Jesus in the Qur’an – Muslims
Receive a False View
Dr. Patrick Zukeran
Dr. Zukeran clearly lays out the differences between a biblical view of Jesus and
the view brought forth in the Qura’n. He makes a strong case that the biblical
reports are supported by historical fact while the Muslim writings were created to
strengthen their case. Looking at the birth, the life and the death of Christ he
highlights the distinct differences and the case for a Christian view over an
Islamic view.

The Debate
Islam and Christianity both recognize Jesus as a significant historical figure.
However, they teach contrary doctrines regarding the nature and person of Jesus
Christ. Christians have taught from the beginning that Jesus is the divine Son of
God. This was not a doctrine invented centuries after the life of Christ as some
allege, but was taught from the beginning by Christ Himself and the church.
There is strong evidence that the New Testament was written in the first century,
and there are numerous verses proclaiming the deity of Christ (Matt. 1:23; Mark
2:1-12; John 1:1). Old Testament prophecies regarding the nature of the Messiah
proclaimed that He would be human as well as divine (Isaiah 7:14; 9:6). Even nonChristian Roman historical works, such as the writings of Pliny the Younger (AD
112) and Celsus (AD 177), acknowledge that the Christians worshipped Christ as
God.
Muslims reject the biblical teaching that Christ is the divine Son of God.
Islam builds upon the teachings of the Qur’an, which is considered perfect and
without error. The Qur’an teaches that Jesus was a significant prophet but not the
divine Son of God. Muslims reject the doctrine of the Trinity, and, therefore,

worshipping Jesus as God is considered shirk, or blasphemy (Sura 5:72).
Islam teaches that Jesus Himself never claimed to be the Son of God. Sura 9:30
states,”The Jews call Ezra a son of God, and the Christians call Christ the son of
God. That is a saying from their mouth; (in this) they but imitate what the
unbelievers of old used to say. God’s curse be upon them: how they are deluded
away from the truth!” The assertion that God stands against those who believe in
the deity of Christ is in contradiction with the Bible. Sura 5:116-117 states:
And behold! God will say [i.e. on the Day of Judgment]: “Oh Jesus, the son of
Mary! Didst thou say unto men, worship me and my mother as gods in
derogation of God?” He will say: “Glory to Thee! Never could I say what I had
no right (to say). Had I said such a thing, You would indeed have known it. You
know what is in my heart, though I know not what is in Yours. For You know in
full all that is hidden. Never did I say to them anything except what You
commanded me to say: ‘Worship God, my Lord and your Lord.’ And I was a
witness over them while I lived among them. When You took me up, You were
the Watcher over them, and You are a witness to all things.”
Chapter five of the Qur’an asserts that Christianity taught the worship of Mary as
a god. From this passage and others, many Muslims have incorrectly concluded
that the Christian doctrine of the Trinity is the Father, the Son, and Mary. In fact,
the New Testament never taught the worship of Mary. Instead it clearly taught
that one must worship the Lord God alone (Matt. 4:10). The biblical doctrine of
the Trinity never included Mary. The chapter further states that Jesus Himself
clearly denied claiming to be the Son of God and would not accept the worship of
others. In contrast, the Bible teaches that Jesus claimed to be the divine Son of
God and received worship (Jn. 8; Matt. 14:33; 28:17). Sura 5:75 states:
Christ, the son of Mary, was no more than a messenger; many were the
messengers that passed away before him. His mother was a woman of truth.
They had both to eat their (daily) food. See how God makes His signs clear to

them; yet see in what ways they are deluded away from the truth!
The Qur’an emphatically teaches that Jesus was a prophet and not the divine Son
of God. Those who believe Jesus is divine are “deluded.”
The Apostle John, writing in AD 90, states in chapter one of his gospel, “In the
beginning was the Word, and the Word was with God, and the Word was God.”
The Apostle Paul, writing his letter to the Colossians in AD 60, states in chapter
2:9, “For in Christ all the fullness of the Deity lives in bodily form.”
It is apparent that Christianity and Islam teach contrary views of Christ and,
therefore, cannot both be true at the same time. In this article I will investigate
what the Qur’an teaches regarding the life of Christ and compare it with the
Gospels. Since they teach contrary views, I will examine to see whether the Bible
or the Qur’an has the greater weight of evidence to support its teachings on the
nature of Christ.

