they had been at the end of the
fourth” (Hannah, Notes, 3.3). This same historian notes that
although we would be horrified at such a state today, the
Catholicism of the day rested far more on ecclesiastical
authority and tradition than on an authoritative Canon. Thus
Roman Catholicism did not find the issue to be a critical one.

The issue of canonical authority finally is addressed within
the bigger battle between Roman Catholicism and the Protestant
Reformation. In 1545 the Council of Trent was called as a
response to the Protestant heresy by the Catholic Church. As
usual, the Catholic position rested upon the authority of the
Church hierarchy itself. It proposed that all the books found
in Jerome’s Vulgate were of equal canonical value (even though
Jerome himself separated the Apocrypha from the rest) and that
the Vulgate would become the official text of the Church. The
council then established the Scriptures as equivalent to the
authority of tradition.

The reformers were also forced to face the Canon issue.
Instead of the authority of the Church, Luther and the
reformers focused on the internal witness of the Holy Spirit.
Luther was troubled by four books, Jude, James, Hebrews, and
Revelation, and though he placed them in a secondary position
relative to the rest, he did not exclude them. John Calvin
also argued for the witness of the Spirit (Hannah, Notes,
3.7). In other words, it is God Himself, via the Holy Spirit



who assures the transmission of the text down through the
ages, not the human efforts of the Catholic Church or any
other group. Calvin rests the authority of the Scripture on
the witness of the Spirit and the conscience of the godly. He
wrote in his Institutes,

Let it therefore be held as fixed, that those who are
inwardly taught by the Holy Spirit acquiesce implicitly 1in
Scripture; that Scripture, carrying its own evidence along
with it, deigns not to submit to proofs and arguments, but
owes the full conviction with which we ought to receive it to
the testimony of the Spirit. Enlightened by him, we no longer
believe, either on our own judgment or that of others, that
the Scriptures are from God; but, in a way superior to human
judgment, feel perfectly assured as much so as if we beheld
the divine image visibly impressed on it that it came to us,
by the instrumentality of men, from the very mouth of God.

He goes on the say, “We ask not for proofs or probabilities on
which to rest our judgment, but we subject our intellect and
judgment to it as too transcendent for us to estimate.”

Modern Views

Although the early church, up until the Reformation, was not
yet united as to which books belonged in the Canon, they were
certain that the books were inspired by God and contained the
Gospel message that He desired to communicate to a fallen
world. After the Reformation, the books of the Canon were
widely agreed upon, but now the question was, Were they
inspired? Were they God breathed as Paul declared in 2 Timothy
3:167

What led to this new controversy? A great change began to
occur in the way that learned men and women thought about the
nature of the universe, God, and man’s relationship to both.
Thinking in the post-Reformation world began to shift from a



Christian theistic worldview to a pantheistic or naturalistic
one. As men like Galileo and Francis Bacon began to lay the
foundation for modern science, their successes led others to
apply their empirical methodology to answering philosophical
and theological questions.

Rene Descartes (1596-1650), although a believer, began his
search for knowledge from a position of doubt, assuming only
that he exists because he is able to ask the question.
Although he ends up affirming God, he is able to do this only
by assuming God’'s existence, not via rational discovery
(Hannah, Notes, 4.2). Others that followed built upon his
system and came to different conclusions. Spinoza (1633-77)
arrived at pantheism, a belief that all is god, and Liebnitz
(1646-1716) concluded that it 1is 1impossible to acquire
religious knowledge from a study of history.

Thomas Hobbes (1588-1679) took another step away from the
notion of revealed truth. He attempted to build a philosophy
using only reason and sense perception; he rejected the idea
that God might have imprinted the human mind with knowledge of
Himself. Another big step was taken by Immanuel Kant
(1724-1804). Attempting to protect Christian thinking from the
attacks of science and reason, he separated knowledge of God
or spirit and knowledge of the phenomenal world. The first was
unknowable, the second was knowable. Christianity was reduced
to a set of morals, the source of which was unknowable by
humanity.

The 1800s brought with it the fruit of Kant’'s separation of
truth from theology. German theologians built upon Kant'’s
foundation resulting in man becoming the source of meaning and
God fading into obscurity. Frederick Schleiermacher
(1768-1834) replaced revelation with religious feeling, and
salvation by grace with self-analysis. The Scriptures have
authority over us only if we have a religious feeling about
them first. The faith that leads to this religious feeling may
come from a source completely independent of the Scriptures.



