
Will  Everyone  Be  Saved?  A
Look at Universalism
Rick Wade covers some of the pros and cons in the universalism
controversy. Bottom line? No.

In the spring of 2011, Pastor Rob Bell’s book Love Wins hit
the book stores, but the furor over the book started even
before  that.  The  charge  was  heresy.  Bell  appeared  to  be
teaching Universalism, the belief that everyone will be saved
in the end. In fact, Bell doesn’t make a case for Universalism
in the book, although his rejection of the traditional view of
hell makes it seem so at first.

This will not be a review of Love Wins but rather a
look at Universalism itself. It won’t do to simply
label Universalism as heresy and be done with it.
The way people responded to Bell’s book illustrates
the problem.{1} It’s better to understand why this
teaching has been and should be rejected.

It is important to try to represent others’ views fairly. This
article, which is what aired on Probe’s radio program, is too
short  to  do  Universalism  justice;  there  is  way  too  much
involved in it. Here I’ll confine myself to introducing some
of the important issues involved. However, a longer article in
PDF form is available here to fill out the issue some more.{2}

Universalism has been believed by some Christians since the
early centuries of the church. What makes it attractive? For
one thing, Universalists wonder how a loving God could send
people  to  hell—a  place  of  conscious  torment—forever.
Furthermore, God is a God of justice, and a punishment of
eternal torment seems incommensurate with our finite sins, as
bad as they may be.

Universalists  find  scriptural  support  primarily  in  Paul’s
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writings where he declares, for example, that “as one trespass
led to condemnation for all men, so one act of righteousness
leads to justification and life for all men” (Rom 5:18).

Before digging in, I need to make an important distinction.
I’ll be talking about Christian Universalism, not pluralistic
Universalism.  Pluralistic  Universalism  is  the  belief  that
everyone in the world will be “saved” by some almighty being
or force that the various religions understand in different
ways. Christian Universalism, by contrast, is the belief that
Christianity holds the truth about God, man, and salvation,
and that, contrary to the traditional belief, everyone will be
saved through faith in Christ, even if on the other side of
the grave.

The Love and Justice in God
Universalists  take  the  traditional  view  of  hell  as  being
completely out of keeping with the loving character of God.{3}
Philosopher  Thomas  Talbott  believes  that,  because  love  is
basic to the nature of God, everything God does has a loving
aspect.  Thus,  there  can  be  no  eternal  judgment  against  a
person.

Because  of  this,  Talbott  sees  God’s  justice  primarily  as
remedial  or  restorative,  not  as  retributive  or  punitive.
Speaking of Israel, for example, he points out that God “did
not spare the natural branches” (Romans 11:21), yet eventually
God will have mercy on them. Couldn’t it be the same for the
Gentiles, too? God’s grand project since the Fall has been to
save people. If He doesn’t save all, hasn’t He failed?{4}

Scripture claims both that God is just and that God is love
(see Deut. 32:41 and John 4:8). It’s also clear that God
administers retributive justice. This is seen in Isaiah 3:11
where God says that what the wicked “have dealt out shall be
done  to  him.”  Consider,  too,  God’s  judgment  against  the



Hittites,  Amorites,  Canaanites,  Perizzites,  Hivites,  and
Jebusites  (Deut.  20:16-17).  There  is  no  mention  of
restoration.

For Universalists, love is supreme; justice serves love. Why
not the other way around? Why shouldn’t love serve justice? N.
T. Wright asks why either love or justice ought to be seen as
the highest expression of God’s nature. Perhaps, he says, both
are expressions of God’s holiness.{5}

The cross work of Christ is instructive here. Our hope for
salvation rests on the fact that on the cross “He who knew no
sin became sin on our behalf” (2 Cor. 5:21; see also Rom.
3:25; Gal. 3:13; Heb. 10:10,12,14; Isa. 53:5). What kind of
judgment fell on Christ? It was punitive, not restorative, and
it was properly ours.

Still,  even  with  all  this,  how  can  we  possibly  regard
everlasting punishment as just? It’s important to understand
that judgment isn’t merely a reflection of a sin:punishment
ratio. Believing in God in the biblical sense involves both
our acceptance of God in all His glory and our submission to
Him whatever He may command or promise. Thus, to not believe
in God in this full sense is to reject God. So when people
will be punished in hell, it won’t be simply a matter of
paybacks for individual sins. It will be because they rejected
God.

Paul and Universalism
In addition to the appeal to the love of God, Universalists
often look to the letters of Paul for support. Writes Thomas
Talbott, “Unlike most conservatives, I see no way to escape
the conclusion that St. Paul was an obvious Universalist.”{6}

Where does he find this in Paul’s letters? Romans 5 and 11 are
key passages. In Romans 5, Paul compares the first Adam with
the second Adam, Christ. In verse 18 he writes, “Therefore, as



one trespass led to condemnation for all men, so one act of
righteousness leads to justification and life for all men. For
as by the one man’s disobedience the many were made sinners,
so  by  the  one  man’s  obedience  the  many  will  be  made
righteous.” In Romans 11:32 he writes, “For God has consigned
all to disobedience that he may have mercy on all.” “All” is
taken quite literally to mean everyone tainted by sin.{7} What
can we say in response?

Paul’s main point in Romans, with respect to the issue at
hand, is that salvation is not just for Jews but for all
people, and it comes through faith in Jesus. In chapters 1
through 4, Paul argues that everyone knows God exists but sins
anyway and is deserving of punishment. Furthermore, the Jews
had no safety net because they possessed the law; they broke
the law themselves. Salvation has come through faith in Christ
alone. In fact, faith has always been the basis of salvation.
Paul sums up in chapter 5: through Adam everyone is tainted by
sin; through Christ alone is found salvation for everyone.
That he doesn’t mean every single person will necessarily be
saved is clear in Romans 11:22. The Jews who will be grafted
back in are those who “do not continue in their unbelief.”

Second  Thessalonians  1:7-10  is  an  important  passage  for
understanding  Paul’s  teaching  on  eternal  punishment.  There
Paul says that those who do not obey the gospel “will suffer
the punishment of eternal destruction, away from the presence
of  the  Lord  and  from  the  glory  of  his  might.”  Gregory
MacDonald,  a  Universalist,  acknowledges  that  this  is  an
especially problematic passage for Universalists.{8}

Jesus and Universalism
It’s  often  been  noted  that  Jesus  makes  the  strongest
statements on hell in Scripture. Universalists believe they
have been misunderstood.



Given that Paul clearly taught Universalism, Thomas Talbott
believes, passages such as Matthew 25, where Jesus spoke of
separating the sheep from the goats, must be interpreted in
that light. Talbott characterizes Jesus’ prophetic teachings
as “hyperbole, metaphor, and riddle . . . parable and colorful
stories.”{9} He says that “Had it been Jesus’ intention to
address the question of universal salvation . . . in a clear
and systematic way, I’m sure he was capable of doing so.”{10}
Jesus is simply teaching what would have been our fate were it
not for the atonement.{11}

Did Jesus make any clear statements about the finality of
judgment? I’ll mention just three passages.

In Matthew chapter 7 we read the severe warning from Jesus
that in the end not everyone who claims Jesus as Lord will
enter the kingdom of heaven. “I declare to them,” Jesus said,
“‘I  never  knew  you;  depart  from  me,  you  workers  of
lawlessness'” (vv. 21-23). There is no mention of a second
chance later.

In the parable of the ten virgins (Matthew 25:1-13), when
those who weren’t prepared knocked on the door and asked to be
let in, the bridegroom refused, saying he didn’t know them.
One must be prepared or be locked out. There’s no hint of a
later unlocking of the door.

In Matthew 25:46, Jesus speaks of “everlasting punishment.”
“Everlasting” is the English translation of the Greek word
aiōnion. Universalists argue that this word refers to an age
of punishment because the root word, aiōn, means just that—an
age with a beginning and an end. But aiōnion isn’t just a form
of  aiōn;  it  is  a  form  of  the  word  aiōnios  which  means
“eternal.”

According to the standard Greek lexicon of our day, aiōnios
can mean, among other things, with a beginning but without an
end.{12}  One  example  is  when  Jesus  said  He  was  going  to



prepare a place for us (Jn. 14:2,3). Paul says that this new
home is “eternal in the heavens” (Romans 5:1).{13}

When Jesus speaks of punishment in Matt. 25:46 as everlasting,
He  means  just  that.  Everlasting  life  or  everlasting
punishment;  it’s  one  or  the  other.

Postmortem Salvation
Because  obviously  not  everyone  dies  in  Christ,  postmortem
salvation is an essential component of Universalism. There
must be people saved after death.

There  is  no  direct  scriptural  teaching  about  postmortem
salvation. The closest is the much disputed passage in 1 Peter
3  where  Peter  speaks  of  Jesus  making  proclamation  to  the
spirits in prison (vv. 19-20). It is not at all clear that the
event spoken of in 1 Peter refers to the evangelization of all
the lost after death. Theologian and New Testament scholar
Wayne  Grudem  names  five  possible  interpretations  of  this
passage  in  an  article,  and  says  that  even  more  are
possible.{14}

Gregory MacDonald believes that Rev. 21:25, which says that
the gates to the New Jerusalem will never be closed, indicates
that unbelievers can exercise faith after death and come in.
Verse 24 speaks of the kings of the earth entering the city
along  with  the  glory  and  honor  of  the  nations.  MacDonald
identifies these with the kings defeated earlier with the
beast (19:19). They had been enemies; now they are not.

In response, we note that “kings of the earth” is a common
designation  in  Scripture  for  earthly  rulers.{15}  It  is
entirely reasonable to see John, in Revelation, as talking
about one group of kings who side with the beast and another
group who are part of the kingdom and who enter to bring
homage to the King.



The wall around the city marks a boundary between those who
may enter and those outside.{16} “Outside” doesn’t necessarily
mean simply outside spatially but can also mean those not
included in the circle or group.{17} Those who are able to
enter the city are those whose names have been written in the
Lamb’s  book  of  life  (21:27).  No  promise  is  given  that  a
person’s name can be entered after death.