Infancy Narratives of Christ in the Qur’an
What does the Qur’an teach regarding the childhood years of Christ? Not only do
the Bible and the Qur’an teach contrary views regarding the nature of Christ, they
also record contrary accounts of His early life. The Bible teaches that Jesus was
born in Bethlehem during the time of Caesar Augustus and the reign of King
Herod over Bethlehem. Jesus was born in a stable because there were no rooms
available for Mary and Joseph. On the eve of His birth, shepherds, who were told
of his birth by angels, visited him. Later, wise men from the East came and
worshipped the child. Herod, threatened by the announcement of a newborn king,
sought to kill the child. Joseph fled from Herod, traveled to Egypt, and, after
Herod’s death, returned to Nazareth where Jesus grew up. The Gospels rely on
eyewitness accounts for their source of information.

The Qur’an includes stories regarding the birth and childhood of Christ, but it
relies on very questionable sources that are not eyewitness accounts. First, the
Qur’an teaches that Jesus was born in the desert under a palm tree. Sura 19
teaches that Mary, feeling the pangs of childbirth, seized the trunk of a palm tree
and desired at that moment to die. However, the baby Jesus speaks to her from
beneath saying, “Grieve not; for your Lord has provided a rivulet beneath you.
And shake towards yourself the trunk of the palm tree: it will let fall fresh ripe
dates upon you. So eat drink and cool [your] eye” (Sura 19: 24-25).
This story parallels an account from the apocryphal Gospel of Pseudo Matthew,
which is dated to the early seventh century AD (between AD 600 and 625).{1}
New Testament scholar Dan Wallace dates this Gospel even later to the eighth to
ninth century AD.{2} Wallace’s date would push back the date of the Qur’an to
several generations after Muhammad. In chapter 20 of this apocryphal work,
Joseph and Mary are fleeing to Egypt and come to rest under a tall palm tree.
Mary longs to eat the fruit of a palm tree and Joseph states their need for water.
It is then the infant Jesus speaks to the palm tree:
Then the child Jesus, with a joyful countenance, reposing in the bosom of His
mother, said to the palm: “O tree, bend thy branches, and refresh my mother
with thy fruit.” And immediately at these words the palm bent its top down to
the very feet of the blessed Mary; and they gathered from it fruit, with which
they were all refreshed. And after they had gathered all its fruit, it remained
bent down, waiting the order to rise from Him who bad commanded it to stoop.
Then Jesus said to it: “Raise thyself, O palm tree, and be strong, and be the
companion of my trees, which are in the paradise of my Father; and open from
thy roots a vein of water which has been hid in the earth, and let the waters
flow, so that we may be satisfied from thee.” And it rose up immediately, and at
its root there began to come forth a spring of water exceedingly clear and cool
and sparkling. And when they saw the spring of water, they rejoiced with great
joy, and were satisfied, themselves and all their cattle and their beasts.
Wherefore they gave thanks to God.

Historians and textual scholars such as F. F. Bruce have concluded that
Muhammad incorporated this story from the apocryphal Gospel of Pseudo
Matthew.{3}
Another infant narrative from the Qur’an teaches that not long after Jesus’ birth,
Mary presents the infant to her people, several of whom question her regarding
the baby. In her defense she points to the infant, which confuses the people since
the child is only an infant. Then to everyone’s surprise, the newborn Jesus speaks
saying:
I am indeed a servant of Allah, He has given me revelation and made me a
Prophet; And He has made me blessed wheresoever I be, and He has enjoined
on me prayer and charity as long as I live. [He] has made me kind to my
mother, and not overbearing or miserable; So peace is on me the day I was
born, the day that I die, and the day that I shall be raised up to life [again].
Such was (Prophet) Jesus, the son of Mary. A saying of truth, concerning what
they doubt (Sura 19:30-33).
This account teaches that shortly after his birth, Jesus spoke, proclaiming His
calling as the prophet of Allah, and defending the innocence of His mother Mary.
The source of this story is another pseudo-gospel, the Arabic Gospel of the
Infancy of the Savior.{4} According to Wallace, this apocryphal work was written
in the fifth or sixth century AD.{5} This work states:
We have found it recorded in the book of Josephus the Chief Priest, who was in
the time of Christ (and men say that he was Caiaphas), that this man said that
Jesus spake when He was in the cradle, and said to Mary His Mother, “Verily I
am Jesus, the Son of God, the Word which thou hast borne, according as the
angel Gabriel gave thee the good news; and My Father hath sent Me for the
salvation of the world.”