David Strauss (1808-74) completely breaks from the earlier
high view of Scripture. He affirms a naturalistic worldview by
denying the reality of a supernatural dimension. In his book,
Leben Jesu (“The Life of Jesus”), he completely denies any
supernatural events traditionally associated with Jesus and
His apostles, and calls the Resurrection of Christ “nothing
other than a myth” (Hannah, Notes, 4.5). Strauss goes on to
claim that if Jesus had really spoken of Himself as the N.T.
records, He must have been out of His mind. In the end,
Strauss argues that the story we have of Christ 1is a
fabrication constructed by the disciples who added to the life
of Christ what they needed to in order for Him to become the
Messiah. Strauss’s work would be the foundation for numerous
attacks on the accuracy and authenticity of the N.T. writers,
and of the ongoing attempt, even today, to demythologize the
text and find the so-called “real Jesus of history.”

What Now?

As one reviews the unfolding story of how the Canon of
Christian Scriptures has been formed and then interpreted, we
can get a fairly accurate picture of the changes that have
taken place in the thinking of Western civilization. Two
thousand years ago men walked with Christ and experienced His
deity first hand. God, through the Holy Spirit, led many of
these men to compose an inspired account of their experiences
which revealed to the following generations what God had done
to save a fallen world. This text along with the notion of
Apostolic succession was accepted as authoritative by the
emerging Christian population, and would eventually come to
dominate much of Western thought. In the sixteenth century,
the Reformation rejected the role of tradition, mainly the
Roman Catholic Church, when it had begun to supersede the
authority of Scripture. Later, the Enlightenment began the
process of removing the possibility of revelation by elevating
man’s reason and limiting our knowledge to what science could



acquire. This was the birth of Modernism, attempting to answer
all the questions of life without God.

The wars and horrors of the twentieth century have crushed
many thinkers’ trust in mankind’s ability to implement a
neutral, detached scientific mind to our problems and its
ability to determine truth. As a result, many have rejected
modernism and the scientific mind and have embraced a
postmodernist position which denies anyone’s ability to be a
neutral collector of truth, which might be true for everyone,
everywhere. This has left us with individual experience and
personal truth. Which really means that truth no longer
exists. What does this mean for the theologian who has
accepted the conclusions of postmodern thinking? One
theologian writes, “At the present, however, there 1is no
general agreement even as to what theology is, much less how
to get on with the task of systematics. . . . We are, for the
most part, uncertain even as to what the options are” (Robert
H. King, Christian Theology: An Introduction to Its Traditions
and Tasks, 1-2).

This same theologian argues that Christian theology can no
longer rest upon metaphysics or history. In other words,
neither man’s attempt to explain the causes or nature of
reality nor the historical record of any texts, including the
Bible can give us a sure foundation for doing theology. We
have the remarkable situation of modern theologians attempting
to do theology without any knowledge of God and His dealings
with His creation. It is not surprising that modern
theologians are seeing Hare Krishna and Zen Buddhism, along
with other Eastern traditions, as possibilities for
integration with Christian thought or at least Christian
ethics. These traditions are not rooted in historical events
and often deny any basis in rational thinking, even to the
point of questioning the reality of the self (King, Christian
Theology, 27).

Once individuals refuse to accept the claim of inspiration



that the Bible makes for itself, they are left with a set of
ethics without a foundation. History has shown us that it
rarely takes more than a generation for this kind of religion
to lose its significance within a culture. How then do we know
that Christianity is true? William Lane Craig, in his book
Reasonable Faith, makes an important point. As believers, we
know that the Scriptures are inspired, and that the Gospel
message 1is true, by the internal witness of the Holy Spirit.
We show that it is true to unbelievers by demonstrating that
it is systematically consistent. We make belief possible by
using both historical evidence and philosophical tools.
However, it is ultimately the Holy Spirit that softens hearts
and calls men and women to believe in the God of the Bible.
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Angelic Activity

Sue Bohlin presents accounts of angelic activity in our world
today consistent with the biblical account of angels and their
actions. From a biblical worldview perspective, she considers
both the involvement of good angels and bad angels in the
circumstances of life. A good understanding of angelic
activity will aid us in understanding the full world around
us, both the seen and the unseen.

This article is also available in Spanish. =]

I was about thirteen years old when I had my first encounter
with an angel. I was going upstairs to my room, pulling my
entire weight on the handrail, when it suddenly came off in my
hand. I fell backwards, head first. Halfway into a terrible
fall, I felt a strong hand on my back push me upright. There
was nobody there—well, nobody visible!