There is no clear promise in Scripture that there will be an
opportunity for people to be saved after death. Are we willing
to risk the eternal damnation of people by presenting the
supposition that there will be?{18} Universalism is conjecture
built upon a basic notion of what the love of God must mean.
The case built from Scripture, however, is too fragile to
sustain it.

This article barely scrapes the surface of this subject. I
urge  you  to  look  at  the  longer  article,  “Universalism:  A
Biblical and Theological Critique,” also on Probe’s web site.
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Heresy: Nothing New Under the
Sun
Kerby Anderson provides an overview of some ancient Christian
heresies  that  are  still  being  embraced  today:  legalism,
gnosticism, mysticism, and marcionism.

In this article we address ancient heresies that still exist
in only a slightly different form today. Jesus warned us in
Matthew 13:24-25 that the “kingdom of heaven may be compared
to a man who sowed good seed in his field.” But then there is
a twist in the story.

“But while his men were sleeping, his enemy came and sowed
tares among the wheat, and went away. But when the wheat
sprouted  and  bore  grain,  then  the  tares  became  evident
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also.”

Later Jesus explained the parable. The wheat is the
“people of the kingdom.” The tares are the “people
of the evil one.” The illustration would make sense
to people living in the first century. There was
even a Roman law against sowing tares in another
person’s  field.  Some  have  called  it  a  “primitive  form  of
bioterrorism.”

Jesus  is  teaching  that  both  true  Christians  and  false
Christians will live together. They both may even go to church
and seem like Christians. But the false Christians believe and
spread heresy within the church and into society.

Paul also warned about false teaching and heresy. In what
might have been his last epistle, he warned Timothy that: “For
the time will come when they will not endure sound doctrine;
but wanting to have their ears tickled, they will accumulate
for themselves teachers in accordance to their own desires,
and will turn away their ears from the truth and will turn
aside to myths.” (2 Timothy 4:3)

Peter also gave a warning that these false teachers will come
from inside the church. “But false prophets also arose among
the people, just as there will also be false teachers among
you, who will secretly introduce destructive heresies, even
denying the Master who bought them, bringing swift destruction
upon  themselves.  Many  will  follow  their  sensuality,  and
because of them the way of the truth will be maligned; and in
their greed they will exploit you with false words.” (2 Peter
2:1)

Notice that these heresies and false teachers will arise from
among you. They will secretly introduce these heresies. And
they will use greed and sensuality to seduce Christians. Jude
(1:4)  also  adds  that  these  false  teachers  “have  crept  in
unnoticed” and “turn the grace of our God into licentiousness
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and deny our only Master and Lord, Jesus Christ.”

In this article we look at heresies in the past that can be
found in a slightly altered form today. Just as believers in
the  first  century  were  warned  about  false  teachers  and
destructive heresies, so we need to warn each other today
about these heresies in the 21st century.

Ecclesiastes 1:9 reminds us that there is “nothing new under
the sun.” As we will see below, that is true of these ancient
heresies.

Legalism
Legalism is an ancient heresy going all the way back to the
first century. Paul in his letter to the Colossians (2:16-17)
said, “Therefore, no one is to act as your judge in regard to
food or drink or in respect to a festival or a new moon or a
Sabbath-day things which are a mere shadow of what is to come;
but the substance belongs to Christ.” He warned them about
those in their midst who were taking them captive through the
subtle lies of legalism.

You might notice that what is listed in these verses are not
instructions  on  purity  or  righteousness.  Rather  they  are
specific Old Testament practices that were given to Israel
before the coming of Christ. The Passover is a foreshadowing
of  Christ’s  sacrifice  as  the  Lamb  of  God.  While  the
deliverance of Israel is significant, consider how much more
significant  is  Christ’s  death  which  provides  us  with
deliverance from the slavery of sin and separation from God.
The previous feasts and festivals are no longer necessary now
that we have Christ in our lives.

Jesus addressed legalism among the Pharisees and scribes. They
established  all  sorts  of  rules  and  regulations  that  were
binding on all Jews. Starting with the law, they set out to
compile the various oral traditions and even began to develop



interpretations  of  these  laws.  In  the  end,  they  even  had
interpretations of the interpretations that were collected in
numerous volumes.

By the time of Christ, the Pharisees and the scribes were
actually following the traditions of men rather than the law
of God. Jesus pointedly asked them, “Why do you break the
commandment of God for the sake of your tradition?” (Matthew
15:3) Jesus also condemned the Pharisees by saying, “You also
outwardly appear righteous to men, but inside you are full of
hypocrisy and lawlessness” (Matthew 23:28). Jesus therefore
accused them, on numerous occasions, of being hypocrites.

Legalism is our attempt to produce righteousness apart from
God.  We  are  challenged  to  follow  additional  rules  and
regulations that we believe will merit favor before God. But
in the end, these unbiblical rules bind us and drain the joy
from our lives.

When we give people an ever expanding “to-do list” that is
uncoupled from God’s power, we wear people down and ultimately
drive people away from the gospel. Paul warned Timothy that in
the  last  days  there  would  be  people  “having  a  form  of
godliness but denying its power” (2 Timothy 3:5). He counsels
him to avoid such people.

Gnosticism
Gnosticism is an ancient heresy that surfaced in the last
century, partially because of the discovery of the Gnostic
Gospels.  The  Gnostics  were  prevalent  in  the  first  few
centuries after the time of Christ. The word gnosis means
“knowledge.”  The  focus  was  on  hidden  knowledge  that
contradicted  biblical  revelation.

For  example,  the  Gnostics  denied  the  existence  of  sin.
Instead, they proposed that the world was corrupted by the
demiurge who created it and rules over it. If they believed in



sin, they would say that the only sin is ignorance.

The Gnostics taught that Jesus came not to save the world but
to impart special knowledge that would lead us to what they
called a “divine pleroma.” If you were fortunately to find
this knowledge, then you would achieve salvation.

In the first centuries, the Gnostics presented themselves as
Christians and worked to popularize their ideas among the
growing church of believers. They also produced their own
texts (Gospel of Mary, Gospel of Thomas, Gospel of Judas).

Iraenaeus  was  a  church  father  who  wrote  a  critique  of
Gnosticism in AD 180. He explained that the Gnostics used the
Bible alongside their own texts to demonstrate their “perverse
interpretations”  and  “deceitful  expositions.”  They  also
reinterpreted parables and allegories from the Old Testament
in a fraudulent manner.

Nevertheless, Gnosticism appealed to many Christians in the
first centuries because it had many elements that were very
similar to Christianity. They believed in Father, Son, and
Holy Spirit. They quoted from the Bible. They practiced some
of the sacraments.

Many of these same heretical ideas appeal to Christians today.
Leaders of progressive Christianity argue that they have a
more mature view of God and the Bible. These leaders believe
they have special knowledge that allows them to set aside the
standard interpretations of biblical passages. One evangelical
pastor  said:  “The  church  will  continue  to  be  even  more
irrelevant when it quotes letters from 2,000 years ago as
their best defense.”{1}

The Gnostics and modern heretics claim sources of knowledge
outside the Bible. They say we know so much more now that the
early Christians. C.S. Lewis refers to this as “chronological
snobbery.” They assume they know better than any believer in
the past.



Today, we have people claiming to know what the Bible really
means  and  invite  you  to  join  them  as  they  impart  their
“special knowledge” to you. More than ever we should be alert
to such leaders who will ultimately lead us away from the true
Gospel.

Mysticism
Mysticism is another ancient heresy that we still see today.
When Paul wrote to the Colossians (2:18-19), he warned them
about false teachers who would attempt to seduce them into
mystical ideas: “Let no one keep defrauding you of your prize
by delighting in self-abasement and the worship of the angels,
taking his stand on visions he has seen, inflated without
cause by his fleshly mind, and not holding fast to the head,
from whom the entire body, being supplied and held together by
the joints and ligaments, grows with a growth which is from
God.”

The word mysticism comes from the Greek word (mystes) for the
mystery religions that existed at the time Paul was writing to
these Christians. He is describing someone who is “taking his
stand on visions he has seen.” In other words, this is a
person who has had some vision and is mixing that vision with
the revelation of Scripture.

At the time Paul was writing to a church that was a mixture of
Jews and Gentiles. Many were young Christians and may have
brought their pagan ideas into the church. This would include
the idea that you receive spiritual revelations by entering
into  an  ecstatic  state.  These  Christians  also  lived  in  a
culture where many claimed they were receiving visions from
the gods. If these young Christians did not have discernment,
they might actually believe that someone who has these visions
was spiritually superior to them.

Mysticism has been a major area of cultural captivity both in
church history and even in our present day. We see in Paul’s



letter to the church in Corinth, that believers were confused
about speaking in tongues and other spiritual manifestations.
Some of the believers were essentially “babes in Christ” who
could not handle the solid food of God’s word. He reminded
them that when they were pagans, they had been led astray (1
Corinthians 12:1-3). Because of their previous exposure to
paganism, they were vulnerable to false doctrine.

Throughout church history, certain churches and denominations
have brought mystical rituals and practices into their worship
experience.  They  may  take  the  form  of  chants,  icons,  or
prescribed practices not found in Scripture but part of a
tradition that borrows heavily from mystical ideas. And many
of these practices are found today not only in North American
churches but in churches in other parts of the world.

Mysticism is quite prevalent outside of the church and can
have a strong cultural influence on Christians. Many of the
books  on  the  best-seller  lists  over  the  last  few  decades
dealing with spirituality are not books that promote biblical
Christianity  but  rather  books  that  promote  an  Eastern
philosophy  of  religion  or  the  New  Age  Movement.

Marcionism
Marcionism was taught by a theologian named Marcion in the
second  century.  Although  some  of  his  ideas  parallel
Gnosticism, he made a distinction between the God of the Old
Testament and the teachings of Jesus in the New Testament. He
taught that the benevolent God of the gospels who sent Jesus
was inconsistent with the mean, vindictive, malevolent God of
the Old Testament. Hence, he concluded they were two different
deities.

