The 0ld Testament and Other
Ancient Religious Literature

Do similarities in the 0ld Testament with other ancient Near
Eastern literature prove that it 1is all the same kind of
thing? Rick Wade shows why it’s not.

The Challenge

In the 1870s a scholar named George Smith revealed the
discovery of both creation and flood stories in ancient
Babylonian literature.{1} Bible scholars were soon claiming
that the writer of Genesis was merely borrowing from
Babylonian mythology. Although competent scholars have since
shown that the similarities between these accounts are largely
superficial, the idea remains today in certain areas of
academia and pop culture that the Bible is just another work
of ancient mythology.

Although there are good reasons to see the Bible as
very different from other religious literature, the problem
for conservative Christians 1s in how similar it is to other
ancient literature; 1it’s because there are significant
affinities that scholars made that leap in the first place. On
the one hand, liberal scholars and a lot of ordinary lay
people take the similarities to indicate that the O0ld
Testament isn’t any more divine than other ancient literature.
On the other hand, conservatives, fearful of seeing the Bible
lose its status, tend to shy away from the similarities. Most
of us wouldn’t say it, but we don’t like to think there’s much
overlap between the worldview of the ancient Israelites and
that of their neighbors. Where we run into problems is when we
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assume that God revealed Himself in ways that are always
satisfactory to modern people, especially with regard to
scientific and historical accuracy. Neither the giving-away-
the-store approach nor the approach of turning a blind eye to
genuine similarities will do. We must let the Bible be what it
is and determine for us how we should understand and use it.

For all the similarities, there are fundamental differences
that set the Bible apart. In this article I will spend more
time on the differences. Before turning to those, however, it
would be good to mention a few similarities.

For one thing, there is similarity in the form that religious
practice took. Temples, priests, prophets, and sacrifices were
a part of the practices of other religions as they were of the
Israelites’. 0ld Testament scholar John Oswalt notes, for
example, that “the layout of the tabernacle and of the temple
following it is essentially the same as the layout of
contemporary Canaanite sanctuaries. Furthermore, the
decoration of the temple seems to have been similar to that of
Canaanite sanctuaries.”{2}

i

There were similarities in law as well. For example, the “eye
for an eye” injunctions in Exodus 21:23-25 are similar to some
found in the Babylonian Code of Hammurabi. Both include
punishments for striking a pregnant woman and causing her to
miscarry.{3}

Even here, though, there are differences, specifically in the
purposes of these two. 0ld Testament scholar John Walton
points out that the ancient codes, or treatises as he calls
them, were not rules legislated by authorities. Rather, they
were collections of principles, learned over time, assembled
to show the worthiness and wisdom of the king in his role of
maintaining order in society.{4} “This,” Walton writes, “was
the most fundamental expectation of the gods.”{5}

By contrast, the O0ld Testament law was an important part of



the covenant between God and His people; the laws were, as
Walton says, the “stipulations of the covenant.”{6}

More could be said about similarities, but we’ll turn now to
the differences between the 0ld Testament and other literature
of the ancient Near East.

The One True God

Two fundamental differences between the 0ld Testament and
ancient myths are the biblical claims that there is only one
true God and that this God is not to be worshipped by means of
idols.{7}

Israel’s neighbors were polytheists or henotheists, meaning
they believed there were multiple gods but they worshipped
only one, or one primarily. This is why the steward of
Joseph’s house could speak to Joseph’s brothers of “your God
and the God of your father” (Gen. 43:23) and why Pharaoh could
say to Moses and Aaron, “Go, sacrifice to your God within the
land” (Ex. 8:25). The Egyptians had their gods, the Hebrews
had theirs. The cultural “atmosphere” of belief in many gods
was as normal in that day as the modern secular mentality is
in ours.

By contrast, Yahweh declared that there was only one God and
it was Him. “I am the first and I am the last; besides me
there is no God,” Yahweh said. “Who is like me? Let him
proclaim it” (Isa. 44:6b-7a; see also 45:5,6).

Further, the true God was not to be worshipped through idols.
That was a new idea. Idols were very important to the
ancients. They were the actualized presence of deities. The
idol received worship on behalf of the god. An example of that
worship was providing food for the god by presenting it to the
idol. John Walton says that through such expressions, “in this
way the image mediated the worship from the people to the

deity.”{8}



This entire understanding was declared false by Yahweh.
Through Isaiah and Jeremiah God declared that idols were wood
or stone, silver or gold, and nothing more (Isa. 44; Jer. 10).
“Every goldsmith is put to shame by his idols,” God said
through Jeremiah, “for his images are false, and there is no
breath in them. They are worthless, a work of delusion” (Jer.
10:14-15a). Through the Psalmist, God asked rhetorically, “Do
I eat the flesh of bulls or drink the blood of goats?” (Ps.
50:12-13).

Transcendence vs. Continuity

One of the ways we distinguish the 0ld Testament from other
literature of the ancient Near East is to note the difference
between actual history and myth. The stories of the gods in
other literature we call mythological. The word myth is often
used today to mean false, but it has a much richer meaning
than that.

In his book The Bible Among the Myths, John Oswalt gives
several definitions of myth which have to do with such things
as the definition of the word and sociological and theological
factors and more.{9} A central feature of all of them is what
Oswalt calls “continuity.” By continuity he means an actual
metaphysical connection between all things. A simple
illustration of this principle is the claim, “I am one with
the tree, not merely symbolically or spiritually, but
actually. The tree is me; I am the tree.”{10} In the ancient
world, this continuity included the gods. The differences
between nature and the gods were more of degree than of kind.

This connection is more than a matter of mere resemblance.
Because the pagan gods were understood to be continuous with
nature, what happened in nature was thought to be a direct
result of the activities of the gods. If the crops didn’t grow
or the animals didn’t reproduce, it must have had something to
do with the gods. Moving in the other direction, people hoped



to manipulate the gods by engaging in some ritualistic act on
the level of nature. So, by retelling and acting out the
mythical stories of the divine, ideal world, a connection was
made between humanity and the gods. It was hoped that the
outcomes of the mythical accounts would apply to the natural
world.{11} This direct continuity between earth and “heaven”
sheds light on such things as temple prostitution and
fertility rituals. Through re-enactments of the mythological
origins of the world, which involved the sexual activities of
the gods, people hoped they could inspire the gods to make
their crops grow and their animals fertile.

By contrast, the God of the 0ld Testament is not continuous
with the created world. Yahweh is transcendent, above and
separated in His very nature from the created order. This
distinction marks a fundamental difference between the
teachings of the 0ld Testament and those of the ancient myths.

This has several very important implications. I'll run through
a few.

Being transcendent meant God could not be manipulated through
rituals the way pagan gods could. Fertility rituals, for
example, were meaningless because they had no relation
whatsoever to how God created or governed the world. The
Israelites engaged in certain ritualistic acts, but they were
not for the purpose of making God do what they wanted. In
fact, when they became substitutes for godly living, God told
them to stop doing them. We read in Isaiah chapter 1 about how
abhorrent the sacrifices and the rituals of the Israelites had
become to God.

What to me is the multitude of your sacrifices? says the
LORD; I have had enough of burnt offerings of rams and the
fat of well-fed beasts; I do not delight in the blood of
bulls, or of lambs, or of goats. When you come to appear
before me, who has required of you this trampling of my



courts? Bring no more vain offerings; incense 1is an
abomination to me. New moon and Sabbath and the calling of
convocations—I cannot endure iniquity and solemn assembly.
Your new moons and your appointed feasts my soul hates; they
have become a burden to me; I am weary of bearing them. When
you spread out your hands, I will hide my eyes from you;
even though you make many prayers, I will not listen; your
hands are full of blood (Isa. 1:11-17).

The pagan gods demanded the appeasement of sacrifices. Yahweh
looked for a change of heart and behavior.

Here’'s another difference. Because the various acts of the
pagan deities recounted in myths were thought to be eternally
recurring, time and space lost their significance. The acts of
the gods were timeless. They couldn’t be connected to
particular moments in history.{12} Thus, the mythological view
reduced the significance of the historical.

By contrast, in Scripture we see the transcendent God acting
in history through specific events and persons. The people of
Israel were called not to re-enact but to remember particular
events 1in history, for it was in these things that the
transcendent God of the Bible revealed Himself.

The transcendence/continuity distinction helps explain why
idol worship was so strongly condemned in Scripture. It was
more than just a matter of worshipping the wrong God. It
showed a basic misunderstanding of the nature of God. To
engage in idol worship was to give in to the idea of
continuity between nature and the divine. This mentality was
likely behind the creation of the golden calf by Aaron when
Moses was on the mountain. The people had lived in a world
where gods could be seen through physical idols. It was
natural for them, when wondering where Moses and Yahweh were,
to find reassurance in a physical representation of deity. But
it was condemned by God.



A Few More Differences

Here are three more differences between the worldview and
religion prescribed in the 0ld Testament and that seen in
other ancient Near Eastern literature.

First, the biblical worldview regards humanity highly. In the
0ld Testament, we read that man and woman were created in
God’'s image. They were the pinnacle of God’s creative work. In
the pagan myths, mankind was created merely to serve the needs
of the lazy and conceited gods. Humans were only good for
“food and adulation,” as John Oswalt says.{13}

Second, Yahweh was concerned with people’s moral lives. Among
other ancient Near Eastern peoples, Oswalt writes, religion
was “about sacrifice, ritual, ritual purity, prayer,
offerings, and the like.” Things like this were part of the
covenant between Israel and Yahweh, but not the only things,
and not even the most important, as we saw in the Isaiah 1
passage quoted earlier. Ethical obedience was and 1is an
important part of our response to God. His people are to tell
the truth, to respect other people and their possessions, to
keep the marriage bed pure, etc. Similar laws can be found in
some other religious codes, but for Israel they weren’t just
the laws of the land; they were aspects of a relationship with
God that were grounded in the character of God.{14}

Third, the people of Israel could know if they were pleasing
or displeasing Yahweh and why. They knew what they were
required to do and not do, and they got feedback, typically
through the prophets.

