Archaeology and the New
Testament

Dr. Patrick Zukeran shows that numerous people, places and
events described in the New Testament have been verified by
archeology.

=] This article is also available in Spanish.

There 1s an ongoing debate among scholars regarding the
historical accuracy of the Bible. Some feel that the Bible is
a fictitious work and should be read as a work of literary
fiction. Others feel it 1is an accurate historical work
divinely inspired by God. Archaeology has played a major role
in determining the trustworthiness of the Bible. In a previous
article, we discussed archaeological confirmations of the 0ld
Testament. In this one, we will look at the archaeological
discoveries that have confirmed the historical accuracy of the
New Testament. There is a great deal of evidence outside of
the Bible that confirms the account of Jesus as written in the
Gospels.

It is important to realize, however, that it is unrealistic to
expect archaeology to back up every event and place in the New
Testament. Our perspective is to look for what evidence exists
and see whether or not it corresponds with the New Testament.

Historical Confirmation of Jesus

The first evidence comes from the four Gospels which,
themselves, are proven to be accurate.{1l} Outside the biblical
text are several witnesses as well. Jewish historian Josephus
(37 A.D.100 A.D.) recorded the history of the Jewish people in
Palestine from 70 A.D. to 100 A.D. In his work Antiquities, he
states:
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Now there was about this time, Jesus, a wise man, if it be
lawful to call him a man, for he was a doer of wonderful
works, a teacher of such men as receive the truth with
pleasure. He drew over to him both many of the Jews and many
of the gentiles. He was the Christ and when Pilate, at the
suggestion of the principal men amongst us, had condemned
him to the cross, those that loved him at the first did not
forsake him. For he appeared alive again the third day, as
the divine prophets had foretold these and ten thousand
other wonderful things concerning him; and the tribe of
Christians, so named from him, are not extinct to this

day.{2}

Although he mentions Jesus in a sarcastic way, Josephus
confirms the facts that Jesus did do many great miracles, drew
a following, was crucified, and was proclaimed alive on the
third day.

Pliny the Younger, Emperor of Bythynia in northwestern Turkey,
writing to Emperor Trajan in 112 A.D. writes:

They were in the habit of meeting on a certain fixed day
before it was light, when they sang an anthem to Christ as
God, and bound themselves by a solemn oath not to commit any
wicked deed, but to abstain from all fraud, theft and
adultery, never to break their word, or deny a trust when
called upon to honor it; after which it was their custom to
separate, and then meet again to partake of food, but
ordinary and innocent kind.

One of the most important Romans historians is Tacitus. In 115
A.D. he recorded Nero’s persecution of the Christians, in the
process of which he wrote the following:

Christus, from whom the name had its origin, suffered the
extreme penalty during the reign of Tiberius at the hands of
one of our procurators, Pontius Pilatus, and a most
mischievous superstition, thus checked for the moment, again



broke out not only in Judea, . . . but even in Rome.{3}

There are over 39 extra-biblical sources that attest to over
one hundred facts regarding the life and teachings of Jesus.

Accuracy of the Gospels

The accuracy of the Gospels has been supported by archaeology.
The names of many of the Israelite cities, events, and people
described in them have now been located. Here are a few
examples.

The Gospels mention four neighboring and well-populated
coastal cities along the Sea of Galilee: Capernaum, Bethsaida,
Chorazin, and Tiberias. Jesus performed many miracles in the
first three cities. Despite this testimony, these cities
rejected Jesus and therefore were cursed by Him (Matt.
11:20-24; Luke 10:12-16). These cities eventually disappeared
from history and their locations remained missing for
centuries. Their demise fulfills the prophetic condemnation of
Jesus.

Only recently has archaeology recovered their possible
locations. Tell Hum is believed to be Capernaum. (A “tell” 1is
a mound or elevated land that has arisen by repeated and long-
term rebuilding of the same site. Layers of civilizations can
be found at different strata). The locations of Bethsaida and
Chorazin still remain unconfirmed, but the present site at a
tell 1.5 miles north of the Galilean shoreline is believed to
be Bethsaida, while Tell Khirbet Kerezah, 2.5 miles northwest
of Capernaum, is thought to be Chorazin.

Matthew 2 states that Jesus was born during the reign of
Herod. Upon hearing that a king had been born, the frightened
Herod ordered all children under the age of two to be killed.
His slaughter of innocents is consistent with the historical
facts that describe his character. Herod was suspicious of
anyone whom he thought may take his throne. His 1list of



victims included one of his ten wives, who was his favorite,
three of his own sons, a high priest, an ex-king, and two of
his sister’s husbands. Thus, his brutality portrayed 1in
Matthew is consistent with his description in ancient history.

John’'s accuracy has also been attested to by recent
discoveries. In John 5:1-15 Jesus heals a man at the Pool of
Bethesda. John describes the pool as having five porticoes.
This site had long been in dispute until recently. Forty feet
underground, archaeologists discovered a pool with five
porticoes, and the description of the surrounding area matches
John’s description. In 9:7 John mentions another long disputed
site, the Pool of Siloam. However, this pool was also
discovered in 1897, upholding the accuracy of John.

Evidence for Pontius Pilate, the governor who presided over
the trial of Jesus, was discovered in Caesarea Maritama. In
1961, an Italian archaeologist named Antonio Frova uncovered a
fragment of a plaque that was used as a section of steps
leading to the Caesarea Theater. The inscription, written in
Latin, contained the phrase, “Pontius Pilatus, Prefect of
Judea has dedicated to the people of Caesarea a temple in
honor of Tiberius.” This temple is dedicated to the Emperor
Tiberius who reigned from 1437 A.D. This fits well
chronologically with the New Testament which records that
Pilot ruled as procurator from 2636 A.D. Tacitus, a Roman
historian of the first century, also confirms the New
Testament designation of Pilate. He writes, “Christus, from
whom the name had its origin, suffered the extreme penalty
during the reign of Tiberius at the hands of one of our
procurators, Pontius Pilatus. "

Confirmation Regarding the Crucifixion

All four Gospels give details of the crucifixion of Christ.
Their accurate portrayal of this Roman practice has been
confirmed by archaeology. In 1968, a gravesite in the city of
Jerusalem was uncovered containing thirty-five bodies. Each of



the men had died a brutal death which historians believe was
the result of their involvement in the Jewish revolt against
Rome in 70 A.D.

The inscription identified one individual as Yohan Ben
Ha’'galgol. Studies of the bones performed by osteologists and
doctors from the Hadassah Medical School determined the man
was twenty-eight years old, stood five feet six inches, and
had some slight facial defects due to a cleft right palate.

What intrigued archaeologists were the evidences that this man
had been crucified in a manner resembling the crucifixion of
Christ. A seven-inch nail had been driven through both feet,
which were turned outward so the nail could be hammered inside
the Achilles tendon.

Archaeologists also discovered that nails had been driven
through his lower forearms. A victim of a crucifixion would
have to raise and lower his body in order to breathe. To do
this, he needed to push up on his pierced feet and pull up
with his arms. Yohan'’s upper arms were smoothly worn,
indicating this movement.

John records that in order to expedite the death of a
prisoner, executioners broke the legs of the victim so that he
could not lift himself up by pushing with his feet (19:31-33).
Yohan’s legs were found crushed by a blow, breaking them below
the knee. The Dead Sea Scrolls tell that both Jews and Romans
abhorred crucifixion due to its cruelty and humiliation. The
scrolls also state it was a punishment reserved for slaves and
any who challenged the ruling powers of Rome. This explains
why Pilate chose crucifixion as the penalty for Jesus.

Relating to the crucifixion, in 1878 a stone slab was found in
Nazareth with a decree from Emperor Claudius who reigned from
4154 A.D. It stated that graves must not be disturbed nor
bodies to be removed. The punishment on other decrees is a
fine but this one threatens death and comes very close to the



time of the resurrection. This was probably due to Claudius
investigating the riots of 49 A.D. He had certainly heard of
the resurrection and did not want any similar incidents. This
decree was probably made in connection with the Apostles’
preaching of Jesus’ resurrection and the Jewish argument that
the body had been stolen.

Historian Thallus wrote in 52 A.D. Although none of his texts
remain, his work is cited by Julius Africanus’ work,
Chronography. Quoting Thallus on the crucifixion of Christ,
Africanus states, “On the whole world, there pressed a most
fearful darkness, and the rocks were rent by an earthquake,
and many places in Judea and other districts were thrown
down.”{4} Thallus calls this darkness, "“as appears to me
without reason, an eclipse of the sun.”{5}

All the discoveries made are consistent with the details in
the crucifixion account given by the writers of the Gospels.
These facts lend indirect support for the biblical accounts of
Jesus’ crucifixion and that the tomb was empty.

Historical Accuracy of Luke

At one time, scholars did not view Luke’s historical accounts
in his Gospel and Acts as accurate. There appeared to be no
evidence for several cities, persons, and locations that he
named in his works. However, archaeological advances have
revealed that Luke was a very accurate historian and the two
books he has authored remain accurate documents of history.

One of the greatest archaeologists is the late Sir William
Ramsay. He studied under the famous liberal German historical
schools in the mid-nineteenth century. Known for its
scholarship, this school taught that the New Testament was not
a historical document. With this premise, Ramsay investigated
biblical claims as he searched through Asia Minor. What he
discovered caused him to reverse his initial view. He wrote:



I began with a mind unfavorable to it [Acts], for the
ingenuity and apparent completeness of the Tubingen theory
had at one time quite convinced me. It did not then in my
line of life to investigate the subject minutely; but more
recently I found myself often brought into contact with the
Book of Acts as an authority for the topography,
antiquities, and society of Asia Minor. It was gradually
borne in upon me that in various details the narrative
showed marvelous truth.{6}

Luke’s accuracy is demonstrated by the fact that he names key
historical figures in the correct time sequence as well as
correct titles to government officials in various areas:
Thessalonica, politarchs; Ephesus, temple wardens; Cyprus,
proconsul; and Malta, the first man of the island.

In Luke’s announcement of Jesus’ public ministry (Luke 3:1),
he mentions, “Lysanius tetrarch of Abilene.” Scholars
questioned Luke’s credibility since the only Lysanius known
for centuries was a ruler of Chalcis who ruled from 4036 B.C.
However an inscription dating to be in the time of Tiberius,
who ruled from 1437 A.D., was found recording a temple
dedication which names Lysanius as the “tetrarch of Abila”
near Damascus. This matches well with Luke’s account.

In Acts 18:12-17, Paul was brought before Gallio, the
proconsul of Achaea. Once again archaeology confirms this
account. At Delphi an inscription of a letter from Emperor
Claudius was discovered. In it he states, “Lucius Junios
Gallio, my friend, and the proconsul of Achaia . . ."{7}
Historians date the inscription to 52 A.D. which corresponds
to the time of the apostle’s stay in 51.

