“Can the Truly Saved Commit
Such Sins as Adultery and
Murder?”

I wanted to ask if a truly saved person can fall into the sin
of fornication, adultery or murder... Wouldn’t the Holy Spirit
deal with a truly saved person if he/she is tempted? Please
explain in detail. Thanks and God bless you!

Yes, a truly saved person can indeed fall prey to such sins. A
good example is King David. He was truly saved and yet
committed the grievous sins of adultery (2 Samuel 11:2-5) and
murder (2 Samuel 11:6-17). Because of his sins, God sent
Nathan the prophet to rebuke David and he repented (2 Samuel
12:1-13). Nathan told David that the Lord had taken away his
sin, but that there would still be negative consequences for
it (2 Samuel 12:13-14).

It’'s important to realize that, like believers today, David
was indwelt by the Holy Spirit. We know this because, in Psalm
51 (David’s psalm of repentance), He prays that the Lord will
not take His Holy Spirit away from him (see v. 11). Of course,
today believers are permanently indwelt by the Holy Spirit
(John 14:16-17), but this was not so in David’'s day. Hence,
David’s request in Psalm 51:11.

Of course, the Holy Spirit will certainly convict us when we
sinand it is God’'s desire that we so depend on the Holy Spirit
that we do not sin (Galatians 5:16-26). Furthermore, God
always provides a way of escape when we are tempted (1 Cor.
10:13). Thus, if we avail ourselves of God’s provision, and
rely on the Holy Spirit, we can resist our fleshly desires. We
need not fall into such sins as fornication, adultery or
murder. And we need to be ever mindful, and appropriately
fearful, of future judgment (2 Cor. 5:11). But if we do sin,
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we have an advocate who pleads the blood of Christ on our
behalf (1 John 2:1).

Shalom,
Michael Gleghorn

© 2007 Probe Ministries

“Body Building”: Edifying
Thoughts about Our Bodies

Why Should I Care About This?

Our culture is obsessed with the human body. Have you turned
on the television or stood in the supermarket checkout line
recently? Images and information about the human body bombard
our senses from almost every direction. And what we believe
about the body can make a huge difference for our daily life,
and for the life beyond! That'’'s why we need to think carefully
about a Christian view of the body. For when our ideas about
the body go wrong, a lot of related Christian beliefs can also
be affected.

For example, in the early centuries of the
Christian church there were some religious groups called
Gnostics. Their name derived from the Greek term gnosis which
means “knowledge,” because they thought that salvation came
through secret knowledge. In their view, reality consisted of
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two primary components: matter (which was evil) and spirit
(which was good).{1} Since matter was evil, the human body was
likewise viewed as “intrinsically degenerate.”{2}

The Gnostics’ negative beliefs about the human body influenced
their thinking in other areas as well. Their ideas about the
incarnation, the afterlife, and human sexuality, were all
affected. Consider the incarnation. Christians believe that
God the Son became a real human being with a real human body.
But this view was repulsive to some of the Gnostics. While
some believed that the divine Christ temporarily assumed a
human body, they did not think this state was permanent. And
others denied that Jesus had a physical body at all. They
believed that Jesus only appeared to be human.{3} In reality,
he was a completely spiritual being. This was especially true
after his resurrection, which Gnostics generally held to be a
purely spiritual (and not physical) event.{4}

The Gnostic view of the afterlife was similar. After death,
Gnostics believed, they would be reunited with God in the
spiritual realm. Unlike Christians, they had no desire for the
resurrection of the body. The body was a prison from which
they would gratefully escape at death.

Consider finally their views about human sexuality. Although
some Gnostics may have lived a sexually immoral lifestyle, the
majority seem to have rather been ascetics.{5} They treated
the body harshly and rejected sexual activity and procreation
as earthly, physical, and unspiritual. Such activities kept
one in bondage to this evil material world.

Unfortunately, these Gnostic beliefs about the body influenced
Christianity to some degree. But if we look at what the Bible
teaches, what we find is much more interesting and exciting.



The Goodness of the Human Body

What do you believe about your body? Is it something good-or
evil?

In striking contrast to the Gnostics, who believed both the
material world and human body were intrinsically evil, the
biblical writers present a positive conception of both.

The first verse of Genesis declares, “In the beginning God
created the heavens and the earth” (Gen. 1:1). A few verses
later we learn that God created human beings in His image and
likeness (Gen. 1:26-27). And at the end of chapter one we’'re
told that everything God made “was very good” (Gen. 1:31). So
unlike the Gnostics, who believed the material world was the
work of an evil, inferior deity, the biblical writers viewed
the physical universe and human body as part of the good
creative work of the one true God.

Moreover, 1in the biblical view humanity occupies a very
special place in the created order. Having been made in God’s
image, men and women are viewed as the crown of creation. But
what does it mean to say that we are made in God’s image? As
one might expect, this is a question that has been given
extensive consideration throughout the history of the church.

On the one hand, we probably shouldn’t think of the divine
image primarily in physical terms, for God is a spiritual
being. Still, it'’s probably also a mistake to think that our
bodies aren’t in any sense made in God’s image. Genesis 1:27
says that God created man in His image. Reflecting on this
statement, some scholars have noted that it’'s “not some part
of a human or some faculty of a human, but a human in his or
her wholeness [that] is the image of God. The biblical concept
is not that the image is in man and woman, but that man and
woman are the image of God.”{6} Since God created man in His
image as an embodied personal being, it seems quite natural to
suppose that the material (as well as immaterial) aspects of



our being are both included in what it means to be made in
God’s image.

In Genesis 2 we have a more detailed account of the creation
of man and woman. In verse 7 we read that “the Lord God formed
man of dust from the ground, and breathed into his nostrils
the breath of life; and man became a living being.” This verse
indicates that there are both material and immaterial
components of man’s being-—and each in some sense bears God’s
image. This is why in the Christian view human beings have
inherent worth and dignity. It’'s also why in contrast to the
Gnostics we believe in the goodness of the human body.

The Importance of the Incarnation

Did you know that your beliefs about the human body can affect
your view of Jesus and why He came? As we’ve seen, the
biblical writers saw the human body as God’s good creation
(Gen. 1-2). Naturally enough, such radically different views
of the body influenced how Gnostics and Christians understood
the doctrine of the incarnation as well.

The term “incarnation” means “‘to enter into or become flesh.’
It refers to the Christian doctrine that the pre-existent Son
of God became man in Jesus.”{7} Our first hint that something
like this would happen comes shortly after man’s fall into
sin. In Genesis 3:15 God tells the serpent, the agent of
temptation in the story, “I will put enmity between you and
the woman, and between your seed and her seed; He shall bruise
you on the head, and you shall bruise him on the heel.” The
verse promises a coming Champion or Deliverer, who would be
born of a woman, and who would deliver the decisive death-blow
to Satan. Later we learn that this Deliverer, the Lord Jesus
Christ, redeems humanity from the tragic consequences of sin
and death by giving His own life as a substitute in our place
(1 IJn. 2:2; 4:10). The death of God’s Son for the sins of the
world was possible because of the incarnation. By becoming a



real man, with a real body, He experienced a real death on the
Cross.

One of the clearest statements of the incarnation is found in
the Gospel of John: “In the beginning was the Word . . . and
the Word was God . . . And the Word became flesh, and dwelt
among us” (1:1, 14). This Word made flesh, the Lord Jesus
Christ, told His followers that He had come “to give His life
a ransom for many” (Mk. 10:45). While Gnostics generally
regarded the death of Jesus as irrelevant for salvation,
Christians see it as absolutely essential.

In Revelation 5:9 a song is sung in praise of Christ, who
through His death “purchased men for God from every tribe and
language and people and nation.” In the early church, some
theologians said that what Christ did not assume, neither did
He redeem. They meant that if Christ did not really have a
human body, then neither did He redeem our bodies. This is why
the incarnation is so important. By becoming fully human and
dying for our sins, Christ secured the complete redemption of
all who put their trust in Him.