He also considered himself a follower of Paul, who he preached
was the only true apostle of Jesus Christ. In fact, he even
created  his  own  “Scriptures”  that  included  ten  of  Paul’s
epistles  and  the  Gospel  of  Marcion  (which  was  a  shorter



version and highly edited version of the Gospel of Luke). He
emphasized Paul because he felt he freed Christianity from the
Jewish Scriptures.

He  also  rejected  most  of  the  orthodox  teachings  of
Christianity. For example, he rejected the ideas of God’s
wrath  and  rejected  the  ideas  of  hell  and  judgment.  Those
ideas, according to him, were tied to the God of the Old
Testament, whom he called the Demiurge. That God was merely a
jealous tribal deity of the Jews and represented a legalistic
view of justice.

A similar idea exists even today. For example, one evangelical
theologian said this: “The Bible is an ancient book and we
shouldn’t be surprised to see it act like one. So seeing God
portrayed as a violent, tribal warrior is not how God is but
how  he  was  understood  to  be  by  the  ancient  Israelites
community  with  god  in  their  time  and  place.”{2}

We  might  add  that  an  increasing  number  of  pastors  and
Christians no longer want to talk about God’s wrath and refuse
to teach what the Bible does say about hell and judgment.
Books and articles are being written denying the existence of
hell. Instead, they teach universal salvation for all.

Jesus talked more about hell than he talked about heaven. In
Luke 16 he describes it as a great chasm that does not allow
people to cross to the other side. In Matthew 25 he predicts a
future in which people will be separated into two groups. One
will enter heaven. The others will be banished to “eternal
fire.”

We live in a world where heresy, false teaching, and a false
gospel  are  proliferating.  That  is  why  we  need  to  develop
biblical discernment. Paul said he was amazed that some of the
early Christians adopted “a different gospel” which he said
was a distorted gospel of Christ. He added, “If we, or an
angel from heaven, should preach to you a gospel contrary to



what we have preached to you, he is to be accursed” (Galatians
1:6-8).

These ancient heresies are being preached today. We need to
return to the essential gospel and sound biblical teaching.
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while some go to heaven is “misguided and toxic.”{1} Bell
asserts  that  the  message  Christians  have  preached  for
centuries  is  actually  a  harmful  message.

Bell argues that God loves everyone and desires all people to
be saved. However if the majority of people never come to
faith in Christ and spend eternity in hell, God fails to
accomplish  His  will.  Since  this  is  not  an  acceptable
conclusion, the only logical conclusion left is that in the
end,  all  will  eventually  receive  His  love  and  enter  into
heaven.

Bell  begins  by  bombarding  the  reader  with  hundreds  of
questions. The questions are meant to challenge and expose the
alleged inconsistencies of traditional teachings and prepare
you for his case for universal salvation. On page 1 he writes,

Will only a few select people make it to heaven, and will
billions and billions of people burn forever in hell? And if
that’s the case, how do you know? How do you become one of
the few? Is it what you believe, or what you say, or what
you do, or who you know, or something that happens in your
heart, or do you need to be initiated, or baptized, or take
a class, or converted, or be born again? How does someone
become one of these few? And then there’s a question behind
the question—the real question: What is God like? Because
millions and millions of people who were taught that the
primary message, this center of the Gospel of Jesus, is that
God is going to send you to hell unless you believe in
Jesus. And so what got subtly sort of caught and taught is
that Jesus rescues you from God. But what kind of God is
that that we would need to be rescued from this God? How
could that God ever be good? How could that God ever be
trusted? And how could that ever be good news?{2}



These  are  good  questions  and
deserve to be asked. “Traditional”
beliefs may not always be right,
and at times they deserve to be
reexamined. Bell then in the final
pages of his preface implies that
those  who  oppose  his  view  are
judgmental  and  not  open  to
discussion of vital doctrines of the faith. This is part of
his strategy to discourage any criticism of his position.
However, Scripture calls us to evaluate all teachings and
discern truth from error (1 Thess. 5:21; 1 Jn. 4:1).

In  the  process  of  defending  his  thesis,  Bell  ends  up
presenting a new kind of Gospel. Since theological doctrines
are connected, when you change the gospel message there is a
chain effect that follows. His gospel ends up presenting a
distorted understanding of God’s character, a variant view of
the  atonement,  and  a  heaven  and  hell  foreign  to  the
scriptures.

Bell  struggles  with  a  significant  question:  “Will  those
without Christ truly spend eternity in hell? Could there be a
possibility that they have a chance after death to repent?”
The idea that a loved one will spend eternity in hell is a
difficult one to accept. Careful study of all the relevant
scriptures is necessary when we examine a particular doctrine,
especially one regarding our salvation. If in the end we are
faced with a conclusion we do not like, we must not compromise
biblical truth but accept the words of Christ. Paul warns us
in Galatians 1:9 the danger of preaching another gospel. When
it  comes  to  essential  doctrines  of  the  faith,  Christians
cannot compromise on the truths taught in Scripture. For this
reason we must carefully examine Bell’s teachings and see if
it is compatible with, or a compromise of, the gospel of
Christ.



Another Kind of Gospel
To support his thesis that all individuals will eventually
enter into heaven, Bell must alter the gospel message. He
admits that his message departs from traditional Christianity
and declares that the message preached for past centuries is
misguided and in need of transformation.

A staggering number of people have been taught that a select
few Christians will spend forever in a peaceful, joyous
place  called  heaven  while  the  rest  of  humanity  spends
forever in torment and punishment in hell with no chance for
anything better. It’s been clearly communicated to many that
this belief is a central truth of the Christian faith and to
reject  it  is,  in  essence,  to  reject  Jesus.  This  is
misguided, toxic, and ultimately subverts the contagious
spread of Jesus’ message of love, peace, forgiveness and joy
that our world desperately needs to hear.{3}

The traditional message that salvation comes only to those who
accept  Christ  in  their  lifetime  is  rejected  by  Bell.  He
believes  that  all  people  are  reconciled  to  God  through
Christ’s death on the cross regardless of whether they choose
to put their faith in Christ or not. Those who do not receive
Christ in this lifetime will spend some time in hell but no
one will remain there forever. Eventually all people will
respond to God’s love, even those in hell and enter heaven.
Bell states this on several occasions:

At the heart of this perspective is the belief that, given
enough time, everybody will turn to God and find themselves
in the joy and peace of God’s presence. The love of God will
melt every hard heart, and even the most “depraved sinners”
will eventually give up their resistance and turn to God.{4}

To be clear, again, an untold number of serious disciples of
Jesus across hundreds of years have assumed, affirmed, and
trusted  that  no  one  can  resist  God’s  pursuit  forever,



because God’s love will eventually melt even the hardest of
hearts.{5}

At the center of the Christian tradition since the first
church have been a number who insist that history is not
tragic, hell is not forever, and love, in the end, wins and
all will be reconciled to God.{6}

Within this proper, larger understanding of just what the
Jesus story even is, we see that Jesus himself, again and
again,  demonstrates  how  seriously  he  takes  his  role  in
saving and rescuing and redeeming not just everything but
everybody.{7}

Bell points to several Scriptures to support his argument. One
passage is 1 Corinthians 13 which states, “Love never fails.”
Therefore he concludes, God’s love will reach all lost people
even those in hell and they will eventually turn to Him since
no one can resist God’s love forever.

However, there are many passages in the Bible that teach the
unrighteous are eternally separated from God and the righteous
are  forever  with  God.  Daniel  12:2  speaks  of  a  future
resurrection  and  eternal  destiny  for  the  righteous  and
unrighteous: “Multitudes who sleep in the dust of the earth
will awake: some to everlasting life, others to shame and
everlasting contempt.” Daniel states that there will be a
resurrection and judgment of all people. Some will inherit
eternal life and others will suffer “everlasting contempt.”
Daniel teaches in this passage that not all individuals will
enter into everlasting life. Those who do not are destined to
“everlasting contempt.” The Hebrew word for everlasting is
ôlām.  The  word  in  this  context  signifies  an  indefinite
futurity,  forever,  or  always.  It  refers  to  an  unending
future.{8} This is the most likely definition for ôlām used
later in verse 7 referring to the eternal nature of God: “And
I heard the man clothed in linen, who was above the waters of
the stream; he raised his right hand and his left hand toward



heaven and swore by him who lives forever…” We know that God
is eternal. Therefore, Daniel is using the term “ôlām” to mean
everlasting and never ending.

Jude 7 states, “In a similar way, Sodom and Gomorrah and the
surrounding towns gave themselves up to sexual immorality and
perversion. They serve as an example of those who suffer the
punishment of eternal fire.” The Greek word for eternal is
aiṓnios  which  means  “eternal,  perpetual,  to  time  in  its
duration, constant, abiding. When referring to eternal life,
it means the life which is God’s and hence it is not affected
by the limitations of time.”{9} The word again is used in
verse 21 to refer to “eternal” or never ending life with God.
So in the context of Jude aiṓnios is used to refer to an
eternal state.

In Matthew 7:13-14 Jesus invites, “Enter through the narrow
gate, for the gate is wide and the way is broad that leads to
destruction, and there are many who enter through it. For the
gate is small and the way is narrow that leads to life, and
there are few who find it.” Jesus taught an exclusive view of
salvation. He stated clearly not everyone will inherit eternal
life; in fact many will follow the path of destruction. This
verse speaks against the doctrine of universal salvation.

Hebrews 9:27 (“it is appointed for men to die once and after
this comes judgment”) teaches that there is no second chance
for salvation after death. The preceding verses teach that
Christ made the perfect sacrifice for sin once and for all. He
paid the price once and His sacrifice is for all time. In the
same way that Christ’s atonement is final, so all men and
women die once and face a judgment which is final and eternal
in its sentence.