By contrast, other gods didn’t seem so concerned to
communicate their thoughts or motives to people. When
hardships came for no apparent reason, people thought they
must have offended the gods, but they couldn’t know for sure
what they had done or not done. Walton writes that “the minds
of the gods were not easily penetrated.”{15} By contrast, he



says, “nothing in the ancient Near East compares to the extent
of revelation that Yahweh gives to his people and the depth of
relationship that he desires with them.”{16}

By countering the idea that the Bible is just another example
of ancient literature, I have not proved that the Bible’s
message 1is true. The point is to clear away an objection that
gets in the way of understanding. It provides a space for
people to give more thought to the teachings of the Bible. The
Bible is then able to speak for itself.
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Archaeology and the O0Old
Testament

Dr. Patrick Zukeran surveys the importance of archaeology with
regard to its confirmation of biblical history.

=] This article is also available in Spanish.

Understanding Archaeology

Christianity is a historical faith based on actual events
recorded in the Bible. Archaeology has therefore played a key
role in biblical studies and Christian apologetics in several
ways.

First, archaeology has confirmed the historical accuracy of
the Bible. It has verified many ancient sites, civilizations,
and biblical characters whose existence was questioned by the
academic world and often dismissed as myths. Biblical
archaeology has silenced many critics as new discoveries
supported the facts of the Bible.

Second, archaeology helps us improve our understanding of the
Bible. Although we do not have the original writings of the
authors, thousands of ancient manuscripts affirm that we have
an accurate transmission of the original texts.{1l} Archaeology
can also help us to understand more accurately the nuances and
uses of biblical words as they were used in their day.

Third, archaeology helps illustrate and explain Bible
passages. The events of the Bible occurred at a certain time,
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in a particular culture, influenced by a particular social and
political structure. Archaeology gives us insights into these
areas. Archaeology also helps to supplement topics not covered
in the Bible. Much of what we know of the pagan religions and
the intertestamental period comes from archaeological
research.

As we approach this study we must keep in mind the limits of
archaeology. First, it does not prove the divine inspiration
of the Bible. It can only confirm the accuracy of the events.
Second, unlike other fields of science, archaeology cannot re-
create the process under study. Archaeologists must study and
interpret the evidence left behind. All conclusions must allow
for revision and reinterpretation based on new discoveries.
Third, how archaeological evidence 1is understood depends on
the interpreter’s presuppositions and worldview. It 1is
important to understand that many researchers are skeptics of
the Bible and hostile to its world view.

Fourth, thousands of archives have been discovered, but an
enormous amount of material has been lost. For example, the
library in Alexandria held over one million volumes, but all
were lost in a seventh century fire.

Fifth, only a fraction of available archaeological sites have
been surveyed, and only a fraction of surveyed sites have been
excavated. In fact, it is estimated that less than two percent
of surveyed sites have been worked on. Once work begins, only
a fraction of an excavation site is actually examined, and
only a small part of what is examined is published. For
example, the photographs of the Dead Sea Scrolls were withheld
from the public for forty years after they were uncovered.

It is important to understand that the Scriptures remain the
primary source of authority. We must not elevate archaeology
to the point that it becomes the judge for the validity of
Scripture. Randall Price states, “There are indeed instances
where the information needed to resolve a historical or



chronological question is lacking from both archaeology and
the Bible, but it is unwarranted to assume the material
evidence taken from the more limited content of archaeological
excavations can be used to dispute the literary evidence from
the more complete content of the canonical scriptures.”{2} The
Bible has proven to be an accurate and trustworthy source of
history.

Noted archaeologist Nelson Glueck writes, “As a matter of
fact, however, it may be clearly stated categorically that no
archeological discovery has ever controverted a single
biblical reference. Scores of archeological findings have been
made which confirm in clear outline or exact detail historical
statements in the Bible.”{3}

The Discovery of the Hittites

The Hittites played a prominent role in 0ld Testament history.
They interacted with biblical figures as early as Abraham and
as late as Solomon. They are mentioned in Genesis 15:20 as
people who inhabited the land of Canaan. 1 Kings 10:29 records
that they purchased chariots and horses from King Solomon. The
most prominent Hittite is Uriah the husband of Bathsheba. The
Hittites were a powerful force in the Middle East from 1750

B.C. until 1200 B.C. Prior to the late 19" century, nothing
was known of the Hittites outside the Bible, and many critics
alleged that they were an invention of the biblical authors.

In 1876 a dramatic discovery changed this perception. A
British scholar named A. H. Sayce found inscriptions carved on
rocks in Turkey. He suspected that they might be evidence of
the Hittite nation. Ten years later, more clay tablets were
found in Turkey at a place called Boghaz-koy. German cuneiform
expert Hugo Winckler investigated the tablets and began his
own expedition at the site in 1906.

Winckler’s excavations uncovered five temples, a fortified
citadel and several massive sculptures. In one storeroom he



found over ten thousand clay tablets. One of the documents
proved to be a record of a treaty between Ramesses II and the
Hittite king. Other tablets showed that Boghaz-koy was the
capital of the Hittite kingdom. Its original name was Hattusha
and the city covered an area of 300 acres. The Hittite nation
had been discovered!

Less than a decade after Winckler’s find, Czech scholar
Bedrich Hronzny proved the Hittite language is an early
relative of the Indo-European languages of Greek, Latin,
French, German, and English. The Hittite language now has a
central place in the study of the history of the Indo-European
languages.

The discovery also confirmed other biblical facts. Five
temples were found containing many tablets with details of the
rites and ceremonies that priests performed. These ceremonies
described rites for purification from sin and purification of
a new temple. The instructions proved to be very elaborate and
lengthy. Critics once criticized the laws and instructions
found in the books of Leviticus and Deuteronomy as too
complicated for the time it was written (1400 B.C.). The
Boghaz-koy texts along with others from Egyptian sites and a
site along the Euphrates called Emar have proven that the
ceremonies described in the Jewish Pentateuch are consistent
with the ceremonies of the cultures of this time period.

The Hittite Empire made treaties with civilizations they
conquered. Two dozen of these have been translated and provide
a better understanding of treaties in the 0ld Testament. The
discovery of the Hittite Empire at Boghaz-koy has
significantly advanced our understanding of the patriarchal
period. Dr. Fred Wright summarizes the importance of this find
in regard to biblical historicity:

Now the Bible picture of this people fits in perfectly with
what we know of the Hittite nation from the monuments. As an
empire they never conquered the land of Canaan itself,



although the Hittite local tribes did settle there at an
early date. Nothing discovered by the excavators has in any
way discredited the Biblical account. Scripture accuracy has
once more been proved by the archaeologist.{4}

The discovery of the Hittites has proven to be one of the
great archaeological finds of all time. It has helped to
confirm the biblical narrative and had a great impact on
Middle East archaeological study. Because of it, we have come
to a greater understanding of the history of our language, as
well as the religious, social, and political practices of the
ancient Middle East.

Sodom and Gomorrah

The story of Sodom and Gomorrah has long been viewed as a
legend. Critics assume that it was created to communicate
moral principles. However, throughout the Bible this story is
treated as a historical event. The 0ld Testament prophets
refer to the destruction of Sodom on several occasions (Deut.
29:23, Isa. 13:19, Jer. 49:18), and these cities play a key
role in the teachings of Jesus and the Apostles (Matt. 10:15,
2 Pet. 2:6 and Jude 1:7). What has archaeology found to
establish the existence of these cities?

Archaeologists have searched the Dead Sea region for many
years in search of Sodom and Gomorrah. Genesis 14:3 gives
their location as the Valley of Siddim known as the Salt Sea,
another name for the Dead Sea. On the east side six wadies, or
river valleys, flow into the Dead Sea. Along five of these
wadies, ancient cities were discovered. The northern most is
named Bab edh-Drha. In 1924, renowned archaeologist Dr.
William Albright excavated at this site, searching for Sodom
and Gomorrah. He discovered it to be a heavily fortified city.
Although he connected this city with one of the biblical
“Cities of the Plains,” he could not find conclusive evidence
to justify this assumption.



More digging was done in 1965, 1967, and 1973. The
archaeologists discovered a 23-inch thick wall around the
city, along with numerous houses and a large temple. Outside
the city were huge grave sites where thousands of skeletons
were unearthed. This revealed that the city had been well
populated during the early Bronze Age, about the time Abraham
would have lived.

Most intriguing was evidence that a massive fire had destroyed
the city. It lay buried under a coating of ash several feet
thick. A cemetery one kilometer outside the city contained
charred remains of roofs, posts, and bricks turned red from
heat.

Dr. Bryant Wood, in describing these charnel houses, stated
that a fire began on the roofs of these buildings. Eventually
the burning roof collapsed into the interior and spread inside
the building. This was the case in every house they excavated.
Such a massive fiery destruction would match the biblical
account that the city was destroyed by fire that rained down
from heaven. Wood states, “The evidence would suggest that
this site of Bab edh-Drha is the biblical city of Sodom.”{5}

Five cities of the plain are mentioned in Genesis 14: Sodom,
Gomorrah, Admah, Zoar, and Zeboiim. Remnants of these other
four cities are also found along the Dead Sea. Following a
southward path from Bab edh-Drha there is the city called
Numeria. Continuing south is the city called es-Safi. Further
south are the ancient cities of Feifa and Khanazir. Studies at
these cities revealed that they had been abandoned at the same
time about 24502350 B.C. Many archaeologists believe if Bab
ed-Drha is Sodom, Numeria is Gomorrah, and es-Safi is Zoar.

What fascinated the archaeologists is that these cities were
covered in the same ash as Bab ed-Drha. Numeria, believed to
be Gomorrah, had seven feet of ash in some places. In every
one of the destroyed cities ash deposits made the soil a
spongy charcoal, making it impossible to rebuild. According to



the Bible, four of the five cities were destroyed, leaving Lot
to flee to Zoar. Zoar was not destroyed by fire, but was
abandoned during this period.

Although archaeologists are still disputing these findings,
this is one discovery we will be hearing more about in years
to come.