Human Sexuality

Those unfamiliar with the Bible might be surprised to learn
how much it has to say about sex. And what it says is neither
prudish nor out of date. On the contrary, its counsel is both
supremely wise and eminently practical. {8}

In fact, unlike the ancient Gnostics, the Bible has a very
positive view of human sexuality. An entire book of the Bible,
the Song of Solomon, is largely devoted to extolling the
beauty and wonder of sexual love within the God-ordained
covenant of marriage. Sex was God’s idea and is rooted in His
original creation of man and woman as sexual beings (Gen.
1:27). While one of God’s purposes in creating us this way was
for procreation (Gen. 1:28), it certainly wasn’t His only



purpose. God also intended sex to be a pleasurable and
meaningful expression of intimacy and love between husband and
wife (Prov. 5:18-19).

According to Jesus, the biblical ideal of marriage 1is a
lifelong, exclusive commitment of one man to one woman (MK.
10:2-9). Citing the Genesis creation account He says, “For
this reason a man will leave his father and mother and be
united to his wife, and the two will become one flesh” (MK.
10:7-8; cf. Gen. 2:24). As one writer has observed, “Here we
have a blueprint for human sexual love: through the sexual act
the man and woman have a wonderful new kind of intimacy. This
is called being ‘one flesh,’ and it is designed to be
exclusive and faithful.”{9}

Unfortunately, man’s fall into sin brought about the misuse
and abuse of God’s good gift. And as one might expect, the
Bible doesn’t shy away from addressing such things.
Essentially, the biblical view is that sex is to be fully
enjoyed as a wonderful gift from God, but only within the
sacred bonds of marriage between one man and one woman. Every
other kind of sexual activity is lumped into the category of
“sexual immorality.” And this we are told to flee, for as Paul
told the Corinthians, “he who sins sexually sins against his
own body” (1 Cor. 6:18).

But Paul then went even further. He called the believer’s body
“a temple of the Holy Spirit.” He said that Christians have
been “bought at a price” and should “honor God” with their
bodies (1 Cor. 6:19-20). This reveals something of the value
which God places upon the human body. And He encourages us to
do the same.

Bodily Death and Resurrection

Did you know that your view of the human body affects your
view of eternity?



Throughout history humanity has entertained a variety of ideas
about what happens after death. Some think that physical death
is the end of our personal, conscious existence. While we
might “live on” in people’s memories, we don’t live on in any
other sense. Others believe that while the body dies, the
human soul or spirit continues to exist—perhaps on a higher
spiritual plane, perhaps in a spiritual heaven or hell, or
perhaps somewhere else. According to this view, our bodily
existence is only temporary. Once we die our bodies are
discarded, but our souls go on living forever.

In the early years of the church, many Gnostics believed that
people would experience different fates at death. Some would
just cease to exist. For them, death was the end. Others could
enjoy some sort of afterlife through faith and good works.
From a Gnostic perspective, these people were the Christians.
Only a few, however, namely, the Gnostics themselves, could
expect a truly fantastic afterlife in which they would be
reunited with God in the divine realm.{10} In other words, the
Gnostics anticipated being liberated from this evil material
world, including their bodies, and being reunited with God in
a completely spiritual existence. Interestingly, although
there are differences, many Christians seem to expect an
afterlife that’'s very similar to that envisioned by the
Gnostics.

But what the Bible teaches is really quite different. Although
it comforts Christians with the reminder that to be absent
from the body is to be at home with the Lord (2 Cor. 5:8),
this is not the believer’s final state. Instead, we’re told to
eagerly await the resurrection of our bodies, which will be
modeled after Jesus’ resurrected body (1 Cor. 15:20-23,
42-49). As Christians, we don’t look forward to a purely
spiritual (in the sense of non-physical) afterlife. Instead,
we await a bodily existence in a new heaven and new earth
which is completely free from the presence and power of sin (2
Pet. 3:10-13)! Just as Christ was raised physically from the



dead, so one day He will likewise raise all men from the dead.
Some will enjoy His presence forever; others will be shut out
from His presence forever (Matt. 25:46; Jn. 5:28-29). Which
experience shall be ours depends entirely upon our
relationship to Christ (Jn. 3:36; 2 Thess. 1:8-10). So why not
put your trust in Him and enjoy forever the new heavens and
new earth in a new, resurrected body? You're invited, you know
(Rev. 22:17).
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“Is Judaism a Cult?”

I go to your website often, and I always learn something new
so thank you! I was reading about cults, and by the
definition, it would seem that Judaism would be considered a
cult. Can this be true?

Scholars have not always found it easy to define precisely
what is meant by terms like “religion” or “cult.” Thus, there
is some dispute about exactly what a cult is and how it should
be defined.

In Walter Martin’s classic, The Kingdom of the Cults, he cites
with approval Dr. Braden’s definition of cult:

By the term cult I mean nothing derogatory to any group so
classified. A cult, as I define it, is any religious group
which differs significantly in one or more respects as to
belief or practice from those religious groups which are
regarded as the normative expressions of religion in our
total culture.

Walter Martin then writes, “I may add to this that a cult
might also be defined as a group of people gathered about a
specific person or person’s misinterpretation of the Bible.”

According to these definitions, then, Judaism would be more
appropriately classified as a religion (alongside other
religions like Christianity, Islam, Buddhism, and Hinduism).
And this, I think, is correct. I’'ve never read any serious
scholar who classified Judaism as a cult. And I personally
think it would be a serious mistake to do so.

At any rate, that’s my view.

Shalom in Christ,


https://probe.org/is-judaism-a-cult/

Michael Gleghorn
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“How Does Pantheism View Good
and Evil?”

I found your website very helpful in offering information on
yoga and Christianity, especially Michael Gleghorn’s article.

I came across a quote for a guru:

Life has a bright side and a dark side, for the world of
relativity is composed of light and shadows. If you permit
your thoughts to dwell on evil, you yourself will become
ugly. Look only for the good in everything so you absorb the
quality of beauty.

Can you comment on how pantheism views evil and good? If you
can shed some light on this quote, it would be helpful for me
to understand how to address this with someone with this
belief system.

Hello ,

Thanks for your letter. Pantheism ultimately makes no
distinction between good and evil. If all is one, and all is
“God” (or Brahman), then the distinction between good and evil
must ultimately be illusory. If not, then evil infects the
very being of “God” itself. Thus, pantheism has a real problem
with evil.

Of course, there is much truth in the guru’s quote (although
it’s not terribly consistent with pantheism). However, one can
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find preferable advice (in my opinion) in the Bible. As Paul
told the Philippians, “Finally, brothers, whatever is true,
whatever is noble, whatever is right, whatever 1is pure,
whatever is lovely, whatever is admirable-if anything 1is
excellent or praiseworthy—-think about such things”
(Philippians 4:8).

Shalom in Christ,
Michael Gleghorn
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“Did Jesus Have a Sinful
Nature?”

Did Jesus have a sinful nature? It is clear that he did not
sin, but he was 100% human. Is it that he did not choose to
sin but it was possible for him to do so? If the answer is
yes, would this imply that we are being punished for the sins
that we do and not just because we have a sinful nature?

Hello ,

Thanks for your question. No; Jesus did not have a sinful
nature. It’s true that He was fully human, but like Adam
before the Fall, His humanity was not in any way tainted with
sin. Whether it was possible for Jesus to have sinned or not
is a matter of debate. I do not think it was possible for
Jesus to sin, for Jesus was not only fully human, He was also
fully God and God cannot sin.

As believers, God does discipline us (and this can certainly
be painful at times) as we learn in Hebrews 12:4-11. And yes,
the Lord does discipline us for the things that we do, and not
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just because we have a sinful nature. Of course, it'’s
important to remember that the Lord is very gracious and
patient with us as well. But He will also discipline us out of
love and in order to help conform us to the image of His Son.

Shalom in Christ,
Michael Gleghorn

© 2007 Probe Ministries

“Was God Silent Between Cain
and Noah?”

One of her reasons my Wiccan friend gives for turning away
from Christianity is that God was silent after dealing with
Cain and Abel up to the time of Noah and the flood. For nearly
two thousand years pagan civilizations thrived, say in Sumeria
and Mesopotamia. Where was this monotheistic God at this time
in history? In her mind this God is uninvolved and therefore
heartless for bringing a flood. Where in the Bible does it say
God was involved with man during this time?

God was indeed involved in the affairs of His creation between
the time of Cain and Abel and the Flood. The clearest example
of His involvement (in a clearly miraculous sense) can be
found in Genesis 5:24 “And Enoch walked with God; and he was
not, for God took him” (see also Heb. 11:5). Clearly, such an
event requires Divine intervention.