In Acts 19:22 and Romans 16:23, Erastus, a coworker of Paul,
is named the Corinthian city treasurer. Archaeologists
excavating a Corinthian theatre in 1928 discovered an
inscription. It reads, “Erastus in return for his aedilship
laid the pavement at his own expense.” The pavement was laid



in 50 A.D. The designation of treasurer describes the work of
a Corinthian aedile.

In Acts 28:7, Luke gives Publius, the chief man on the island
of Malta, the title, “first man of the island.” Scholars
questioned this strange title and deemed it unhistorical.
Inscriptions have recently been discovered on the island that
indeed gives Publius the title of “first man.”

“In all, Luke names thirty-two countries, fifty-four cities,
and nine islands without error.”{8} A. N. Sherwin-White
states, “For Acts the confirmation of historicity 1is
overwhelming. . . . Any attempt to reject 1its basic
historicity must now appear absurd. Roman historians have long
taken it for granted.”{9}

The Shroud of Turin

The Gospels record that after His crucifixion Jesus was
wrapped in a long linen cloth and placed in the tomb (Matt.
27:59). John records that when Peter investigated the empty
tomb, he found the burial cloth folded neatly next to where
Christ once laid (20:6-7).

A linen shroud called the Shroud of Turin, on display at the
Vatican, has been claimed to be that burial cloth. It is 14.25
feet long and 3.5 feet wide. On it is an image with pierced
wrists and ankles believed to be that of Christ.

The shroud first appeared for public display sometime after
1357 in Lirey, France. A knight named Geoffrey de Charny
brought the shroud to France. In 1453 de Charny’s
granddaughter gave the shroud to the Duke of Savoy who then in
1578 brought it to Turin, Italy. In 1983, it was willed to the
Vatican.

In 1898, Secondo Pia photographed the shroud and believed the
image was a negative image like that of a photograph. This
added to the mystery of the shroud since photography had not



been invented during medieval times. In 1973 a group of
experts confirmed the fact that no pigment of paint was found
even under magnification. For many, this was proof of the
shroud’s authenticity.

The most extensive study was undertaken 1in 1977. An
international team of Swiss, American, and Italian scientist
studied the shroud for five days at the Savoy Royal Palace at
Turin. They used six tons of equipment and 2.5 million dollars
for their research. It has been one of the most intensely
studied artifacts of all time.

The study could not determine the authenticity of the fabric.
Experiments that followed proved the image contained blood as
well as aragonite, a particular calcium carbonate that 1is
found in Jerusalem’s first century tombs. Swiss criminologist
Max Frei found forty-eight samples of pollen, of which seven
could have come from plants in Palestine. The weave of the
cloth was herringbone twill, a style that existed in ancient
times.

Although these findings supported the authenticity of the
shroud, other findings testified otherwise. In 1987, the
shroud was carbon 14 tested to verify its date. Laboratories
in Oxford, Zurich, and the University of Arizona tested the
cloth. The result indicated a fourteenth century date for the
shroud. This conclusion continues to be challenged and future
tests are sure to follow. Another problem is that coins minted
by Pontius Pilate were placed over the eyes of the figure.
This was not a Jewish custom, nor does it seem likely that
Joseph of Arimathea or Nicodemus would have placed on Jesus’
eyes a coin with the image of the leader who condemned him.

Despite the fourteenth century date, scientists are still
unable to explain how the negative image was created. The
shroud remains a mystery as well as a lesson for us as
believers that we should not put our faith in mysterious
articles.
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A Conversation with an
Atheilst

Rick Wade distills an in-depth e-mail dialog with an atheist
in which he addresses her doubts and arguments concerning the
existence of God.

=] This article is also available in Spanish.

About Our Dialogue

The Conversation Begins

In the fall of 1999 I became involved 1in an e-mail
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conversation with an atheist who wrote in response to a
program I'd written titled The Relevance of Christianity. In
this program [Ed. note: The transcripts for our radio programs
become the online articles such as the one you are reading.] I
contrast Christianity and naturalism on the matters of
meaning, morality, and hope.{1l} She wrote to say that she was
able to find these things in her own philosophy of life
without God. If such things can be had without God, why bother
bringing Him in, especially given all the trouble religion
causes?

Stephanie has an undergraduate degree in philosophy, and 1is
pursuing her doctorate in physics.{2} Our conversation has
been quite cordial, and in our over two-month long
conversation I've grown to respect her. She isn’t just out to
pick a fight. I try to keep in mind that, if her ideas seem
grating on me, mine are just as grating on her.

Stephanie seems genuinely baffled by theistic belief. If God
is there, He is outside the bounds of what we can know. While
someone like Kierkegaard saw good reason to take a “leap of
faith” into that which can’t be proved, she sees no reason to
do that. “I think that if I had faith it would be like his,”
she says, “but the leap seems, at this point, both futile and
risky.”

Stephanie has three general objections to belief in God.
First, she believes that the evidence is insufficient. The
evidence of nature is all she has, and God is said to have
attributes beyond the natural. There’s no way to know about
such things. Second, she believes that theistic belief adds
nothing of importance to our lives or to what we can know
through science. I asked her, “What is it about Christianity
that turns you off to it?” And she replied, “I imagine
believing, and I am no more fulfilled and no less worried than
I am when I am not believing. God just does not seem to be a
useful, beneficial, or tenable idea.” Third, she believes that
religion is morally bad for people. It grounds morality in
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fear, she believes, and it produces a dogmatism in adherents
that prompts such behavior as killing abortion providers.

Stephanie began our correspondence not to be given proofs for
the existence of God, but for me “to explain more personally
His relevance.” What is called for, then, is defense and
explication rather than persuasion.

Basic Elements of Stephanie’s Atheism

There are three main elements underlying Stephanie’s atheism.
The first is reason, which she believes is sufficient for
understanding our world, for morality, and for understanding
and cultivating human qualities such as “aesthetic
appreciation, compassion, and love.” It is, of course, the
final authority on religion as well. Reason does not admit
faith. Insofar as one has admitted faith into the equation,
one has moved toward irrationalism. As George Smith wrote, “I
will not accept the existence of God, or any doctrine, on
faith because I reject faith as a valid cognitive procedure.

If theistic doctrines must be accepted on faith, theism is
necessarily excluded.”{3}

The second element, nature, 1s reason’s best source for
information. Stephanie says, “I have no access to anything
outside of the natural universe and my own mind.”

The package 1is complete with Stephanie’s commitment to
science, which is the tool reason uses to understand nature.
It alone is capable of giving us “objective, investigable
knowledge,” she says. In fact, I think it is fair to label
Stephanie’s approach to knowledge “scientistic.” There seems
to be no area of life which need not be submitted to science
to be considered rational, and for which scientific
investigation 1isn’t sufficient.

The reason/nature/science triumvirate provides the structure
for acquiring knowledge. To go beyond it is to move into
irrationalism, Stephanie believes. There’'s certainly no reason



to add God. She says, “As I understand it, the idea of God as
a creator or guarantor adds nothing but unjustified mysticism
to my knowledge.”{4}

Theists have no problem with using reason to understand our
world, or with the study of nature, or with using the tools of
science. The problem comes when Stephanie concludes that
nothing can be known beyond nature analyzed scientifically.
She believes that nature is all that is there or at least all
that is knowable. Stephanie says she doesn’t consciously start
with naturalism; she has no desire to “champion naturalism as
a dogma,” she says. However, since science “only permits
investigation of natural, repeatable phenomena,” and she 1is
satisfied with that, her view 1is restricted to the scope of
nature. She even goes so far as to say, “I equate rationality
and naturalism.”

It seems, then, that the deck is stacked from the beginning.
Stephanie’s emphasis on science doesn’t necessarily prevent
her from finding God, but her naturalism does.

Insufficient Evidences

The Evidentialist Objection

Let’s look at Stephanie’s three basic objections to theistic
belief, beginning with the charge that there is insufficient
evidence to believe. Rather than offer a defense for theistic
belief, let’s look at the objection itself.

Stephanie’s argument is called the “evidentialist objection.”

She quotes W. K. Clifford, a 19" century scholar who wrote,
“It is wrong always, everywhere, and for everyone, to believe
anything upon insufficient evidence.”{5} Stephanie’s objection
is that there isn’t enough evidence to believe in God. The
first question, of course, is what constitutes good evidence.
Another question is whether we should accept Clifford’s maxim
in the first place.



Some atheists believe they don’'t bear the same burden of
adducing evidences for their beliefs as theists do. They say
atheism is the “default” position. To believe in God is to add
a belief; to not add that belief is to remain in atheism or
perhaps agnosticism.{6} But atheism isn’t a “zero belief”
system. Western atheism is typically naturalistic. Atheists
hold definite views about the nature of the universe; there’s
no reason to think that atheism is where we all automatically
begin in our thinking, such that to move to theism is to add a
belief while to not believe in God is to remain in atheism.
It’s hard not to agree with Alvin Plantinga that the
presumption of atheism “looks like a piece of merely arbitrary
intellectual imperialism.”{7} If theists have to give
evidences, so do atheists.

Stephanie, however, doesn’t defend her atheism or naturalism
this way. She believes that reason using the tools of science
is the only reliable means of attaining knowledge. The result
of her observations, she says, is naturalism. There simply
aren’t sufficient evidences for believing in God, at least the
kinds of evidences that are trustworthy. Which kind are
trustworthy? Stephanie wants evidences in nature, because 1in
nature one finds “objective, investigable knowledge.” However,
she doesn’t believe evidences for God can be found there. God
must be outside of nature if He exists. She said, “You may
rightly ask what kind of naturalistic evidence I would ever
accept for God, and I would have to answer, none.’ Because
once a naturalistic investigation turns to God with its hands
up, it ceases to be naturalistic, and so it ceases to refer to
anything that I can hope to investigate. I lack a sense for
God and I have no access to anything outside of the natural
universe and my own mind.” She said in a later letter that the
cause of the universe may have had an agent. But when we begin
adding other attributes to this agent, attributes which can’t
be studied scientifically, we get into trouble. “As soon as
you talk about God as having infinite attributes, those
attributes actually begin to lose meaning,” she says. “My



view,” she says, “is that it’s just as well to call the
unknown cause what it is—an unknown cause—until the means to
investigate it are developed.” And by this she means natural
means. A Naturalistic Twist

The first problem here is obvious: Stephanie has biased the
argument in her favor by her restrictions on knowledge to the
realm of nature. She reduces our resources for knowledge to
the scientifically verifiable. Such reductionism is arbitrary.
By reducing all knowledge to that which can be discovered
scientifically, Stephanie has cut out significant portions of
our knowledge. Philosopher Huston Smith said this: “It is as
if the scientist were inside a large plastic balloon; he can
shine his torch anywhere on the balloon’s interior but cannot
climb outside the balloon to view it as a whole, see where it
is situated, or determine why it was fabricated.”{8} Science
can’t tell us what the final cause (or purpose or goal) of a
thing is; in fact it can’t tell whether there are ultimate
purposes. It cannot determine ultimate or existential meaning.
While it can describe the artist’s paintbrush and pigments and
canvas, it can’t measure beauty. Clifford’s Folly

Beyond this difficulty is the fact that Clifford’s maxim
itself has problems.