The Walls of Jericho

According to the Bible, the conquest of Jericho occurred in
approximately 1440 B.C. The miraculous nature of the conquest
has caused some scholars to dismiss the story as folklore.
Does archaeology support the biblical account? Over the past
century four prominent archaeologists have excavated the site:
Carl Watzinger from 1907-1909, John Garstang in the 1930’s,
Kathleen Kenyon from 1952-1958, and currently Bryant Wood. The
result of their work has been remarkable.

First, they discovered that Jericho had an impressive system
of fortifications. Surrounding the city was a retaining wall
fifteen feet high. At its top was an eight-foot brick wall
strengthened from behind by an earthen rampart. Domestic
structures were found behind this first wall. Another brick
wall enclosed the rest of the city. The domestic structures
found between the two walls 1is consistent with Joshua’s
description of Rahab’s quarters (Josh. 2:15). Archeologists
also found that in one part of the city, large piles of bricks
were found at the base of both the inner and outer walls,
indicating a sudden collapse of the fortifications. Scholars
feel that an earthquake, which may also explain the damming of
the Jordan in the biblical account, caused this collapse. The
collapsed bricks formed a ramp by which an invader might
easily enter the city (Josh. 6:20).

Of this amazing discovery Garstang states, “As to the main
fact, then, there remains no doubt: the walls fell outwards so
completely, the attackers would be able to clamber up and over



the ruins of the city.”{6} This is remarkable because when
attacked city walls fall inward, not outward.

A thick layer of soot indicates that the city was destroyed by
fire as described in Joshua 6:24. Kenyon describes it this
way. “The destruction was complete. Walls and floors were
blackened or reddened by fire and every room was filled with
fallen bricks.”{7} Archaeologists also discovered large
amounts of grain at the site. This 1s again consistent with
the biblical account that the city was captured quickly. If it
had fallen as a result of a siege, the grain would have been
used up. According to Joshua 6:17, the Israelites were
forbidden to plunder the city, but had to destroy it totally.

Although the archaeologists agreed Jericho was violently
destroyed, they disagreed on the date of the conquest.
Garstang held to the biblical date of 1400 B.C. while
Watzinger and Kenyon believed the destruction occurred in 1550
B.C. In other words, if the later date is accurate, Joshua
arrived at a previously destroyed Jericho. This earlier date
would pose a serious challenge to the historicity of the 0ld
Testament.

Dr. Bryant Wood, who is currently excavating the site, found
that Kenyon'’s early date was based on faulty assumptions about
pottery found at the site. His later date is also based on the
discovery of Egyptian amulets in the tombs northwest of
Jericho. Inscribed under these amulets were the names of
Egyptian Pharaohs dating from 1500-1386 B.C., showing that the
cemetery was in use up to the end of the late Bronze Age
(1550-1400 B.C.). Finally, a piece of charcoal found in the
debris was carbon-14 dated to be 1410 B.C. The evidence leads
Wood to this conclusion. “The pottery, stratigraphic
considerations, scarab data and a carbon-14 date all point to
a destruction of the city around the end of the Late Bronze
Age, about 1400 BCE.”{8}

Thus, current archeological evidence supports the Bible’s



account of when and how Jericho fell.

House of David

One of the most beloved characters in the Bible is King David.
Scripture says that he was a man after God’s own heart. He 1is
revered as the greatest of all Israelite kings and the
messianic covenant 1is established through his lineage. Despite
his key role in Israel’s history, until recently no evidence
outside the Bible attested to his existence. For this reason
critics questioned the existence of a King David.

In the summer of 1993, an archaeologist made what has been
labeled as a phenomenal and stunning discovery. Dr. Avraham
Biran and his team were excavating a site labeled Tell Dan,
located in northern Galilee at the foot of Mt. Hermon.
Evidence indicates that this is the site of the 0ld Testament
land of Dan.

The team had discovered an impressive royal plaza. As they
were clearing the debris, they discovered in the ruins the
remains of a black basalt stele, or stone slab, containing
Aramaic inscriptions. The stele contained thirteen lines of
writing but none of the sentences were complete. Some of the
lines contained only three letters while the widest contained
fourteen. The letters that remained were clearly engraved and
easy to read. Two of the lines included the phrases “The King
of Israel” and “House of David.”

This is the first reference to King David found outside of the
Bible. This discovery has caused many critics to reconsider
their view of the historicity of the Davidic kingdom. Pottery
found in the vicinity, along with the construction and style
of writing, lead Dr. Biran to argue that the stele was erected
in the first quarter of the ninth century B.C., about a
century after the death of King David.

The translation team discovered that the inscription told of



warfare between the Israelites and the Arameans, which the
Bible refers to during this period. In this find, a ruler of
the Arameans probably Hazael is victorious over Israel and
Judah. The stele was erected to celebrate the defeat of the
two kings. In 1994 two more pieces were found with
inscriptions which refer to Jehoram, the son of Ahab, ruler
over Israel, and Ahaziah, who was the ruler over the “House of
David” or Judah. These names and facts correspond to the
account given in chapters 8 and 9 of 2 Kings. Dr. Hershel
Shanks of Biblical Archaeological Review states, “The stele
brings to life the biblical text in a very dramatic way. It
also gives us more confidence in the historical reality of the
biblical text.”{9}

The find has confirmed a number of facts. First, the use of
the term “House of David” implies that there was a Davidic
dynasty that ruled Israel. We can conclude, then, that a
historic King David existed. Second, the kingdoms of Judah and
Israel were prominent political entities as the Bible
describes. Critics long viewed the two nations as simply
insignificant states.

Dr. Bryant Wood summarizes the importance of this find this
way. “In our day, most scholars, archaeologist and biblical
scholars would take a very critical view of the historical
accuracy of many of the accounts in the Bible. . . . Many
scholars have said there never was a David or a Solomon, and
now we have a stele that actually mentions David.”{10}

Although many archeologists remain skeptical of the biblical
record, the evidence for the historical accuracy of the Bible
continues to build.
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“Jesus Contradicts the O0.T.
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Law, Especially Regarding
Homosexuality!”

You point out that the 0ld Testament forbids homosexuality.
Yes it does, but Jesus’ teachings in the gospels have
superseded the primitive teachings of the 0.T. For example in
Matthew 5:17-34 Jesus systematically rips apart some of the
most important Jewish laws. When he says he has come to fulfil
the Law, he is not talking about the Pharisees’ law, he is
talking about God’'s Law. People who say that Jesus agreed with
the Jewish laws are completely wrong- even an idiot can see
this.

People who practice homosexuality in their own homes, with
each others’ consent are not breaking the law “love your
neighbor as yourself.” They are not harming anyone! What is
harmful though is the constant attack by you so-called
Christians on them which provides gay people with much misery.
I am not homosexual myself — the reason why I am sticking up
for gay people is because I am a Christian. Wake up to the
fact that the law of loving your neighbor has replaced the
0.T. laws.

Your essays clearly show you have some degree of intelligence
— why can’t you see that Jesus’ law is in contradiction to the
law of the Jewish scriptures?

Hello  , Thanks for your e-mail. I will try to respond to
your comments as best I can.

You point out that the 0.T. forbids homosexuality. Yes it
does, but Jesus’ teachings in the gospels have superseded the
primitive teachings of the 0.T. For example in Matthew
5:17-34 Jesus systematically rips apart some of the most
important Jewish laws. When he says he has come to fulfil the
law, he 1is not talking about the Pharisee’s law, he 1is
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talking about God’s law. People who say that Jesus agreed
with the Jewish laws are completely wrong — even an idiot can
see this.

I'm sorry, I fail to see which laws Jesus 1is ripping apart in
this passage. What I see is that He is going beyond the LETTER
of the law, to the SPIRIT of the law, to make it abundantly
clear that Yahweh is concerned with the motives and intentions
of the heart and not merely surface obedience. If a person
holds to the SPIRIT (or intention) of the law, he will also
obey the LETTER of it. This is a long way from “ripping apart”
the law.

I do agree with you, however, that the Lord Jesus did not
agree with the Jewish laws that were like fences built around
the inspired laws of God, but which were not, in themselves,
laws of God. Those laws don’t appear in the Bible though. The
commandments against practicing homosexuality, however, were
not Jewish laws, but God’s laws.

People who practice homosexuality in their own homes, with
each others consent are not breaking the law “love your
neighbor as yourself.” They are not harming anyone!

Morality aside, ask any physician how healthy the homosexual
lifestyle is. Ask the Center for Disease Control how healthy
the homosexual lifestyle is. Ask counselors who are trying to
help people leave the homosexual lifestyle and get beyond
their painful homosexual desires. Talk to the parents,
siblings, spouses and children of practicing homosexuals and
ask if they are not harming anyone.

Let’s put the homosexual issue aside and substitute another
deviant sexual lifestyle. Do you think you would write to
someone and say, “Men who are attracted to pre-school children
and entice them into their homes to have sex with them, are
not breaking the law ‘love your neighbor as yourself.’ 1In



fact, these men are loving these children-isn’t that
admirable? They are not harming anyone! The men are enjoying
the sex, and the children are enjoying the attention..and what
child doesn’t enjoy attention?”

I would suggest that you would never say something like this,
and I would further suggest that the reason such a large
portion of our culture has decided that sex between two men
using parts of their bodies that were intended for excretion,
not sex, 1s acceptable, is a result of a carefully-planned
disinformation campaign. It is not a result of something
normal and natural and God-intended.

What 1is harmful though is the constant attack by you so-
called Christians on them which provides gay people with much
misery. I am not homosexual myself — the reason why I am
sticking up for gay people is because I am a Christian.

It's interesting to me that you seem so devoted to the issue
of “love,” yet do not hesitate to cast aspersions on my
relationship with Jesus Christ by calling me a “so-called
Christian.” This doesn’t strike me as very loving, or am I
missing something?

I'm also wondering if you read my entire article, or just bits
and pieces. Because I strongly believe that the responsible
Christian response to the homosexual movement is one of deep
compassion for the individuals caught in wunnatural,
unfortunate desires while not compromising on what God has
said about the homosexual ACT. In fact, I have received e-mail
accusing me of “sticking up for gay people,” to use your term.