Obviously, this one example 1is enough to prove God’s
involvement in the affairs of men and the world between the
time of Cain and Abel and the Flood. But God is actually
constantly involved in the affairs of the world. In the first
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place, the world only exists because God created it (Gen. 1:1;
John 1:1-3; Col. 1:16; etc.). And the universe is continuously
upheld in existence by the word and power of God (Heb. 1:3).
Thus, God’s involvement with His creation is continuous. And
God has revealed Himself to man not only in the Bible and
Christ (special revelation), but also in creation (Psalm
19:1-4; Rom. 1:18-23), providential acts of kindness (Acts
14:17), and conscience (Rom. 2:14-15) all examples of what is
called general revelation. Such revelation is also continuous
and ongoing to all men, at all times, in all places.

Shalom,
Michael Gleghorn
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Problems and Promises of
Petitionary Prayer

Experimenting With Prayer

We pray for all sorts of reasons. When we’ve done something
wrong, we may unburden our conscience by confessing our sin to
God. When we’'re grateful for some blessing, we may offer up a
prayer of thanksgiving. When we’re contemplating God’s work in
creation, we may offer up a prayer of worship or adoration.
But one reason that almost all of us pray is to ask God for
something. Granted, we may often do this selfishly, or
foolishly, or with all manner of wrong motives. But the thing
itself, our making requests of God, is a perfectly legitimate
thing to do. Indeed, when Jesus taught his disciples to pray,
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he taught them (among other things) to make requests, such as
“Give us each day our daily bread” (Lk. 11:3).

Although heaven undoubtedly receives millions of requests each
day, there’s possibly none more common than that which asks
God for healing. While I was writing this article, my father
was admitted to the critical care unit of a local hospital.
Each day, I (along with many other Christians) prayed that he
might be healed. But after two weeks, he went to be with the
Lord. Naturally, this raises a very serious question. Do our
prayers really make any difference, or are we just wasting our
time?

Recently the New York Times ran a story with an intriguing
title: “Long-Awaited Medical Study Questions the Power of
Prayer”.{1} “Prayers offered by strangers,” the story began,
“had no effect on the recovery of people who were undergoing
heart surgery. . . . And patients who knew they were being
prayed for had a higher rate of post-operative complications
like abnormal heart rhythms.” What are we to make of this? Are
prayers for healing to no avail? Might they even be
counterproductive?

In a fascinating essay titled “The Efficacy of Prayer,” C. S.
Lewis questioned the value of such experiments. He realized,
of course, that one could set up such an experiment and ask
people to pray. But he doubted the wisdom of it. “You must not
try experiments on God, your Master,” he wrote. He also
observed:

Simply to say prayers 1s not to pray, otherwise a team of
properly trained parrots would serve as well as men for our
experiment. . . . You are not doing it 1in order that
suffering should be relieved; you are doing it to find out
what happens. The real purpose and the nominal purpose of
your prayers are at variance. . . . The experiment demands an
impossibility.{2}



Although on one level such experiments with prayer might be
interesting, nevertheless, for those who have witnessed
dramatic answers to their prayers, such studies aren’t likely
to be convincing. But can we know whether or not prayer 1is
really effective?

Providence or Coincidence?

A few years ago I was traveling to Kansas to attend a friend’s
wedding. The sun was just about to set for the evening when I
suddenly got a flat tire. I pulled to the side of the road,
got out, and prepared to change the flat. I soon realized,
however, that this was going to be a bit tricky. Although I
had a spare tire, I had no tools to change it!

Now there have been many times when this would have really
made me angry. But on this occasion, I simply bowed my head in
prayer and asked God for his help. I then sat down on the hood
of my car to wait. I was a bit concerned because I knew it
would soon be dark. But since there wasn’t anything that I
could do about that, I simply determined to trust the Lord.

In less than a minute, a friendly looking guy with two kids
pulled to the side of the road. I explained my situation, and
before I fully understood what was happening, he had his tools
out and began to change my tire for me. Within about five
minutes I was back on the road, praising God for his help in
my time of need!

Now understandably, I looked upon this incident as a direct
answer to my prayer. But can I really know 1if this
interpretation is correct? Was it really God who helped me, in
response to my prayer? Or would that man have stopped and
changed my tire anyway? Unfortunately, apart from God telling
me one way or another, there just doesn’t seem to be any way
to know for sure.



But I don’t think we should be troubled by this. The fact that
we can’'t prove a strict causal connection between what we ask
God for in prayer and what actually happens in the world
shouldn’t really surprise us. After all, we can’t always prove
a causal connection between what we ask our neighbor for and
what actually happens! Your neighbor may feed your cat while
you're away on vacation because you asked. Then again, “Your
neighbor may be a humane person who would not have let your
cat starve even 1f you had forgotten to make any
arrangements.”{3}

Of course, it may sometimes be possible to prove a causal
connection between what I ask my neighbor and what he actually
does. But this isn’t always the case. “Thus in some measure
the same doubt that hangs about the causal efficacy of our
prayers to God hangs also about our prayers to man. Whatever
we get we might have been going to get anyway.”{4} On the
other hand, the Bible also assures us that sometimes we don’t
have because we don’'t ask (James 4:2). So in the end, we may
just have to learn to live with a bit of mystery about our
prayers.

Whatever We Ask?

The most radical promises about prayer found anywhere 1in
Scripture occur on the lips of Jesus. The nature of these
promises is nothing short of staggering. Just listen to what
Jesus tells his disciples: “And I will do whatever you ask in
my name . . . . You may ask me for anything in my name, and I
will do it” (John 14:13-14). Or again, “I tell you the truth,
my Father will give you whatever you ask in my name” (John
16:23).

What are we to do with such incredible promises? 0On the
surface, Jesus seems to be saying that he or the Father will
do whatever the disciples ask. But is this really what Jesus
meant? If so, it seems to raise a very serious problem. After
all, do we always get what we ask for? And would it really be



good if we did?

If my own experience can be trusted, then it seems to me that
Christian philosopher William Lane Craig is quite correct when
he writes, “If we are ruthlessly honest with ourselves, every
one of us knows that sometimes God does not answer our
prayers.”{5} Indeed, he continues, sometimes God “cannot
answer our prayers because Christians are praying for
contradictory things.”{6} He asks us to imagine “two Christian
athletes playing on opposite sides in the Super Bowl .
Each would naturally be disposed to pray that his team would
win, and yet both prayers could not be answered, for the two
athletes would be praying for contradictory results.”{7}

In addition, it’s not very hard to think of examples in which
it might be unwise for God to give us whatever we ask. After
all, finite and fallible human beings are often inclined to
ask God for rather foolish things. It wouldn’t always be best
for God to give us whatever we requested. For example, suppose
a godly young man who desperately wants to serve the Lord as a
foreign missionary 1is praying that God will grant him a
particular young lady to be his wife. But suppose that this
young lady has a passion to serve the Lord here in some way.
Finally, suppose that they would both be miserable and
spiritually unproductive if they married each other, but they
would both be deeply satisfied and productive in the work of
the Lord if they each married someone else. Would it really be
wise for God to grant this young man’s request? It sure
doesn’t seem like it. Sometimes, as Garth Brooks observed, we
can all thank God for unanswered prayers!

Qualifying Christ’s Promises, Pt. 1

But if all this is so, then what’s become of Jesus’ radical
promise to do whatever we ask in his name? It seems to me,
quite simply, that Jesus’ promise must be qualified somehow.
But is it really wise to tamper with Scripture this way?



Let me suggest two responses to this. First, I think that when
his words are properly interpreted, Jesus himself qualifies
his promises right from the start. Second, the other
qualifications I will mention are all firmly rooted in the
Scriptures. In other words, we won’t be tampering with the
Bible. We’ll rather be looking at its teachings to see if
there are any qualifications expressed elsewhere in its pages
that might qualify Jesus’ promises in some way.

But let’s go back to that first point. Notice what Jesus says
in John 14:13: “And I will do whatever you ask in my name, so
that the Son may bring glory to the Father.” Immediately we
see that Jesus hasn’t really given a blanket promise to do
whatever we ask. Rather, he’s qualified his promise to do
whatever we ask in his name, so that the Son may bring glory
to the Father.