First, the evidentialist approach is unreasonably restrictive.
If we have to be able construct an argument for everything we
believe3and upon which we act-we will believe little and act
little.

Second, this approach might have validity in science, but it
leaves out other significant kinds of beliefs. Kelly Clark
lists perceptual beliefs, memory beliefs, belief in other
minds, and truths of logic as other kinds of “properly basic”
beliefs that we hold without inferring them from other
beliefs.{9} Beliefs involved in personal relationships are
another example. Relationships often require a willingness to
believe in a friend apart from sufficient evidences. In fact,



the willingness to do so can have a positive effect on
developing a good relationship. Beliefs about persons are
still another example. I accept without proof that my wife is
a person, that she isn’t an automaton, that she has intrinsic
value, etc. These kinds of beliefs don’t require amassing
evidences to formulate an inductive or deductive proof.
Clifford’s maxim works well in scientific study, but not for
beliefs about persons.

More to the point, religious beliefs don’t fit so neatly
within evidentialist restrictions. They are more like
relational beliefs since, in confronting a Supreme Being, one
is not confronting a hypothesis but a Person.

Fourth, Stephanie’s use of Clifford’s evidentialism is biased
in her favor because, as we discussed above, her satisfaction
with the deliverances of scientific investigation means she
will only accept evidences in the natural order. Do We Have
Good Reasons for Believing?

Some Christian scholars are saying that we don’t have to have
evidences for belief, meaning that we don’t have to be able to
put together an argument whereby God’s existence 1is inferred
from other beliefs. Our direct experience of God is sufficient
for rational belief (using “experience” in a broader sense
than emotional experience).{10} Belief in God 1is therefore
properly basic.

This 1is not to say there are no grounds for believing,
however. Drawing from John Calvin, Alvin Plantinga says that
we have an 1ingrained tendency to recognize God under
appropriate circumstances. Of course, there are a number of
reasons or grounds for believing. These include direct
experience of God, the testimony of a people who claim to have
known God, written revelation which makes sense (if one 1is
open to the supernatural), philosophical and scientific
corroboration, the historical reality of a man named Jesus who
fulfilled prophecies and did miracles, etc. Am I reversing



myself here? Do we need reasons or not? The point is this:
while there are valid reasons for believing in God, what we do
not need to do is submit our belief in God ultimately to
Clifford’s maxim, especially a version of it already committed
to naturalism. We can recognize God in our experience, and
this belief can be confirmed by various reasons or evidences.
Rather than view our belief as guilty until proven innocent,
as the evidentialist objection would have it, we can view it
as innocent until proven guilty. Let the atheists prove we’re
wrong.

Theism Adds Nothing

The second general objection to belief in God Stephanie offers
is that it adds nothing of value to life and to what we can
know by reason alone. Is this true? Meaning

Consider the subject of meaning. Stephanie said she finds
meaning in the everyday affairs of life without worrying about
God. Let me quote an extended passage from Stephanie’s first
letter on the subject of meaning. Her reference in the first
line is to a quotation from a book by Albert Camus.

Your quote from The Stranger (“I laid my heart open to the
benign indifference of the universe”) expresses well a
feeling that I have had often. The universe is not concerned
with me, so I do not need to bow and cater to anything in
it; I can merely be grateful (yes, actually grateful to
nothing in particular) that I can walk along a path with
trees and breathe in the crisp late autumn, that I can watch
cotton motes fly into my face, facing the sun, that I can
struggle and wrangle my way into knowing that Heisenberg’s
uncertainty principle is that which keeps atoms from
collapsing (in nanoseconds!!). I find meaning in my
relationship with my parents, brothers, and in my marriage;
my husband is the most kind, capable, ethical, and wise
person I've ever met. These things are sufficiently
meaningful for me; I do not think that true meaning 1is



necessarily eternal and I do not demand recognition from the
universe or the human notion of its maker. I am convinced
that belief in a personal god could do nothing but dilute
these things by subordinating them to something as slippery
as God.

Thus, Stephanie believes that God isn’t necessary for her to
find meaning in life.

I replied that her naturalism provides no meaning beyond what
we impose on the universe. We can pretend there 1is purpose
behind it all, but a universe that doesn’t care about us
doesn’t care about our superimposed meanings either. What does
she do when the meaning she has given the universe doesn’t
find support in the universe itself? I wrote:

You might see this earth as a beautiful ‘mother’ of sorts
which nourishes and sustains its inhabitants. Do people who
suffer through hurricanes or earthquakes or tornadoes see it
as such? Do people who live in almost lifeless deserts who
have to spend their days walking many miles to get water and
who struggle to eke out a meager existence from the land
find beauty and meaning in it? Often people who live close
to the land do indeed find a special meaning in nature
itself, but by and large they also believe there is a higher
power behind it who not only gives meaning to the universe
but who gives meaning to the struggle to survive and to the
effort to preserve nature.

When I said that all her efforts at accomplishing some good
could come to naught, and thus be ultimately meaningless, her
response was, “That’s OK. . . . I'm not looking for universal
or eternal meaning.”

It’s hard to know what to say to that. We might follow Francis
Schaeffer’s advice and “take the roof off;”{11} in other
words, expose the implications of her beliefs. Stephanie says
she isn’t a nihilist (one who believes that everything 1is



thoroughly meaningless and without value); perhaps she could
be called an “optimistic humanist” to use J. P. Moreland’s
term.{12} She believes there are no ultimate values; rather,
we give life whatever meaning we choose. However, this
position has no rational edge on nihilism. It simply reflects
a decision to act as if there is meaning. Such groundless
optimism is no more rationally justifiable than nihilism. It
is just intellectual make-believe designed to help us be
content with our lot}adult versions of children’s fairy tales.

Since the loss of absolute or transcendent meaning undercuts
all absolute value, each person must choose his or her own
values, moral and otherwise. As I told Stephanie, others might
not agree with her values. The Nazis thought there was valid
meaning in purifying the race. What did the Jews think?

What can be seen as meaningful for the moment is just
that—meaningful for the moment. Death comes and everything
that has gone before it comes to nothing, at least for the
individual. Sure, one can find meaning in, say, working to
discover a cure for a terrible disease knowing that it will
benefit countless people for ages to come. But those people
who benefit from it will die one day, too. And in the end, if
atheists are correct, the whole race will die out and all that
it has accomplished will come to naught.{13} Thus, while there
may be temporal significance to what we do, there is no
ultimate significance. Can the atheist really live with this?

By contrast, the eternal nature of God gives meaning beyond
the temporal. What we do has eternal significance because it
is done in the context of the creation of the eternal God who
acts with purpose and does nothing capriciously. More
specifically, belief in God locates our actions in the context
of the building of His kingdom. There 1is a specific end toward
which we are working that gives meaning to the specific things
we do.

Strictly speaking, then, we might agree with Stephanie that



it’s true God doesn’t add anything. Rather, He 1is the very
ground of meaning. Morality

What about morality? Although Stephanie says that naturalistic
morality is superior, when pressed to offer a standard she was
only able to offer a basic impulse to kindness. In addition,
she said, “I think that it is sufficient to have an internal
sense of the golden rule, and I think that’s a natural
development.” She used the metaphor of a child growing up to
illustrate our growth in morality. Reason is all that 1is
needed for good moral behavior. If biblical moral principles
agree with reason they are unnecessary. If they don’t, “they
are absurd.”

In response I noted that we can measure the growth of a child
by looking at an adult; the adult we might call the telos or
goal of the child. We know what the child is supposed to
become. What is the goal or end, in her view, of morality?
What is the standard of goodness to which we should attain?
Stephanie accepts the golden rule but can give me no reason
why I should. Reason by itself doesn’t direct me to. The
golden rule assumes a basic equality between us all. Where
does this idea come from? Even if it is employed only to
safeguard the survival of the race, by what standard shall we
say that’s a good thing? Maybe we need to get out of the way
for something else.

God, however, provides a standard grounded in His character
and will to which we all are subject. He doesn’t change on
fundamental issues (although God has pressed certain moral
demands on His people more at one time than another in keeping
with the progress of revelation{l4}), and His law is suited to
our nature and our needs. The universe doesn’t necessarily
stand behind Stephanie’s chosen morality, but God-and the
universe3stand behind His.

One final note. Showing the weaknesses of naturalism with
respect to morality is not to say that all atheists are evil



people. In her first letter, Stephanie wrote, “I take offense
at your statement that the relativism of a godless morality
permits things like the destruction of the weak and the
development of a master race.’” . . . I find this charge of
atheist amorality from Christians to be horribly persistent
and unfair.” I noted that I never said in the Relevance radio
program that all atheists are immoral or amoral. What I said
was that “atheism itself makes no provision for fixed moral
standards.” I asked Stephanie to show me what kind of moral
standard naturalism offers. In fact, it offers none. As I
noted earlier, Stephanie doesn’t want to “champion
naturalism.” She knows it has nothing to offer. In fact, in
one of her latest posts, she admitted that her philosophy only
leaves her with “a frail pragmatism” and even “a certain moral
relativism” because she doesn’t have “the absolute word of God
to fall back upon.” She only has her own moral standards that
have no hold on anyone else. Until she can show me what
universal standard naturalism offers, I’'ll stand behind what I
said about what naturalism allows. Hope

Let’s turn our attention now to hope. Stephanie says that when
she dies she will cease to exist. She thus has to be satisfied
with the here and now. If there is nothing else, one must make
do. Stephanie said, “I am satisfied with the time that I have
here and now to think and feel and explore. You say, ‘an
impersonal universe offers no rewards,’ but I am simply unable
to comprehend the appeal of the vagaries of the Christian
Heaven, especially with the heavy toll that they seem to of
necessity take on intellectual honesty. If your notion of true
hope requires a belief that one is promised eternal glory and
fulfillment, then I cannot claim it. I am unable to comprehend
what that could mean.” Maybe the reason she is unable to
comprehend it 1is her scientistic approach. Heaven isn’t
something one can analyze scientifically. P>In response I
noted that she stands apart from the majority of people
worldwide. There 1s something in wus that yearns for
immortality, I said. Of course, the various religions of the



world have different ways of defining what the eternal state
is and how to attain it. Christians believe we were created to
desire it; it is a part of our make-up because we were created
by an immortal God to live forever. If naturalism is true, I
asked, how do you explain the desire for immortality?