People like me who speak out, agreeing with what God has said
about homosexuality, are not causing all the misery gays
experience. That happens long before someone even comes out or
tells their first friend of these unwelcome feelings and
attractions. There 1is misery 1inherent 1in a homosexual
orientation; it means something is wrong, in the same way that



there’s something wrong with someone who is sexually attracted
to small children. And that’s why these feelings need to be
dealt with and healed, not celebrated as something good and
beautiful.

(I will admit, with a great deal of sadness, that there has
been a terrible amount of judgmental condescension from
Christians towards homosexuals, that has, indeed, caused
grief. There 1s no excuse for not making a distinction between
the desires, which are wrong but unasked-for, and the people
experiencing them. I know God does.)

Wake up to the fact that the law of loving your neighbor has
replaced the 0.T. laws.

No, the law of loving your neighbor sums up the 0.T. laws. At
least the moral ones. If you keep all the moral laws of the
Old Testament, you will be demonstrating love for your
neighbor. Not stealing, telling the truth, not charging
usurious interest against your neighbor, and keeping all
sexual activity within marriage are all demonstrations of love
for one’s neighbor.

The law against homosexual actions is part of the moral code;
the consequence of death by stoning is part of the civil code,
which controlled how the people of God were to conduct their
lives in a culture where God was their head and not a law-
making king. It makes sense for the civil code to be done away
with, because the people of Israel are no longer living under
that system. But God has not done away with a single
commandment of His moral code, because the moral laws are
rooted in the person and character of God Himself.

What is it that makes homosexual activity sin? The fact that
God has ordained sex to be the glue that holds husband and
wife together. Sex 1is so powerful that it is only safe within
the confines of marriage, because it acts like superglue
between two souls. Tear them apart and you have broken hearts.



So why not make homosexual marriage legal? Because Ephesians 5
says that marriage goes beyond merely a civil convenience; it
is an eloquent word picture that God ordained to help us
understand the amazing unity within diversity of Christ and
the church. Men and women are so different that it’s a
mystical union when they come together in marriage. Man and
man coming together, or woman and woman, does not provide the
dynamic difference that mirrors the “otherness” of Christ-and-
the-church. Gay relationships are sameness, not otherness. So
gay marriage can never be blessed by God because marriage
means far more than simply living together, even having sex
together. It’s supposed to teach us something about God.

Your essay clearly shows you have some degree of intelligence
— why can’t you see that Jesus’ law 1s in contradiction to
the law of the Jewish scriptures?

Well, I do thank you for the compliment <smile>. . .I don’t
see 1t because it’'s not there. Have you read the whole New
Testament? How about just the four gospels? If you look at
what the Lord Jesus taught, one thing you’ll see is that He
mentioned two things people often overlook. One is references
to Sodom and Gomorrah as places of judgment, which the Bible
makes clear were judged for homosexual sin. Jesus believed in
Sodom and Gomorrah, and He believed in the judgment they
received. In fact, He was involved in sending the judgment.
The other thing is His references to fornication, which means
any sex outside of marriage. All homosexual sex 1s
fornication. Even if there is some sort of religious ceremony,
it’'s still fornication because you can’'t get around God’s
restrictions on marriage, which is one man and one woman. God
is not impressed by our ceremonies when they disregard what He
has established.

A lot of people like to talk about Jesus’ law of love; what’s
intriguing to me is how they never balance it with the fact
that Jesus also talked about holiness, and purity, and



justice. While it’s true that many homosexuals love each
other, that kind of love still falls short of God’s standard
of holiness. There’s nothing holy about what God has called an
abomination. That is not “the law of Jewish scriptures” as if
they were written by scribes and Pharisees; that is the very
word breathed by God Himself. There is no contradiction
between the 0ld and New Testament when it comes to what 1is
moral, what reflects the character of God. Homosexual sin 1is
not love as God defines it, regardless of how the culture
tries to persuade people it is.

Thank you for reading this far. I hope what I’'ve said gives
you something to think about. I also pray that the Lord gives
you a higher esteem for the ENTIRE Word of God. Jesus said not
one jot or tittle of it would pass away. That’s a pretty high
value on it. May we all value His word so highly.

Respectfully,

Sue Bohlin
Probe Ministries

“What Sources Can Shed Light
on the Bible Since It’s Not
Authoritative?”

I don’t think I can truly look at the bible and tell my
children it is the authority for them.

How can I cross reference historical documents and other
sources for them, in addition to the bible, to present my
religious faith to them?
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I truly cannot look at the bible, a man made document, as
“It.” Yet, I know one can believe without seeing it as the
“end all.” It is wrong to tell my children to take all of it
at face value. Yet, we know it presents the truth of our
faith. I don’t want them to take it out of its historical
context.

Thanks for your letter. Although we at Probe would hold the
view that the Bible is a divinely-inspired text and
historically accurate in all its details in the original
manuscripts, nevertheless, if you want to educate your
children about the Bible and be sensitive to its historical
context, etc., then one of the best ways to do this is by
reading good, scholarly commentaries on the particular book of
the Bible that you’re currently studying.

In addition to commentaries, of course, there are excellent
books dealing with Old and New Testament backgrounds. These
books would discuss customs, important historical persons and
events, etc., that really make the biblical text come alive.

For example, here is a link to some books on 0ld Testament

Backgrounds and here is one for New Testament Backgrounds.

Finally, a very helpful site, with hundreds of articles on all
sorts of biblical and theological topics is www.bible.org
For example, here is a list of topics they have articles on:

I hope this information is helpful to you and your family in
studying the Bible!

Shalom in Christ,
Michael Gleghorn

© 2007 Probe Ministries
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“Why 1s Satan Mentioned
Little in the 0ld Testament?”

One of my religion professors brought this up when we were
discussing Judaism.

She said that in the 0ld Testament there was no belief in
Satan or the devil. I asked her about the book of Job. She
then said that the Hebrew word used in Job that was translated
as Satan is actually a word simply meaning adversary. So I
looked up the original meaning of the word and sure enough,
there it was. The word appears in many other places of the 0ld
Testament but was never translated as Satan into the current
English Bible. The word is even used to describe the Angel
blocking Balaam’s path in Numbers 22.

Mostly this just causes me to wonder why there seems to be so
little mentioned of Satan (at least obviously and directly) in
the 0ld Testament when compared to the New. Surely Satan was
just as much a problem then as he is now.

Your professor is correct in that the “adversary” of the OT 1is
just that.

Theologians often talk about “progressive revelation”
regarding the unfolding of truth in scripture. Those living
during OT times didn’t know exactly how God was going to
provide salvation for his people through the sacrifice of His
Son, but they did understand the concept of blood sacrifice
and the need for atonement. Those living under the law had
small glimpses of Satan’s work, but it took the added
information of revelation in the NT to give a more complete
picture. It might also be noted that many of the concepts
about Satan revealed by Jesus through the NT writers can be
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found 1in literature outside the Bible during the first
century. As time goes forward revelation gives us a clearer
concept of a fallen angel who leads a rebellion against God’s
reign and works to disrupt the work of the church.

Bible.org has quite a few files on the person and work of
Satan that might be of interest to you. You can find this
material at: www.bible.org/topic.php?topic id=12. Here 1is a
good article on Satan in the OT from that site: Satan’s Part
in God’s Perfect Plan. I hope that you find this helpful.

Don Closson

Editor’s Note: See also the section “Angels in the O0Old
Testament” in our Angel Quiz: Origin and Background of the
Angels and Demons.

© 2007 Probe Ministries

“Why Were Things Like
Polygamy OK 1in the O01ld
Testament But Not Now?”

What about the issues in the 0ld Testament with families like
masters sleeping with their servants and men having many wives
or even the issue of “inter-family” relationships and the
like? Was it a population issue? When did the law change? Why
was it okay then and not now?

Great question! The problem 1is, the Bible rarely makes
commentary on historical events. If it did, we would see
notations like “[and this was not only sinful but STUPID
because God’s plan for marriage is one man, one woman for
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life, and bad things happen when we disobey His commandment].”

The fact that sinful, unwise behaviors are recorded (without
commentary) in the Bible doesn’t mean it was OK any more than
newspapers reporting on crime means they condone it. They're
both just telling you what happened.

Hope this helps!

Sue Bohlin
Probe Ministries

“What 1s the Value of the 0ld
Testament for New Testament
Christians?”

What exactly is the significance of the 0ld Testament for us
Christians (other than to point towards Jesus Christ)? How
does the 0ld Covenant apply to someone under the New Covenant
(if at all) in daily life?

Thank you for writing Probe Ministries. You ask some very good
questions!

As to your first question, “What exactly is the significance
of the 0ld Testament for us Christians,” I would probably want
to say the following. First, the OT teaches us a number of
crucial doctrines which are essential for Christianity. These
include creation (Gen. 1-2), the fall of man (Gen. 3), the
promise of a Deliverer (Gen. 3:15, etc.), the holiness of God
(Leviticus), the need for a substitutionary blood sacrifice
(Leviticus), the essential requirement of faith in God and His
promises (Gen. 15:6), and God’s discipline of His wayward
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people (seen throughout the OT). We also learn a great deal
about God’s interactions with people in the past (see 1 Cor.
10:6 in context), as well as His plans for the future. The
wisdom 1literature and poetry (Job, Psalms, Proverbs,
Ecclesiastes, and Song of Solomon) are, for the most part,
timeless. They include wise advice on getting along
successfully in the world, in relating to both God and our
fellow man, as well as offering us examples of how to approach
God in prayer and worship. Of course, as you said, its primary
importance is to point us to Jesus Christ, the promised
Messiah and Savior of the world. Finally, it’s interesting to
note that in passages like 2 Tim. 3:14-17 and 2 Peter 1:20-21,
the “Scripture” which is in view is primarily the OT. This is
so because the NT was still in the process of being written.
And it wouldn’t exist in its present form (i.e., 27 books
bound together and recognized by the church as authoritative
in matters of faith and practice) for a few centuries.