What does it mean to ask for something in Jesus’ name? Many
people treat this phrase as something akin to a magical
formula. By saying the right words, in the proper sequence,
they think that God is somehow obligated to give them what
they’'ve asked for. But this is certainly not what Jesus had in
mind! Instead, to pray for something in Jesus’ name 1is to pray
for something that’s consistent with the character and
purposes of Christ in the world. As Merrill Tenney observes,
“In prayer we call on him to work out his purpose, not simply
to gratify our whims. The answer is promised so that the Son
may bring glory to the Father.”{8} So when Jesus promises to
do whatever we ask in his name, He's not promising to do
whatever we ask—-period! He’'s qualified his promise to do
whatever we ask that’s consistent with his character and
purposes in the world.

But there’s more. As we search the Scriptures we find yet
other principles that appear to qualify Jesus’ promise. Dr.
Craig mentions several of these in his book Hard Questions,
Real Answers.{9} For instance, our requests might be denied
because of unconfessed sin in our lives. The psalmist wrote,



“If I had cherished sin in my heart, the Lord would not have
listened” (Ps. 66:18). Further, our requests might also be
denied if they arise from impure motives. James states quite
pointedly, “When you ask, you do not receive, because you ask
with wrong motives” (4:3).

Qualifying Christ’s Promises, Pt. 2

What are some more reasons why our requests to God might
sometimes be denied?

First, our prayers may sometimes not be granted because of our
lack of faith. Jesus told his disciples, “Whatever you ask for
in prayer, believe that you have received it, and it will be
yours” (Mk. 11:24). This verse makes it clear that the Lord
expects our prayers to be joined with faith in his ability to
grant them.

Second, as William Lane Craig observes, “Sometimes our prayers
are not answered because, quite frankly, we don’t really care
whether they are.”{10} This was certainly not the pattern of
the great prayers recorded in Scripture. Consider the example
of Hannah, who prayed out of “great anguish and grief” for a
son (1 Sam. 1:16). Or Daniel, who upon learning from the
writings of Jeremiah the prophet “that the desolation of
Jerusalem would last seventy years . . . turned to the Lord

and pleaded with him in prayer and petition, in fasting,
and in sackcloth and ashes” (Dan. 9:2-3). If we’'re honest,
many of us would probably have to admit that our own prayers
are often just a pale reflection of the earnest examples we
find in Scripture.

So too with perseverance in prayer. We tend to give up far too
quickly and easily. Apparently, things weren’t much different
in Jesus’ day. Indeed, he told his disciples the parable of
the persistent widow “to show them that they should always
pray and not give up” (Luke 18:1).



These are a few more reasons why our prayers to God might not
be granted. But what if none of these reasons applies in our
case? What if we’'ve confessed all known sin, our motives are
pure, and we’ve prayed earnestly, with perseverance, and in
faith, and still our heartfelt requests to God are denied?
What should we conclude then? That God doesn’t really care? Or
that he doesn’t even exist?

Although we might be tempted to doubt God in such times, it’s
important to remember one last qualification that the Bible
puts on our requests to God; namely, they must be consistent
with his will. The apostle John wrote that “if we ask anything
according to his will . . . . we have what we asked of him” (1
Jn. 5:14-15). But sometimes our requests to God just aren’t
consistent with his will. In cases like these, although it may
not be easy, we need to trust that our loving heavenly Father
really does know what’s best and that he can be counted on to
do it. In other words, we may not always know his mind, but we
can always trust his heart.
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Did Jesus Really Perform
Miracles?

Former Probe intern Dr. Daniel Morais and Probe staffer
Michael Gleghorn argue that Jesus’ miracles have a solid
foundation in history and should be regarded as historical
fact.

What Do Modern Historians Think?

“I can believe Jesus was a great person, a great teacher. But
I can’t believe He performed miracles.” Ever hear comments
like this? Maybe you’ve wondered this yourself. Did Jesus
really perform miracles?

Marcus Borg, a prominent member of the Jesus Seminar{l}, has
stated, “Despite the difficulty which miracles pose for the
modern mind, on historical grounds it 1is wvirtually
indisputable that Jesus was a healer and exorcist.”{2}
Commenting on Jesus’ ability to heal the blind, deaf, and
others, A. M. Hunter writes, “For these miracles the
historical evidence 1is excellent.”{3}

Critical historians once believed that the miracles attributed
to Jesus in the Bible were purely the product of legendary
embellishment. Such exaggerations about Jesus’ life and deeds
developed from oral traditions which became more and more
fantastic with time until they were finally recorded in the
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New Testament. We all know how tall tales develop. One person
tells a story. Then another tells much the same story, but
exaggerates it a bit. Over time the story becomes so fantastic
that it barely resembles the original. This is what many
scholars once believed happened to Jesus’ life, as it'’s
recorded in the Gospels. Is this true? And do most New
Testament historians believe this today?

The answer is no. In light of the evidence for the historicity
of Jesus’ miracles in the Gospels, few scholars today would
attempt to explain these events as purely the result of legend
or myth. In fact, most New Testament scholars now believe that
Jesus did in fact perform healings and exorcisms.{4} Even many
liberal scholars would say that Jesus drew large crowds of
people primarily because of his ability to heal and “exorcise
demons.”{5} But because many of these liberal scholars don’t
believe in spiritual beings, they also don’t believe that
these healings should be attributed to the direct intervention
of God in the world. Instead, they believe that Jesus’
miracles and healings have a purely natural explanation. Many
of them think that Jesus only healed psychosomatic
maladies.{6} The term psychosomatic means mind-body, so
psychosomatic maladies are mind-body problems. The mind can
have a powerful impact on the health of the body. Under
extreme distress people can become blind, deaf or even suffer
paralysis. Since psychosomatic problems typically go away on
their own, many liberal scholars think that faith in Jesus’
ability to heal might help to heal some people suffering from
these conditions. But is there good reason to believe that
Jesus could cure real sicknesses?

Could These Miracles Be Legendary?

Often, historians who tried to explain away stories of Jesus’
miracles as purely the result of legendary developments
believed that the “real” Jesus was little more than a good man
and a wise teacher. The major problem with this theory is that



legends take time to develop. Multiple generations would be
needed for the true oral tradition regarding Jesus’ life to be
replaced by an exaggerated, fictitious version. For example,
many historians believe that Alexander the Great’s biography
stayed fairly accurate for about five hundred years. Legendary
details didn’t begin to develop until the following five
hundred years.{7} A gross misrepresentation of Jesus’ life
occurring one or two generations after his death is highly
unlikely. Jesus was a very public figure. When He entered a
town, He drew large crowds of people. Jesus is represented as
a miracle worker at every level of the New Testament
tradition. This includes not only the four Gospels, but also
the hypothetical sayings source, called Q, which may have been
written just a few years after Jesus’ death. Many eyewitnesses
of Christ would still have been alive at the time these
documents were composed. These eyewitnesses were the source of
the oral tradition regarding Jesus’ life, and in light of his
very public ministry, a strong oral tradition would be present
in Israel for many years after his death.

If Jesus had never actually performed any miracles, then the
Gospel writers would have faced a nearly impossible task in
getting anyone to believe that He had. It would be like trying
to change John F. Kennedy from a great president into an
amazing miracle worker. Such a task would be virtually
impossible since many of us have seen JFK on TV, read about
him in the papers, or even seen him in person. Because he was
a public figure, oral tradition about his life is very strong
even today. Anyone trying to introduce this false idea would
never be taken seriously.

During the second half of the first century, Christians faced
intense persecution and even death. These people obviously
took the disciples’ teaching about Jesus’ life seriously. They
were willing to die for it. This only makes sense if the
disciples and the authors of the Gospels represented Jesus’
life accurately. You can’t easily pass off made-up stories



about public figures when eyewitnesses are still alive who
remember them. Oral tradition tends to remain fairly accurate
for many generations after their deaths.{8}

In light of this, it’s hard to deny that Jesus did in fact
work wonders.