Bell’s gospel is a departure from biblical teaching. God is
love and therefore, He does not impose His will on those who
refuse  to  receive  His  love.  He  honors  the  choice  of
individuals to receive or reject Him. Those who reject Him in



this life will not want to be with Him for all eternity. God
honors their choice and places them away from His presence in
hell. Thus, God’s character of love honoring one’s choice is
upheld. But God’s character of justice in dealing with sin is
also upheld.

Are All Reconciled to God?
There are several key passages Bell uses to support his thesis
that all individuals will eventually enter heaven. One key
verse that deserves attention is Colossians 1:20, a favorite
verse used by many universalists: “and through him (Jesus) to
reconcile to himself all things, whether things on earth or
things in heaven, by making peace through his blood, shed on
the cross.” According to Bell, the entire world is reconciled
to God through the death of Christ. Christ’s death has atoned
for all sin and places every person in right standing with
God. Those who turn to God in this life will enter heaven
immediately. Those who reject God’s love in this lifetime will
be temporarily separated from God in hell but will eventually
receive His love and enter heaven.

Contrary to Bell’s interpretation, this verse does not teach a
universal salvation. Rather, it presents the scope, goal, and
means of reconciliation. The scope of reconciliation extends
not just to human beings but to all of creation which was
affected by sin. Romans 8:20-22 says,

For the creation was subjected to futility, not willingly,
but because of him who subjected it, in hope that the
creation  itself  will  be  set  free  from  its  bondage  to
corruption  and  obtain  the  freedom  of  the  glory  of  the
children of God. For we know that the whole creation has
been groaning together in the pains of childbirth until now.

The physical world was affected by sin, not by its choice but
by the choice of Adam. Christ’s victory over sin restored



order over creation by bringing it again under His lordship,
and full restoration will take place in the future.{10}

Angels and human beings, unlike the material world, have a
choice. Reconciliation involves two parties who voluntarily
decide to make peace. In this case fallen angels knowingly
rebelled against Christ and reconciliation is not possible.
Humans also must make a choice to receive God’s invitation
through Christ or to reject it. This is made clear in the
following verses:

And you, who once were alienated and hostile in mind, doing
evil deeds, he has now reconciled in his body of flesh by
his death, in order to present you holy and blameless and
above reproach before him, if indeed you continue in the
faith, stable and steadfast, not shifting from the hope of
the gospel that you heard, which has been proclaimed in all
creation  under  heaven,  and  of  which  I,  Paul,  became  a
minister. (Col. 1:21-23)

Paul states that we were once “alienated” from God and we are
reconciled “if indeed you continue in the faith . . . not
shifting from the hope of the gospel.” The reconciliation
depends  on  the  believer  receiving  Christ  by  faith  and
persevering in that faith. Numerous other verses make faith in
Christ  necessary  for  reconciliation  (Jn.  3:18,  5:24;  Rom.
1:17; 3:21-26).

Those who receive God’s gift of life will attain blessings and
salvation. Those who refuse are sentenced to eternal death
(Jn. 3:18). In the end all things will be put in their proper
place. It is in this context all things will be reconciled to
Christ and in submission to His lordship (Phil. 2:5-11).

Another Kind of God
In his effort to defend his thesis that in the end everyone
goes to heaven, Rob Bell must alter the message of the gospel.



However, in doing so, he also alters the character of God.
Among the hundreds of questions with which Bell bombards his
readers, he asks the following: “If there are only a select
few who go to heaven, which is more terrifying to fathom: the
billions who burn forever or the few who escape this fate? How
does a person end up being one of the few? Chance? Luck?
Random selection? . . . God choosing you instead of others?
What kind of faith is that? Or, more important: what kind of
God is that?”{11} For Bell, a God who would send billions to
an eternal hell would not be a God of love. However, in
emphasizing God’s character of love he ends up ignoring God’s
other attributes, and in the end alters the character of God.

Bell is correct in stating that God is love. However, he
commits an error common among universalists. Bell ends up
presenting an imbalanced view of God that emphasizes God’s
character  of  love  to  the  neglect  of  the  other  character
qualities of God. Love is not the only or the most dominant
character of God. Along with love, God has other character
qualities which exist together in a perfect balance.

Among the numerous qualities of God, the Bible teaches that
God is also just (2 Thess. 1:6), He is holy (Isa 6:3), He is
righteous (Ps. 7:11), sovereign (Jude 4), wise (1 Cor. 3:19)
true (Jn. 14:6), etc. There are many qualities of God that are
just  as  important  as  love,  and  they  exist  in  a  perfect
balance.  Thus,  emphasizing  one  trait  to  the  exclusion  of
others leads to flawed theology.

God is love and God desires that all individuals be saved.
However, God is also just and holy and must deal righteously
with  sin.  God’s  character  of  holiness  is  well  emphasized
throughout the Bible. This is the theme of Leviticus and,
throughout this book, God presents detailed instructions for
dealing with sin through the sacrificial system. The Levitical
sacrifices are fulfilled in the death of Christ who fulfills
the righteousness of God.



The theme in the prophets is that Israel has violated the
holiness of God and thus God must judge their sins. Isaiah
5:16 states, “But the Lord Almighty will be exalted by his
justice,  and  the  holy  God  will  show  himself  holy  by  his
righteousness.” God, being a loving God, sent prophets to warn
Israel to turn from their idolatry and disobedience and return
to Him. However, after generations of refusal by Israel, God
finally had to judge the sins of the people. Throughout the
New Testament, Christians are exhorted to live holy lives for
that reflects the character of God (Eph. 4:24; Heb. 12:14; 1
Pet. 1:15-6).

Those who refuse the gift of Christ’s work on the cross have
not been cleansed from their sin and therefore cannot enter
the holy presence of God. This is the theme of Hebrews 9,
which teaches us that access to God represented in the Holy of
Holies at the Temple was not accessible to us. However, the
blood of Christ fulfilled the holiness of God and cleansed
sinners and made us holy before God. Only through the blood of
Christ is this made possible.

Bell emphasizes God’s love but diminishes His holiness and
righteousness; therefore, the magnitude of our sin, its effect
on our nature, and it offense to God are diminished. God hates
sin and judges sin seriously. In Revelation, the wrath of God
is poured out upon the world in rebellion. In Revelation 20,
those individuals not found in the book of life are thrown
into the lake of fire. To build a picture of God who is
excluded of His holiness, justice and righteousness, who does
not judge sin, is to present an imbalanced and false view of
God.

Bell argues,

Millions have been taught that if they don’t believe, if
they don’t accept in the right way, . . . God would have no
choice but to punish them forever in conscious torment in
hell. God would in essence become a fundamentally different



being to them in that moment of death, a different being to
them  forever.  A  loving  heavenly  father  who  will  go  to
extraordinary  lengths  to  have  a  relationship  with  them
would, in the blink of an eye, become a cruel, mean, vicious
tormenter who would ensure that they had no escape from an
endless future of agony. . . . If God can switch gears like
that, switch entire modes of being that quickly, that raises
a thousand questions about whether a being like that could
ever be trusted, let alone good.{12}

Bell argues that God changes according to the decision of
individuals. However, God is not the one who changes. He is
always loving and reaching out to all people, but He is also
holy and righteous and and must deal justly with sin. Those
who do not want to be with God now will not want to be with
Him in eternity. Because He is love, He does not force people
to be with Him for eternity but honors their choice. God
allows them to exist away from Him in hell. So God does not
change; He grants individuals what they desire.

I would also disagree with Bell’s statement that God is the
one  tormenting  individuals.  Torment  comes  from  within  the
person. The torment the person experiences is not inflicted by
God but comes from the individual who must live eternally with
his or her decision to reject the love of God. Therefore hell
honors the free choice of men and fulfills the love of God who
does not impose Himself on those who do not want Him. It also
fulfills His holiness, removing sin from His presence.

Another Kind of Heaven and Hell
To maintain his thesis that everyone will go to heaven, Rob
Bell must alter the gospel message, the character of God, and
the teaching on heaven and hell. Bell teaches that hell is not
eternal  but  temporary,  and  in  fact  heaven  and  hell  are
actually the same place. For those who have accepted God’s
love, this place will be heaven. For those who continue to



reject God’s love this place will be hell. Hell is created by
the individual who resists God’s love. Bell states, “We create
hell  whenever  we  fail  to  trust  God’s  retelling  of  our
story.”{13} The individual remains in this condition until he
is won over by God’s love and eventually turns to God. Then
what was once hell will becomes heaven.

Bell derives this from Luke 15, the Parable of the Prodigal
Son. In this story, after the younger brother returns, the
father throws this formerly lost son a big banquet. However,
the  older  brother,  jealous  and  upset  over  his  younger
brother’s reception, remains outside and chooses not to enjoy
the party. Both brothers are in the same place but for one it
is a party, for the other it is miserable.{14} Bell states
that it is our choice. “We’re at the party, but we don’t have
to join in. Heaven or hell. Both are at the party.”{15} The
younger brother who has received his father’s love it is a
joyous time, but for the older brother who has the wrong view
of his father it is misery.

Bell is really stretching the interpretation of this parable
to support his theology. I am not aware of any New Testament
scholar that finds this doctrine of heaven and hell in this
parable. The parable comes in the context of the Pharisees and
teachers  of  the  law  questioning  Jesus  associating  with
“sinners.” Jesus, in defense of His ministry and displaying
the compassion of God for the lost, tells three parables: the
lost sheep, the lost coin, and the lost son. The younger
brother represents the sinners who repent and turn to God
while the older brother represents the Pharisees and teachers
of the law who have little compassion for the lost.{16} So the
purpose of the parable is God’s heart for the lost and the
cold heartedness of the Pharisees and teachers of the law. To
read into this story Bell’s doctrine of heaven and hell is a
stretch. It does not appear Jesus had in mind any teaching on
heaven and hell in this parable.