In your second question you ask, “How does the 0ld Covenant
apply to someone under the New Covenant (if at all) in daily
life?” First, let me point out that there are many moral
commandments which are the same under both covenants. In fact,
nine of the Ten Commandments are repeated and enjoined upon
believers in the NT (all but the Sabbath day observance).
Thus, there is clearly some continuity between the two
covenants. However, there are also some important differences.
For example, the dietary laws set forth in passages such as
Leviticus 11:1-47 and Deuteronomy 14:1-21 were temporary laws
given by God only to Israel. These laws are not applicable to
Christians today under the terms of the New Covenant. This 1is
not only made clear in Peter’s vision, recorded in Acts
10:9-16, but it is stated explicitly by Christ Himself in Mark
7:14-23. Notice in particular what Jesus says in vv. 18-19. In
part, this text reads, “Do you not understand that whatever
goes into the man from outside cannot defile him; because it
does not go into his heart, but into his stomach, and 1is
eliminated?” Then notice the parenthetical statement which



concludes this verse: “Thus He declared all foods clean.” In
other words, the dietary restrictions given by God to Israel
have been nullified. Christians today are not bound by such
laws. Today, the 0ld Covenant under which Israel operated is
obsolete (Hebrews 8:13). Thus, while some of the moral
commandments of the 0ld Covenant are reiterated for us in the
New Covenant, strictly speaking, I do not believe that
Christians are obligated to any of the duties or requirements
of the 0ld Covenant. After all, the 0ld Covenant has been done
away with by God Himself. Thus, any obligations that apply to
us are repeated for us under the terms of the New Covenant.
The New Covenant not only tells us how to live pleasing to
God, etc., it also provides the means (through the indwelling
of God’s Holy Spirit) to live consistently with it (as we walk
in faith relying on the power of God’s Spirit).

In the New Testament, the book of Hebrews has a great deal to
say about this New Covenant. In an article on “Covenant,”
Trent Butler describes some of the special features of the New
Covenant as related in the book of Hebrews:

“The emphasis is on Jesus, the perfect High Priest,
providing a new, better, superior covenant (Heb. 7:22; 8:6).
Jesus represented the fulfillment of Jeremiah’s new covenant
promise (Heb. 8:8, 10; 10:16). Jesus was the perfect
covenant Mediator (Heb. 9:15), providing an eternal
inheritance in a way the old covenant could not (compare
12:24). Jesus’ death on the cross satisfied the requirement
that all covenants be established by blood (Heb. 9:18, 20)
just as was the first covenant (Ex. 24:8). Christ’s blood
established an everlasting covenant (Heb. 13:20).” (Holman
Bible Dictionary, gen. ed. Trent C. Butler [Tennessee:
Holman Bible Publishers, 1991], 312)

Shalom,

Michael Gleghorn
Probe Ministries



“Where Are the 0ld Testament
Prophecies of Jesus’
Resurrection?”

I was reading Cruci-fiction and Resuscitation: The Greatest
Hoax in the History of Humanity? to learn more about the
resurrection of Jesus. When I went to the two O0ld Testament
references he gave (Psalm 34:20, “He keeps all his bones, Not
one of them is broken,” and Zechariah 12:10, “..they will look
on Me whom they have pierced..”) as evidence of the prophecy of
resurrection, I discovered that these were not prophetic at
all but simply words and phrases that were taken out of
context. Can you provide me with any 0ld Testament writing
that does speak directly of the resurrection of the messiah?

John 19:36-37

“For these things came to pass to fulfill the Scripture,
“NOT A BONE OF HIM SHALL BE BROKEN.” And again another
Scripture says, “THEY SHALL LOOK ON HIM WHOM THEY PIERCED.”

may cite both of these OT passages. However, the one in v. 36
may actually be citing Exodus 12:46-

“It is to be eaten in a single house; you are not to bring
forth any of the flesh outside of the house, nor are you to
break any bone of it.”

or Numbers 9:12—

“They shall leave none of it until morning, nor break a bone
of it; according to all the statute of the Passover they
shall observe it.”
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Thus, it 1s not clear whether John viewed Psalm 34:20 as
having Messianic implications. And certainly it does not refer
to Jesus’ resurrection. (But then, we would note, the author
never indicated these verses refer to the resurrection. The
article is about the crucifixion as well, which these verses
do prophesy.)

The passage in Zechariah 12:10 is Messianic and would at least
be consistent with the resurrection of Christ (as it probably
refers to His Second Coming). Isaiah 53:10-12 would also seem
to be consistent with Jesus’ resurrection:

But the LORD was pleased

To crush Him, putting Him to grief;

If He would render Himself as a guilt offering,

He will see His offspring, He will prolong His days,

And the good pleasure of the LORD will prosper in His hand.
As a result of the anguish of His soul,

He will see it and be satisfied;

By His knowledge the Righteous One, My Servant, will justify
the many,

As He will bear their iniquities.

Therefore, I will allot Him a portion with the great,

And He will divide the booty with the strong;

Because He poured out Himself to death,

And was numbered with the transgressors;

Yet He Himself bore the sin of many,

And interceded for the transgressors.

However, in neither of these passages is Jesus’ resurrection
specifically predicted.

The only OT texts which specifically teach the doctrine of
resurrection are Isaiah 26:19-21;

Your dead will live; Their corpses will rise.
You who lie in the dust, awake and shout for joy,
For your dew is as the dew of the dawn,



And the earth will give birth to the departed spirits.
Come, my people, enter into your rooms

And close your doors behind you;

Hide for a little while

Until indignation runs its course.

For behold, the LORD is about to come out from His place
To punish the inhabitants of the earth for their iniquity;
And the earth will reveal her bloodshed

And will no longer cover her slain.

Ezekiel 37:12-14;

“Therefore prophesy and say to them,

‘Thus says the Lord GOD,

“Behold, I will open your graves and cause you to come up
out of your graves, My people;

and I will bring you into the land of Israel.

Then you will know that I am the LORD, when I have opened
your graves and

caused you to come up out of your graves, My people.

I will put My Spirit within you and you will come to life,
and I will place you on your own land.

Then you will know that I, the LORD, have spoken and done
it,” declares the LORD.'”

and Daniel 12:1-3:

“Now at that time Michael, the great prince who stands guard
over the sons of your people, will arise.

And there will be a time of distress such as never occurred
since there was a nation until that time;

and at that time your people, everyone who is found written
in the book, will be rescued.

Many of those who sleep in the dust of the ground will
awake, these to everlasting life,

but the others to disgrace and everlasting contempt.

Those who have insight will shine brightly 1like the
brightness of the expanse of heaven,



and those who lead the many to righteousness, like the stars
forever and ever.

Job 19:25-27 is another possibility:

“As for me, I know that my Redeemer lives,

And at the last He will take His stand on the earth.

Even after my skin is destroyed, Yet from my flesh I shall
see God;

Whom I myself shall behold,

And whom my eyes will see and not another.

My heart faints within me!

None of these texts are specifically Messianic. I do not think
there are any specific predictions of Jesus’ resurrection in
the OT. This, I think, is partly why Jesus’ disciples had such
a difficult time understanding His own predictions of His
resurrection. They did not have a category for a dying and
rising Messiah (i.e. raised to glory, never to die again)
within world history. They only knew of a general resurrection
at the end of time.

Shalom,

Michael Gleghorn
Probe Ministries

Addendum: April 7, 2021 by Sue Bohlin

I would respectfully suggest that we can also turn to the
powerful words of Peter in Acts 2:24-32, where He unfolds the
realization that David had prophesied about the Lord’s
resurrection in Psalm 16-

“But God raised him up, having released him from the pains of
death because it was not possible for him to be held in its
power. For David says about him,

‘I saw the Lord always in front of me,
for he is at my right hand so that I will not be shaken.



Therefore my heart was glad and my tongue rejoiced;
my body also will live in hope,

because you will not leave my soul in Hades,
nor permit your Holy One to experience decay.

You have made known to me the paths of life;
you will make me full of joy with your presence.’

“Brothers, I can speak confidently to you about our forefather
David, that he both died and was buried, and his tomb is with
us to this day. So then, because he was a prophet and knew
that God had sworn to him with an oath to seat one of his
descendants on his throne, David by foreseeing this spoke
about the resurrection of the Christ, that he was neither
abandoned to Hades, nor did his body experience decay. This
Jesus God raised up, and we are all witnesses of it.”

“The Archaeological Evidence
for the Bible 1s Non-
Existent!”

The archaeological evidence of the Bible is scarce. In fact,
it is non-existent. After 200 years of Christian
archaeologists digging up the whole Middle East, they haven’t
found any proof of the Exodus of the Jews from Egypt, Hebrew
Slaves or the Ten Plagues. NONE!!! And this from a nation of
people who wrote EVERYTHING down in stone!! And Sinai has no
proof of any large group of people travelling through it
EVER!!! The first evidence correlating to the biblical story
doesn’t appear in Canaan archaeology until around 100 years
before the Babylonian Captivity (around 600 BC).
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This lack of evidence includes persons such as David and
Solomon who should be recorded in other nations and supposedly
lived relatively close to those who wrote the Bible in the
Babylonian Captivity around 500 B.C.

In the words of Shakespeare, “Methinks thou dost protest too
much.” It is true that we would like to have more
archaeological evidence than we now have. But of course, from
an archaeologist’s perspective, this is always the case.
Further, your assertion that no evidence exists, 1is an
overstatement which cannot be substantiated. And it is not
accepted by the majority of those scholars who are active in
the Levant. I would suspect that you are reading a narrow
spectrum of archaeologists who support your desired
conclusions. And there are many European and Israelil
archaeologists along with Christian ones who do not share your
opinion nor that of those you apparently are reading. Let me
give you some examples from these scholars who feel there is
substantial evidence mitigating against such a pessimistic
stand.

Egypt

I will start here, because there is no doubt that we see clear
evidence of Egyptian culture, language, etc., imbedded in both
the 0ld Testament and archaeology. As you may know, the lingua
franca (official language) used by Heads of State and commerce
was Akkadian cuneiform. Assyria, Babylon, and Egypt all
conversed with each other in this language. It is a northern
Semitic language. If the Israelites actually spent 400 years
as slaves in Egypt, we would expect this familiarity of
Egyptian language and culture among the Israelites. And if
Moses was a real person-a Hebrew brought up in the Royal
Egyptian family—-he would have probably been tri-lingual, and
able to converse in Hebrew, Egyptian and Akkadian.

