Justin Martyr: Defender for
the Church

Justin’s Conversion and Writings

In a previous article I talked about the persecutions
Christians experienced in the early church.{1l} One of the
striking characteristics of persecuted Christians was the
courage they exhibited on their way to execution. In fact,
we’'re told by an adult convert of the early second century
that this courage was a factor in making him open to the
gospel. This convert was a philosopher named Justin, whom you
might be familiar with as Justin Martyr. Justin was one of the
church’s earliest apologists or defenders. Church historian
Robert Grant says Justin was “the most important second
century apologist.”{2} As we consider the work of Justin,
along the way we’'ll see some similarities in the charges made
against Christians in his day and ours. Maybe we can learn
something from this second century Christian.

Justin’s Life

It is believed that Justin was born shortly after 100 A.D. His
birthplace was Flavia Neapolis, in Syria-Palestine, or
Samaria.{3} Justin’s childhood education included rhetoric,
poetry, and history. As a young adult he took a special
interest in philosophy, and studied primarily Stoicism and
Platonism.{4} Justin was searching for God, which “is the goal
of Plato’s philosophy,” he said.{5}

Justin was introduced to the faith directly by an old man who
engaged him in discussion about philosophical issues and then
told him about Jesus. He took Justin to the Hebrew prophets
who were before the philosophers, he said, and who spoke “as
reliable witnesses of the truth.”{6} They prophesied of the
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coming of Christ, and their prophecies were fulfilled 1in
Jesus. Justin said that afterward “my spirit was immediately
set on fire, and an affection for the prophets, and for those
who are friends of Christ, took hold of me; while pondering on
his words, I discovered that his was the only sure and useful
philosophy. . . . it is my wish that everyone would be of the
same sentiments as I, and never spurn the Savior’s words.”{7}
Justin sought out Christians who taught him history and
Christian doctrine, and then “devoted himself wholly to the
spread and vindication of the Christian religion.”{8}

Justin continued to wear the cloak which identified him as a
philosopher, and he taught students in Ephesus and later in
Rome. James Kiefer notes that “he engaged in debates and
disputations with non-Christians of all varieties, pagans,
Jews, and heretics.”{9}

Justin’s conviction of the truth of Christ was so complete,
that he died a martyr’'s death somewhere around 165 A.D.
Eusebius, the early church historian, said he was denounced by
the Cynic Crescens with whom he engaged in debate shortly
before his death.{10} Justin was beheaded along with six of
his students.

Historian Philip Schaff sums up Justin’s character and
ministry this way:

He had acquired considerable classical and philosophical
culture before his conversion, and then made it subservient
to the defense of the faith. He was not a man of genius and
accurate scholarship, but of respectable talent, extensive
reading, and enormous memory. . . . He had the courage of a
confessor in life and of a martyr in death. It is impossible
not to admire his fearless devotion to the cause of truth and
the defense of his persecuted brethren. {11}

Justin’s Writings



Several books have been attributed to Justin, but only three
are universally accepted as genuine. They are what are now
called the First Apology and the Second Apology, and the
Dialogue With Trypho the Jew. His First Apology was addressed
to Emperor Antoninus Pius, who reigned from 138-161 A.D., his
sons, Lucius and Marcus Aurelius, and to the Roman Senate and
“the whole Roman people.”{12} The Second Apology was
apparently addressed to the Roman Senate, although it
originally might have been attached to the First. Both were
written in response to persecution.

Justin and Greek Philosophy

Justin’s understanding of Christianity was filtered through
the philosophy he had learned. The Platonism of Justin’s day
had a strong theistic bent, and its high moral tone seemed to
accord with Christianity. Justin (and others) connected the
Logos of philosophy with the Logos of John chapter 1.
Historian Philip Schaff describes the thinking this way:

The Logos is the pre-existent, absolute, personal Reason, and
Christ is the embodiment of it, the Logos incarnate. Whatever
is rational 1is Christian, and whatever 1s Christian 1s
rational. The Logos endowed all men with reason and freedom,
which are not lost by the fall. He scattered seeds of truth
before his incarnation, not only among the Jews, but also
among the Greeks and barbarians, especially among
philosophers and poets, who are the prophets of the heathen.
Those who lived reasonably and virtuously in obedience to
this preparatory light were Christians in fact, though not in
name; while those who lived unreasonably were Christless and
enemies of Christ. Socrates was a Christian as well as
Abraham, though he did not know it.{13}