Here we see the parallels between the Qur’an and this apocryphal work. This
work specifically mentions the infant Jesus speaking from his cradle, declaring
His calling from God.
A third account in the Qur’an records Jesus making birds out of clay and then
bringing them to life. Sura 3:49 states:
I have come to you with a sign from your Lord, in that I make for you out of
clay, the figure of a bird, and breathe into it and it becomes a bird by Allah’s
leave: And I heal those born blind, and the lepers, and I quicken the dead by
Allah’s leave; and I declare to you what you eat and what you store in your
houses. Surely therein is a Sign for you, if you did believe.
This story of Christ breathing life into clay birds has no parallel in the Gospels.
Instead, this story comes from another apocryphal work, The Infancy Gospel of
Thomas. Historical evidence indicates this Gospel was not written by Thomas;
moreover, it was not even written in the lifetime of the apostles. The earliest
manuscript of this Gospel dates from the sixth century AD., but most scholars
date this work in the late second century.{6} New Testament scholar Wilhelm
Schneemelcher writes that the author was most likely not Jewish but a Gentile
Christian. He asserts the fact that “the author was of gentile Christian origin may
be assumed with certainty, since his work betrays no knowledge of things
Jewish.”{7}
Another account of Jesus in this Infancy Gospel reveals a capricious child who
inflicts painful revenge several times on those who cross him in a manner he does
not like. Fred Lapham states, “[M]any of the stories in the earlier part of the work
are morally offensive and indefensible, showing the growing Jesus to be cruel,
callous, and vindictive, and exercising power without regard for the
consequences.”{8} This account portrays a young Jesus contrary to that in the
Gospels. A vengeful and bad-tempered Jesus would be contrary to the description
given in Luke which states that he was “filled with wisdom and the grace of God

was upon Him” (Lk. 2:40). Also, a child of the character portrayed in the Infancy
Gospel of Thomas would not likely be described as growing in “wisdom and
stature, and in favor with God and men” (Lk. 2:52).
There are several concerns regarding the accounts of Christ in the Qur’an. First,
the infancy accounts of Christ contradict the Gospels. The Qur’an teaches that
Jesus was born in the desert under a palm tree while the New Testament Gospels
teach that Jesus was born in the city of Bethlehem in a stable (Lk. 2:7). The
infancy narratives in the Qur’an teach that Jesus performed miracles in his
infancy and childhood. However, John 2:11 states that Jesus’ first miracle was
performed in Cana of Galilee at the beginning of His ministry. Since the Qur’an
and the Bible present contrary accounts of the life of Christ, both cannot be true
at the same time.

What Does the Historical Evidence Support?
The historical evidence strongly confirms the New Testament Gospel accounts.
First of all, two of these authors—Matthew and John—were eyewitnesses.
Meanwhile, Mark and Luke derived their facts from the apostles themselves.
There are numerous facts that support this to be the case. The internal evidence,
archaeology, manuscript evidence, quotes from the early Church Fathers, and
ancient non-Christian historical works affirm the first century date and historical
accuracy of the gospels.{9}
Muhammad wrote the Qur’an nearly six centuries after the life of Christ. Unlike
the Gospel writers who relied on eyewitness sources, Islam’s defense is that the
angel Gabriel revealed the information to Muhammad. However, the parallels to
Gnostic apocryphal works reveal that Muhammad’s sources came from a mixture
of Christian fables and Gnostic works that were prevalent in Arabia at that time.
Muhammad no doubt had interaction with Christians. There were several
Christian communities in Arabia, and he would have also met Christian traders