Exodus, Sinai



We find abundant evidence of an Egyptian heritage and
influence throughout the Pentateuch, Joshua, and Judges. As
stated above, we would like more archaeological corroboration
to clearly identify Biblical names, places, events, etc. For
some areas the evidence is strong. For others, it is either
sparse, or nonexistent. I will elaborate on this later 1in
considering Jerusalem, but will state here the premise that an
absence of archaeological data does not necessarily mean there
1s none. Perhaps we have the wrong site (historical Mt. Sinai
is an example). Or perhaps we just haven’t dug in the right
place. To argue vigorously from “silence” is not strong proof.

We do have some indications of Egyptian influence on two
biblical elements: the Tabernacle/construction described in
Exodus 25-27; 36-38, and the arrangement of the Israelite
travel/military camp. The order of the camp and the order of
the march are laid out in great detail in Numbers 2. Much of
what Egyptian archaeologists have discovered pertaining to the
above find many similarities in the
structures/construction/arrangement of the various war camps
of the Pharaohs.

The desert Tabernacle of the Bible (Exodus 26) is described as
one of elaborate design of gold, silver, bronze, wood, linen,
goats’ hair and leather. It so happens that this desert tent
is also the centerpiece of every Egyptian war camp, but it
serves as Pharaoh’s personal, special tent, not a religious
shrine.

The best example comes from a famous battle (at Kadesh)
between Ramesses II and the Hittite nation around 1275 B.C.
This is one of the most momentous battles in antiquity and the
best documented..at Thebes, Karnak, Luxor, Abydos and Abu
Simbel—on papyrus and stone, in both poetic and prose forms.
The best pictorial is found at Abu Simbel. The parallels
between Ramesses’ camp and the biblical Tabernacle, beginning
with the dimensions, are striking.



 The camp forms a rectangular courtyard twice as long as
it 1s wide.

 The main entrance is located in the middle of the short
walls.

A road from the entrance leads directly to a two
chamber tent: a reception compartment and directly
behind it Pharaoh’s chamber. It too has a 2:1 ratio.

» The tent and camp lie on an east/west axis with the
entrance on the east.

 In pharaoh’s inner tent is representation on each side
of the winged falcon god Horus.

» Their wings cover the pharaoh’s golden throne in the
same manner that the wings of the Cherubim covered
Yahweh’s golden throne/ark (Exodus 35:18-22).

Given your assumption that the 0ld Testament didn’t
materialize until the Persian period (fifth century B.C.), we
would expect Mesopotamian influence, but we do know from
several palatial reliefs found at Nineveh that the Assyrians
had a very different form of military camp. The camp’s
perimeter is always oval in shape and the form of the king’s
tent bears little resemblance to the Tabernacle. Where would
these sixth century B.C. “authors” come up with this accurate,
Egyptian-oriented detail/description seven centuries removed?

I won’'t elaborate on this (unless you want documentation), but
the Ark of the Covenant in the Holy of Holies, its design,
materials, and portability, so graphically designed in Exodus
25:19-22, is also mirrored in Egyptian funerary structures to
a high degree of detail.

Another remarkable example is to compare three cities
mentioned in Numbers 22 (Dibon); Numbers 13:22; Joshua
10:36,37; Judges 1:10 (Hebron); and Judges 4-5 (Qishon). These
passages all describe a well-known, well-traveled road (the
Arabah) in the Transjordan from the southern tip of the Dead
Sea to the plains of Moab (opposite Jericho). This is not to



be confused with the great north-south Kings Highway (also
mentioned in the Bible) which stretched from northern Arabia
to Syria.

Although Thomas Thompson and other “Rejectionists” claim these
cities didn’t exist in the late Bronze Age II (1400-1200
B.C.), we have extra-biblical evidence that they did. You may
know that the Pharoahs recorded, along with their achievements
and military exploits, maps and the names of roads,
geographical data, etc. We get a rather full picture of this
road over time by several pharaohs who mention/describe this
specific road on their victory monuments.

The first comes from Thutmosis III (1504-1450 B.C)., who
mentions four towns/cities along this road which are also
found in the Bible: Iyyim, Dibon, Abel, and Jordan. The second
and third come from Amenophis III (1387-1350 B.C.) and
Ramesses II (c. 1379-1212 B.C.)-found on the west side of the
great hall at Karnak. He mentions two of the names found in
the Bible. Further evidence comes from the Moabite stone
(ninth century B.C.).

I could go into more detail about this if you are interested,
but to summarize what I'm saying, there is evidence from
independent and varied sources that such places existed
several centuries before the proposed dates of the Exodus.
Consider this comparison:

Late Bronze Egyptian Name| Biblical Name | Modern Name
(Yamm) ha-Malach Melah (“Salt”)| Yam ha-Melach
Iyyin Iyyin Ay
Heres/Hareseth Heres/Hareseth |Kerak (CH = K)
Aqrabat al-Aqgraba
Dibon/0Oartho Dibon Dhiban
ITktanu Tell Iktanu
Abel Abel-shittim Tell Hammam




Jordan Jordan Jordan (River)

If you will look at Numbers 33:45-50, you would have to say in
light of the above that this is a pretty impressive and
credible piece of ancient historical writing, and most Bible
scholars still consider it so. Its exacting specificity and
precision of detail strongly indicates that the ancient
historian who wrote it had at least had sources that
accurately preserved the memory of a road (and cities along
its route) used in very early times dating clear back to Late
Bronze Age II.

On the face of it, we would have to reject Thomas Thompson (et
al.)’s conclusion that no such cities existed at the proposed
time of the Exodus. The places mentioned in the Biblical
accounts did in fact exist at the time. None of these pieces
of information were fabricated centuries later. There would be
no purpose to include them (or make them up).

Israelites

I am not going to spend any time trying to convince you that
Moses was an historical person, but I would like to refer you
to an Egyptian stele in the temple at Thebes which gives us
the earliest known mention of Israel. It is a 7.5 foot high
funerary monument of Pharaoh Merneptah, who ruled from 1213 to
1203 B.C. As you may know, these monuments outlined a
Pharaoh’s 1lifetime accomplishments and were written (or
dictated) by him for his tombstone prior to his death. He
refers to conquering Israel (among others) and says, “Israel
is laid waste, his seed (people) is not.” Israel 1is referred
to as “a people,” that is, they were already known and
acknowledged as a distinct ethnic group at that time! In my
mind, this reference provides persuasive, early evidence
against those who argue that there was not a distinct people
called the Israelites until after the Babylonian Captivity in
the sixth century B.C. (600 years later—ridiculous!)

I will be discussing the Amarna Letters (14th century B.C.) in



another context later, but will here state that a people
designated as the “Hab(or p)iru” (i.e., Habiru) in the Amarna
Letters (14th Century B.C.) 1is still considered by many
scholars to be a possible, additional mention of the Hebrews.

Another substantial line of evidence comes from discoveries of
a new community in the central hill country of Canaan which
sprang up late in the 13th to the 11lth centuries B.C. Some 300
small, agricultural villages are now known. They are new in
the archaeological record and have certain identifying
characteristics which include the layout of the village and
the signature (Israel: four-room houses, pottery, and the
absence of pig bones, which are numerous at other sites in
trans-Jordan, and the coastal towns [Philistines,
Phoenicians]). The above layouts of village and town fit
exactly the biblical descriptions found in Joshua, Judges, and
Samuel. These newcomers also brought with them new
agricultural technology not evidently known heretofore by the
Canaanites living there when the Israelites arrived. And it
has been pointed out that this new community did not evolve
over time (natural, gradual population increase), but rather,
migrated into the area more rapidly, and they almost
exclusively chose new sites to build, instead of taking over
existing Canaanite dwellings, and well away from their urban
areas.

This new people introduced the terracing of hills for their
agricultural needs, which were carefully designed with
retaining walls (rock) to take advantage of all rainfall (as
well as available springs) coming down to these areas of
rocky, sloping terrain. These villages stretch all the way
from the hills of the lower Galilee in the north to the Negev
in the south. Population estimates at the end of the Bronze
age in this area numbered 12,000 (13th century) but grew
rapidly to about 55,000 in the 12th century B.C., and then to
about 75,000 in the 11th century B.C.

As I mentioned above, another uniqueness in these settlements



is that their food system was found by archaeologists to be
void of pig bones in excavated remains. This 1is another
indication of a particular, ethnic/religious community. And
religiously, there is also a complete absence of any kind of
temple, sanctuary, or shrine, and also of any stone idols
(deities). This assemblage is sufficiently homogeneous and
distinctive to warrant some kind of designation, or label. If
not Israel, WHO? Archaeologist William Dever has suggested
naming this 12th to 11lth century assemblage of individuals as
“proto-Israelites.”

David, Solomon, and Jerusalem

As you may know, there is a hot debate going on among
archaeologists concerning the tenth century B.C., the
purported time of the United Kingdom under David and his son,
Solomon. Are they historical figures, or did some author(s)
invent these mythical persons centuries later? And what can be
said about Jerusalem? There is very little archaeological
evidence to substantiate that it existed in the tenth century
B.C. as described in the Bible. This has led a small group of
archaeologists to conclude David and Solomon never existed,
and Jerusalem was not the thriving royal capital of the
Israelites. I will develop this in more detail later, but I
first want to say again that an absence of evidence does not
necessarily and automatically bring us to conclude nothing was
going on in the tenth century B.C. at Jerusalem. This is an
argument from silence. There are alternative explanations.
First of all, the most likely place where Jerusalem’s public
buildings and important monuments would be located is on the
Temple Mount, which for obvious reasons (Arab occupation),
cannot be excavated. Thus, the most important area for
investigation to uncover possible confirmation for David and
Solomon is off limits to us.