If we had no good reason to believe in “the vagaries of the
Christian Heaven,” I suppose it would be foolish to allow it
to govern one’'s life. However, we do have good reasons: the
promise of God who doesn’t lie, and the resurrection of Jesus.
We also have the witness of “eternity set in our hearts.”
(Eccles. 3:11) Because of this hope—which isn’t a “cross your
fingers” kind of hope, but is justified confidence in the
future—our labors here for Christ’s kingdom will not die with
us, but will have eternal significance. They are what 1is
called “fruit that remains” (John 15:16), or the work which is
“revealed with fire.” (1 Cor. 3:13-14) Science

We're still thinking about what belief in God adds to our
lives and our knowledge. One area in which even some theists
don’'t want to bring God is science itself. Does theistic
belief add anything to science, or is its admission a source
of trouble?

Much ink has been spilled over this question. Aside from
naturalistic evolutionists, some theistic scientists believe
that to go beyond what is called “methodological naturalism”
is risky.{15} That’'s the belief that, for the purposes of
scientific investigation, the scientist should not fall back
on God as an explanation, but should stay within the bounds of
that which science can investigate. However, not everyone 1is
of this opinion. As scholars active in the intelligent design
movement are showing today, it isn’t necessarily so that the
supernatural has no place in science.

William Dembski, a leader in the intelligent design movement,
says that, far from harming scientific inquiry, design adds to
scientific discovery. For one thing, it fosters inquiry where



a naturalistic view might see no need. Dembski names the
issues of “junk DNA” and vestigial organs as examples. Is this
DNA really “junk”? Did these vestigial organs have a purpose
or do they have a purpose still? Openness to design also
raises a new set of research questions. He says, “We will want
to know how it was produced, to what extent the design 1is
optimal, and what is its purpose.” Finally, Dembski says, “An
object that is designed functions within certain constraints.”
So, for example, “If humans are in fact designed, then we can
expect psychosocial constraints to be hardwired into us.
Transgress those constraints, and we as well as our society
will suffer.”{16}

In sum it simply isn’t true that belief in God adds nothing of
value to our lives and our knowledge. After all, whereas
Stephanie 1is restricted to explanations arising from the
natural order, we have the supernatural order in addition.

Moral Problems with Theism

It Doesn’t Live up to Its Promises

A third general objection Stephanie has to theistic belief has
to do with moral issues. Atheists say there are moral factors
that count against believing in God. To show a contradiction
between what the Bible teaches about God’'s character and what
He actually does is to show either that He really doesn’t
exist or that He isn’t worthy of our trust.

One argument says that the Bible doesn’t live up to 1its
promises. Stephanie pointed to the matter of unanswered
prayer. She referred to a man who claimed to have been an
evangelical who lost his faith primarily because of “the
inefficacy of prayer.” She has concluded that “hoping at God
gives you the same results’ that hoping at the indifferent
universe does—none that are consistent enough to be useful!”

In response, I noted first that people often put God to the



test as if He is the one who has to prove Himself. Do we have
the right to expect Him to answer our prayers 1) just because
we pray them, or 2) when we haven’t done what He has called us
to do? People can’t live the way they want to and then expect
God to ljump when they pray. Second, God has promised His
people that He will hear them and answer, but He doesn’t
always answer prayers the way we expect or when we expect.
Answers might be a long time coming, or they might come in
totally unexpected ways. Or it might be that over time our
understanding of the situation or of God’s desires changes so
that we realize that we need to pray differently. Evil

The problem of evil is a significant moral issue in the
atheist’s arsenal. We talk about a God of goodness, but what
we see around us 1is suffering, and a lot of it apparently
unjustifiable. Stephanie said, “Disbelief in a personal,
loving God as an explanation of the way the world works 1is
reasonable—especially when one considers natural disasters
that can’t be blamed on free will and sin.”{17}

One response to the problem of evil is that God sees our
freedom to choose as a higher value than protecting people
from harm; this is the freewill defense. Stephanie said,
however, that natural disasters can’t be blamed on free will
and sin. What about this? Is it true that natural disasters
can’t be blamed on sin? I replied that they did come into
existence because of sin (Genesis 3). We’'re told in Romans 8
that creation will one day “be set free from its slavery to
corruption,” that it “groans and suffers the pains of
childbirth together until now.” The Fall caused the problem,
and, in the consummation of the ages, the problem will be
fixed.

Second, I noted that on a naturalistic basis, it’s hard to
even know what evil is. But the reality of God explains it. As
theologian Henri Blocher said,

The sense of evil requires the God of the Bible. In a novel



by Joseph Heller, “While rejecting belief in God, the
characters in the story find themselves compelled to
postulate his existence in order to have an adequate object
for their moral indignation.” . . . When you raise this
standard objection against God, to whom do you say it, other
than this God? Without this God who 1is sovereign and good,
what 1is the rationale of our complaints? Can we even tell
what is evil? Perhaps the late John Lennon understood: “God
is a concept by which we measure our pain,” he sang. Might
we be coming to the point where the sense of evil is a proof
of the existence of God?{18}

So, while it’s true that no one (in my opinion) has really
nailed down an answer to the problem of evil, if there is no
God, there really is no problem of evil. Does the atheist ever
find herself shaking her fist at the sky after some
catastrophe and demanding an explanation? If there is no God,
no one 1is listening.

Biblical Morality

Moral Character of God

Another direction atheistic objections run with respect to
moral issues 1is in regard to the character of God. Is He good
like the Bible says?

The “0ld Testament God” is a favorite target of atheists for
His supposed mean spirited and angry behavior, including
stoning people for picking up sticks on Sunday, and having
prophets call down bears on children.{19} The story of Abraham
and Isaac is Stephanie’s favorite biblical enigma. She asked
if T would take a knife to my son’s throat if God told me to.
Clearly such a God isn’t worthy of being called good.

Let’s look more closely at the story of Abraham. Remember
first of all that God did not let Abraham kill Isaac. The text
says clearly that this was a test; God knew that He was going



to stop Abraham.

But why such a difficult test? Consider Abraham’s cultural
background. As one scholar noted, “It must be ever remembered
that God accommodates His instructions to the moral and
spiritual standards of the people at any given time.”{20} In
Abraham’s day, people offered their children as sacrifices to
their gods. While the idea of losing his promised son must
have shaken him deeply, the idea of sacrificing him wouldn’t
have been as unthinkable to him as to us. Think of an
equivalent today, something God might call us to do that would
stretch us almost to the breaking point. Whatever we think of
might not have been an adequate test for Abraham. God needed
to go to the extreme with Abraham and command him to do
something very difficult that wasn’t beyond his imagination
given his cultural setting.

Next, notice that Abraham said to the men with him “we will
worship and return to you.” (Gen. 22:5) The book of Hebrews
explains that “He considered that God is able to raise people
even from the dead, from which he also received [Isaac] back
as a type” (11:17-19). Abraham believed what God had told him
about building a great nation through Isaac. So, if Isaac died
by God’s command, God would raise him from the dead.

Stephanie also objected to stories that told how God commanded
the complete destruction of a town by the Israelites. The only
way to understand this is to put it in the context of the
nature of God and His opinion of sin, and the character of the
people in question. God is absolutely holy, and He is a God of
justice as well as mercy. To be true to His nature, He must
deal with sin. Read too about the people He had the Israelites
destroy. They were evil people. God drove them out because of
their wickedness (Deut. 9:5). Walter Kaiser explains why the
Canaanites were dealt with so severely.

They were cut off to prevent Israel and the rest of the
world from being corrupted (Deut. 20:16-18). When a people



starts to burn their children in honor of their gods (Lev.
18:21), practice sodomy, bestiality, and all sorts of
loathsome vices (Lev. 18:23,24; 20:3), the land itself
begins to “vomit” them out as the body heaves under the load
of internal poisons (Lev. 18:25, 27-30). . . . [William
Benton] Greene likens this action on God’s part, not to
doing evil that good may come, but doing good in spite of
certain evil consequences, just as a surgeon does not
refrain from amputating a gangrenous limb even though in so
doing he cannot help cutting off much healthy flesh.{21}

Kaiser goes on to note that when nations repent, God withholds
judgment (Jer. 18:7,8). “Thus, Canaan had, as it were, a final
forty-year countdown as they heard of the events in Egypt, at
the crossing of the Red Sea, and what happened to the kings
who opposed Israel along the way.” They knew about the
Israelites (Josh. 2:10-14). “Thus God waited for the ‘cup of
iniquity’ to fill up—and fill up it did without any signs of
change in spite of the marvelous signs given so that the
nations, along with Pharaoh and the Egyptians, ‘might know
that He was the Lord.'”{22}

One more point. Stephanie seemed to think that God still does
things today as He did in 0ld Testament times. When I told her
that God does not require all the same things of us today that
He required of the Israelites, she said that “the advantage of
the absoluteness of the biblical morality you wish to trumpet
is negated by your softening of OT law and by your making
local and relative the very commandments of God.” In other
words, we say there are absolutes, but we give ourselves a way
out. I simply noted that where it was commanded by God, for
example, to put a rebellious son to death, we do not soften
that command at all. But when in God’s own economy He brings
about change, we go with the new way. God doesn’t change, but
His requirements for His people have changed at times. This
doesn’t leave everything open, however. The question is, What
has God called us to do today?



Its Harmful Effects on Us

For Stephanie, biblical instruction on morality not only
reveals a God she can’t trust, it also is harmful for us, too.
So, for example, she says, “The desire not to harm can be
overcome by the desire to do right by [one’s] idea of God
(look at Abraham, my favorite enigma). That’s where the real
harm to society can creep in.” She believes that the certainty
of religious dogmatism regarding it own rightness encourages
“excesses,” such as “holy wars and terrorism for possession of
the holy land, and the killing of doctors and homosexuals for
their own good.” She said that Christianity permits the kind
of horrors we accuse atheists of perpetrating but with the
endorsement of God. “Hitler was a very devout Catholic, as I
understand it,” she said.