In addition to this source of truth, Justin (and others)
believed that the teachings of Moses were handed down through
the Egyptians to the Greeks.{14} God was not simply known



through abstract reasoning; He made Himself known personally
as well as He spoke to the prophets who in turn made Him known

to us.{15}

If Justin’s idea about Christ and the Logos seems odd, we
should keep in mind that we, too, typically understand
Christianity through the categories of the philosophies of our
day. We aren’t completely neutral readers of Scripture.

For example, in modern times science has been considered to be
the supreme source of truth. This fed the development of
evidential apologetics. This is a method which emphasizes
historical and natural facts as evidences for the faith. But
scholars have come to see that facts aren’t the completely
value-free “truths” modernism taught. Other Christians who
object to what they consider such an overly rationalistic
approach have drawn from existentialist philosophers who are
more concerned with the human condition. In other areas, too,
we reveal the ideals of modernism in our Christian lives. How
many “how-to” books are on the shelves of Christian
bookstores? There is a tendency to take a “do this and such-
and-such will result” attitude about our personal and
spiritual development. Proper technique is a very modernistic
notion.

Thus, we shouldn’t be too harsh with Justin Martyr. He was a
man of his times who did his best to explicate and defend
Christian beliefs using the framework of thought with which he
was familiar. In doing so, he was a significant force in the
development of Christian theology and apologetics in the early
church.

Justin’s Apologetics
Christians Treated Unfairly

In his two Apologies, Justin’s primary goal was to defend
Christians rather than Christianity per se.{16} Christians



were being treated unfairly; Justin’s ambition was to get fair
treatment for them. Persecution had advanced to the point
where Christians were worthy of judgment just for bearing the
name Christian. Their odd worship habits, their refusal to
participate in the civic cults and in emperor worship, and
their strange beliefs were enough to create a general bias
against them. Thus it was that under some emperors and local
governors Christians could be brought to trial just for
bearing the name.

Christians and Atheism

Part of the problem was a misrepresentation of Christian
beliefs. Because Christians wouldn’t worship the Greek and
Roman gods, they were called atheists. Justin asked how they
could be atheists since they worshipped “the Most True God.”
Christians worship the Father, Son, and Prophetic Spirit, he
said, and “pay homage to them in reason and truth.” Justin
also pointed out the inconsistency of Roman rulers. Some of
their own philosophers taught that there were no gods, but
they weren’t persecuted just for bearing the name philosopher.
Even worse, some poets denounced Jupiter but were honored by
governmental leaders. {17}

Christians and Citizenship

Another accusation against Christians was that they were
enemies of the state. Their lack of participation in pagan
religious rituals, which were a part of everyday public life
during those days, and their talk about belonging to another
kingdom led to charges that they weren’t good citizens. Justin
responded they weren’t looking for an earthly kingdom, one
that would threaten Rome. If they were, they wouldn’t go to
their deaths so calmly, but would run away and hide until the
kingdom came on earth. Furthermore, he insisted that “we, more
than all other men, are truly your helpers and allies 1in
fostering peace,” because Christians knew they would face God
one day and give an account of their lives.{18} “Only God do



we worship,” he said, “but in other things we joyfully obey
you, acknowledging you as the kings and rulers of men.”{19} As
a specific example of being good citizens, Justin cited that
Christians are faithful in paying taxes because Jesus said
they should (Matt. 22:20-21). Justin’s general argument was
that by living virtuous lives, something highly regarded in
Greek philosophy, Christians were by conviction good citizens.