Bell believes that heaven and hell are actually the same place



and he also believes that hell is not permanent. He describes
it as a “period of pruning” and “an intense experience of
correction.”{17} It appears that Bell views hell similar to
the Catholic teaching of purgatory. Eventually this will end
when the person turns to God because, according to Bell, “No
one can resist God’s pursuit forever because God’s love will
eventually melt even the hardest hearts.”{18}

Another way Bell defends his doctrine of hell is in doing a
brief  word  study.  The  Old  Testament  word  is  sheol.  Bell
explains that sheol is the place of the grave in the Old
Testament and that it speaks generally of the resting place of
the  departed  sprits.  Three  words  are  used  in  the  New
Testament: gehenna, hades, and tartarus. Gehenna, he says, is
the Valley of Hinnon, the garbage dump outside Jerusalem.{19}
The word tartarus comes from Greek mythology, referring to the
underworld where Greek demigods were judged.{20} Hades, he
states, is the equivalent of the Hebrew sheol, an obscure,
dark and murky place.{21} He thus concludes from his brief
word study on hell that hell is not clearly defined in the
Bible and that holding to the belief that it is a place of
eternal suffering is unjustified.

Bell correctly states that sheol is the place of the grave and
speaks generally of the place where the departed spirits go.
There are several occasions where Old Testament saints stated
they would go to sheol. However, his word study is incomplete.
As revelation progresses, we see there are different fates for
the righteous and the wicked. There is indeed a judgment which
determines the destiny of individuals.

As  mentioned  above,  Daniel  12:2  speaks  of  a  future
resurrection and eternal destiny. “Multitudes who sleep in the
dust of the earth will awake: some to everlasting life, others
to shame and everlasting contempt.” Daniel states that there
will be a resurrection and a judgment that determines the
eternal destiny of individuals. Some will resurrect to eternal
life while others to everlasting contempt. As noted earlier,



the Hebrew word for everlasting is ôlām. Olām is used more
than three hundred times to indicate indefinite continuance
into the very distant future. There are times it is used to
designate a long period in the past or a designated long
period  of  time  in  the  future.{22}  Context  determines  the
definition. In this context it signifies an indefinite future
or forever. This is the most likely definition for several
reasons. First, the context found in verses 1 and 2 speaks of
the resurrection at the end of the age. This is speaking of
the final judgment before the righteous enter into eternity.
Second,  in  verse  3  it  is  used  of  the  righteous  shining
forever. Third, it is used later in verse 7 referring to the
eternal nature of God. “And I heard the man clothed in linen,
who was above the waters of the stream; he raised his right
hand and his left hand toward heaven and swore by him who
lives forever.” Daniel describes an eternal state of reward
and life for the righteous but an eternal state of contempt
for the unbelievers.

In Isaiah 66:22-24, Isaiah speaks of the Lord establishing His
kingdom and restoring Israel. He concludes saying, “And they
will  go  out  and  look  upon  the  dead  bodies  of  those  who
rebelled against me; their worm will not die, nor will their
fire be quenched, and they will be loathsome to all mankind.”
Here Isaiah refers to state of eternal torment for those who
rebel against the Lord.{23} Although sheol is used of the
general  resting  place  of  departed  spirits,  as  revelation
progresses  the  Old  Testament  mentions  a  different  eternal
destiny of the righteous and unrighteous. The eternal state is
further revealed in the New Testament.

In reference to the New Testament words, the most commonly
used word is Gehenna. Bell is correct that Gehenna is derived
from the Valley of Hinnon outside of Jerusalem, but once again
his word study is incomplete. Gehenna is associated with evil,
and, in the context of the New Testament, symbolizes more than
just a garbage heap. It served as a physical picture of the



eternal state of suffering.

In  Matthew  18:7-9  Jesus  states,  “Woe  to  the  world  for
temptations to sin! For it is necessary that temptations come,
but woe to the one by whom the temptation comes! And if your
hand or your foot causes you to sin, cut it off and throw it
away. It is better for you to enter life crippled or lame than
with two hands or two feet to be thrown into the eternal fire.
And if your eye causes you to sin, tear it out and throw it
away. It is better for you to enter life with one eye than
with two eyes to be thrown into the hell of fire.” The Greek
word  for  “eternal”  is  aiṓnios.  This  word  means  “eternal,
perpetual to time in its duration, constant, or abiding.” When
referring to eternal life, it means the life which is God’s
and hence it is not affected by the limitations of time.{24}
The fire described in verse 8 is an eternal and never-ending
fire. In the very next verse Christ states that it is better
to enter heaven blind in one eye than “be thrown into the hell
(Gehenna) of fire.” In just the previous verse, the fire of
hell was said to be eternal. From the context then we should
conclude Gehenna is an eternal state, not a temporary one.

In Mark 9:47-48 Jesus says, “And if your eye causes you to
sin, tear it out. It is better for you to enter the kingdom of
God with one eye than with two eyes to be thrown into hell,
‘where their worm does not die and the fire is not quenched.'”
Jesus states that in Gehenna, the worm lives eternally and the
fire  is  also  eternal.  Gehenna  then  is  a  described  as  an
eternal abode.

Jesus further states that the punishment in hell is eternal
and not temporary. In Matthew 25:46, the judgment of the sheep
and the goats, Jesus states, “And these (the goats) will go
away into eternal punishment, but the righteous into eternal
life.” Bell attempts to show in Matthew 25:46—the separation
of  the  sheep  and  the  goats—that  when  Jesus  said  “eternal
punishment,” he did not mean the punishment was eternal. He
writes, “Aion, we know, has several meanings. One is ‘age’ or



‘period of time’; another refers to intensity of experience.
The word kolazo (punishment) is a term from horticulture. It
refers to the pruning and trimming f the branches of a plant
so it can flourish. . . . Depending on how you translate aion
and kolazo, then, the phrase can mean ‘a period of pruning’ or
‘a  time  of  trimming’  or  an  intense  experience  or
correction.”{25}

However, I find Bell’s explanation unsatisfactory since the
verse  states  that  the  goats  will  “go  away  into  eternal
punishment, but the righteous into eternal life.” Here the
eternal life of the believer is seen in contrast with the
eternal judgment of the unbeliever. If he is to be consistent,
we must interpret that the righteous will not enter into an
eternal state of life in the presence of God but a temporary
state of life. However, this would not make any sense in this
verse. Why should we understand that the word “eternal” for
the  righteous  means  everlasting  but  it  is  taken  to  be  a
temporary state for the unrighteous? Since the righteous enter
everlasting life, we should take the preceding phrase that the
goats will enter a state of eternal punishment.

Paul writes in 2 Thess. 1:8-9, “He will punish those who do
not know God and do not obey the gospel of our Lord Jesus.
They will be punished with everlasting destruction and shut
out from the presence of the Lord and from the majesty of his
power.”  The  words  “everlasting  destruction,”  when  used
together,  refer  to  an  eternal  state  of  punishment.  The
Complete  Word  Study  Dictionary:  New  Testament  states  that
Ólethros  aiṓnios  (destruction  everlasting)  refers  to
destruction which is eternal or everlasting. It is destruction
or a state which is imposed by God forever. In a similar way
the  phrase  “eternal  judgment”  used  in  Heb.  6:2  means  an
eternal sentence imposed by God. All of these designations of
punishment stand in contrast to eternal life as the inherent
punishment for those who reject Christ’s salvation in that
they  will  be  separated  from  the  life  of  God  which  they



rejected. As to the duration of what is designated as aiṓnios
when it comes to punishment, it is only proper to assign it
the same duration or endlessness as to the life which is given
by God.{26}

Revelation 14:9-11 states, “A third angel followed them and
said in a loud voice: ‘If anyone worships the beast and his
image and receives his mark on the forehead or on the hand,
he, too, will drink of the wine of God’s fury, which has been
poured full strength into the cup of his wrath. He will be
tormented with burning sulfur in the presence of the holy
angels and of the Lamb. And the smoke of their torment rises
forever and ever.'” In this passage the Greek word aiṓnios is
repeated at the end of verse 11. The phrase “forever and ever”
is used twelve times in Revelation. Each time it refers to an
eternal  existence.  Eight  times  it  is  associated  with  the
nature of God or the never ending rule of God. For example
Revelation 4:9-10 says, “And whenever the living creatures
give glory and honor and thanks to him who is seated on the
throne, who lives forever and ever, the twenty-four elders
fall down before him who is seated on the throne and worship
him  who  lives  forever  and  ever.”  The  most  consistent
interpretation  of  14:9-11  is  that  the  suffering  of  the
unbelievers is of an eternal nature.

Jude 7 states, “In a similar way, Sodom and Gomorrah and the
surrounding towns gave themselves up to sexual immorality and
perversion. They serve as an example of those who suffer the
punishment  of  eternal  fire.”  Once  again  the  word  here  is
aiṓnios, signifying an eternal punishment.

It is difficult to interpret passages like these (2 Thess.
1:9; Jude 7; and Rev. 14:9-11) to mean something other than
eternal or never-ending punishment. Bell’s interpretations are
incorrect and his word studies are incomplete. When you look
at several passages in their context, it is very difficult to
support Bell’s view.