Angel stories are always fascinating, and in this essay I
address angels: the good, the bad, and the ugly. The good
angels are the holy ones, the bad angels are the evil ones,
which the Bible calls demons, and the ugly angels are demons
disguising themselves as good angels. These ugly angels have
deceived many people in a culture that has embraced “angel
mania.”

The Good Angels

The book of Hebrews calls angels “ministering spirits sent to
serve those who will inherit salvation” (Hebrews 1:14). Angels
minister in many ways to us, and I'd like to look at some of
their ministries with examples from the scriptures as well as
some modern anecdotes.
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Provision

The Lord uses His angels to physically provide for His own. It
was an angel who brought Elijah bread and water while fleeing
from Jezebel after his victory on Mt. Carmel (1 Kings 19:5-6).

In 1944, the penniless wife of a pastor and evangelist in
Switzerland, Susie Ware prayed, “God, I need five pounds of
potatoes, two pounds of pastry flour, apples, pears, a
cauliflower, carrots, veal cutlets for Saturday, and beef for
Sunday.” A few hours later, someone knocked on the door, and
there was a young man carrying a basket, who said, “Mrs. Ware,
I am bringing what you asked for.” It was precisely what she’d
prayed for—down to the exact brand of pastry flour she wanted.
The young man slipped away, and even though Rev. and Mrs. Ware
watched at the window to their building, the man never exited.
He just disappeared.{1l}

Guidance

Sometimes, angels give guidance so God’s people will know what
He wants us to do. An angel appeared to Joseph in a dream and
instructed him to take Mary as his wife and to name her baby
Jesus. (Matthew 1:20-21)

And it was an angel who told Philip where to go in his travels
so that he could meet the Ethiopian eunuch and lead him to
Christ. (Acts 8:26)

My friend Lee experienced the comfort of guidance from an
angel when the other men in his army unit were pressuring him
to visit a red-light district. As he prayed for strength, an
invisible messenger came to him and said, quite audibly from
about ten feet away, “Have no fear of them. Do not succumb. I
will sustain you and deliver you.”



Encouragement

Angelic ministry to us can include powerful encouragement.
When Paul and his shipmates were caught in a horrible storm
and faced shipwreck, an angel appeared to him, assured him
that not a life would be lost, and that he would live to stand
trial before Caesar. (Acts 27:23)

One mother of a young girl told me that the night after her
daughter’s cancer surgery, a very tall nurse with long braids,
a real Amazon, ministered to her all night long. She was
caring for the girl with a strong but gentle tenderness, and
talking with the mom about how good God is. After they went
home, the mother decided to write a thank-you note to the
nurse, and called the hospital to ask for her name.
Everyone—even the head of nursing—insisted that there was no
nurse with that description working at the hospital. She
believes God sent an angel to encourage her through that dark
night.

Protection

This world is a dangerous place, and angels can provide
supernatural protection. Daniel 6 tells the story of how an
angel shut the mouths of the lions when he was thrown into
their den.

A young lady named Myra worked in the inner-city ministry of
Teen Challenge in Philadelphia. One neighborhood gang liked to
terrorize anyone who tried to enter the Teen Challenge
building, and they harassed Myra as well. One night, when she
was alone in the building with the gang banging on the door,
she felt she should continue to try to reach out to them with
the gospel of Jesus. As she opened the door, she breathed a
prayer for protection. The boys suddenly stopped their
shouting, looked at each other, turned and left quietly. Myra
had no idea why.



Later on, as the staff people were able to build relationships
with the gang members, the ministry director asked them why
they dropped their threats against Myra and left her alone
that night. One young man spoke up, saying, “We wouldn’t dare
touch her after her boyfriend showed up. That dude had to be
seven feet tall.” The director said, “I didn’t know Myra had a
boyfriend. But at any rate, she was here alone that night.”
Another gang member insisted, “No, we saw him. He was right
behind her, big as life in his classy white suit.”{2}

Another young woman walking home from work in Brooklyn had to
go past a young man loitering against a building. She was
fearful; there had been muggings in the area recently, and she
prayed for protection. She had to go right by him, and
although she could feel him watching her, he didn’t move. A
short time after she reached home, she heard sirens and saw
police lights. The next day her neighbor told her someone had
been raped, in the same place and just after she had passed by
the young man.

She wondered if the man she’d passed was the rapist, because
if it were, she could identify him. She called the police and
discovered they had a suspect in custody. She identified him
in a lineup and asked the policeman, “Why didn’t he attack me?
I was just as vulnerable as the next woman who came along.”
The policeman was curious too, so he described the woman and
asked the suspect about her. He said, “I remember her. But why
would I have bothered her? She was walking down the street
with two big guys, one on either side of her.”{3}

Rescue

Sometimes, angels rescue people in danger. It was an angel-if
not the Angel of the Lord, who is the pre-incarnate Christ—who
joined Meshach, Shadrach and Abednego in the fiery furnace,
rescuing them from the flames (Daniel 3).