traveling in caravans along the trade routes. Also his first wife, Khadija, had a
cousin named Waraqa who was a Christian.{10} These Christian and Gnostic
“Christian” sources told Muhammad stories from the New Testament and also the
fables and apocryphal stories spreading at that time. Since Muhammad was
illiterate, he was not able to read and research these sources for himself; instead
he relied on second or third hand accounts told to him. As he retold the stories,
some of the details were changed due to an incorrect telling, a lapse in memory,
or a desire for them to better fit his belief system.
In creating the Qur’an, Muhammad does recount some biblical stories, but he also
relies on apocryphal sources written centuries after the eyewitnesses. These
works present a Gnostic refashioning of Christ and have shown to be unhistorical
in nature. Since they were not derived from apostolic sources and presented a
false view of Christ, they were never considered part of inspired Scripture. The
evidence strongly favors the New Testament Gospel accounts over the Qur’an.
Since the Qur’an presents stories contrary to the Gospels, its historical accuracy
and inspiration comes into question. Also, if Muhammad recorded false stories
regarding the infant life of Christ, one must also question his understanding of the
nature of Christ as well.
In citing apocryphal works as unreliable, one may fairly question whether the
Bible quotes apocryphal works. Indeed, there are occasions where the Bible does
quote from uninspired sources. One of the most questioned are Jude’s references
to the Assumption of Moses (Jude 9) and the Book of Enoch (Jude 14-15).
However, these two references do not present a theological or historical problem
since they do not present any teaching contrary to biblical revelation. So,
although Jude does quote uninspired sources, there is no reason to reject the
inspiration of Jude. Although the Assumption of Moses and the Book of Enoch are
apocryphal works, Jude is referencing portions that are true and consistent with
other areas of the Bible. Therefore, this does not affect either the doctrine of
inspiration or the integrity of Jude’s book.

In contrast, the birth and infancy account of Christ in the Qur’an is problematic
since it both contradicts the New Testament Gospels and presents a contrary view
regarding the nature of Christ. Therefore, unlike Jude, it is inconsistent with the
New Testament, and we must decide whether it is the Qur’an or the Gospels that
are in error.

The Life of Christ
The Qur’an speaks on five aspects of Christ’s life. The Qur’an teaches that Jesus
was a prophet of God but rejects the deity of Christ. However, it does affirm that
Christ lived a remarkable life. The Qur’an affirms the virgin birth of Christ (Sura
3:42-47; 19:16-21). The Qur’an affirms the prophetic call of Christ. It also affirms
that Christ performed many miracles. The Qur’an affirms that Christ was sinless
(Sura 19:16-21). However, it rejects the crucifixion and resurrection of Christ and
instead teaches that Christ did not suffer physical death but God raised Him up to
heaven (Sura 4:158).
What is significant to realize is that, comparing Jesus to Muhammad in the
Qur’an, Jesus performs greater works than Muhammad. First, according to the
Qur’an, Christ is born of a virgin while there is nothing miraculous regarding the
birth of Muhammad. Second, the Qur’an teaches that Christ accomplished many
miracles, but Muhammad does not perform any in the Qur’an. The Qur’an teaches
that true prophets of God are confirmed by miracles. It teaches that previous
prophets Moses and Jesus were confirmed as prophets by their miracles (Sura
7:106-8; 116-119; 5:113). However, when the people ask Muhammad to do so, he
refuses, stating that the Jews witnessed miracles from the prophets but remained
in unbelief (Sura 28:47-51; 17:90-95). If, according to the Qur’an, God confirmed
His prophets through miracles, a question remains as to why He would not
confirm Muhammad with the same “seal” of the prophets. This certainly was
within God’s ability to accomplish.