How Many Stones Cry Out?
Is Jesus the only way to eternal life or are there other ways
to salvation besides Christ? Bell makes his case that there
are other ways to eternal life. Bell builds his case from
Exodus 17 where Moses struck the rock which brought forth
water for the Israelites. In 1 Corinthians 10, Paul states
that Christ was that rock which Moses struck. Thus, Bell makes
the leap that if Christ was in that rock, it is very likely He
is in numerous rocks. Bell writes,

According to Paul, Jesus was there. Without anybody using
his name. Without anybody saying that it was him. Without
anybody acknowledging just what–or more precisely, who–it
was. Paul’s interpretation that Christ was present in the
Exodus  raises  the  question:  Where  else  has  Christ  been
present? When else? Who Else? How else? Paul finds Jesus
there,  in  that  rock,  because  Paul  finds  Jesus
everywhere.{27}

It appears Bell is stating that one need not know the gospel
message of Christ as taught in the New Testament. A person can
be  saved  through  other  means  and  messages.  Bell  further
states,

As obvious as it is, then, Jesus is bigger than any one
religion. He didn’t come to start a new religion, and he
continually disrupted whatever conventions or systems or
establishments  that  existed  in  his  day.  He  will  always
transcend whatever cages and labels are created to contain
him, especially the one called Christianity. Within this
proper larger understanding of just what the Jesus story
even  is,  we  see  that  Jesus  himself,  again  and  again,
demonstrates how seriously he takes his role in saving and
rescuing  and  redeeming  not  just  everything,  but
everybody.{28}

Bell emphasizes that he believes that salvation comes through



Jesus and Jesus alone saves all people. He refers to Jesus’
words in John 14:6. However, he believes that Jesus may be
found  in  the  numerous  other  religions  but  identified  by
different  names,  symbols,  or  teachings  for  Jesus  as  the
creator is present in all creation. Therefore, Christianity
does  not  have  the  exclusive  message  of  salvation.  Other
religions  contain  the  presence  of  Christ  through  their
teachings. How and where they do, Bell does not explain.

Bell states again that specific knowledge of Jesus and the
message of the cross is not necessary for salvation. “What he
(Jesus) doesn’t say is how, or when, or in what manner the
mechanism functions that gets people to God through him. He
doesn’t even state that those coming to the Father through him
know they are coming exclusively through him. He simply claims
that whatever God is doing in the world to know and redeem and
love and restore the world is happening through him.”{29} So
for  Bell,  salvation  is  possible  without  understanding  who
Jesus is, his atoning work, and the message of the cross.

Bell misunderstands the text of John 14:6 [“I am the way, and
the truth, and the life; no one comes to the Father but
through Me”]. Jesus states that He is the only way to eternal
life. The “mechanism” is faith in Jesus Christ. Truth is found
in  general  revelation,  creation,  and  the  conscience.
Therefore, truth about God can be found studying nature (Rom.
1) and through the moral law within each one of us (Rom. 2).
For this reason, there are teachings that are true in other
religions. For example, many ethical systems in the other
religions  overlap  with  biblical  teachings.  So  truth  that
points to God can be found in general revelation, but saving
knowledge  of  Christ  is  not  found  in  general  revelation.
Salvation  comes  through  the  special  revelation  of  Jesus
Christ. For this reason Paul states, “How, then, can they call
on the one they have not believed in? And how can they believe
in the one of whom they have not heard? And how can they hear
without someone preaching to them? And how can they preach



unless they are sent? As it is written, ‘How beautiful are the
feet  of  those  who  bring  good  news!'”  (Rom.  10:14-5)  Paul
states it is only the specific message of the gospel of Jesus
Christ that saves (Rom. 1:16).

There are several examples in the New Testament that reveal
general revelation was not enough for salvation, but special
revelation was needed. In Acts 10, Cornelius, a God-fearing
Roman  soldier,  believes  in  God  and  lives  a  noble  life.
However, that was not enough. For this reason, God sent Peter
to  present  the  message  of  the  gospel  to  Cornelius.  After
hearing the gospel message, Cornelius and his family receive
the gift of salvation. Therefore, the message of the gospel
must be heard and received for salvation.

Jesus further taught that the message of salvation is narrow
and exclusive. This is not only the nature of the gospel
message but the nature of truth itself. If Jesus is the son of
God, any religion that rejects this truth must be false in its
salvation message. In Matthew 7:13-14, Jesus stated that the
way to eternal life is indeed narrow and only a few find it.
Peter reinforced that Jesus is the only way in Acts 4:12, and
Paul states in 1 Timothy 2:5 that Jesus is the only mediator
between  God  and  man.  If  these  statements  are  true,  then
salvation comes exclusively through Jesus.

It is also logically unreasonable to assume that salvation is
possible through other religions. For example, Islam rejects
the deity of Christ, the death of Christ on the cross, the
resurrection, and salvation by faith in Christ. Many forms of
Buddhism  reject  the  idea  of  a  God.  Hinduism  teaches  that
Brahma  is  an  impersonal  force  and  is  in  a  codependent
relationship with the universe since Brahma is made up of all
things. Since the other religions have significant teachings
contradictory to Christianity, it is unreasonable to conclude
they contain the salvation message of Christ.

So do the stones cry out? There is truth in general revelation



(creation and the conscience) but this truth does not save; it
points one to God (Rom. 1:18-32; 2:12-16). Salvation requires
the gospel message of Christ as stated by Paul in 1 Cor. 15,
that  we  are  sinners,  Christ  died  for  our  sins  and  rose
triumphing over sin, and we are called to receive Him as our
Lord and Savior. Without the gospel message of Christ, one
cannot attain salvation.

Conclusion
Paul warns us very strongly in Galatians 1:8 the danger of
preaching another gospel. Unfortunately, Bell here presents
another gospel and in doing so, presents a false message of
hope that has eternal consequences. In Love Wins, Bell argues
that in the end everyone will be in heaven because that is
God’s will. No one can resist God’s love forever, and if all
are not saved, God is not glorified. However, in changing the
gospel  message  Bell  changes  the  character  of  God  and  the
nature of heaven and hell. God is a God of love, and in His
love He honors the decision of individuals to freely choose
Him or reject Him. Those who reject Christ, have not had their
sins cleansed and cannot enter into the presence of a holy
God. In the end, God upholds His love by honoring the choice
of all individuals and upholds his righteousness by placing
the righteous in His presence and the unrighteous in hell,
away from His holy presence. In the end God wins. That is the
message of the cross.
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(Ir)Responsible Critique: The
Rob Bell Affair
Have you heard all the brouhaha over the new book by pastor
Rob Bell, Love Wins: Heaven, Hell, and the Fate of Every
Person Who Ever Lived? Bell seems to be one of those prominent
Christians who are either loved or hated. He is a well–known
member of the emerging church and has been associated (rightly
or wrongly) with a particular stream of it called the Emergent
Church. It can be hard to keep all the labels straight and
which belongs on which person, and I won’t try to iron it all
out here. What’s significant, though, is that Bell has been
accused of playing fast and loose with historic Christian
doctrine. The specific accusation now is universalism, the
belief that everyone will be saved. Just as I won’t try to
sort out the emerging/Emergent arms of the church, I won’t go
into  detail  on  Bell’s  beliefs  either.  In  fact,  it’s  the
reactions to (or, I should say, against) Bell’s book that I’m
interested in.

I first heard about Bell’s forthcoming book some weeks ago.
Last week a friend posted a link to an interview of Rob Bell
by MSNBC’s Martin Bashir conducted on Monday, March 14{1}. I
watched the interview online the next day and then did a
search on the Net and found dozens of blogs and web sites with
articles about it and the book.

Two things stood out to me. First, quite a few of the writers
had not read Bell’s book. They had read a blog or two by
people who had. One reviewer acknowledged that he had based an
early review on nothing more than a publisher’s description, a
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video by Bell, and a few chapters of the book{2}. It’s risky
business to criticize a book one hasn’t read. But more on that
later.

Second, there was a heatedness about the responses that gave
away,  I  think,  either  simply  a  strong  reaction  against
universalism, or a strong reaction against Bell because of his
views before the book was published, or both. The name “Rob
Bell”  quickly  draws  an  “ooh,  boy”  response  from  some
Christians (okay, a lot of Christians), and the charge of
universalism sets the keyboards clicking. Bell is a lightning
rod for controversy. Some would say he brings it on himself.
Even though he says he isn’t a universalist, people are saying
he must be on the basis of his views. That remains to be seen
for me because I haven’t read the book yet. In fact, I haven’t
heard much from him at all. Most of what I know about him I’ve
gotten second–hand. Or third. Or fourth.

After glancing at a number of blogs about Bell’s book, I
turned back to Martin Bashir’s interview with him. To be quite
honest, I was impressed, but not in the positive sense. It
wasn’t a good interview. Bloggers talked about how Bashir
really nailed Bell. Someone said Bashir was tough on Bell
because he got a free ride in other interviews. He wanted to
get the truth. Bashir himself made that claim in an interview
with Paul Edwards.{3} One writer said Bell was “gutted” by
Bashir. Another said Bashir made Bell squirm. Still another
said Bashir knows more about Christianity than Bell does.

Bloggers were really annoyed at how hard it is to pin Bell
down on his beliefs. Were they annoyed? Or were they, in fact,
pleased?

That’s  a  strange  question,  isn’t  it?  Why  would  people  be
pleased? What I’m going to say next does not by any means
apply to everyone who has criticized Bell for his views or for
his manner in interviews. I’ve heard and read snippets of
reviews that stayed on point and kept the fire in check. But I



also saw, as I’ve seen plenty of times in my years of doing
apologetics,  what  looked  like  real  excitement  at  the
opportunity to light into someone for his false views. Just
the possibility of heresy brought out the best (or worst) in
heresy hunters. Apologists are attuned to ideas that don’t
accord  with  Christianity,  and,  unfortunately,  sometimes  an
opportunity  to  do  battle  outruns  good  sense  and  common
courtesy.

It could be that someone reading this right now will have read
Love Wins and is wondering, because of the direction of this
article,  whether  I  am  defending  Bell  in  his  (purported)
universalism. I am not. I reject universalism. Probe rejects
universalism. My concern here is the way the whole issue has
been dealt with by the Christian community.

As  I  noted  above,  Bell  himself  has  denied  being  a
universalist. Well, that’s rather inconvenient, isn’t it? Some
have responded by saying things like, If it smells like a dog
and looks like a dog and barks like a dog, it’s a dog. And
after reading Bell’s book, I might find myself agreeing that
he sure sounds like a universalist. But there’s something that
can be done to find out for sure (or get closer to the truth).
One could simply ask him his understanding of universalism!
That wasn’t done in the Bashir interview. The interviewer
passed up a great opportunity to guide the interview in a more
fruitful  direction  when  he  said  nothing  to  Bell’s  brief
comment about human free will. Free will is a problem for
universalists. If Mr. Bashir had asked him about that, the
interview might have been more interesting and fruitful.