Conversion from Legend to Conversion
Disorder

It might be surprising to hear that Jesus 1is believed by most
New Testament historians to have been a successful healer and
exorcist.{9} Since His miracles are the most conspicuous
aspect of his ministry, the miracle tradition found in the
Gospels could not be easily explained had their authors
started with a Jesus who was simply a wise teacher. Prophets
and teachers of the law were not traditionally made into
miracle workers; there are almost no examples of this in the
literature available to us.{10} It’s especially unlikely that
Jesus would be made into a miracle worker since many Jews
didn’'t expect that the Messiah would perform miracles. The
Gospel writers would not have felt the need to make this up
were it not actually the case.{11}

Of course, most liberal scholars today don’t believe Jesus
could heal any real illnesses. But such conclusions are
reached, not because of any evidence, but because of prior
prejudices against the supernatural. Secular historians deny
that Jesus cured any real, organic illnesses or performed any
nature miracles such as walking on water.{12} They believe He
could only heal conversion disorders or the symptoms
associated with real illnesses.{13} Conversion disorder 1is a
rare condition that afflicts approximately fourteen to twenty-
two of every 100,000 people.{14} Conversion disorders are
psychosomatic problems in which intense emotional trauma
results in blindness, paralysis, deafness, and other baffling
impairments.



Many liberal scholars today would say that Jesus drew large
crowds of people primarily because of his ability to heal. But
if Jesus could only cure conversion disorders, then it'’s
unlikely He would have drawn such large crowds. As a
practicing optometrist, I’'ve seen thousands of patients with
real vision loss due either to refractive problems or
pathology. But only one of them could be diagnosed with
blindness due to conversion disorder. Conversion disorders are
rare. In order for Jesus to draw large crowds of people He
would have had to be a successful healer. But if He could only
heal conversion disorders, thousands of sick people would have
had to be present for him to heal just one person. But how
could He draw such large crowds if He could only heal one
person in 10,0007 Sick people would have often needed to
travel many miles to see Jesus. Such limited ability to heal
could hardly have motivated thousands of people to walk many
miles to see Jesus, especially if they were sick and feeble.
If Jesus was drawing large crowds, He must have been able to
heal more than simply conversion disorders.

Did Jesus Raise the Dead?

“Did Jesus ever raise the dead? Is there any evidence to back
this up?” Many secular historians, though agreeing that Jesus
was a successful healer and exorcist, don’t believe that He
could perform nature miracles. Due to prior prejudices against
the supernatural, these historians don’t believe it’'s possible
for anyone to raise the dead, walk on water, or heal true
organic diseases. These historians believe Jesus’ healings
were primarily psychological in nature.{15} Is there any
evidence that Jesus had the power to work actual miracles such
as raising the dead?

Yes. It almost seems that the more fantastic the miracle, the
more evidence is available to support it. In fact, the most
incredible miracle recorded in the Gospels is actually the one
which has the greatest evidential support. This miracle 1is



Jesus’ resurrection.{16} Is there any reason to believe that
Jesus may have raised others from the dead as well?

There 1is compelling evidence to believe that He did. In John
11 there’s the story of Jesus raising Lazarus from the
dead.{17} A careful reading of this text reveals many details
that would be easy for anyone in the first century to confirm
or deny. John records that Lazarus was the brother of Mary and
Martha. He also says that this miracle took place in Bethany
where Lazarus, Mary, and Martha lived, and that Bethany was
less than two miles from Jerusalem. John’s gospel is believed
to have been written in AD 90, just sixty years after the
events it records. It’s possible that a few people who
witnessed this event, or at least had heard of it, would still
be alive to confirm it. If someone wanted to check this out,
it would be easy to do. John says this took place in Bethany,
and then He tells us the town’s approximate location. All
someone would have to do to check this out would be to go to
Bethany and ask someone if Lazarus, the brother of Mary and
Martha, had ever been raised from the dead. Villages were
generally small in those days and people knew each other’s
business. Almost anyone in that town could easily confirm or
deny whether they had ever heard of such an event. If John
just made this story up, he probably wouldn’t have included so
much information that could be easily checked out by others to
see if he was lying. Instead, he probably would have written a
vague story about Jesus going to some unnamed town where He
raised some unnamed person from the dead. This way no one
could confirm or deny the event. John put these details in to
show that he wasn’t lying. He wanted people to investigate his
story. He wanted people to go to Bethany, ask around, and see
for themselves what really happened there.

What Did Jesus’ Enemies Say?

“Sure, Jesus’' followers believed He could work miracles. But
what about his enemies, what did they say?” If Jesus never



worked any miracles, we would expect ancient, hostile Jewish
literature to state this fact. But does such literature deny
Jesus’ ability to work miracles? There are several
unsympathetic references to Jesus in ancient Jewish and pagan
literature as early as the second century AD. But none of the
ancient Jewish sources deny Jesus’ ability to perform
miracles.{18} Instead, they try to explain these powers away
by referring to him as a sorcerer.{19} If the historical Jesus
were merely a wise teacher who only later, through legendary
embellishments, came to be regarded as a miracle worker, there
should have been a prominent Jewish oral tradition affirming
this fact. This tradition would likely have survived among the
Jews for hundreds of years in order to counter the claims of
Christians who might use Jesus’ miraculous powers as evidence
of his divine status. But there’s no evidence that any such
Jewish tradition portrayed Jesus as merely a wise teacher.
Many of these Jewish accounts are thought to have arisen from
a separate oral tradition apart from that held by Christians,
and yet both traditions agree on this point.{20} If it were
known that Jesus had no special powers, these accounts would
surely point that out rather than reluctantly affirm it. The
Jews would likely have been uncomfortable with Jesus having
miraculous powers since this could be used as evidence by his
followers to support his self-proclaimed status as the unique
Son of God (a position most Jews firmly denied). This is why
Jesus’ enemies tried to explain his powers away as sorcery.

Not only do these accounts affirm Jesus’ supernatural
abilities, they also seem to support the ability of his
followers to heal in his name. In the Talmud, there’s a story
of a rabbi who is bitten by a venomous snake and calls on a
Christian named Jacob to heal him. Unfortunately, before Jacob
can get there, the rabbi dies.{21} Apparently, the rabbi
believed this Christian could heal him. Not only did Jews seem
to recognize the ability of Christians to heal in Christ’s
name, but pagans did as well. The name of Christ has been
found in many ancient pagan spells.{22} If even many non-



Christians recognized that there was power to heal in Christ’s
name, there must have been some reason for it.

So, a powerful case can be made for the historicity of Jesus’
miracles. Christians needn’t view these miracles as merely
symbolic stories intended to teach lessons. These miracles
have a solid foundation in history and should be regarded as
historical fact.
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Redeeming the Da Vinci Code

Dr. Michael Gleghorn critiques The Da Vinci Code’s theories,
demonstrating that most of these theories are simply false.

=] This article is also available in Spanish.

Introduction to The Da Vinci Code

Dan Brown’s novel, The Da Vinci Code,{l} has generated a huge
amount of interest from the reading public. About forty
million copies have been sold worldwide.{2} And Ron Howard and
Sony Pictures have brought the story to theatres.{3} To help
answer some of the challenges which this novel poses to
biblical Christianity, Probe has teamed up with EvanTell, an
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evangelism training ministry, to produce a DVD series called
Redeeming The Da Vinci Code. The series aims to strengthen the
faith of believers and equip them to share their faith with
those who see the movie or have read the book.{4} I hope this
article will also encourage you to use this event to witness
to the truth to friends or family who have read the book or
seen the movie.

Why so much fuss about a novel? The story begins with the
murder of the Louvre’s curator. But this curator isn’t just
interested in art; he’s also the Grand Master of a secret
society called the Priory of Sion. The Priory guards a secret
that, if revealed, would discredit biblical Christianity.
Before dying, the curator attempts to pass on the secret to
his granddaughter Sophie, a cryptographer, and Harvard
professor Robert Langdon, by leaving a number of clues that he
hopes will guide them to the truth.

So what’s the secret? The location and identity of the Holy
Grail. But in Brown’'s novel, the Grail is not the cup
allegedly used by Christ at the Last Supper. It’s rather Mary
Magdalene, the wife of Jesus, who carried on the royal
bloodline of Christ by giving birth to His child! The Priory
guards the secret location of Mary’s tomb and serves to
protect the bloodline of Jesus that has continued to this day!

Does anyone take these ideas seriously? Yes; they do. This is
partly due to the way the story is written. The first word one
encounters in The Da Vinci Code, in bold uppercase letters, is
the word “FACT.” Shortly thereafter Brown writes, “All
descriptions of artwork, architecture, documents, and secret
rituals in this novel are accurate.”{5} And the average
reader, with no special knowledge in these areas, will assume
the statement is true. But it’s not, and many have documented
some of Brown’s inaccuracies in these areas.{6}

Brown also has a way of making the novel’s theories about
Jesus and the early church seem credible. The theories are



espoused by the novel’'s most educated characters: a British
royal historian, Leigh Teabing, and a Harvard professor,
Robert Langdon. When put in the mouths of these characters,
one comes away with the impression that the theories are
actually true. But are they?