There is serious confusion here. Loaded words like “terrorism”
bias the issue unfairly, and Stephanie takes some “excesses”
to be rooted in Scripture when in fact they have nothing to do
with biblical morality. It is unfair of her and other atheists
to ignore the commands of Scripture that clearly reflect God’s
goodness while ignoring sound interpretive methods for
understanding the harder parts. It’s also wrong to let
religious fanaticism in general count against God. Just as
some atheists aren’t going to live up to Stephanie’s high
standards, some Christians don’t live up to God’'s. Gene Edward
Veith says that, while Hitler had a “perverse admiration for
Catholicism,” he “hated Christianity.”{23} What is clear 1is
that there is no biblical basis for Hitler’s atrocities. To
return to the point I tried to make earlier, if he looked,
Hitler could have found moral injunctions in Christianity to
oppose his actions. Naturalists, on the other hand, have no
such standard by which to measure anyone’s actions. Conclusion

We have attempted to respond to Stephanie’s three main
objections to believing in God: there’s not enough evidence;
it adds nothing to what we can know from science; and theism
is bad for people. These are stock objections atheists



present. I think they have good answers. The next step is to
try to take the atheist to the place where she or he can “see”
God. Removing the reasons for rejecting God is one step in the
process. The next step is to show her God. I can think of no
better way to do that than to take her to Jesus, who “is the
radiance of His glory and the exact representation of His
nature” (Heb. 1:3). I recommended that Stephanie read one or
more of the Gospels, and she said she would read John. This is
the point of apologetics, to take people to the Lord in the
presence of whom they must make a choice. Now we'’ll wait to
see what happens.
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Soren Kierkegaard and the
Supremacy of Faith

Kierkegaard—-The Radical Reformer

One of the most difficult barriers to evangelism today is the
difficulty in defining what it is to be a Christian. Some
consider attendance in a Christian church to be sufficient,
while a vast number of people simply associate “Christian”
with being a good, moral person. And in a country such as the
U.S., there are even those who assume American citizenship is
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an adequate basis for being a Christian. This is what happens
when people reject the Bible for its understanding of divine
truth.

However, this predicament is not unique to the 21st century.
In the mid-nineteenth century, one of the great defenders of
Christianity confronted this very problem in his native
Denmark. Disturbed by the culture’s definition of
Christianity, Sodren Kierkegaard dedicated his life to a
defense of Christianity that was truly a way of life rather
than simply the acceptance of a church creed. Kierkegaard was
especially disturbed that the Danish church had accepted its
definition of Christianity from the famous German philosopher
G. W. F. Hegel. For Hegel, rationality was the supreme virtue,
and Christianity was the ultimate religion because the
doctrine of the Trinity was in accordance with his own
understanding of logic: God the Father and Jesus Christ are
identical since each is God, and yet they are different from
one another since they are distinct individuals. This apparent
“difference” is then reconciled by the fact that God has made
Himself known through the Holy Spirit’'’s birthing of the
church. Hegel found this definition of the Trinity to be the
mirror image of his own understanding of logic, in which
opposites are to be synthesized in order to come to a fuller
understanding of reality.

Hegel’s reference to Christianity as the ultimate religion led
many to assume that he was a strong advocate of Christianity.
However, for Hegel, “reality” was only what could be
experienced in the here and now. He rejected any suggestion
that there was an afterlife or otherworldly existence. And
while he referred to Christianity as the ultimate religion, he
also declared that religion was subordinate to his own
philosophy. Because Christianity 1is based on faith, Hegel
taught that to be rational we must go beyond religion and turn
to Hegel’'s own philosophy if we are to understand ultimate
reality.



It was Kierkegaard’s self-appointed task to confront Hegel’s
thinking and to present the supremacy of the Christian faith
to the Danish people. His brilliant apologetic effort was so
ridiculed, however, that for years after his death Danish
parents admonished their children “don’t be a Sdren” in order
to warn them about foolish behavior. In order to understand
why, it will be necessary first to examine Kierkegaard’s life
and strateqy, after which we will discuss his well-known
works.

Kierkegaard and His Pseudonyms

Few people today know the story of Morris Childs. Childs, who
as a young man was a high ranking official in the American
communist party, became an informant for the FBI against
communism in the early fifties. Because of his background,
Childs moved easily among communist leaders, both in the
United States and abroad, for nearly thirty years. And yet,
due to the highly secretive nature of his mission, very few of
his fellow American citizens realized that Morris Childs was a
true patriot. Instead, he was considered by many to be a
communist, a traitor. Far from being a traitor, Childs had
risked his 1life in order to pass on highly sensitive
information to his American spy-masters.

Like Childs in the political realm, S6ren Kierkegaard has been
misunderstood by many of his fellow Christians. Partly due to
the influence of Francis Schaeffer, who blamed Kierkegaard for
the modern trend toward irrationalism, there are those who
assume that Kierkegaard was a secularist. However, part of the
genius of Kierkegaard was his desire to present the truth of
Christianity from the perspective of a non-Christian.
Consequently, many of his books were written under various
pseudonyms.

When reading Kierkegaard under one of these pseudonyms, you
can never assume that everything Kierkegaard is writing is his
own belief. Instead, he typically introduces himself to the



reader as a non-believer who, for whatever reason, 1s
interested in religious questions. It was Kierkegaard’s belief
that the most important religious and ethical questions could
not be communicated directly. He therefore developed a method
famously known as “indirect communication” in which he hoped
to establish common ground with the non-believer. By not
introducing himself as a Christian, he sought an audience for
the gospel that he would not have gained otherwise.

Another aspect of Kierkegaard’s life that must be taken into
account is his tragic relationship with a young woman named
Regina Olsen. Kierkegaard deeply loved Regina, and for a short
period of time they were engaged to be married. But
Kierkegaard forced himself to break off the engagement. And
the fact that they never married was, for Kierkegaard, the
true proof of his love for her. Much of his motivation for the
break-up was based on the melancholy nature he had received
from his father. Kierkegaard’'s father, Michael, had cursed God
as a young boy due to his miserable working conditions and was
haunted all his life by the suspicion that he had committed
the unpardonable sin against the Holy Ghost. Not only did
Kierkegaard hope to spare Regina from his own depression, he
also attempted to demonstrate in his writings that his
rejection of Regina was motivated by love, just as God’s love
for us was revealed through His rejection of His own beloved
Son.

Kierkegaard on the Incarnation

The Weigh-Down Workshop, a weight loss program developed by
Gwen Shamblin, is based on the admirable thesis that those who
would like to lose weight should replace their excessive
hunger for food with hunger for God. But recently it became
evident that Shamblin’s Christian beliefs are unorthodox.
According to Shamblin, the doctrine of the Trinity is a “man-
made” formula that arose in a polytheistic society in order to
“make sure no one mistakenly believed that Christians
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worshipped several gods.” Shamblin is under the mistaken
belief that trinitarian teaching suggests that Jesus and God
are the same person, when in fact the biblical teaching 1is
that Jesus (the Son) and God (the Father) are distinctive
persons, identical in their divine essence.

In one of Kierkegaard’s more famous works, The Philosophical
Fragments, it 1s suggested that the doctrine of the
Incarnation is indeed the ultimate paradox: How can it make
sense that God became man? But Kierkegaard wrote this work
under the pseudonym of Johannes Climacus. Johannes Climacus
does not claim to be a Christian, but he is at odds with the
philosophy of Hegel, who sees faith as a stepping-stone to the
ultimacy of reason. Climacus is intent on demonstrating that,
if Hegel is right, then Christianity is completely wrong. But,
if Hegel is wrong, then it is possible to understand that
doctrines such as the Incarnation reveal the 1logical
superiority of Christian faith.

Climacus begins by asking if the truth can be learned. He
therefore questions what kind of teacher would be capable of
bringing the truth to human beings who do not know the truth.
Since all people are created by God, it must have been God who
made it possible for human beings to know the truth. But since
people don’t know the truth, then only a divine being could
teach human beings the truth. And what is it that prevents
people from knowing the truth? It is sin. And since the
teacher must bring people out of this sinful condition in
order for them to understand truth, this teacher should also
be seen as a savior, a deliverer. But, to be a savior for
humans, this divine being must also become human as well,
which is illogical to those who have not received the truth.
All this is to suggest, however, that the Christian doctrine
of the Incarnation is perfectly consistent for the person of
faith.

Yet, since Climacus 1is writing in response to the philosophy
of Hegel, he points out that God becoming a man is absurd, a



paradox beyond human comprehension. For this reason many
readers assume that Kierkegaard himself thought that the
Incarnation was absurd, when in fact he was emphasizing that
mere human reason was insufficient to be a Christian. For
Kierkegaard, biblical faith takes us beyond what human reason
can possibly conceive.

Kierkegaard on Abraham

Mohammed Ali was one of the greatest fighters of all time.
After he began calling himself “The Greatest,” that title
quickly became associated with Ali. We often debate about the
greatness of athletes and politicians, but rarely in our
pluralistic society do we present our position on the
greatness of religious figures. And yet that is exactly what
Kierkegaard did in his work, Fear and Trembling, written under
the pseudonym of Johannes de Silentio. Johannes is fascinated
by Abraham and desires to understand how anyone could be as
great as Abraham.

Johannes is intrigued by a seeming paradox: How is it that
Abraham is routinely recognized to be one of the greatest
figures in all of Scripture, the father of faith, and yet at
the same time we must admit that he was a split-second away
from murdering his own son? If anyone were to emulate Abraham
in modern times, we would do our best to prevent such a
heinous act. Yet, at the same time preachers routinely preach
on the greatness of Abraham. Johannes concludes that what made
Abraham so amazing was his belief that he would receive Isaac
back in this life, rather than just in the life everlasting.
Still, this leads to the conclusion that Abraham was willing
to kill Isaac. How, then, can we exalt Abraham as a great man?

Johannes proceeds to examine the purpose behind Abraham’s
action. This is where, once again, Kierkegaard is intent on
skewering the philosophy of Hegel. According to Hegel, the
individual was to subordinate his own desires for the broader
good of the institutions of family, civil society, and the



state. Consequently, it would have been Hegel’s position that
Abraham’s actions were both ludicrous and evil since they did
not conform with the ethical standards of a civilized people.
As a result, Johannes forces us to ask whether the philosophy
of Hegel or the teaching of Scripture is to take priority.

Johannes’ own unique answer 1is that, in order to understand
Abraham’s relationship to God, there must be what he calls the
“teleological suspension of the ethical.” Teleology is the
idea that everything has a purpose. For Hegel, the ultimate
purpose of ethics was for the members of a state to share the
same moral virtue, under which circumstances a nation can be
joined together with a common bond. But for Johannes, the
individual takes priority over the state. Abraham’s actions
were guided by a higher purpose than simply conforming to the
ethical norms of society. His faith enabled him to obey God to
the point of becoming a murderer, while believing that God
would raise his beloved son from the dead. Who then 1is
greater? Hegel, or Abraham? Human reason gives one answer, but
Christian faith another.