The point of this article is no more to attack Mr. Bashir’s
interview than it is to examine Bell’s beliefs. What I want to
talk about is how we react in situations such as these. What
good is it to pass around second– and third–hand reports about
something this important, especially when others have already
done it? Are we afraid that the rest of the Christian world
will be buffaloed by a smooth–talking pastor and dragged into



the depths of heresy if we don’t alert them right now? Or do
we just like the sounds of our own voices?

That’s really harsh, isn’t it? Maybe. But I don’t mean to
universalize; I’m just trying to raise our awareness of how we
respond to issues such as these.

What  I  want  to  do  is  list  some  principles  I  think  are
important as we face opportunities to publicly critique other
people’s views—principles that are especially appropriate for
Christians critiquing Christians. Before doing that, I should
answer  the  question,  what’s  wrong  with  quick  and  sharp
corrections? I’ve already given some hints by pointing at some
responses I think have been off the mark. Let me be more
specific.

First, there is the possibility of getting the person wrong
and spreading slanderous accusations. There is no room for
that  anywhere,  but  especially  in  the  Church.  In–church
discussions are rarely kept there anymore; it’s all out there
on the Web for everyone to see. We dishonor each other and our
Lord when we carry on these fights in public, and we make it
worse when we get it wrong.

Second, we work against our own goal of helping people learn
to discern when we show a lack of discernment ourselves, when
the example we give is shoot first and ask questions later.

Third, we don’t advance our own knowledge and understanding
when  we  see  what  looks  like  a  heresy  and  start  shooting
without finding out what it is we’re shooting at.

I propose these few principles of critiquing others’ views for
your consideration. These, of course, apply to all people. But
here I’m primarily thinking about Christians responding to
Christians:

First, don’t be hasty. If real heresy is afoot, a delay of a
week or so in raising the alarm can’t hurt. On the other



hand, having to apologize for getting something wrong can be
rather painful.

Second, beware of jumping on the bandwagon. When we were
kids playing football, we loved nothing more than to pile on
the guy who got tackled. It was lots of fun (until I was the
one on the bottom!). Piling on in the present context can
actually work to the benefit of the person being criticized,
because  the  piling  on  can  evoke  sympathy  in  people,
especially  his  own  followers.

Third,  know  the  person’s  position.  Know  the  person’s
position.  May  I  say  it  yet  again?  Know  the  person’s
position!  Let  me  expand  on  this.

For one thing, nothing makes an apologist look worse than
waxing eloquently and passionately against something only to
find  out  he  misunderstood  what  the  other  person  said  or
thought. This brings to mind the late Gilda Radner’s character
Emily Litella on Saturday Night Live who would go on and on
about something and then be told she’d misunderstood. “Never
mind,” she’d say. Getting it right may still not get you a
hearing, but getting it wrong definitely won’t.

To  help  get  it  right,  don’t  rely  exclusively  on  others’
knowledge of the matter and their critiques. We don’t all have
the luxury of time to read a lot of books and articles and we
may  not  have  the  expertise  to  rightly  evaluate  a  certain
position. We all rely to some extent on authorities. But if we
do that all the time, we’ll be getting a lot of one–sided
understandings. When apologists go after other people’s views,
we usually don’t spend a lot of time on the parts with which
we agree! So you could be hearing only part of what the person
actually thinks, and that part by itself could be misleading.

Another principle for getting it right is, don’t key in on
buzz words to the exclusion of explanations. This happened at
least to some extent, I think, with Rob Bell. People called



him a universalist, noted that universalism was denounced as a
heresy way back in the sixth century, and then denounced him.
By the time you read this, I may have read Bell’s book and
decided  that,  indeed,  he  is  a  universalist  despite  his
protests to the contrary. But in the process, I hope I will
have a greater understanding of what universalism is and why
people believe it.

For  example,  I’m  especially  interested  in  seeing  how
universalists work out the tension between the great love of
God poured out in the supreme sacrifice of his Son (which is
sufficient for all) and the freedom to choose on the part of
people who don’t want what Jesus offers. Are people free to
reject God? If so, how can it be that everyone will be saved?
These two things—the love of God and human free will—seem to
come into conflict. To pursue that conflict could result in
very  fruitful  conversation.  Just  keying  in  on  the  word
universalism and lashing out would prevent the development of
my own understanding.

A  second  problem  with  focusing  on  the  buzz  word  without
further developing it is that one would not be able to help
other people think through it who are confused about the issue
and need more than just a label and summary dismissal.

One last point about getting it right: everyone deserves the
respect that is shown in getting their views correct. You and
I would like people to treat us that way, and we should do the
same for others.

So don’t be hasty; don’t jump on the bandwagon; and get the
person’s position right. One more:

Fourth, beware of reading in bad motives. Some bloggers said
that Bell was deliberately evasive. Martin Bashir suggested
that it would be bad for Bell’s popularity (and for the sale
of  his  book)  to  give  straight  answers  (or  to  be
“categoric”). What’s the point of that? Maybe he’s right.



But maybe he’s very wrong. It does absolutely nothing to
advance the discussion of the ideas being propounded to
engage in such speculation. Personal motivations can be
discussed, but we’d better be very sure of ourselves before
discussing them (and have very good reasons for doing so).
To suggest bad motives before establishing one’s case very
well on better grounds is to commit the logical fallacy
called poisoning the well.

To sum up, all this boils down to the simple exercise of good
manners,  a  demonstration  of  Christian  charity,  and  the
requirements  of  intellectual  excellence  and  integrity.  To
modify a quote from Preston Jones, “Shoddy thinking with a
Christian face on it is still shoddy thinking.”{4} Let’s know
what we’re talking about before we say it.

Notes
1. The interview can be seen on Youtube under the title “MSNBC
Host Makes Rob Bell Squirm: ‘You’re Amending The Gospel So
That It’s Palatable!’” www.youtube.com/watch?v=Vg-qgmJ7nzA
2.  Justin  Taylor,
thegospelcoalition.org/blogs/justintaylor/2011/02/26/rob–bell–
universalist. Later, Taylor posted a link to a more thorough
review  by  Kevin  DeYoung:
thegospelcoalition.org/blogs/justintaylor/2011/03/13/rob
–bells–love–wins–a–response
3.  The  audio  interview  is  available  on  Edwards’  God  and
Culture  Web  site:
www.godandculture.com/blog/msnbcs–martin–bashir–on–the–paul
–edwards–program. This is the actual audio interview.
4.  Preston  Jones,  a  professor  of  history  at  John  Brown
University  once  wrote,  “Scholarly  incompetence  with  a
Christian face on it is still incompetence.” Preston Jones,
“How to Serve Time,” Christianity Today, April
2, 2001, 51.
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Bashing Rob Bell: On Offering
a Responsible Critique
Have you heard all the brouhaha over the new book by pastor
Rob Bell, Love Wins: Heaven, Hell, and the Fate of Every
Person Who Ever Lived? Bell seems to be one of those prominent
Christians who are either loved or hated. He is a well–known
member of the emerging church and has been associated (rightly
or wrongly) with a particular stream of it called the Emergent
Church. It can be hard to keep all the labels straight and
which belongs on which person, and I won’t try to iron it all
out here. What’s significant, though, is that Bell has been
accused of playing fast and loose with historic Christian
doctrine. The specific accusation now is universalism, the
belief that everyone will be saved. Just as I won’t try to
sort out the emerging/Emergent arms of the church, I won’t go
into  detail  on  Bell’s  beliefs  either.  In  fact,  it’s  the
reactions to (or, I should say, against) Bell’s book that I’m
interested in.

I first heard about Bell’s forthcoming book some weeks ago.
Last week a friend posted a link to an interview of Rob Bell
by MSNBC’s Martin Bashir conducted on Monday, March 14{1}. I
watched the interview online the next day and then did a
search on the Net and found dozens of blogs and web sites with
articles about it and the book.

Two things stood out to me. First, quite a few of the writers
had not read Bell’s book. They had read a blog or two by
people who had. One reviewer acknowledged that he had based an
early review on nothing more than a publisher’s description, a
video by Bell, and a few chapters of the book{2}. It’s risky
business to criticize a book one hasn’t read. But more on that
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later.

Second, there was a heatedness about the responses that gave
away,  I  think,  either  simply  a  strong  reaction  against
universalism, or a strong reaction against Bell because of his
views before the book was published, or both. The name “Rob
Bell”  quickly  draws  an  “ooh,  boy”  response  from  some
Christians (okay, a lot of Christians), and the charge of
universalism sets the keyboards clicking. Bell is a lightning
rod for controversy. Some would say he brings it on himself.
Even though he says he isn’t a universalist, people are saying
he must be on the basis of his views. That remains to be seen
for me because I haven’t read the book yet. In fact, I haven’t
heard much from him at all. Most of what I know about him I’ve
gotten second–hand. Or third. Or fourth.

After glancing at a number of blogs about Bell’s book, I
turned back to Martin Bashir’s interview with him. To be quite
honest, I was impressed, but not in the positive sense. It
wasn’t a good interview. Bloggers talked about how Bashir
really nailed Bell. Someone said Bashir was tough on Bell
because he got a free ride in other interviews. He wanted to
get the truth. Bashir himself made that claim in an interview
with Paul Edwards.{3} One writer said Bell was “gutted” by
Bashir. Another said Bashir made Bell squirm. Still another
said Bashir knows more about Christianity than Bell does.

Bloggers were really annoyed at how hard it is to pin Bell
down on his beliefs. Were they annoyed? Or were they, in fact,
pleased?