In this article, I'll argue that most of what the novel says
about Jesus, the Bible, and the history of the early church is
simply false. I'll also say a bit about how this material can
be used in evangelism.

Did Constantine Embellish Our Four
Gospels?

Were the Gospels of Matthew, Mark, Luke and John, which were
later to be officially recognized as part of the New Testament
canon, intentionally embellished in the fourth century at the
command of Emperor Constantine? This is what Leigh Teabing,
the fictional historian in The Da Vinci Code, suggests. At one
point he states, “Constantine commissioned and financed a new
Bible, which omitted those gospels that spoke of Christ’s
human traits and embellished those gospels that made Him
godlike” (234). Is this true?

In a letter to the church historian Eusebius, Constantine did
indeed order the preparation of “fifty copies of the sacred
Scriptures.”{7} But nowhere in the letter does he command that
any of the Gospels be embellished in order to make Jesus
appear more godlike. And even if he had, it would have been
virtually impossible to get faithful Christians to accept such
accounts.

Before the reign of Constantine, the church suffered great
persecution under Emperor Diocletian. It’s hard to believe
that the same church that had withstood this persecution would
jettison their cherished Gospels and embrace embellished
accounts of Jesus’ life! It’s also virtually certain that had



Constantine tried such a thing, we’d have lots of evidence for
it in the writings of the church fathers. But we have none.
Not one of them mentions an attempt by Constantine to alter
any of our Gospels. And finally, to claim that the leaders of
the fourth century church, many of whom had suffered
persecution for their faith in Christ, would agree to join
Constantine in a conspiracy of this kind 1is completely
unrealistic.

One last point. We have copies of the four Gospels that are
significantly earlier than Constantine and the Council of
Nicaea (or Nicea). Although none of the copies are complete,
we do have nearly complete copies of both Luke and John in a
codex dated between A.D. 175 and 225-at least a hundred years
before Nicaea. Another manuscript, dating from about A.D. 200
or earlier, contains most of John’s Gospel.{8} But why is this
important?

First, we can compare these pre-Nicene manuscripts with those
that followed Nicaea to see if any embellishment occurred.
None did. Second, the pre-Nicene versions of John’s Gospel
include some of the strongest declarations of Jesus’ deity on
record (e.g. 1:1-3; 8:58; 10:30-33). That 1is, the most
explicit declarations of Jesus’ deity in any of our Gospels
are already found in manuscripts that pre-date Constantine by
more than a hundred years!

If you have a non-Christian friend who believes these books
were embellished, you might gently refer them to this
evidence. Then, encourage them to read the Gospels for
themselves and find out who Jesus really is.

But what if they think these sources can’t be trusted?

Can We Trust the Gospels?

Although there’s no historical basis for the claim that
Constantine embellished the New Testament Gospels to make



Jesus appear more godlike, we must still ask whether the
Gospels are reliable sources of information about Jesus.
According to Teabing, the novel’s fictional historian, “Almost
everything our fathers taught us about Christ is false” (235).
Is this true? The answer largely depends on the reliability of
our earliest biographies of Jesus—the Gospels of Matthew,
Mark, Luke and John.

Each of these Gospels was written in the first century A.D.
Although they are technically anonymous, we have fairly strong
evidence from second century writers such as Papias (c. A.D.
125) and Irenaeus (c. A.D. 180) for ascribing each Gospel to
its traditional author. If their testimony is true (and we’ve
little reason to doubt it), then Mark, the companion of Peter,
wrote down the substance of Peter’s preaching. And Luke, the
companion of Paul, carefully researched the biography that
bears his name. Finally, Matthew and John, two of Jesus’
twelve disciples, wrote the books ascribed to them. If this is
correct, then the events recorded in these Gospels “are based
on either direct or indirect eyewitness testimony.”{9}

But did the Gospel writers intend to reliably record the life
and ministry of Jesus? Were they even interested in history,
or did their theological agendas overshadow any desire they
may have had to tell us what really happened? Craig Blomberg,
a New Testament scholar, observes that the prologue to Luke’s
Gospel “reads very much like prefaces to other generally
trusted historical and biographical works of antiquity.” He
further notes that since Matthew and Mark are similar to Luke
in terms of genre, “it seems reasonable that Luke’s historical
intent would closely mirror theirs.”{10} Finally, John tells
us that he wrote his Gospel so that people might believe that
Jesus is the Christ, the Son of God, and that by believing
they might have life in His name (20:31). While this statement
admittedly reveals a theological agenda, Blomberg points out
that “if you're going to be convinced enough to believe, the
theology has to flow from accurate history.”{11}



Interestingly, the disciplines of history and archaeology are
a great help in corroborating the general reliability of the
Gospel writers. Where these authors mention people, places,
and events that can be checked against other ancient sources,
they are consistently shown to be quite reliable. We need to
let our non-Christian friends know that we have good grounds
for trusting the New Testament Gospels and believing what they
say about Jesus.

But what if they ask about those Gospels that didn’t make it
into the New Testament? Specifically, what if they ask about
the Nag Hammadi documents?

The Nag Hammadi Documents

Since their discovery in 1945, there’s been much interest in
the Nag Hammadi texts. What are these documents? When were
they written, and by whom, and for what purpose? According to
Teabing, the historian in The Da Vinci Code, the Nag Hammadi
texts represent “the earliest Christian records” (245). These
“unaltered gospels,” he claims, tell the real story about
Jesus and early Christianity (248). The New Testament Gospels
are allegedly a later, corrupted version of these events.

The only difficulty with Teabing’s theory is that it’'s wrong.
The Nag Hammadi documents are not “the earliest Christian
records.” Every book in the New Testament is earlier. The New
Testament documents were all written in the first century A.D.
By contrast, the dates for the Nag Hammadi texts range from
the second to the third century A.D. As Darrell Bock observes
in Breaking The Da Vinci Code, “The bulk of this material is a
few generations removed from the foundations of the Christian
faith, a vital point to remember when assessing the
contents.”{12}

What do we know about the contents of these books? It is
generally agreed that the Nag Hammadi texts are Gnostic



documents. The key tenet of Gnosticism is that salvation comes
through secret knowledge. As a result, the Gnostic Gospels, in
striking contrast to their New Testament counterparts, place
almost no value on the death and resurrection of Jesus.
Indeed, Gnostic Christology had a tendency to separate the
human Jesus from the divine Christ, seeing them as two
distinct beings. It was not the divine Christ who suffered and
died; it was merely the human Jesus—or perhaps even Simon of
Cyrene.{13} It didn’t matter much to the Gnostics because in
their view the death of Jesus was irrelevant for attaining
salvation. What was truly important was not the death of the
man Jesus but the secret knowledge brought by the divine
Christ. According to the Gnostics, salvation came through a
correct understanding of this secret knowledge.{14}

Clearly these doctrines are incompatible with the New
Testament teaching about Christ and salvation (e.g. Rom.
3:21-26; 5:1-11; 1 Cor. 15:3-11; Tit. 2:11-14). Ironically,
they’'re also incompatible with Teabing’s view that the Nag
Hammadi texts “speak of Christ’s ministry in very human terms”
(234). The Nag Hammadi texts actually present Christ as a
divine being, though quite differently from the New Testament
perspective.{15}

Thus, the Nag Hammadi texts are both later than the New
Testament writings and characterized by a worldview that 1is
entirely alien to their theology. We must explain to our non-
Christian friends that the church fathers exercised great
wisdom in rejecting these books from the New Testament.

But what if they ask us how it was decided what books to
include?

The Formation of the New Testament Canon

In the early centuries of Christianity, many books were
written about the teachings of Jesus and His apostles. Most of



these books never made it into the New Testament. They include
such titles as The Gospel of Philip, The Acts of John, and The
Apocalypse of Peter. How did the early church decide what
books to include in the New Testament and what to reject? When
were these decisions made, and by whom? According to the
Teabing, “The Bible, as we know it today, was collated by

. Constantine the Great” (231). Is this true?