Contemporary Muslim author Isma’il Al-Faruqi claims that “Muslims do not claim
any miracles for Muhammad. In their view, what proves Muhammad’s
prophethood is the sublime beauty and greatness of the revelation itself, the Holy
Qur’an, not any inexplicable breaches of natural law which confound human
reason.”{11} Muslim scholar Abdullah Yusuf Ali admitted that Muhammad did
not perform any miracle “in the sense of a reversing of Nature.”{12}
Muslim apologists point to the miracle accounts of Muhammad in the Hadith, a
record of the sayings of Muhammad. However, the Qur’an is the inspired book of
God, and the Hadith does not carry the authority of the Qur’an. The Hadith was
written nearly one to two centuries after the life of Muhammad. Since this follows
the pattern historians such as A.N. Sherwin-White have identified of miracle
accounts that appear two generations after the lifetime of the eyewitnesses, the
alleged miracle accounts in the Hadith stand in question. Moreover, the Hadith
accounts seem to also go against the spirit of Muhammad in the Qur’an who
repeatedly refused to perform miracles (3:181–84; 4:153; 6:8–9). It is also
significant to note that many Muslim scholars such as Sahih Bukhari, who is
considered to be the most reliable collector of the sayings in the Hadith, believed
the vast majority of the miracle stories to be false.{13}
When pressed to defend the miracles of Muhammad, some point to Muhammad’s
night journey in Sura 19 in which he claims to have been transported to Jerusalem
and then ascended to heaven on the back of a mule (Sura 17:1). There is no
reason to take this passage as referring to a literal trip to heaven as even many
Muslim scholars do not take it as such. The noted translator of the Qur’an,
Abdullah Yusuf Ali, comments on this passage, noting that “it opens with the
mystic Vision of the Ascension of the Holy Prophet; he is transported from the
Sacred Mosque (of Mecca) to the Farthest Mosque (of Jerusalem) at night and
shown some of the Signs of God.”{14} Even according to one of the earliest
Islamic traditions, Muhammad’s wife A’isha reported that “the apostle’s body
remained where it was but God removed his spirit by night.”{15} Further, even if
this were to be understood as a miracle claim, there is no evidence presented to

test its authenticity. Since it lacks testability, it has no apologetic value.{16}
Another miracle is the prophecy of victory at the Battle of Badr (Sura 3:123;
8:17). However, it is a stretch to call this a supernatural miracle. It is common
that generals will predict victory over an enemy army to inspire his troops. Also,
Muhammad did not prophesy his defeat at the Battle of Uhud a year later.
Judaism, Christianity, and Islam teach that God confirms His messengers through
miracles. The Old Testament prophets, Jesus, and the apostles have the testimony
of miracles but this is lacking in the testimony of Muhammad. The miracle
testimony of Christ affirms that He was more than a prophet.

The Resurrection
The Qur’an rejects the death, burial, and resurrection of Jesus Christ because
Muslims believe that Allah would not allow His prophet to die such a shameful
kind of death. The Qur’an teaches that Jesus did not die on the cross. Sura
4:157-159 states:
That they said (in boast), ‘We killed Christ Jesus the son of Mary, the Apostle of
God’;—But they killed him not, nor crucified him, but so it was made to appear
to them, and those who differ therein are full of doubts, with no (certain)
knowledge, but only conjecture to follow, for of a surety they killed him not:—
Nay, God raised him up unto Himself; and God is exalted in power, wise;—And
there is none of the people of the Book but must believe in him before his
death; And on the Day of Judgment He will be a witness against them.
Muslims believe that Jesus did not die on the cross but escaped death and was
taken up to heaven. The phrase “God raised him up unto Himself” is understood
to teach that Jesus was taken up alive to heaven, never experiencing death. Based
on the phrase, “it was made to appear to them,” orthodox Muslims have