The Situation Today

Does this kind of situation sound familiar to you? Today,
bearing the name fundamentalist or being associated with a
well-known Christian like Jerry Falwell or Pat Robertson 1is
enough to be convicted of being mean-spirited, bigoted, close-
minded, and certainly harmful to society.{20} If we Christians
would just keep our religion private while in public, agreeing
with the sentiments of secular society, we would be
acceptable. To this we must respond as Justin did, not by
getting red in the face and sinking to the level of name-
calling in response, but by setting forth what we really
believe and by showing that we—and Christianity itself-really
aren’t harmful to a well-ordered society, but in fact are good
for it. We might want to go further and show how the morality
of our day is harmful to society. This might be persuasive to
some, but certainly not on everyone, maybe not on most. But in
clarifying what we believe and why we believe it, we will
strengthen the church, and this is important if, as I think,
believers are weakened more through name-calling and ostracism
than through attacks on doctrine.

Christianity as Moral

In addition to being called enemies of the state and atheists,
Christians in the early church were charged with engaging in
gross immorality. For example, they were said to engage in
orgies and in cannibalism in their worship services. In his
apologies, Justin defended Christians as being instead people
of high moral character.



For one thing, Justin said, Christians demonstrated their
honesty by not lying when brought to trial. Because they were
people of truth, they would confess their faith even unto
death. They loved truth more than life itself. Christians were
patient in times of persecution, and showed love even to their
enemies.

This attitude of living according to truth was one example of
the change brought about in people’s lives following their
conversion. One writer notes that this change came to be known
as “the triumphal song of the Apologists.”{21} Justin said:

We who once reveled in impurities now cling to purity; we who
devoted ourselves to the arts of magic now consecrate
ourselves to the good and unbegotten God; we who loved above
all else the ways of acquiring riches and possessions now
hand over to a community fund what we possess, and share it
with every needy person; we who hated and killed one another
and would not share our hearth with those of another tribe
because of their [different] customs, now, after the coming
of Christ, live together with them, and pray for our enemies,
and try to convince those who hate us unjustly. . . .{22}

Justin also emphasized the chaste behavior of Christians, in
response to accusations of immoral behavior during worship. To
show how far that was from the truth, he told the story of a
young man who asked that a surgeon make him a eunuch to prove
that Christians do not practice promiscuity. The request was
denied, so the young man chose to remain unmarried and
accountable to fellow believers.{23}

One of Justin’s apologetical tactics was to contrast what the
Christians were falsely charged with doing, and punished for
it, with what the Romans did with impunity. For example,
Christians were charged with killing babies in worship
services and then consuming them. Justin countered that it was
the worshipers of Saturn who engaged in homicide and in



drinking blood, and other pagans who sprinkled the blood of
men and animals on their idols. Christians were accused of
sexual immorality, but it was their critics, Justin said, who
imitated “Jupiter and the other gods in sodomy and sinful
relations with women.”{24}

Today, Christians who oppose abortion are said to hate women.
Those who believe that homosexuality is wrong are called hate-
mongers. When we try to present our case as Justin did it can
be hard to get a hearing. This isn’t to say we shouldn’t
attempt to clarify our beliefs or even to show how critics can
be as immoral as they accuse Christians of being.{25} What we
need to remember 1is that a clarification of Christian
teachings 1isn’t enough. It wasn’t in Justin’s day. Consider
the means he listed by which people were brought to Christ. He
said that many were “turned from a life of violence and
tyranny, because they were conquered either by the constancy
of their neighbors’ 1lives, or by the strange patience they
noticed in their injured associates, or by experiencing their
honesty in business matters.”{26} Christians’ high moral
character, even though often maligned, is a powerful witness
and apologetic for the faith.

Justin’s Case for Christ

As part of his defense of Christians before the Emperor and
Roman Senate, Justin also argued that Christianity was true.
This was important because reason and the pursuit of truth
were highly valued by the Roman intelligentsia. Since one of
the charges against Christians was that they held
superstitious beliefs, it had to be shown that their beliefs
were reasonable. Let’s consider Justin’s central case for the
truth of Christianity, namely, that the coming of Christ—the
Logos of God—was foretold through the Prophetic Spirit
thousands of years in advance.