That’s  a  strange  question,  isn’t  it?  Why  would  people  be
pleased? What I’m going to say next does not by any means
apply to everyone who has criticized Bell for his views or for
his manner in interviews. I’ve heard and read snippets of
reviews that stayed on point and kept the fire in check. But I
also saw, as I’ve seen plenty of times in my years of doing
apologetics,  what  looked  like  real  excitement  at  the



opportunity to light into someone for his false views. Just
the possibility of heresy brought out the best (or worst) in
heresy hunters. Apologists are attuned to ideas that don’t
accord  with  Christianity,  and,  unfortunately,  sometimes  an
opportunity  to  do  battle  outruns  good  sense  and  common
courtesy.

It could be that someone reading this right now will have read
Love Wins and is wondering, because of the direction of this
article,  whether  I  am  defending  Bell  in  his  (purported)
universalism. I am not. I reject universalism. Probe rejects
universalism. My concern here is the way the whole issue has
been dealt with by the Christian community.

As  I  noted  above,  Bell  himself  has  denied  being  a
universalist. Well, that’s rather inconvenient, isn’t it? Some
have responded by saying things like, If it smells like a dog
and looks like a dog and barks like a dog, it’s a dog. And
after reading Bell’s book, I might find myself agreeing that
he sure sounds like a universalist. But there’s something that
can be done to find out for sure (or get closer to the truth).
One could simply ask him his understanding of universalism!
That wasn’t done in the Bashir interview. The interviewer
passed up a great opportunity to guide the interview in a more
fruitful  direction  when  he  said  nothing  to  Bell’s  brief
comment about human free will. Free will is a problem for
universalists. If Mr. Bashir had asked him about that, the
interview might have been more interesting and fruitful.

The point of this article is no more to attack Mr. Bashir’s
interview than it is to examine Bell’s beliefs. What I want to
talk about is how we react in situations such as these. What
good is it to pass around second– and third–hand reports about
something this important, especially when others have already
done it? Are we afraid that the rest of the Christian world
will be buffaloed by a smooth–talking pastor and dragged into
the depths of heresy if we don’t alert them right now? Or do
we just like the sounds of our own voices?



That’s really harsh, isn’t it? Maybe. But I don’t mean to
universalize; I’m just trying to raise our awareness of how we
respond to issues such as these.

What  I  want  to  do  is  list  some  principles  I  think  are
important as we face opportunities to publicly critique other
people’s views—principles that are especially appropriate for
Christians critiquing Christians. Before doing that, I should
answer  the  question,  what’s  wrong  with  quick  and  sharp
corrections? I’ve already given some hints by pointing at some
responses I think have been off the mark. Let me be more
specific.

First. there is the possibility of getting the person wrong
and spreading slanderous accusations. There is no room for
that  anywhere,  but  especially  in  the  Church.  In–church
discussions are rarely kept there anymore; it’s all out there
on the Web for everyone to see. We dishonor each other and our
Lord when we carry on these fights in public, and we make it
worse when we get it wrong.

Second, we work against our own goal of helping people learn
to discern when we show a lack of discernment ourselves, when
the example we give is shoot first and ask questions later.

Third, we don’t advance our own knowledge and understanding
when  we  see  what  looks  like  a  heresy  and  start  shooting
without finding out what it is we’re shooting at.

I propose these few principles of critiquing others’ views for
your consideration. These, of course, apply to all people. But
here I’m primarily thinking about Christians responding to
Christians:

First, don’t be hasty. If real heresy is afoot, a delay of a
week or so in raising the alarm can’t hurt. On the other
hand, having to apologize for getting something wrong can be
rather painful.



Second, beware of jumping on the bandwagon. When we were kids
playing football, we loved nothing more than to pile on the
guy who got tackled. It was lots of fun (until I was the one
on  the  bottom!).  Piling  on  in  the  present  context  can
actually work to the benefit of the person being criticized,
because  the  piling  on  can  evoke  sympathy  in  people,
especially  his  own  followers.

Third,  know  the  person’s  position.  Know  the  person’s
position. May I say it yet again? Know the person’s position!
Let me expand on this.

For one thing, nothing makes an apologist look worse than
waxing eloquently and passionately against something only to
find  out  he  misunderstood  what  the  other  person  said  or
thought. This brings to mind the late Gilda Radner’s character
Emily Litella on Saturday Night Live who would go on and on
about something and then be told she’d misunderstood. “Never
mind,” she’d say. Getting it right may still not get you a
hearing, but getting it wrong definitely won’t.

To  help  get  it  right,  don’t  rely  exclusively  on  others’
knowledge of the matter and their critiques. We don’t all have
the luxury of time to read a lot of books and articles and we
may  not  have  the  expertise  to  rightly  evaluate  a  certain
position. We all rely to some extent on authorities. But if we
do that all the time, we’ll be getting a lot of one–sided
understandings. When apologists go after other people’s views,
we usually don’t spend a lot of time on the parts with which
we agree! So you could be hearing only part of what the person
actually thinks, and that part by itself could be misleading.

Another principle for getting it right is, don’t key in on
buzz words to the exclusion of explanations. This happened at
least to some extent, I think, with Rob Bell. People called
him a universalist, noted that universalism was denounced as a
heresy way back in the sixth century, and then denounced him.



By the time you read this, I may have read Bell’s book and
decided  that,  indeed,  he  is  a  universalist  despite  his
protests to the contrary. But in the process, I hope I will
have a greater understanding of what universalism is and why
people believe it.

For  example,  I’m  especially  interested  in  seeing  how
universalists work out the tension between the great love of
God poured out in the supreme sacrifice of his Son (which is
sufficient for all) and the freedom to choose on the part of
people who don’t want what Jesus offers. Are people free to
reject God? If so, how can it be that everyone will be saved?
These two things—the love of God and human free will—seem to
come into conflict. To pursue that conflict could result in
very  fruitful  conversation.  Just  keying  in  on  the  word
universalism and lashing out would prevent the development of
my own understanding.

A  second  problem  with  focusing  on  the  buzz  word  without
further developing it is that one would not be able to help
other people think through it who are confused about the issue
and need more than just a label and summary dismissal.

One last point about getting it right: everyone deserves the
respect that is shown in getting their views correct. You and
I would like people to treat us that way, and we should do the
same for others.

So don’t be hasty; don’t jump on the bandwagon; and get the
person’s position right. One more:

Fourth, beware of reading in bad motives. Some bloggers said
that Bell was deliberately evasive. Martin Bashir suggested
that it would be bad for Bell’s popularity (and for the sale
of his book) to give straight answers (or to be “categoric”).
What’s the point of that? Maybe he’s right. But maybe he’s
very  wrong.  It  does  absolutely  nothing  to  advance  the
discussion of the ideas being propounded to engage in such



speculation. Personal motivations can be discussed, but we’d
better be very sure of ourselves before discussing them (and
have very good reasons for doing so). To suggest bad motives
before establishing one’s case very well on better grounds is
to commit the logical fallacy called poisoning the well.

To sum up, all this boils down to the simple exercise of good
manners,  a  demonstration  of  Christian  charity,  and  the
requirements  of  intellectual  excellence  and  integrity.  To
modify a quote from Preston Jones, “Shoddy thinking with a
Christian face on it is still shoddy thinking.”{4} Let’s know
what we’re talking about before we say it.

Notes

1. The interview can be seen on Youtube under the title “MSNBC
Host Makes Rob Bell Squirm: ‘You’re Amending The Gospel So
That It’s Palatable!’” www.youtube.com/watch?v=Vg-qgmJ7nzA.

2. Justin Taylor,
thegospelcoalition.org/blogs/justintaylor/2011/02/26/rob–bell–
universalist. Later, Taylor posted a link to a more thorough
review by Kevin DeYoung:
thegospelcoalition.org/blogs/justintaylor/2011/03/13/rob–bells
–love–wins–a–response

3. The audio interview is available on Edwards’ God and
Culture Web site:
www.godandculture.com/blog/msnbcs–martin–bashir–on–the–paul–ed
wards–program. This is the actual audio interview.

4. Preston Jones, a professor of history at John Brown
University once wrote, “Scholarly incompetence with a
Christian face on it is still incompetence.” Preston Jones,
“How to Serve Time,” Christianity Today, April 2, 2001, 51.
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“We Need Encouragement After
Repeated Miscarriages”
Recently, my wife and I suffered our third miscarriage in a
little over a year. I am feeling so many emotions right now
from  anger  and  frustration  to  confusion.  We  have  no  kids
currently, but would like to one day. I am having trouble
reconciling  these  miscarriages  and  was  hoping  for  some
encouragement I guess. Where can I look in the Bible for
something that helps?

My hurt aches for you and your wife. I am so very, very sorry
for the tsunami of pain and disappointment and grief you and
she  are  experiencing.  My  husband  and  I  are  also  in  the
“Parents Who Have Lost Babies” club. Burying our daughter
after nine days of life was devastating to us, but God has
greatly redeemed every bit of the pain in the years since
then.

I think the encouragement you seek will come from being able
to see the bigger picture, one that includes God’s tender love
for you and His tears for your pain as He works out His
purposes in your life and character. May I suggest a couple of
resources  that  may  help?  My  Probe  article  “The  Value  of
Suffering” is intensely practical in terms of understanding a
biblical view of pain and suffering: The Value of Suffering

At  our  last  Probe  Mind  Games  conference,  where  we  equip
students to be confident in their faith before they get to
college, I recorded my teaching session on this subject, which
I sensed was very much anointed by God. I pray you find it
helpful  and  comforting:  www.box.net/shared/66gn28bubc  (It
opens with the sound track to the video I show first, Rob
Bell’s NOOMA video “Rain.”)

https://probe.org/we-need-encouragement-after-repeated-miscarriages/
https://probe.org/we-need-encouragement-after-repeated-miscarriages/
https://www.probe.org/the-value-of-suffering/
http://www.box.net/shared/66gn28bubc


You may also find Caleb Ministries helpful; they help people
who are in exactly your position.

I send this with the prayer that you and your wife experience
the warmth of God’s comfort wrapped around your soul like a
warm blanket on a cold and rainy day.

Again, I am so sorry for your losses.

Sue Bohlin
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