The early church had definite criteria that had to be met for
a book to be included in the New Testament. As Bart Ehrman
observes, a book had to be ancient, written close to the time
of Jesus. It had to be written either by an apostle or a
companion of an apostle. It had to be consistent with the
orthodox understanding of the faith. And it had to be widely
recognized and accepted by the church.{16} Books that didn’t
meet these criteria weren’t included in the New Testament.

When were these decisions made? And who made them? There
wasn’t an ecumenical council in the early church that
officially decreed that the twenty-seven books now in our New
Testament were the right ones.{17} Rather, the canon gradually
took shape as the church recognized and embraced those books
that were inspired by God. The earliest collections of books
“to circulate among the churches in the first half of the
second century” were our four Gospels and the letters of
Paul.{18} Not until the heretic Marcion published his
expurgated version of the New Testament in about A.D. 144 did
church leaders seek to define the canon more specifically.{19}

Toward the end of the second century there was a growing
consensus that the canon should include the four Gospels,
Acts, the thirteen Pauline epistles, “epistles by other
‘apostolic men’ and the Revelation of John.”{20} The
Muratorian Canon, which dates toward the end of the second
century, recognized every New Testament book except Hebrews,
James, 1 and 2 Peter, and 3 John. Similar though not identical
books were recognized by Irenaeus in the late second century
and Origen in the early third century. So while the earliest



listing of all the books in our New Testament comes from
Athanasius in A.D. 367, there was widespread agreement on most
of these books (including the four Gospels) by the end of the
second century. By sharing this information “with gentleness
and respect” (1 Pet. 3:15), we can help our friends see that
the New Testament canon did not result from a decision by
Constantine.

Who Was Mary Magdalene? (Part 1)

Mary Magdalene, of course, is a major figure in The Da Vinci
Code. Let’'s take a look at Mary, beginning by addressing the
unfortunate misconception that she was a prostitute. Where did
this notion come from? And why do so many people believe it?

According to Leigh Teabing, the popular understanding of Mary
Magdalene as a prostitute “is the legacy of a smear campaign

by the early Church.” In Teabing’s view, “The Church
needed to defame Mary . . . to cover up her dangerous
secret—her role as the Holy Grail” (244). Remember, in this
novel the Holy Grail is not the cup used by Jesus at the Last
Supper. Instead it’s Mary Magdalene, who’'s alleged to have
been both Jesus’ wife and the one who carried His royal
bloodline in her womb.

How should we respond to this? Did the early church really
seek to slander Mary as a prostitute in order to cover up her
intimate relationship with Jesus? The first recorded instance
of Mary Magdalene being misidentified as a prostitute occurred
in a sermon by Pope Gregory the Great in A.D. 591.{21} Most
likely, this wasn’t a deliberate attempt to slander Mary'’s
character. Rather, Gregory probably misinterpreted some
passages 1in the Gospels, resulting in his incorrectly
identifying Mary as a prostitute.

For instance, he may have identified the unnamed sinful woman
in Luke 7, who anointed Jesus’ feet, with Mary of Bethany in



John 12, who also anointed Jesus’ feet shortly before His
death. This would have been easy to do because, although there
are differences, there are also many similarities between the
two separate incidents. If Gregory thought the sinful woman of
Luke 7 was the Mary of John 12, he may then have mistakenly
linked this woman with Mary Magdalene. Interestingly, Luke
mentions Mary Magdalene for the first time at the beginning of
chapter 8, right after the story of Jesus’ anointing in Luke
7. Since the unnamed woman in Luke 7 was likely guilty of some
kind of sexual sin, if Gregory thought this woman was Mary
Magdalene, then it wouldn’t be too great a leap to infer she
was a prostitute.

If you're discussing the novel with someone who is hostile
toward the church, don’t be afraid to admit that the church
has sometimes made mistakes. We can agree that Gregory was
mistaken when he misidentified Mary as a prostitute. But we
must also observe that it’s quite unlikely that this was part
of a smear campaign by the early church. We must remind our
friends that Christians make mistakes—and even sin—just like
everyone else (Rom. 3:23). The difference is that we’'ve
recognized our need for a Savior from sin. And in this
respect, we’'re actually following in the footsteps of Mary
Magdalene (John 20:1-18)!

Who Was Mary Magdalene? (Part 2)

What do our earliest written sources reveal about the real
Mary Magdalene? According to Teabing, Mary was the wife of
Jesus, the mother of His child, and the one whom He intended
to establish the church after His death (244-48). In support
of these theories, Teabing appeals to two of the Gnostic
Gospels: The Gospel of Philip and The Gospel of Mary
[Magdalene]. Let’s look first at The Gospel of Mary.

The section of this Gospel quoted in the novel presents an
incredulous apostle Peter who simply can’t believe that the



risen Christ has secretly revealed information to Mary that He
didn’t reveal to His male disciples. Levi rebukes Peter: “If
the Saviour made her worthy, who are you . . . to reject her?
Surely the Saviour knows her very well. That is why he loved
her more than us” (247).

What can we say about this passage? First, we must observe
that nowhere in this Gospel are we told that Mary was Jesus’
wife or the mother of His child. Second, many scholars think
this text should probably be read symbolically, with Peter
representing early Christian orthodoxy and Mary representing a
form of Gnosticism. This Gospel 1is probably claiming that
“Mary” (that is, the Gnostics) has received divine revelation,
even if “Peter” (that is, the orthodox) can’t believe it.{22}
Finally, even if this text should be read literally, we have
little reason to think it’s historically reliable. It was
likely composed sometime in the late second century, about a
hundred years after the canonical Gospels.{23} So, contrary to
what’s implied in the novel, it certainly wasn’t written by
Mary Magdalene—or any of Jesus’ other original followers.{24}

If we want reliable information about Mary, we must turn to
our earliest sources—the New Testament Gospels. These sources
tell us that Mary was a follower of Jesus from the town of
Magdala. After Jesus cast seven demons out of her, she (along
with other women) helped support His ministry (Luke 8:1-3).
She witnessed Jesus’ death, burial, and resurrection, and was
the first to see the risen Christ (Matt. 27:55-61; John
20:11-18). Jesus even entrusted her with proclaiming His
resurrection to His male disciples (John 20:17-18). In this
sense, Mary was an “apostle” to the apostles.{25} This is all
the Gospels tell us about Mary.{26} We can agree with our non-
Christian friends that she was a very important woman. But we
must also remind them that there’s nothing to suggest that she
was Jesus’ wife, or that He intended her to lead the church.

All this aside, someone who's read The Da Vinci Code might
still have questions about The Gospel of Philip? Doesn’t this



text indicate that Mary and Jesus were married?

Was Jesus Married? (Part 1)

Undoubtedly, the strongest textual evidence that Jesus was
married comes from The Gospel of Philip. So it’s not
surprising that Leigh Teabing, should appeal to this text. The
section of this Gospel quoted in the novel reads as follows:

And the companion of the Saviour 1is Mary Magdalene. Christ
loved her more than all the disciples and used to kiss her
often on her mouth. The rest of the disciples were offended
by it and expressed disapproval. They said to him, “Why do
you love her more than all of us?” (246).

Now, notice that the first line refers to Mary as the
companion of the Savior. In the novel, Teabing clinches his
argument that Jesus and Mary were married by stating, “As any
Aramaic scholar will tell you, the word companion, in those
days, literally meant spouse” (246). This sounds pretty
convincing. Was Jesus married after all?

When discussing this issue with a non-Christian friend, point
out that we must proceed carefully here. The Gospel of Philip
was originally written in Greek.{27} Therefore, what the term
“companion” meant in Aramaic is entirely irrelevant. Even in
the Coptic translation found at Nag Hammadi, a Greek loan word
(koinonos) lies behind the term translated “companion”.
Darrell Bock observes that this is “not the typical . . . term
for ‘wife'” in Greek.{28} Indeed, koinonos is most often used
in the New Testament to refer to a “partner.” Luke uses the
term to describe James and John as Peter’s business partners
(Luke 5:10). So contrary to the claim of Teabing, the
statement that Mary was Jesus’ companion does not at all prove
that she was His wife.



But what about the following statement: “Christ loved her
. and used to kiss her often on her mouth”?