Secondly, even those areas which are partially available to
excavate—the ridge known as the City of David, for example—was
continuously settled from the tenth to the sixth centuries



B.C. Destructions leave a distinct mark in the archaeological
record. But where there is continuous occupation (i.e.
conqueror after conqueror) we would not expect to find remains
of earlier building activity for the simple reason that
Jerusalem was built on terraces and bedrock. Each new
conqueror destroyed what was underneath, robbed and reused
stones from earlier structures, and set its foundations again
on solid rock.

We mostly have Herod to thank for our present inaccessibility
to what lies underneath the flat, massive platform of today’s
Temple Mount when he began construction in 20/19 B.C. To
accomplish this task of leveling, it is estimated that roughly
1.1 million cubic feet of rock was removed from the northeast
corner and was used in the southeastern corner to first fill
in a portion of the Kidron Valley and then raise up 150 feet
from bedrock with fill to level that side!

So we would not expect to find abundant remains of earlier
strata (though there are a few indications [capitals, columns,
masonry] of Herod’s Temple). For these reasons it is dangerous
and misleading to draw negative inferences from the lack of
archaeological evidence.

Fortunately, however, we do have another means of testing what
was happening in Jerusalem even before the tenth century B.C.
It comes from the Amarna Letters (14th century B.C.) where
Jerusalem (referred to as “Urusalim”) 1is specifically
mentioned. These 300 documents, written in Akkadian cuneiform,
are mostly diplomatic correspondence from local rulers in
Canaan to two Pharoahs—Amenophis III [1391-1353] and Amenophis
IV (also known as Akhenaten) [1353-1337]. At this time Canaan
was under Egyptian hegemony, and Jerusalem was ruled by a
local king, or vassal.

It is clear from these documents that 400 years before our
century in question (tenth century B.C.), Jerusalem was a
capital city over a considerable area, and we are told it had



a palace, a court with attendants and servants, a temple, and
scribes who had charge of diplomatic correspondence with
Egyptian authorities. Six letters were sent by the king of
Jerusalem to the pharaohs, which confirm a diplomatic
sophistication of his court and the quality of his scribe.

Apart from these crucial letters, we find the archaeological
evidence to confirm this history both opaque and nil. Scholars
would never have guessed from their excavations of Jerusalem
that any scribal activity took place there in Late Bronze Age
IT. We should not be surprised at this, however. From the
standpoint of location, elevation, climate, water sources, and
defense, Jerusalem is, and always has been, by far the most
choice and desirable place for occupation and settlement. That
being the case, we should be surprised if we found no
indication of ancient activity there.

The truth of the matter is we must realize how little has been
recovered; and perhaps how little can ever be recovered from
ancient Jerusalem. There is very little from the 17th century,
the 16th century, 15th, 14th, 13th, 12th, 11th, 10th, or the
9th century B.C.! Or to put it in other terms, we have little
archaeological evidence of Jerusalem for the Late Bronze Age
or Iron Age I or from the first couple of centuries of Iron
Age II-a period of a thousand years!

But it isn’t totally void of evidence. The “Stepped Stone”
Structure on the eastern ridge of the city of David, the
oldest part of Jerusalem, is a mammoth, five-story support for
some unknown structure above it. It measures 90 feet high and
130 feet long. The dates given to it by archaeologists range
from the late 13th to the late 10th centuries. But whatever
the exact date will turn out to be within these centuries,
this structure shows that Jerusalem could boast of an
impressive architectural achievement(s) and had a population
large enough to engage in such huge public works projects.
This structure dates to David’s time, or earlier. Contrary to
some archaeologists who claim “no evidence,” some 10th century



pottery has been found, though not in great abundance (which
holds true for all the other centuries at Jerusalem). Milat
Ezar also dates a black juglet found which dates to the tenth
century. Ezar also dates the fortifications and gate just
above its location as also tenth century B.C.

Granted, the Jerusalem of the United Monarchy was not as grand
or glorious as Herod’s Jerusalem, but the alternative
conclusion that the city was abandoned for a thousand years on
the basis of the paucity of archaeological evidence, seems to
me to be very improbable. And I reach this conclusion, not on
any Biblical evidence, but quite apart from it.

A further example comes from the fifth century B.C., and
specifically the rebuilding of the Temple and walls of
Jerusalem by Ezra and Nehemiah after the Babylonian captivity
(when the Persians allowed the Jews to return). The Temple is
assumed not to have been anything beyond a very modest
structure. In fact, it was never even referred to by the Jews
as the “Second Temple” and was demolished when Herod began his
project in the first century B.C. But there is little doubt
that Nehemiah’s wall was constructed, even though almost no
trace of it has been found in excavations. Jerusalem of the
Persian period is known only from fills and building fragments
and is mainly identified because it is sandwiched between the
debris from the Iron Age and the Hellenistic periods. This 1is
another example of the difficulty in recovering strata that
developed peacefully and did not end with some catastrophic
construction, and thus another caution against drawing
negative conclusions from negative archaeological evidence. I
will come back to this with some conclusions after we have
considered David and Solomon.

David and Solomon

With respect to David, wuntil recently no historical,
archaeological evidence has been available to deny or confirm
if he lived. But in 1993, the discovery by excavator Avraham



Biran of a stone slab (and two additional fragments of same)
at the ancient Tel Dan near Mt. Hermon contains an extra-
biblical reference to David. The specific words are “Beth
David,” or, “House of David.” This is a formulaic term
frequently used, not just by Israel, but by all peoples
throughout the Levant to describe a particular dynasty—their
own, or other States (political entities). A small group of
archaeologists have rejected it out of hand, and some have
even suggested that it 1is probably a forgery planted by
Avraham Biran himself! In reality, the inscription was found,
in situ, in secondary use, that is, reused and inserted into
the outer wall of a gate that was destroyed in the eighth
century B.C. by the Assyrians. Paleographically, experts date
it to the ninth century B.C.

The discovery of this artifact presents a terrible problem for
the archaeologists you appear to have been reading, because
this is a non-Israelite source, outside the Bible, that refers
to the dynasty, or “House” of David.

There are two other possible indications (not yet conclusive)
which mention David. Kenneth Kitchen (University of Liverpool)
makes a strong case for a mention of David by pharaoh Sheshonq
I in the tenth century B.C. It is in the temple of Amun at
Karnak. This pharaoh is mentioned in I Kings 14:25 (Hebrew:
Shishak). The exact letters are dvt. In the transliteration of
words from one Semitic language to another, d and t are often
used interchangeably. We have a clear example of this from the
sixth century B.C. in a victory inscription of an Ethiopic
ruler who 1is celebrating his triumphs. He quotes two of
David’s Psalms (19 and 65), and the reference is unmistakably
to the Biblical king David. Here too the t is used rather than
the d. Granted, this 1is sixth century, but it shows an
Ethiopic king was aware of and refers to David as a real
person and two of his literary efforts.

An additional reference comes from the Moabite Stone (which 1is
not yet completely deciphered). It is also called the Mesha



Stele, which is contemporaneous with the Tel Dan inscription
(ninth century B.C.) Andre Lemaire, the eminent French
paleographer, believes he has detected a reference to the
House of David on the Mesha Stele.

With respect to Solomon, we can pretty well document when he
ruled (and) died by comparing the King Lists of the Assyrians
and the Egyptians with each other as well as with various
kings of Judah, of Israel, of Egypt, and Assyria mentioned in
Kings, Chronicles, and the Prophets of the 0.T.

Astronomy helps us here. The Assyrians recorded a solar
eclipse during the reign of Assur-dan III, and modern
astronomers have calculated a firm date that it occurred in
763 B.C. We have from Assyria a record of 261 continuous
years, with names and dates of kings as well as the noting of
any important events which occurred during each year. We thus
have a “peg” for a long line of Assyrian rulers from 910 to
649 B.C.

There 1s no controversy about the Divided kingdom. At some
historical time (Solomon’s death-930 B.C.) the United Kingdom
split, with Reheboam, Solomon’s son, ruling as king of Judah
in the south, and simultaneously, Jeroboam I assumed rule of
northern Palestine and became the first king of Israel.

Solomon’s son, Rehoboam (his reign: 931-913 B.C.) 1is not
mentioned by name in Egyptian or Assyrian records (like Ahab
Jehu, and Jereboam, etc), but we have a very clear and
accurate Egyptian chronology of the ten kings of the XXII
Dynasty, beginning with Shoshenq I (Shisack in Hebrew)'’s
invasion of Israel (926,925 B.C.) during the time of
Reheboam’s reign. (Cf. I Kings 14:35,36; II Chronicles 12:1-9
where this king and this event are recorded.) Both Egyptian
and Bible chronologies mirror one another!

We are talking history here. The Bible records this invasion
during Rehoboam’s reign. Shosheng chronology confirms the



event. And if we can point with accuracy to an event which
occurred at the very time the Bible designates Reheboam and
his reign, what assumptions should we come to about the
history immediately preceding it? If Rehoboam is an historical
figure, why do we assume arbitrarily that his father (Solomon)
is a fictitious/mythical character just because we haven’t yet
been fortunate enough to find archaeological confirmation?
Until recently we have said the same thing for a time about
many of the items/people/places mentioned above. Again, lack
of evidence does not equal “myth.”

In the ninth century B.C., Shalmaneser III (859-824 B.C.)
mentions two kings of Israel: Ahab (872-853 B.C.) in 853
B.C.and Jehu (841-818 B.C.) in 841 B.C. Using the Assyrian
dates, we can count back the years from 853 B.C. 78 years and
arrive at the year of Solomon’s death and the beginning of the
reigns of both Reheboam and and Jeroboam I (931/930 B.C.) The
Biblical chronology mirrors these dates. Now, without written
records of some kind, how could this clever author(s) of the
fifth century B.C., who purportedly conjured up all of this,
create such a detailed chronology with such accuracy?

I am not going to go into more detail about Solomon which ties
into the hot debate over the tenth century B.C. These involve
for example Megiddo, Gezer, and Hazor which the Bible
attributes to Solomon with their impressive renovations during
this century. We are told in the Bible that Solomon married
pharaoh’s daughter and gave Gezer to him as her dowry (1 Kings
3:1; 7:8; 9:16,24; 11:1). This Pharaoh was probably Siamun
(979-960 B.C.).