Kierkegaard and Truth

“What is truth?” The famous question of Pilate to Jesus has
become even more pertinent today, as truth has become more a
matter of pragmatic concerns rather than having any
correlation with reality. Biblical Christianity is grounded on
the truths of God’'s Word, and the loss of truth in a
postmodern society has had a devastating effect on the
influence of the gospel. Thus, on first glance it can be
disturbing that Kierkegaard claimed that all truth 1is
subjectivity. To conclude this article, I want to explore
exactly what he means by this phrase.

We must be very careful when reading someone as elusive as
Kierkegaard. Once again, it is Johannes (Climacus who 1is the
spokesman for the claim that all truth is subjectivity.
Climacus 1is again attacking the philosophy of Hegel, who



claimed that it was possible for human beings to possess
absolute knowledge through <carefully analyzing human
existence. Climacus questions how it 1is possible to have
absolute certainty in this life, especially when we consider
the wide variance between philosophers since ancient times.
More importantly, the claim of absolute knowledge seems to
mean that, for the Christian, knowing is more important than
believing. Since faith, as in the case of Abraham, often times
requires patience and endurance before reaching its
fulfillment, there is a qualitative difference between faith
and knowledge. According to Climacus, only God can have
absolute knowledge. This 1is important to consider when
pondering the assertion that all truth is subjective, for
Climacus is making a major distinction between the human realm
and the divine realm.

One of Kierkegaard’s major emphases in his writings was that
the Christian life is more than simply believing in orthodox
doctrine. He himself was passionate about his relationship
with Christ, and was disgusted by the apathetic attitude of
many church-goers. Consequently, when Climacus claims that all
truth is subjectivity he is claiming that human beings must
appropriate the truth of whatever they believe if it is truly
to take hold of their lives. There can be no such thing as a
passive, disinterested Christian. Neither should the Christian
confuse knowledge, which can never be complete in this life,
with the life of faith. The Christian must make a leap of
faith, in the sense that faith always involves risk. Climacus
therefore hoped to contrast the willingness to believe and
live out the truths of Christianity against the acceptance of
philosophical systems that did not require any personal
commitment. This, for Climacus, is the difference between
subjective and objective truth.

As we have seen, it is very easy to construe Kierkegaard as a
non-Christian if we do not take into consideration his
strategy of indirect communication. Hopefully this brief



introduction to Kierkegaard’s thought will stimulate many to a
fuller appreciation for this important Christian thinker.

© 2000 Probe Ministries

Justin Martyr: Defender for
the Church

Justin’s Conversion and Writings

In a previous article I talked about the persecutions
Christians experienced in the early church.{1} One of the
striking characteristics of persecuted Christians was the
courage they exhibited on their way to execution. In fact,
we're told by an adult convert of the early second century
that this courage was a factor in making him open to the
gospel. This convert was a philosopher named Justin, whom you
might be familiar with as Justin Martyr. Justin was one of the
church’s earliest apologists or defenders. Church historian
Robert Grant says Justin was “the most important second
century apologist.”{2} As we consider the work of Justin,
along the way we’ll see some similarities in the charges made
against Christians in his day and ours. Maybe we can learn
something from this second century Christian.

Justin’s Life

It is believed that Justin was born shortly after 100 A.D. His
birthplace was Flavia Neapolis, in Syria-Palestine, or
Samaria.{3} Justin’s childhood education included rhetoric,
poetry, and history. As a young adult he took a special
interest in philosophy, and studied primarily Stoicism and
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Platonism.{4} Justin was searching for God, which “is the goal
of Plato’s philosophy,” he said.{5}

Justin was introduced to the faith directly by an old man who
engaged him in discussion about philosophical issues and then
told him about Jesus. He took Justin to the Hebrew prophets
who were before the philosophers, he said, and who spoke "“as
reliable witnesses of the truth.”{6} They prophesied of the
coming of Christ, and their prophecies were fulfilled 1in
Jesus. Justin said that afterward “my spirit was immediately
set on fire, and an affection for the prophets, and for those
who are friends of Christ, took hold of me; while pondering on
his words, I discovered that his was the only sure and useful
philosophy. . . . it is my wish that everyone would be of the
same sentiments as I, and never spurn the Savior’'s words.”{7}
Justin sought out Christians who taught him history and
Christian doctrine, and then “devoted himself wholly to the
spread and vindication of the Christian religion.”{8}

Justin continued to wear the cloak which identified him as a
philosopher, and he taught students in Ephesus and later in
Rome. James Kiefer notes that “he engaged in debates and
disputations with non-Christians of all varieties, pagans,
Jews, and heretics.”{9}

Justin’s conviction of the truth of Christ was so complete,
that he died a martyr’'s death somewhere around 165 A.D.
Eusebius, the early church historian, said he was denounced by
the Cynic Crescens with whom he engaged in debate shortly
before his death.{10} Justin was beheaded along with six of
his students.

Historian Philip Schaff sums up Justin’s character and
ministry this way:

He had acquired considerable classical and philosophical
culture before his conversion, and then made it subservient
to the defense of the faith. He was not a man of genius and



accurate scholarship, but of respectable talent, extensive
reading, and enormous memory. . . . He had the courage of a
confessor in life and of a martyr in death. It is impossible
not to admire his fearless devotion to the cause of truth and
the defense of his persecuted brethren. {11}

Justin’s Writings

Several books have been attributed to Justin, but only three
are universally accepted as genuine. They are what are now
called the First Apology and the Second Apology, and the
Dialogue With Trypho the Jew. His First Apology was addressed
to Emperor Antoninus Pius, who reigned from 138-161 A.D., his
sons, Lucius and Marcus Aurelius, and to the Roman Senate and
“the whole Roman people.”{12} The Second Apology was
apparently addressed to the Roman Senate, although it
originally might have been attached to the First. Both were
written in response to persecution.

Justin and Greek Philosophy

Justin’s understanding of Christianity was filtered through
the philosophy he had learned. The Platonism of Justin’s day
had a strong theistic bent, and its high moral tone seemed to
accord with Christianity. Justin (and others) connected the
Logos of philosophy with the Logos of John chapter 1.
Historian Philip Schaff describes the thinking this way:

The Logos is the pre-existent, absolute, personal Reason, and
Christ is the embodiment of it, the Logos incarnate. Whatever
is rational 1is Christian, and whatever 1s Christian 1s
rational. The Logos endowed all men with reason and freedom,
which are not lost by the fall. He scattered seeds of truth
before his incarnation, not only among the Jews, but also
among the Greeks and barbarians, especially among
philosophers and poets, who are the prophets of the heathen.
Those who lived reasonably and virtuously 1in obedience to
this preparatory light were Christians in fact, though not in



name; while those who lived unreasonably were Christless and
enemies of Christ. Socrates was a Christian as well as
Abraham, though he did not know it.{13}

In addition to this source of truth, Justin (and others)
believed that the teachings of Moses were handed down through
the Egyptians to the Greeks.{14} God was not simply known
through abstract reasoning; He made Himself known personally
as well as He spoke to the prophets who in turn made Him known

to us.{15}

If Justin’s idea about Christ and the Logos seems odd, we
should keep in mind that we, too, typically understand
Christianity through the categories of the philosophies of our
day. We aren’t completely neutral readers of Scripture.

For example, in modern times science has been considered to be
the supreme source of truth. This fed the development of
evidential apologetics. This is a method which emphasizes
historical and natural facts as evidences for the faith. But
scholars have come to see that facts aren’t the completely
value-free “truths” modernism taught. Other Christians who
object to what they consider such an overly rationalistic
approach have drawn from existentialist philosophers who are
more concerned with the human condition. In other areas, too,
we reveal the ideals of modernism in our Christian lives. How
many “how-to” books are on the shelves of Christian
bookstores? There is a tendency to take a “do this and such-
and-such will result” attitude about our personal and
spiritual development. Proper technique is a very modernistic
notion.

Thus, we shouldn’t be too harsh with Justin Martyr. He was a
man of his times who did his best to explicate and defend
Christian beliefs using the framework of thought with which he
was familiar. In doing so, he was a significant force in the
development of Christian theology and apologetics in the early



church.

Justin’s Apologetics
Christians Treated Unfairly

In his two Apologies, Justin’s primary goal was to defend
Christians rather than Christianity per se.{16} Christians
were being treated unfairly; Justin’s ambition was to get fair
treatment for them. Persecution had advanced to the point
where Christians were worthy of judgment just for bearing the
name Christian. Their odd worship habits, their refusal to
participate in the civic cults and in emperor worship, and
their strange beliefs were enough to create a general bias
against them. Thus it was that under some emperors and local
governors Christians could be brought to trial just for
bearing the name.

Christians and Atheism

Part of the problem was a misrepresentation of Christian
beliefs. Because Christians wouldn’t worship the Greek and
Roman gods, they were called atheists. Justin asked how they
could be atheists since they worshipped “the Most True God.”
Christians worship the Father, Son, and Prophetic Spirit, he
said, and “pay homage to them in reason and truth.” Justin
also pointed out the inconsistency of Roman rulers. Some of
their own philosophers taught that there were no gods, but
they weren’t persecuted just for bearing the name philosopher.
Even worse, some poets denounced Jupiter but were honored by
governmental leaders. {17}

Christians and Citizenship

Another accusation against Christians was that they were
enemies of the state. Their lack of participation in pagan
religious rituals, which were a part of everyday public life
during those days, and their talk about belonging to another
kingdom led to charges that they weren’t good citizens. Justin



responded they weren’t looking for an earthly kingdom, one
that would threaten Rome. If they were, they wouldn’t go to
their deaths so calmly, but would run away and hide until the
kingdom came on earth. Furthermore, he insisted that “we, more
than all other men, are truly your helpers and allies 1in
fostering peace,” because Christians knew they would face God
one day and give an account of their lives.{18} “Only God do
we worship,” he said, “but in other things we joyfully obey
you, acknowledging you as the kings and rulers of men.”{19} As
a specific example of being good citizens, Justin cited that
Christians are faithful in paying taxes because Jesus said
they should (Matt. 22:20-21). Justin’s general argument was
that by living virtuous lives, something highly regarded in
Greek philosophy, Christians were by conviction good citizens.

The Situation Today

Does this kind of situation sound familiar to you? Today,
bearing the name fundamentalist or being associated with a
well-known Christian like Jerry Falwell or Pat Robertson is
enough to be convicted of being mean-spirited, bigoted, close-
minded, and certainly harmful to society.{20} If we Christians
would just keep our religion private while in public, agreeing
with the sentiments of secular society, we would be
acceptable. To this we must respond as Justin did, not by
getting red in the face and sinking to the level of name-
calling in response, but by setting forth what we really
believe and by showing that we—and Christianity itself-really
aren’t harmful to a well-ordered society, but in fact are good
for it. We might want to go further and show how the morality
of our day is harmful to society. This might be persuasive to
some, but certainly not on everyone, maybe not on most. But in
clarifying what we believe and why we believe it, we will
strengthen the church, and this is important if, as I think,
believers are weakened more through name-calling and ostracism
than through attacks on doctrine.