Eternal Logos



Earlier I spoke of how Christ was identified with the
Logos—the locus of reason in the universe-of which the
philosophers spoke. Speaking of Him in these terms would help
gain a hearing from the cultured classes of his day. As one
historian noted, “Whenever [the Logos] was mentioned the
interest of all was at once secured.”{27} It was important to
show the reasonableness of the faith, and the Logos was the
locus of reason in major schools of Greek philosophy. To quote
Philip Schaff again, “Christianity is the highest reason,” for
Justin. “The Logos is the pre-existent, absolute, personal
Reason, and Christ 1is the embodiment of it, the Logos
incarnate. Whatever is rational is Christian, and whatever 1is
Christian is rational.”{28} In addition to guaranteeing the
rationality of Christianity, identifying Jesus as the Logos
indicated His antiquity, which was important to the Greek mind
in establishing the truth of a belief. I should note here that
this emphasis on reason should not leave us thinking that
faith meant nothing for Justin. He repeatedly refers to faith
in his apologies. He speaks of us being made whole “by faith
through the blood and the death of Christ.”{29} He even refers
back to Abraham who “was justified and blessed by God because
of his faith in Him."”{30} However, even here the matter of
knowledge is central because Justin put more weight on
believing in the teachings of Christ than on believing in
Christ himself. Fulfilled Prophecies But why should this claim
about Jesus be believed? The reason was that He was the
fulfillment of prophecies made thousands of years earlier
which proved that He wasn’t just a man who could do magic, but
the promised Son of God. “We are actual eye-witnesses of
events that have happened and are happening in the very manner
in which they were fortold [sic],” he said.{31} Justin
summarized the 0ld Testament prophecies about Christ this way:

In the books of the Prophets, indeed, we found Jesus our
Christ foretold as coming to us born of a virgin, reaching
manhood, curing every disease and ailment, raising the dead
to life, being hated, unrecognized, and crucified, dying,



rising from the dead, ascending into Heaven, and being called
and actually being the Son of God. And that He would send
certain persons to every nation to make known these things,
and that the former Gentiles rather [than Jews] would believe
in Him. He was foretold, in truth, before He actually
appeared, first five thousand years before, then four
thousand, then three thousand, then two thousand, then one
thousand, and finally eight hundred. For, in succeeding
generations new Prophets rose time and again.{32}

Not only was the fulfillment of prophecy remarkable in itself,
but it was also significant that such prophecies were made
long before the Greek philosophers, for, unlike today,
antiquity was important to the Greek mind in establishing the
truth of a belief.

Conclusion

For all the weaknesses in his theology and apologetics, Justin
Martyr provides an example of those who took their faith very
seriously in the early church, and who sought to be a
mouthpiece for the Lord and a defender of His people. Schaff
says that “[Justin’s writings] attest his honesty and
earnestness, his enthusiastic love for Christianity, and his
fearlessness in its defense against all assaults from without
and perversions from within.”{33} While it might seem to us
that Christianity was really just philosophy to Justin,
historian Jaroslav Pelikan notes that Justin’s faith was fed
more by what the church confessed about Christ than by his own
philosophical speculation. “He was, after all, ready to lay
down his life for Christ; and his martyrdom speaks louder,
even doctrinally, than does his apologetics.”{34}
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C.S. Lewis: His Enduring
Legacy

C.S. Lewis was a tremendously gifted writer of profound
insight and wisdom. Todd Kappelman argues that both Christians
and non-Christians should read his wonderful writings, the
major of which are reviewed here.

A Christian For A1l Men and A Man For All
Seasons

There was a time not too long ago when nearly half of the
Christians I enjoyed regular fellowship with, not only knew
who C.S. Lewis was, but had actually read at least one of his
books. Lewis represented for us a means by which we could
enter into some of the deepest theological and philosophical
discussions imaginable without possessing a degree in either
theology or philosophy. Lewis’'s writing spoke to children,
soldiers, Oxford professors, believers and unbelievers alike.
His inviting, conversational tone in writing made him one of
the first authors that I can say with some confidence I truly
know.

Today, approximately 18 years after my first encounter with
Lewis, I know people who have read him, and still others who
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have heard of him, but far too many who do not read him, nor
recommend him to their friends. Without going into a
discussion about the shift in our society from being text-
driven to media-driven, I would like to make a case for the
need to read Lewis, and to recommend him to our friends, both
believers and unbelievers. In this essay I will discuss some
of his major works and recommend some of my personal favorites
that I believe you will enjoy reading.