My friend John told me that he and a friend were walking



through a rough neighborhood one night when 12 or 15 gang
members jumped them. John took two punches and sank to the
ground. He expected to be robbed and severely beaten, but he
wasn’t. Instead, he heard a voice from about six feet up:
“It's okay, they’re gone.” He looked up and saw his friend who
mysteriously was now about 25 feet away, leaning against a
wall with his fists still clenched as if he were ready to
fight. But there was no gang. They just disappeared. And there
was nobody next to John.

Warrior Angels

The ministry of warrior angels catches the imagination in a
special way. The prophet Elisha prayed that the Lord would
open the eyes of his servant so he could see the mighty
angelic army of God protecting them.

In Nazi Germany, one mother took her little boy, who was
unchurched, to a shelter run by nuns that had become known as
a safe place because nothing bad ever seemed to happen there.
His first night, while everyone else was praying that God
would protect them, this little boy kept his eyes open. After
the “amen,” he told his mother, “It came up to here on them!”
and pointed to his breastbone. When asked what he meant, he
said, “The gutter came up to here on them!” A nurse asked,
“What are you talking about?” and he told her that he saw men
filled with light guarding each corner of the shelter, so tall
that they towered above the roof. The shelter was protected by
huge warrior angels that only a little boy could see.{4}

Guardian Angels

Do we have guardian angels? The Bible doesn’t give a
definitive answer on that, although the Lord Jesus did say,
“See that you do not look down on one of these little ones.
For I tell you that their angels in heaven always see the face
of my Father in heaven.” (Matthew 18:10) And Psalm 91:11
promises, “For He will command His angels concerning you to



guard you in all your ways.”

One day, when my son was a baby, I tripped while I was holding
him, and he went flying headlong toward a brick wall. There
was nothing I could do to protect him, but I watched as he
inexplicably stopped an inch from the wall and fell gently to
the carpet. I knew immediately that an angel’s hand had been
his bumper pad.

These are only a few of the stories of thousands about angels
who protected and rescued people, both Christians and non-
Christians. But a nagging question continues to arise: where
are the angels when girls are raped, and drunk drivers crash
headlong into a car of teenagers, and evil people blow up
buildings with hundreds of innocent people in them?

The angels are still there, continuing to minister in pain and
death. We usually don’t realize the role of angels in the
midst of horrible circumstances because their work 1is unseen
and often unfelt.

Behind the question of, “Where are the angels?” is the very
difficult problem of why a good God would allow pain and
suffering. The book of Job gives us two important insights
into the problem of pain: first, when disasters and suffering
assail us in the physical realm, there may be something bigger
and more important going on in the unseen spiritual realm.{5}
Second, God never gives Job an answer to his demand to know
the “why”: He just says, “I am the sovereign Lord, acting in
ways you cannot understand. You just need to trust Me, that I
know what I'm doing.” The fact that God is in control, that He
allows all pain and suffering for a reason, 1is the great
comfort that we need to remember when it seems like the angels
have forsaken us. They haven’t, because God hasn’t.

The Bad Angels

There are good angels, and there are bad angels. All of them



were created as holy angels, but about a third of them
rebelled against God and fell from their sinless position.
Satan, the leader of these demons or unholy angels, is a liar,
a murderer, and a thief. (John 10:10) He hates God and he
passionately hates God’s people. The Bible tells us that he
prowls around like a roaring lion, seeking whom he may devour
(1 Peter 5:8). We need to remember that Satan and all the
demons are supernaturally brilliant, and Satan disguises
himself as an angel of light (2 Corinthians 11:14).

It’'s this masquerade as a holy angel that is behind the
current angel craze in our culture. While there are a number
of wonderful Christian books available that relate stories of
holy angels helping people, there are many books,
publications, and seminars that are filled with demonic
deception of the ugliest kind. Because when you start talking
to angels, you end up dealing with demons.

The Ugly Angels

The enemy of our souls 1s using a new twist on an old lie,
exploiting the current interest in angels to attract the
untaught and the undiscerning. Much of the current angel mania
is simply New Age philosophy, which is actually old-fashioned
pantheism. Pantheism 1is the belief that everything-an
impersonal God as well as every part of the creation-is one
big unity. All is one, God is one, we are God-and New Age
philosophy throws reincarnation into the mix as well.

n

You know you're around “ugly angels,” or demons masquerading
as angels of light and holiness, when you see or hear these
terms:

1. Contacting or communing with angels.

There are now books available with titles like Ask Your
Angels{6} and 100 Ways to Attract Angels{7}. But the Bible
gives neither permission nor precedent for contacting angels.