traditionally interpreted this to mean that God made someone else look like Jesus,
and this person was crucified instead of Christ. There are various views regarding
the identity of this substitute. Candidates include Judas, Simon of Cyrene, or a
teen age boy.
The Bible clearly teaches that Jesus predicted His death and resurrection (Matt.
26:2; Mk. 10:33; 14:8; Jn. 2:19). The Bible records the crucifixion, burial, and
resurrection of Christ, which is central to the preaching of the apostles and to
Christianity. The Qur’an and the Gospels cannot be true at the same time since
they present contradictory accounts. One must examine the historical evidence
and determine which account the evidence supports.
There is strong evidence to support the historicity of the Gospels and the fact that
they were written by first century eyewitnesses or their close associates.{17} We
also have thousands of ancient manuscripts dated as early as the beginning of the
second century, confirming that the Gospels have been accurately preserved.{18}
There are also several non-Christian Roman and Jewish historical works that
affirm both the death of Christ and that Christians believed He had risen from the
dead. These include the writings of Tacitus, Thallus, Lucian, Josephus, and the
Jewish Talmud.{19} Finally, the preaching of the death and resurrection of Christ
began just days after His death on the cross, and has been continuously preached
since then for over two thousand years. This account was proclaimed from the
beginning, not generations after the resurrection.
The Qur’an’s account is not built on historical evidence but rather a commitment
to Muslim theology. There is little historical evidence to support the Qur’an in its
denial of the crucifixion and resurrection and its assertion that someone else took
Jesus’ place on the cross. To support their view, Muslims often appeal to the “Lost
Gospels.” These are the Gnostic Gospels such as the Gospel of Judas and others.
However, these have proven to be non-apostolic works, written centuries after the
life of the apostles. They are not regarded as historically accurate and were
written by Gnostics attempting to refashion Jesus in their image.{20}

The death and resurrection of Christ is one of the most reliably recorded events in
ancient history. The historical evidence strongly favors the Gospel account.
Therefore, the Qur’an would be in error, and its inspiration must, therefore, be
questioned.

Conclusion
As we have studied, the Qur’an and the Bible present contrary views on the
nature and life of Christ. The Qur’an rejects the deity of Christ and the death and
resurrection of Christ. The Qur’an presents stories regarding the infancy of Christ
that are contrary to the New Testament and rely on Gnostic apocryphal works as
its source. The Qur’an rejects major doctrines and events recorded in the Bible.
Since the historical evidence upholds the Gospels, the perfection and inspiration
of the Qur’an is in question since its teachings contradict major doctrines and
events taught in the New Testament.
That being said, from a survey of the Qur’an, one should realize that even in the
Qur’an, Jesus is greater than Muhammad. First, Jesus’ titles in the Qur’an are
greater. Despite rejecting the deity of Christ, the Qur’an gives Jesus several
honorary titles. He is given the titles of Messiah, the Word of God, the Spirit of
God (Sura 4:169-71), the Speech of Truth (Sura 19:34-35), a Sign unto Men, and
Mercy from God (Sura 19:21). Although these titles may refer to deity in Christian
theology, Muslims do not equate these titles in the same way.
Second, Jesus’ miracles in the Qur’an are greater, for the Qur’an affirms several
miraculous aspects of Christ’s life. The Qur’an affirms the virgin birth of Christ
(Sura 19:16-21; 3:37-45). The Qur’an also affirms that Christ performed miracles
(Sura 3:37-45; 43: 63-65). The Qur’an also affirms the prophethood of Christ
(19:29-31). The Qur’an also affirms that Christ did not die but was raised up to
heaven by God (4:158; 19:33). In contrast, according to the Qur’an, there is very
little, if anything, supernatural regarding the life of Muhammad.

Even in the Qur’an, Jesus lived a life that is much more extraordinary than
Muhammad. Since this is evident in the Qur’an, it would be wise for all Muslims
to study the life of Jesus in the Bible. Not only is the Bible an accurate historical
record, but it is a text that Muhammad encouraged Muslims to study (Sura 10:94;
2:136; 4:163; 5:56; 5:68; 35:31). Muhammad believed the Bible in the sixth
century AD was accurate. We have many ancient New Testaments that predate
the sixth century. Examples include the Chester Beatty Papyri (AD 250), Codex
Vaticanus (AD 325 – 350), Codex Sinaiticus (AD 340), Codex Alexandrinus (AD
450), the Latin Vulgate (fourth century AD), and Syriac New Testament (AD 508).
From these we can be assured that we have accurate copies of the New
Testament that predate the sixth century.
I encourage all Muslims, therefore, to read the New Testament and learn what it
says about Jesus Christ. One will soon discover that He was more than a prophet;
He was indeed the unique Son Of God.
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