One reason I recommend Lewis is that, given the extremely
diverse society we live in today, the church is in profound
need of a person of integrity and knowledge who can speak to
as many different groups as possible. Lewis was, and remains,
one of the best men for this task. He was born in 1898 and
died in 1963. The story of his early life is one of conversion
from hard core intellectual atheism to Christianity, and then
to one of the great champions of the Christian faith in this
century. He was an Oxford professor whose range of writings
included theology, ethics, philosophy, literary criticism,
science fiction, children’s stories, imaginative literature,
and much more. There are very few areas of concern in which
Lewis did not have something say, and he always said it with
both wit and sensitivity.

Those who have never read Lewis can begin with one of the many
volumes of collected essays on theology, philosophy, and
cultural issues. God 1in the Dock, with 48 essays, 1s an
excellent place to start. One will encounter titles such as
“What Are We to Make of Jesus Christ,” where Lewis says that
we must either accept or reject the gospel, but we cannot
explain it away. Other essays have titles such as “The Laws of
Nature” or “Religion and Science.” One of my favorites in this
collection is entitled “We Have No Right to Happiness,” in
which Lewis warns us that the continual pursuit of happiness
as an ultimate goal will result in an unnatural affection for
something that will eventually sweep us away.

In a small collection entitled The World’s Last Night and



Other Essays, one will find titles such as “The Efficacy of
Prayer” and “Good Work and Good Works.” A larger volume
entitled The Seeing Eye has the wonderful essays “Christianity
and Culture” and “The Poison of Subjectivism.” These volumes
of essays should provide an excellent introduction to Lewis,
and help the new reader understand why he is one of the most
beloved Christian writers of our time.

Mere Christianity

We have been discussing the importance of reading the works of
C.S. Lewis and have urged those who are not familiar with his
works to begin with one of the collections of essays such as
God In The Dock, The World’s Last Night, or The Seeing Eye.

These essays are an excellent place to start, but it is in
Mere Christianity that Lewis details what he saw as the
essentials of the faith. All of Lewis’'s writings have a common
theme: a reasonable and thorough faith which is capable of
reaching everyone from the most highly educated to the
simplest common man on the street. Whether it is the Narnia
books for children, the science- fiction trilogy, the essays
on theology and philosophy, or the technical works on miracles
and the problem of pain, Lewis 1is committed to a rational and
well thought-out faith. There was no easy faith for the Oxford
professor, and Lewis would have nothing to do with a religion
that was not grounded in both history and fact.

Originally aired as “The Broadcast Talks” in the early
forties, Mere Christianity has an almost conversational tone
to it. This is one of the interesting features that first
attracted me to Lewis. It’s as if one were sitting down to tea
and having a discussion with him; he 1is continually
anticipating, and answering, the questions that his imaginary
interlocutor might have. It must be remembered that Lewis is
not arquing for a specific denominational faith in this work.
Rather, he 1is attempting to raise the basic tenets of the
Christian faith for discussion, acceptance, or even rejection.



Lewis says that if one is hesitating between two Christian
“denominations,” one will not learn from reading this book
whether he or she ought to become an Anglican, a Methodist, a
Presbyterian, or a Roman Catholic.(l) The faith Lewis 1is
outlining is mere, or basic, Christianity.

Many objections can be, and have been, made to this ecumenical
approach. However, this is also the strength of Lewis, and one
which I believe 1is especially relevant for the modern,
pluralistic times we 1live in. Lewis went so far in the
ecumenical aspect of this work that he sent the original
transcripts for Mere Christianity to four clergymen: an
Anglican, a Methodist, a Presbyterian, and a Roman Catholic.
They all had helpful advice, and all said they could live with
the brand of Christianity that Lewis was detailing as “mere”
Christianity.(2) This is a remarkable response which might be
difficult to reproduce today.

In the first of the three books, or chapters, Lewis discusses
the natural moral law found in all men. He argues that this
natural understanding of right and wrong is a clue as to the
nature of the universe and its Creator. In the second of the
three books, Lewis outlines the basics of the Christian faith.
It is here that the reader encounters the “mere” Christianity
of the title. Finally, in book three, Lewis discusses the
behavior which one should rightly expect from the believer.
Some of the topics he discusses are sexual morality, marriage,
forgiveness, charity, hope, and faith. Lewis takes the ideas
from the three chapters on the law of human nature and
develops that beautifully into the beliefs and behavior one
should expect from Christians. Mere Christianity also provides
an excellent introduction to Lewis at his best, and is a
foundation text for understanding his work.