First, this portion of the manuscript is damaged. We don’t
actually know where Christ kissed Mary. There’s a hole in the
manuscript at that place. Some believe that “she was kissed on
her cheek or forehead since either term fits in the
break.”{29} Second, even if the text said that Christ kissed
Mary on her mouth, it wouldn’t necessarily mean that something
sexual is in view. Most scholars agree that Gnostic texts
contain a lot of symbolism. To read such texts literally,
therefore, is to misread them. Finally, regardless of the
author’s intention, this Gospel wasn’t written until the
second half of the third century, over two hundred years after
the time of Jesus.{30} So the reference to Jesus kissing Mary
is almost certainly not historically reliable.

We must show our non-Christian friends that The Gospel of
Philip offers insufficient evidence that Jesus was married.
But what if they’ve bought into the novel’s contention that it
would have been odd for Jesus to be single?

Was Jesus Married? (Part 2)

The two most educated characters in The Da Vinci Code claim
that an unmarried Jesus is quite improbable. Leigh Teabing
says, “Jesus as a married man makes infinitely more sense than
our standard biblical view of Jesus as a bachelor” (245).
Robert Langdon, Harvard professor of Religious Symbology,
concurs:

Jesus was a Jew, and the social decorum during that time
virtually forbid a Jewish man to be unmarried. According to
Jewish custom, celibacy was condemned. . . . If Jesus were
not married, at least one of the Bible’s Gospels would have
mentioned it and offered some explanation for His unnatural
state of bachelorhood (245).



Is this true? What if our non-Christian friends want a
response to such claims?

In his excellent book Breaking The Da Vinci Code, Darrell Bock
persuasively argues that an unmarried Jesus is not at all
improbable. {31} Of course, it’'’s certainly true that most
Jewish men of Jesus’ day did marry. It’s also true that
marriage was often viewed as a fundamental human obligation,
especially in light of God’s command to “be fruitful and
multiply, and fill the earth” (Gen. 1:28). Nevertheless, by
the first century there were recognized, and even lauded,
exceptions to this general rule.

The first century Jewish writer, Philo of Alexandria,
described the Essenes as those who “repudiate marriage

for no one of the Essenes ever marries a wife.”{32}
Interestingly, the Essenes not only escaped condemnation for
their celibacy, they were often admired. Philo also wrote,
“This now 1s the enviable system of life of these Essenes, so
that not only private individuals but even mighty kings,
admiring the men, venerate their sect, and increase . . . the
honors which they confer on them.”{33} Such citations clearly
reveal that not all Jews of Jesus’ day considered marriage
obligatory. And those who sought to avoid marriage for
religious reasons were often admired rather than condemned.

It may be helpful to remind your friend that the Bible nowhere
condemns singleness. Indeed, it praises those who choose to
remain single to devote themselves to the work of the Lord
(e.g. 1 Cor. 7:25-38). Point your friend to Matthew 19:12,
where Jesus explains that some people “have renounced marriage
because of the kingdom of heaven” (NIV). Notice His
conclusion, “The one who can accept this should accept it.”
It's virtually certain that Jesus had accepted this. He had
renounced marriage to fully devote Himself to the work of His
heavenly Father. What’s more, since there was precedent in the



first century for Jewish men to remain single for religious
reasons, Jesus’ singleness would not have been condemned. Let
your friend know that, contrary to the claims of The Da Vinci
Code, it would have been completely acceptable for Jesus to be
unmarried.

Did Jesus’ Earliest Followers Proclaim
His Deity?

We've considered The Da Vinci Code'‘s claim that Jesus was
married and found it wanting. Mark Roberts observed “that most
proponents of the marriage of Jesus thesis have an agenda.
They are trying to strip Jesus of his uniqueness, and
especially his deity.”{34} This 1is certainly true of The Da
Vinci Code. Not only does it call into question Jesus’ deity
by alleging that He was married, it also maintains that His
earliest followers never even believed He was divine!
According to Teabing, the doctrine of Christ’s deity
originally resulted from a vote at the Council of Nicaea. He
further asserts, “until that moment in history, Jesus was
viewed by His followers as a mortal prophet . . . a great and
powerful man, but a man nonetheless” (233). Did Jesus’
earliest followers really believe that He was just a man? If
our non-Christian friends have questions about this, let’s
view it as a great opportunity to tell them who Jesus really
is!

The Council of Nicaea met in A.D. 325. By then, Jesus’
followers had been proclaiming His deity for nearly three
centuries. Qur earliest written sources about the life of
Jesus are found in the New Testament. These first century
documents repeatedly affirm the deity of Christ. For instance,
in his letter to the Colossians, the apostle Paul declared,
“For in Christ all the fullness of the Deity lives in bodily
form” (2:9; see also Rom. 9:5; Phil. 2:5-11; Tit. 2:13). And
John wrote, “In the beginning was the Word . . . and the Word



was God . . . And the Word became flesh, and dwelt among us”
(1:1, 14).

There are also affirmations of Jesus’ deity in the writings of
the pre-Nicene church fathers. In the early second century,
Ignatius of Antioch wrote of “our God, Jesus the Christ.”{35}
Similar affirmations can be found throughout these writings.
There’s even non-Christian testimony from the second century
that Christians believed in Christ’s divinity. Pliny the
Younger wrote to Emperor Trajan, around A.D. 112, that the
early Christians “were in the habit of meeting on a certain

fixed day . . . when they sang . . . a hymn to Christ, as to a
god.” {36}

If we humbly share this information with our non-Christian
friends, we can help them see that Christians believed in
Christ’s deity long before the Council of Nicaea. We might
even be able to explain why Christians were so convinced of
His deity that they were willing to die rather than deny it.
If so, we can invite our friends to believe in Jesus for
themselves. “For God so loved the world that he gave his one
and only Son, that whoever believes in him shall not perish
but have eternal life” (John 3:16).
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“Was John the Baptist
Elijah?”

Was John the Baptist Elijah? John 1:21 and Matthew 11:14
appear to give different answers to this question.

To begin, the Lord had promised Israel that He would send them
Elijah the prophet before “the coming of the great and
terrible day of the Lord” (Mal. 4:5). When the Jews saw John,
and heard his preaching, they clearly wondered if he might be
the promised figure of Elijah. But why?

First, as Edwin Blum points out in his commentary on John,
“John had an Elijah-type ministry. He appeared on the scene
suddenly and even dressed like Elijah. He sought to turn
people back to God as Elijah did in his day” (The Bible
Knowledge Commentary, eds. John Walvoord and Roy Zuck [Victor
Books, 1983], 274). Thus, when the Jews saw someone who
dressed like Elijah and had a similar ministry as Elijah’s,
they rightly wondered whether he might in fact BE Elijah.

But John said he was not Elijah. And, as you pointed out, this
seems odd because in Matt. 11:14 Jesus says of John, “And if
you care to accept it, he himself is Elijah, who was to come.”
So what’s going on here? Charles Ryrie comments on this verse,
“Jesus is saying that if the Jews had received Him, they would
also have understood that John fulfilled the 0.T. prediction
of the coming of Elijah before the day of the Lord” (Ryrie
Study Bible, 1463). But of course the Jews did not receive
Jesus at His first coming. Indeed, in the next chapter (Matt.
12) there is clear evidence of the rejection of Jesus by the
Jewish religious establishment (vv. 22-45). Afterward, Jesus
began to veil His message in parables (see Matt. 13:10-15).
And later still, after the Transfiguration when the disciples
ask Jesus why the scribes say that Elijah must come first,
Jesus responds by saying, “Elijah is coming and will restore
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all things; but I say to you, that Elijah already came, and
they did not recognize him, but did to him whatever they
wished.” Then the text goes on to say, “Then the disciples
understood that He had spoken to them about John the Baptist”
(Matt. 17:10-13).

Here’s what I think is going on. John the Baptist would have
served as the fulfillment of God’s promise to send Elijah
before the day of the Lord (Mal. 4:5) IF the Jews had received
Jesus as their Messiah. They did not, however, and so, as
Jesus makes clear in Matt. 17:11, Elijah is still to come.
Indeed, some commentators believe that one of the two
witnesses mentioned in Rev. 11:3 may be “Elijah”. Of course,
as in the case of John the Baptist, this does not necessarily
mean the literal, historical Elijah, but simply someone who
comes in the spirit and power of Elijah and performs a similar
ministry. At any rate, this is how I think we should
understand the Baptist’s response in John 1:21. He is led to
deny that he is Elijah because God already knows that the Jews
would reject His Son. Hence, as Jesus later affirms in Matt.
17:11, Elijah is still to come.

Hope this helps. God bless you!

Michael Gleghorn
Probe Ministries