When people start calling on angels, it’s not the holy angels
who answer. They’'re demons, disguising themselves as good
angels to people who don’t know how to tell the difference.

2. Loving our angels, praying to our angels.

Some self-styled “angel experts” instruct their followers to
love their angels and call upon them for health, healing,
prosperity, and guidance. But angels are God'’'s servants, and
all this attention and emphasis and glory should go to God,
not His servants. God says, “I will not share my glory with
another” (Isaiah 42:8). Scripture makes no mention of loving
angels—only God, His word, and people. And it never tells us
to pray to angels, only to the Lord Himself.

3. Instruction, knowledge, or insight from angels,
particularly ones with names.

Some angel teachers are proclaiming that angels are trying
very hard to contact us, so they can give us deeper knowledge
of the spiritual{8}. Invariably, this “angel knowledge” is a
mixture of truth and lies, and never stands up to the absolute
truth of Scripture.

There are four angel names that keep popping up in the angel
literature: Michael, Gabriel, Uriel, and Raphael. Michael and
Gabriel are the only angels mentioned by name in the Bible.
The other two show up in the apocryphal First Book of Enoch,
which includes a fanciful account of the actions of these four
beings. [Note: it has been brought to my attention that there
are actually two other named angels in the Bible: Apollyon,
the angel of the abyss in Revelation 9:11, and Satan, who 1is
an evil, fallen angel.] Those who report modern day angel
teachings are actually channeling information from demons.

4. Special knowledge or teachings from angels.

Naomi Albright distributes teachings about the deep meanings
of colors, and numbers and letters of the alphabet which she



claims is “knowledge given from above and brought forth in
more detail by the High Angelic Master Sheate, Lady Master
Cassandra, and Angel Carpelpous, and the Master Angel, One on
High.”{9} These same beings told Mrs. Albright to stress two
main teachings: first, that God accepts all religions, and
second, Reincarnation.{1l0} These two teachings keep showing up
in much of the New Age angel literature, which shouldn’t be
surprising since they are heretical lies that come from the
pit of hell, which is where the demons feeding these lies to
the teachers are from.

Other angel teachings are that all 1is a part of God
(pantheism); the learner 1is set apart from others by the
“deep” knowledge that the angels give (this is a basic draw to
the occult); and that eventually, the one who pursues contact
with these angels will be visited by an Ascended Master or a
Shining Angel (which is a personal encounter with a demon).

We need to remember that God’s angels are not teachers. God'’s
word says they are messengers—that’s what “angel” means—and
they minister to us. God has revealed to us everything we need
for life and godliness (2 Peter 1:3), so any hidden knowledge
that spirit beings try to impart is by nature occultic and
demonic.

5. Human divinity

The message of the ugly angels is that we need to recognize
that we are one with the divine, we are divine . . . we are
God. In Karen Goldman’s The Angel Book: A Handbook for
Aspiring Angels, she says things like, “Angels don’t fall out
of the sky; they emerge from within.”{11} And, “The whole
purpose in life is to know your Angel Self, accept it and be
it. In this way we finally experience true oneness.”{12}

The following bit of heretical garbage was channeled from a
demon posing as an angel named Daephrenocles: “The wondrous
light of the Angels, from the elohim to the Archangels to the



Devas and Nature Spirits, are all bringing to you the
realization that you are magnificent-you are divine now and
divine first.”{13}

Much of the angel literature refers to “the angel within.” But
angels are a separate part of the creation. They were created
before man as a different kind. They are not within us. The
movie “It’s a Wonderful Life” notwithstanding, when we hear a
bell ring it does not mean that an angel is getting his wings.
Nor do good people, especially children, become angels when
they die. We remain human beings—not angels, and certainly not
God.

What our culture needs in response to the angel craze 1is
strong discernment built on the foundation of God’s word. We
need to remember, and share with others, three truths about
angels:

1. The ministry of holy angels will never contradict the
Bible.

2. The actions of holy angels will always be consistent with
the character of Christ.

3. A genuine encounter with a holy angel will glorify God, not
the angel. Holy angels never draw attention to themselves.
They typically do their work and disappear.

It’s very true that many have “entertained angels unaware”
(Hebrews 13:2). But we need to make sure we’re entertaining
the right kind of angels!
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