The Space Trilogy

The space trilogy is remarkable as both a good work of science
fiction, and a great work of imaginative theology. Lewis’s



science fiction is a sophisticated and highly developed
fantasy dealing with the differences between natural and
supernatural philosophy, original sin and temptation, as well
as the perennial struggle between good and evil.

Out of The Silent Planet, published in 1938, is the first
volume in the series. The silent planet, Earth, is so named
because it has been cut off from beatific language as a result
of sin.(3) In this initial book, we are introduced to many of
the characters who will be used in the following volumes.
Elwin Ransom, often taken to be a development of Lewis
himself, is a philologist from Cambridge University who 1is
kidnapped while on a walking holiday in the Midlands and taken
to Malacandra, or Mars, by two evil men named Devine and
Weston.

Perelandra, the second volume in the series, was published in
1943, and is my personal favorite in the space or science
fiction trilogy. Perelandra, or Venus, is a paradisiacal world
full of floating and fixed islands and a green-fleshed Adam
and Eve who live in a pre-fallen universe. This unfallen state
of existence 1is perfectly symbolized in the relationship
between “The Green Lady,” as Eve is called, her husband, and
the animal and fish life of the planet. This is a harmonious
picture of a world where the natural and spiritual co-exist in
beautiful perfection. In the original garden of Eden, Adam and
Eve were forbidden to eat from the Tree of the Knowledge of
Good and Evil. In Perelandra, the Green Lady and her husband
are forbidden to be on the fixed land after sunset. One of the
most interesting features in Perelandra is the naivete of the
Green Lady and her husband. They live in an unfallen world,
and therefore are unaware of the consequences following
willful disobedience. Perelandra is a stunning fictional
treatment about the nature of obedience and man’s fallen
nature.

That Hideous Strength, published in 1945, is the third and
final installment in the trilogy. In this volume, the action



1s once again set on earth, the silent planet, and Lewis shows
the reader that the result of continual and willful sin is the
destruction of the individual, and the propagation of evil on
a worldwide scale. As a study of evil, That Hideous Strength
shows how the wicked sow the seeds of their own
destruction. (4)

The brillance of the space trilogy is that Lewis is able to
reverse the perceptions found in the science-fiction of his
day and counter that with a theological lesson woven into the
fabric of fiction. Lewis understood the ability of fiction to
capture the imagination of the reader and thus its ability to
be used as a vehicle to raise serious theological concerns. He
once said, “Any amount of theology can now be smuggled into
people’s minds under the cover of romance without their
knowing it.” Those who thought that C.S. Lewis was primarily
an author of theological and philosophical works will find a
refreshing change of pace in the space trilogy.

The Problem of Pain and A Grief Observed

Now, let’s continue our discussion by looking at two works by
C.S. Lewis which deal with the problem of evil and suffering.
We should begin our discussion by stating that the problem of
pain and suffering, or the problem of evil, as it is often
referred to, is one of the oldest and strongest objections
against the Christian faith. Briefly, the problem of evil runs
as follows: If God is all powerful, all knowing, and all good,
He should know about the plight of man, He should care about
our situation, and He should rid the universe of pain and
suffering.

The Problem of Pain, published in 1940, 1is specifically
dedicated to the intellectual problems raised by evil and
suffering. In The Problem of Pain Lewis begins by discussing
God’s omnipotence and characteristic goodness. By beginning
with God’s omnipotence, or His unlimited power, Lewis
addresses the first charge in the problem of evil, namely that



God may in fact be unable to rid the universe of evil. Here
Lewis simply states that one need not infer from the existence
of an omnipotent God and the existence of evil that God is
unable to do something about it. Lewis advances several
options; such as God may be using the evil to work out His
plan among men; He may be ridding the universe of evil and we
cannot see the end; or most importantly, evil is a necessary
condition of the relationship between God and His creatures if
they are to have a free will.