Christianity as Moral



In addition to being called enemies of the state and atheists,
Christians in the early church were charged with engaging in
gross immorality. For example, they were said to engage in
orgies and in cannibalism in their worship services. In his
apologies, Justin defended Christians as being instead people
of high moral character.

For one thing, Justin said, Christians demonstrated their
honesty by not lying when brought to trial. Because they were
people of truth, they would confess their faith even unto
death. They loved truth more than life itself. Christians were
patient in times of persecution, and showed love even to their
enemies.

This attitude of living according to truth was one example of
the change brought about in people’s lives following their
conversion. One writer notes that this change came to be known
as “the triumphal song of the Apologists.”{21} Justin said:

We who once reveled in impurities now cling to purity; we who
devoted ourselves to the arts of magic now consecrate
ourselves to the good and unbegotten God; we who loved above
all else the ways of acquiring riches and possessions now
hand over to a community fund what we possess, and share it
with every needy person; we who hated and killed one another
and would not share our hearth with those of another tribe
because of their [different] customs, now, after the coming
of Christ, live together with them, and pray for our enemies,
and try to convince those who hate us unjustly. . . .{22}

Justin also emphasized the chaste behavior of Christians, in
response to accusations of immoral behavior during worship. To
show how far that was from the truth, he told the story of a
young man who asked that a surgeon make him a eunuch to prove
that Christians do not practice promiscuity. The request was
denied, so the young man chose to remain unmarried and
accountable to fellow believers.{23}



One of Justin’s apologetical tactics was to contrast what the
Christians were falsely charged with doing, and punished for
it, with what the Romans did with impunity. For example,
Christians were charged with killing babies in worship
services and then consuming them. Justin countered that it was
the worshipers of Saturn who engaged in homicide and 1in
drinking blood, and other pagans who sprinkled the blood of
men and animals on their idols. Christians were accused of
sexual immorality, but it was their critics, Justin said, who
imitated “Jupiter and the other gods in sodomy and sinful
relations with women.”{24}

Today, Christians who oppose abortion are said to hate women.
Those who believe that homosexuality is wrong are called hate-
mongers. When we try to present our case as Justin did it can
be hard to get a hearing. This isn’t to say we shouldn’t
attempt to clarify our beliefs or even to show how critics can
be as immoral as they accuse Christians of being.{25} What we
need to remember is that a clarification of Christian
teachings isn’t enough. It wasn’t in Justin’s day. Consider
the means he listed by which people were brought to Christ. He
said that many were “turned from a life of violence and
tyranny, because they were conquered either by the constancy
of their neighbors’ lives, or by the strange patience they
noticed in their injured associates, or by experiencing their
honesty in business matters.”{26} Christians’ high moral
character, even though often maligned, is a powerful witness
and apologetic for the faith.

Justin’s Case for Christ

As part of his defense of Christians before the Emperor and
Roman Senate, Justin also argued that Christianity was true.
This was important because reason and the pursuit of truth
were highly valued by the Roman intelligentsia. Since one of
the charges against Christians was that they held
superstitious beliefs, it had to be shown that their beliefs



were reasonable. Let’s consider Justin’s central case for the
truth of Christianity, namely, that the coming of Christ—the
Logos of God—-was foretold through the Prophetic Spirit
thousands of years in advance.

Eternal Logos

Earlier I spoke of how Christ was identified with the
Logos—the locus of reason in the universe-of which the
philosophers spoke. Speaking of Him in these terms would help
gain a hearing from the cultured classes of his day. As one
historian noted, “Whenever [the Logos] was mentioned the
interest of all was at once secured.”{27} It was important to
show the reasonableness of the faith, and the Logos was the
locus of reason in major schools of Greek philosophy. To quote
Philip Schaff again, “Christianity is the highest reason,” for
Justin. “The Logos is the pre-existent, absolute, personal
Reason, and Christ is the embodiment of it, the Logos
incarnate. Whatever is rational is Christian, and whatever 1is
Christian is rational.”{28} In addition to guaranteeing the
rationality of Christianity, identifying Jesus as the Logos
indicated His antiquity, which was important to the Greek mind
in establishing the truth of a belief. I should note here that
this emphasis on reason should not leave us thinking that
faith meant nothing for Justin. He repeatedly refers to faith
in his apologies. He speaks of us being made whole “by faith
through the blood and the death of Christ.”{29} He even refers
back to Abraham who “was justified and blessed by God because
of his faith in Him.”{30} However, even here the matter of
knowledge is central because Justin put more weight on
believing in the teachings of Christ than on believing in
Christ himself. Fulfilled Prophecies But why should this claim
about Jesus be believed? The reason was that He was the
fulfillment of prophecies made thousands of years earlier
which proved that He wasn’t just a man who could do magic, but
the promised Son of God. “We are actual eye-witnesses of
events that have happened and are happening in the very manner



in which they were fortold [sic],” he said.{31} Justin
summarized the 0ld Testament prophecies about Christ this way:

In the books of the Prophets, indeed, we found Jesus our
Christ foretold as coming to us born of a virgin, reaching
manhood, curing every disease and ailment, raising the dead
to life, being hated, unrecognized, and crucified, dying,
rising from the dead, ascending into Heaven, and being called
and actually being the Son of God. And that He would send
certain persons to every nation to make known these things,
and that the former Gentiles rather [than Jews] would believe
in Him. He was foretold, in truth, before He actually
appeared, first five thousand years before, then four
thousand, then three thousand, then two thousand, then one
thousand, and finally eight hundred. For, 1in succeeding
generations new Prophets rose time and again.{32}

Not only was the fulfillment of prophecy remarkable in itself,
but it was also significant that such prophecies were made
long before the Greek philosophers, for, unlike today,
antiquity was important to the Greek mind in establishing the
truth of a belief.

Conclusion

For all the weaknesses in his theology and apologetics, Justin
Martyr provides an example of those who took their faith very
seriously in the early church, and who sought to be a
mouthpiece for the Lord and a defender of His people. Schaff
says that “[Justin’s writings] attest his honesty and
earnestness, his enthusiastic love for Christianity, and his
fearlessness in its defense against all assaults from without
and perversions from within.”{33} While it might seem to us
that Christianity was really just philosophy to Justin,
historian Jaroslav Pelikan notes that Justin’s faith was fed
more by what the church confessed about Christ than by his own
philosophical speculation. “He was, after all, ready to lay



down his 1life for Christ; and his martyrdom speaks louder,
even doctrinally, than does his apologetics.”{34}
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The Need to Read Francis
Schaeffer

Todd Kappelman provides us with a compelling introduction to
the thought and writings of Francis Schaeffer, one of the
great Christian thinkers of the 20th century. As a Christian
scholar and a visionary worldview thinker, Schaeffer applied
Scriptural truth to the issues people are dealing with in the
modern world. He demonstrated that Christ’s truth 1is
universal both across time and cultures.

The Need to Read series began several months ago with a
program on C.S. Lewis . The rationale for this series is that
many of the great writers who have helped many Christians
mature are now either unknown or neglected by many who could
use these authors insights into the faith.
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This installment focuses on Francis Schaeffer (1912-1984), one
of the most recognized and respected Christian authors of the
twentieth century. He saw so much more in what he was looking
at and agonized over it much more that the rest of us. He was
one of the truly great Christians of our time.{1l} If this is
the case, and I and many others believe that it is, then this
question follows: What was Schaeffer 1looking at? The
remarkable answer to this question is all of human history and
the long chain of events which have led to modern man as we
see him today.

In a time when true scholarship is often equated with
specialization in a particular period, people, or subject,
Schaeffer was a grand generalist. He was a true Renaissance
man who knew something about everything, as opposed to
everything about something. In addition to his remarkable and
encyclopedic knowledge of human history, he was able to
connect important events together such that Christians can see
what has happened in human history, what is happening now, and
what will happen if man continues on his present course.
Schaeffer was a visionary who had an uncanny understanding of
the times we live in and what mankind can expect in the near
future.

Schaeffers greatest gift, like that of C.S. Lewis, was his
concern for the average Christian. He believed philosophy,
theology, and ethics should not be reserved for the
conversation of learned academics; rather they should be the
daily concern of the man on the street. The price for
ignorance of the subjects could be our 1life, or more
importantly, our very souls. The Scriptures are very clear
concerning the price of ignorance. The prophet Hosea said that
Gods people perish for lack of knowledge.{2} In light of this
observation, Schaeffers genius was his ability to communicate
extremely difficult philosophical and theological issues on a
non- technical level. His writings provide Christians with
access to some of the most pressing concerns of our times.



Several aspects of Schaeffers style and sweeping concerns will
be discussed in this essay. First, he perceived the wholeness
of the created order. There is a basic need in all human
beings to know the answers to the great questions of life, and
Schaeffer believed that God has given man the answers in the
form of natural and specific revelation.

Second, Schaeffer believed that man has a natural inclination
to desire the reasonable. Schaeffer argued that the Christian
faith is not only true, but that it is the most plausible
account for the existence of man and his place in the
universe. He contended that an irrational faith is not what
God intended to communicate to man.

Third, Schaeffer was one of the original cultural critics of
the twentieth century. He believed that mankind, both
Christians and non-Christians, was adrift on a sea of
irrationality. He further believed that this drift was
intensifying to the point that true, orthodox Christianity was
being lost.

Schaeffer and The God Who Is There

Francis Schaeffer developed some important themes in three of
his books: The God Who Is There, Escape from Reason, and He Is
There and He Is Not Silent.

Lets consider The God Who Is There first. The major thesis in
this book is that modern man has abandoned the idea of truth,
and that has had widespread consequences in every area of
life.

In his argumentation, Schaeffer summarizes the last half of
the twentieth century, tracing the development of the
intellectual climate in Western society. Previous generations
had grown up with a basic operational belief that the law of
non-contradiction was true. What Schaeffer would have us
understand about the law of non- contradiction is this: a



statement cannot be both true and false in the same way at the
same time. For example, you are either reading this essay or
you are not. You cannot be both reading this and not reading
it at the same time. Either you are or you are not—choose one.

When we hear something like this, our first reaction is of
course we believe in this law of non-contradiction. We believe
in it and live by it, even if we did not know what it was
called until just a few moments ago. But Schaeffer points out
that there has been a gradual decline of belief in this basic
principle beginning with philosophy in the late eighteenth
century. This first step in the movement away from reason is
followed by second and third steps in the areas of art and
music. These are, in turn, followed by the fourth steps of
general culture and theology. There is much debate about which
step came first and who followed whom. The important thing to
realize is that after the seventeenth and eighteenth century
Enlightenment in Europe, and certainly before the height of
the Industrial age, men in the highest positions of academic
and artistic life began to think very differently.