In summary, all indications are that Solomon’s life took place
in the middle of the tenth century B.C. (970-930). Using the
Egyptian and Assyrian king lists, which agree with the
Biblical royal chronologies, we can pinpoint Solomon’s death:
930/931 B.C. We find at this time that the pharaohs were
marrying their daughters to various foreign rulers. There 1is
no reason to reject the premise that mini-empires such as



David’s and Solomon’s could flourish in the centuries between
1200-900 B.C. when the power of the two great empires (Egypt
and Assyria) began to and did wane.

I do not think one can make a good case that some Hellenistic
writer from 300 B.C. would possess the resources/information
at that late date to write with such accuracy of the United
Kingdom as we find from the biblical sources.

I have borrowed liberally from a host of archaeologists to
respond to your question. I have not taken the time to
document/footnote all this material which has come from
numerous, well-known archaeologists from Europe, Israel, and
the U.S.A.

If you would read a wider spectrum of scholars you will find
the vast majority reject your major premise on these areas. I
can document all of this if necessary.

Jimmy Williams
Probe Ministries

“Isn't the 0ld Testament Just
a Rip-0ff of Older Tales From
Other Cultures?”

Dear Mr. Williams,

I'm curious on your thoughts toward the common charge that the
O0ld Testament did nothing more than rip off older tales from
other cultures. Have you read the Genesis of Justice? I'm very
curious on your thoughts, Sir.
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Thank you for your recent e-mail. Let me try to give you a
little background on this question and then offer an
explanation.

It is true that there are some documents relating to events
recorded in Genesis which predate the projected time of the
writing of the Pentateuch (Genesis through Deuteronomy),
commonly known among the Jews as the Torah.

By way of background, first of all, we must acknowledge that
the Hebrew 0ld Testament is an ancient Semitic book and bore a
close relationship to the environment out of which it came.
The setting for the first eleven chapters of Genesis, which
record the primeval history of mankind, is laid in “the cradle
of civilization,” the Tigris-Euphrates River Valley (part of
the Fertile Crescent). Archaeologists and Anthropologists all
agree that here we find the first and earliest major
civilization.

The controversy surrounding the question you have asked came
about with (1) the discovery and decipherment of the
Babylonian- Assyrian cuneiform script in 1835, and (2) the
subsequent excavations at Nineveh (the ancient capital)
between 1848 and 1876, which yielded various clay tablets
which made up the Library of Ashurbanipal (668-626 B.C.) Among
them were seven tablets of the great Creation Epic known as
“Enuma Elish,” or “When Above.” Although these tablets date to
the 7th century B.C., they were composed much earlier in the
days of Hammurabi (1728-1676 B.C.). Also found at the same
site was “The Epic of Gilgamesh” which incorporates an account
of the Flood. There are other resemblances to Genesis 1-11 as
well, but these are the two main ones. And there 1is no
question that these documents came before the writing of the
Semitic Pentateuch. There is also no question that there is a
relationship between these two traditions, but there are both
similarities and stark differences.

In the creation story they are similar in that both accounts



(1) know a time when the earth was “waste and void”, (2) have
a similar order of events in creation, and (3) show a
predilection for the number seven.

They are very different, however, in that one account is (1)
intensely polytheistic, the other strictly monotheistic; (2)
and one account confounds spirit and matter, while the other
carefully distinguishes between these two concepts. Merrill
Unger says,

As a result of this salient difference in the basic concept
of deity, the religious ideas of the two accounts are
completely divergent. The Babylonian story 1is on a low
mythological plane with a sordid conception of deity. . .The
great gods themselves plot and fight against one another.

Genesis, 1in striking contrast, 1is lofty and sublime. The one
God, supreme and omnipotent, 1is in superb control of all the
creatures and elements of the universe. . . the crude
polytheism of the Babylonian creation stories mars the record
with successive generations of deities of both sexes.
.(producing) a confusing and contradictory plurality of
creators. (Archaeology and the 0ld Testament, pp.32-33).

I have just been reading Augustine’s City of God. The first
half of the book (about 300 pages) addresses this same
difference: the many Graeco-Roman gods, and the One True God:

We, however, seek for a mind which, trusting to true
religion, does not adore the world as its god, but for the
sake of God praises the world as a work of God, and purified
from mundane defilements, comes pure to God Himself Who
founded the world. . . . But if any one insists that he
worships the one true God-that is, the Creator of every soul
and of every body—with stupid and monstrous idols, with human
victims, with putting a wreath on the male organ, with wages
of unchastity, with the cutting of limbs, with emasculation,
with the consecration of the effeminates, with impure and



obscene plays, such a one does not sin because he worships
One Who ought not to be worshipped, but because he worships
Him Who ought to be worshipped in a way in which He ought not
to be worshipped. (VII., Chapters 26 & 27)

Augustine goes on to say that there was ONE nation—among all
of the other nations—which gave testimony of this God through
unique religious thought and practice: the Hebrews. (VII.,
Chapter 32). This is truly remarkable, historically, and I
believe is a strong argument in support of Genesis over the
Sumerian/Assyrian/Babylonian tradition. I will give another
reason shortly, but let me turn to the Flood Stories.

Like the Creation Accounts, the Biblical and Babylonian Flood
Accounts contain similarities and differences. Both accounts:

* Hold that the deluge was divinely planned;

* Agree that the impending catastrophe was divinely revealed
to the hero;

* Connect the reason for the deluge with the corruption of the
human race;

e Say that the hero was divinely instructed to build a huge
boat to preserve life;

e Tell of the deliverance of the hero and his family;
 Acknowledge the physical causes of the flood

e Mention the duration of the flood;

e Include similar, striking details,

* Describe acts of worship after deliverance and the bestowing
of special blessings.

The contrasts, or differences, include: A radical contrast (1)
in their theological conceptions (Genesis attributes the Flood
to an infinitely holy, wise and all-powerful God, while the
Babylonian describes a multitude of disagreement—quarreling,
self- accusing deities, who crouch in fear “like dogs”); (2)
in their moral conceptions (Genesis presents the Flood as a
divine, moral judgment, while the Babylonian account portrays



mixed standards of conduct on the part of the deities, a hazy
view of sin, and the result of the caprice of the gods; (3)
and in their philosophical conceptions (one of speculation
confusing spirit and matter, finite and infinite, and
ignorance of the first principles of causation. The Genesis
account has no such ambiguity).

Now what can we make of all this? First, it is extremely
unlikely that the Babylonians borrowed from the Genesis
account. The relative dating of historical events will not
allow it. And so we must concede that the Hebrews (Moses) were
aware of these events and may have incorporated them into the
Genesis account, either through direct knowledge of the
Babylonian literature, or through oral transmission. Which
leads us to a third alternative, namely, that both the
Biblical and Babylonian accounts go back to a common source of
fact, originating from actual, historical occurrences!

If the Genesis account is recording actual, historical events,
then we should find some evidence of that across the world. Do
we? Yes. Cosmologies from primitive and distant parts of the
globe (Micronesians, Eskimos, New World Indians, Scythians,
Celts, Australian Aborigines) contain stories about Creation
and the Deluge. There are some 150 flood accounts across the
world recording many of the things mentioned above
(notwithstanding that the accounts become more inaccurate the
farther away they are geographically from the Fertile
Crescent).

The Babylonian accounts may antedate the writing of Genesis,
but there appears to have been a strong, world-wide oral
tradition concerning these events which preceded even their
accounts created at the time of Hammurabi early in the Second
Millenium B.C.

We also must focus on the entire question of inspiration of
the Biblical documents. There is no question that these final,
written records which now make up our Old and New Testaments



were revealed, recorded (written down), and preserved by a
Divine Hand. In answering the above question, we must come
back to either deny or affirm that God, in His own time, and
in His own way, made Himself and His redemptive plan known to
us (Hebrews 1:1). The purpose of both testaments was to
demonstrate His holiness and justice, as well as His love and
grace, and how He brought about Reconciliation for those of us
who believe and accept His provision by faith.

The startling thing to me is the absolute uniqueness of the
Judeo-Christian God in comparison with all of the bizarre
alternatives we still find throughout all the world and
throughout all of history. That uniqueness helps me to make my
decision to trust the Genesis account rather than some other:

What therefore you worship in ignorance, this I proclaim to
you. The God who made the world and all things in 1it, since
He is Lord of heaven and earth, does not dwell in temples
made with hands; neither 1is He served by human hands, as
though He needed anything, since He Himself gives to all life
and breath and all things; and He made from one every nation
of mankind to live on all the face of the earth, having
determined their appointed times, and the boundaries of their
habitation, that they should see God, if perhaps they might
grope for Him and find Him, though He is not far from each
one of us; for in Him we live and move and have our being.

. (Acts 17:24-28).

Hope this helps answer your question.

Jimmy Williams
Founder, Probe Ministries

Thank you, Sir. Well written. I really appreciate the
response. I've read about the Flood stories that are prevalent
throughout history which seems really interesting (obviously
something happened). But how do we know there wasn’t simply a
great flood and these stories were made by common folk (or



even the leaders of the time) and written down as their own
interpretation? Curious,

Glad you received the information. With respect to your
qguestion in this e-mail, I think the main issue is the
widespread, global awareness of this event. Obviously the
“tale was told” from generation to generation. The fact that
it is present and widely-distributed among the folklore of so
many cultures in describing their “distant past would argue
for a real, historical basis. Sometimes this was handed down
through oral tradition, and sometimes written. The fact that
certain “particulars” vary in the accounts would indicate some
interpretive innovations (this is to be expected) as the story
moved on, but there is a basic “core” that seems to be
consistently preserved, though some details are altered, or
embellished.

There is no doubt that, sometime in the remote past, there was
a gigantic flood. Theologians still argue as to whether it was
global or local. What we do know, however, is that a very high
percentage (I'm guessing at least 80%) of the earth’s crust is
sedimentary rock; that is, rock that was formed by the
pressure and weight of water.

Warm Regards,

Jimmy