Again, when addressing the problem of God’s goodness and His
willingness to help out His creation, Lewis simply argues that
one need not, and in fact cannot, come to the conclusion that
God is not good based on the available data. We, as finite
creatures, argues Lewis, are in no position to draw these
kinds of conclusions. There are many perfectly logical
explanations for the coexistence of evil and an all-powerful
and all-good God. Subsequent chapters in The Problem of Pain
deal with human wickedness, the fall of man, human pain,
animal pain, and heaven and hell.

Twenty years after the publication of The Problem of Pain, in
1961, and just two years before his death at the age of 65,
Lewis published a very small work entitled A Grief Observed.
Whereas The Problem of Pain is a theoretical treatment of the
problem of evil and suffering, A Grief Observed 1is the
pragmatic working out of the problem of evil.

In April of 1956, C.S. Lewis, a 57-year-old dedicated
bachelor, married Joy Davidman, an American poet with two
young children. Lewis and Davidman enjoyed four years of
blissful marriage and were intensely happy together. Joy died
of cancer in 1960 at the age of 45. Her death shattered Lewis,
and his pilgrimage through the process of bereavement resulted
in his writing A Grief Observed. When reading this work, one
will see Lewis at his most tender moments. He discusses their
relationship, his struggles through her illness, his doubts
after her death, and most importantly his intense efforts to



come to grips with death and dying. A Grief Observed shows
that Lewis had both emotional and intellectual depth. Any
Christian would benefit from reading this small and extremely
accessible work.

The Screwtape Letters and The Great
Divorce

In this discussion we have sought to inform you of the wide
range of subjects that Lewis addressed in his writing. In the
process we have attempted to direct you to those books and
essays that would (1) heighten your desire to become
acquainted with his works, or (2) stimulate you to continue
reading them. At this point we will look at one of the most
widely read of Lewis’s books, The Screwtape Letters, and
another less read, but related work, The Great Divorce.

The Screwtape Letters, first published in 1942, is one of the
most straightforward and pointed works about hell and demonic
activity that Lewis ever penned. The book is a satire about
damnation and the efforts of demons to influence men. The
“letters” are correspondence between a senior demon named
Screwtape, who has centuries of experience in the art of
tempting humans, and his younger nephew, Wormwood. The younger
demon is a fresh graduate from The Tempters Training College
and is on his first assignment. His task involves attempting
to block, by any means necessary, a certain individual from
becoming a Christian.

Lewis’s audience is allowed to read the correspondence between
these two demons, whose greatest desire is to facilitate the
downfall and ultimate damnation of human beings. One is able
actually to enter into a kind of “psychology of damnation” and
see how the forces of evil operate in men’s lives.

The Great Divorce, written just three years later in 1945,
deals with heaven and hell and continues the satirical and
comedic style of The Screwtape Letters. In his story Lewis



speaks in the first person and is in the midst of a dream
about a bus ride to heaven. The story opens in hell, where
Lewis 1is preparing to leave with several people who are
permanent residents in hell. Lewls meets people in various
stages of damnation, much like Dante’s Inferno, all of whom
appear to have chosen their eternal residence freely. The
story is a contrast between the “solid” people of the heavenly
realm and the transparent ghost-like people of hell. The less
real inhabitants of hell cannot participate in, or endure, the
realness of heaven. The analogy illustrates the difficulty the
unregenerate have in even understanding the things of God. Do
not be fooled by the satirical nature of The Great Divorce or
The Screwtape Letters, for both contain an abundance of
theology. Issues concerning salvation, damnation, heaven,
hell, the free will of men, and the practical matters of the
Christian faith are all present in these two volumes.

In concluding this discussion, I would first like to urge
anyone who is not familiar with the works of C.S. Lewis to
take the time to become acquainted with him. He is one of the
most beloved and original Christian writers of this century.
Secondly, to those who have read Lewis, and enjoyed him in the
past, please recommend this wonderful author to your Christian
friends. Lastly, and most importantly, I strongly urge anyone
who has a friend who is an unbeliever to use a work such as
Mere Christianity, or a collection of essays such as God in
the Dock, as introductions to an ecumenical and eloquent
apologist for the Christian faith.
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