In the first half of this century, Western man began to think
in terms of mutually exclusive truths. In other words, we
began to believe that two people could believe mutually
exclusive truths simultaneously and both of them could be
correct. This would be like two people seeing an object and
one claiming that it existed and the other claiming that it
did not exist. The two men shake hands and say that they are
both right in their conclusions. Objective reality 1is
completely undermined and nothing is true. The result of this
thinking is that man begins to despair of his condition.{3} He
doesnt know what is ultimately true.

Schaeffers ambition was to help Christians be salt and light
in our world. And to do that, we have to understand how people
think. Schaeffer also cautions Christians against capitulation
to irrationality themselves.{4} In the spirit of cooperation,
many Christians are choosing to remain silent when they hear



people say that all religions are the same, or that
Christianity may be true for one person, but not true for
another. Christians cannot afford to remain silent in a world
that is embracing irrationality. The wunity of orthodox
Christianity should be centered and grounded on truth. This 1is
not always easy, but it is absolutely necessary.

Escape from Reason

In The God Who Is There, Schaeffers main thesis is that modern
man is characterized by his willingness to live a life of
contradictions. In the book Escape from Reason, he shows how
we arrived at this position, and what can be done about it.

Francis Schaeffer believed that one of the great watershed
periods of human history occurred in the late sixteenth and
early seventeenth centuries. The Reformation was a fifteenth
and sixteenth century movement, but it was religious in nature
and ultimately resulted in the formation of the Protestant
churches. The Renaissance, argues Schaeffer, 1largely
emphasized human reason and the achievements of man. In sharp
contrast, the Reformation emphasized the will of God and the
authority of the Holy Scriptures. It must be remembered that
Schaeffer is generalizing in much of what is said here and
that both movements had good and bad aspects.

Schaeffer maintains that men in the Renaissance believed they
were great because of the wonderful art, literature, and
architecture they produced. The Reformation man believed he
was great because of the God who had made him. Man was made to
have a relationship with his creator, but the Renaissance man
found himself more and more concerned with the things of this
world.{5}

As the emphasis on man increased, the importance of God
decreased. This movement was further facilitated by
discoveries in the sciences which allowed man to understand
the universe on purely naturalistic principles. The result of



mans success 1in explaining some aspects of the universe
through reason alone was that he began to try to explain every
aspect of the universe through reason alone.

Men found that they were able to explain much through reason,
but the larger philosophical questions proved to be too great.
In addition, they discovered that there were many questions
that could not be answered by reason alone. Some of these
questions were: How did everything begin? Why 1is there
something rather than nothing? What happens to us after we
die? These questions are traditionally answered by theology,
and the answers usually included an appeal to a divine being
called God.

Modern man, thus, was faced with two possibilities. Either he
could return to the answers found in the Scriptures, or he
could live as though life had meaning even though he did not
believe that it really did.{6} Schaeffer argued that men in
the Western philosophical tradition 1largely opted for
irrational existence, escaping the requirements of reason,
hence the title Escape from Reason. Schaeffers conclusion to
this problem is that Christians must return to a serious
belief in the Scriptures and their ability to answer the big
philosophical problems, and that we must live our faith
consistently in front of the world.{7} In addition, Schaeffer
believed that the days are gone when the average man on the
street would respond to the Gospel. The language has changed,
and we must learn to speak in this new language.{8} We must
educate ourselves and be ready to give an account of how
modern man got into his present state of affairs.

He Is There and He Is Not Silent

In the analysis of the previous two books, we have seen that
Schaeffer explains the development of modern history and how
mankind has largely embraced non-reason in the area of morals.
In He Is There and He Is Not Silent, Schaeffer outlines a
solution for the predicament that faces modern man. He argues



that there are three areas in which modern mankind has an
absolute necessity for God: metaphysics, morals, and
epistemology.{9} These are three areas of philosophy which
have to do with, respectively, the problem of existence, the
problem of mans moral behavior, and how man can come to a true
knowledge of anything at all.

Prior to the seventeenth century, philosophy and theology
recognized that they were dealing with the same basic
questions. The only difference between the two disciplines was
that the former appealed largely to reason and natural
revelation, while the latter appealed mostly to reason and
special revelation. In the middle ages, philosophy was said to
be the handmaiden to theology. Theology was understood to be
the queen of the sciences. When philosophy took the lead, it
soon became apparent that it was not up to the task of
answering the big questions. The reality of God known through
His revelation, however, does provide the answers for such
questions.

Lets consider the areas of metaphysics, moral, and
epistemology. The metaphysical need for the existence of God
implies that there must be something or someone who is big
enough, powerful enough, wise enough, and willing enough to
create and maintain the universe we live in. If these
requirements are not met, then man is forced to admit that he
is here by chance occurrence and has no special destiny.{10}

The moral necessity of Gods existence centers on man as a
personal being and a being who distinguishes between right and
wrong. There are only two options. Either man was created from
an impersonal beginning and his moral system is a product of
his culture, or man had a personal beginning and was given
laws to follow and an internal sense of right and wrong.{11}
The moral necessity of God is founded on the philosophical
need to account for why man is both cruel and wonderful at the
same time. This can only be explained in terms of the biblical
account of the Fall.



The epistemological necessity of Gods existence addresses our
ability to know what is ultimately real. Much of the modern
problem in the area of knowledge began in the seventeenth
century. As the scientific revolution developed, the criteria
for truth became that which could be demonstrated in a
laboratory. The result was that belief in God and the
miraculous, which cannot be demonstrated in a laboratory, came
into doubt and were eventually dismissed by many. The final
result was pessimism regarding theological truths and, more
recently, any truth at all. We have all encountered the
individual who asks, How do you know that? And often this
question 1is repeated for every subsequent answer.

The only answer to these three dilemmas is an appeal to the
God who is there, and to His natural and special revelation.
The basis of Christianity is the belief that God is there and
that man can communicate with Him. If this is not true, then
we are without a foundation.

Francis Schaeffer and “The Man Without a
Bible”

The purpose of this discussion of the works of Francis
Schaeffer is that we hope Christians will once again turn to
this great apologist for the Christian faith and learn from
him. In closing, we will address one of his lesser known works
titled Death In The City. In chapter seven, The Man Without a
Bible, Schaeffer offers some advice for Christians living in a
post-Christian world. He argues very convincingly that the
church in America has largely turned away from God and the
knowledge of the things of God. This occurred in just a few
short decades, from the 1920s to the 1960s.{12}

We must always bear in mind that many people do not believe
that the Bible is inspired or authoritative. For these people
the Bible is just another book. The dismantling of biblical
authority has been very efficient in the last 150 years. Very



few of our major secular universities treat the Bible as
authoritative anymore. Yet many of these universities were
founded at a time when no one would have doubted the
importance of the Holy Scriptures. The majority of men at the
end of this century hold vastly different views about the
Bible than did their ancestors at the close of the previous
century. So, how do we share the Christian message with the
man without the Bible?

Schaeffer cites three instances where Paul spoke to non-
Christians and did not appeal to the Scriptures. These are
found in Acts 14:15-17; 17:16-32, and Romans 1:18-2:16. The
reason that Paul did not use the Scriptures on these three
occasions 1is that the people he was addressing did not
recognize the claims that the Holy Scriptures made on their
lives. In approaching these individuals, Paul appealed to the
moral knowledge that men possess as a feature of their created
being. Schaeffer refers to this as the manishness of man.

In Romans 1:18 we have the description of Gods wrath being
poured out on man. Schaeffer believes that this is an ideal
place to approach modern man. We may tell the modern non-
believer that he knows that God exists and that he has
suppressed this knowledge. (The knowledge of God must be
understood here as natural revelation, and not the gospel.)
Paul means that each and every man, regardless of what he
says, knows that God exists. This knowledge of God that the
non-believer possesses is supplemented by the moral argument
for Gods existence. The fact that men hold beliefs about right
and wrong betrays the fact that they know that God necessarily
exists. Men willingly suppress this knowledge of God and this
brings His wrath.

The man without the Bible has suppressed the natural
revelation of God, not the special revelation found in the
Scriptures. The man without the Bible has not followed his
initial knowledge of God to the proper conclusions and
therefore remains lost. The many men without the Bible present



both an opportunity and a challenge for the Christian. The
opportunity is that this man is lost and Christians can share
their faith with him. The challenge is in showing these lost
people how the world around them and the human nature within
them point toward the existence of God.

Francis Schaeffer was wonderful at discussing Christian truths
with non-believers without appealing to the Scriptures. It is
our loss if we do not familiarize ourselves with, and use, the
works of one of this countrys greatest Christian thinkers.
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What Do I Say Now?

“True for You, But Not For Me”

Since the church began, objections have been raised to the
faith. They have varied according to the beliefs and mindset
of the day. To be effective in taking a stand for the truth,
Christians have had to know the current questions and
objections. Maybe youve heard some of the more common
objections today such as “Jesus never claimed to be God,” or,
“What gives you the right to say other peoples morals are
wrong?” Or how about, “That might be true for you, but its not
true for me.” Sometimes these objections are well thought out,
but often they sound more like slogans, catch-phrases the non-
believer has heard but to which he or she probably hasnt given
much thought.

If objections such as these have brought an abrupt end to any
of your conversations because you werent sure how to respond,
a book published last year might be just what you need. The
title is “True For You, But Not For Me”: Deflating the Slogans
That Leave Christians Speechless, and it was written by Paul
Copan, an associate with Ravi Zacharias International
Ministries. Copans goal in this book is to provide responses
for Christians who find themselves stumped by the objections
of critics. To that end he deals with objections in such areas
as knowledge of truth, morality, the uniqueness of Christ, and
the hope of those whove never heard the Gospel.
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In this article, Ill pull out a few of these objections and
give brief answers, some from Copan, and some of my own.

Before doing that, however, I need to make an important point.
If non-believers are doing nothing more than sloganeering by
hurling objections that they really dont understand, rattling
off memorized answers that we dont understand, Christians can
be guilty of the same behavior of our opponents. Even though
the objections might sound recorded, our answers neednt. Thus,
I strongly suggest that you get a copy of Copans book or
obtain some other books on apologetics which will fill in the
gaps left by our discussion.

Relativism

Lets begin with a brief look at the issue of relativism and
what it means for discussions about Christianity.

Relativism shows itself primarily in matters of truth and
morality. When we say that truth is relative, we mean that it
differs according to the times, or to particular
circumstances, or to differing tastes and interests. It is the
denial that objective truth exists; that is, truth that
applies to all people and for all time. Now, most people will
probably agree that there is truth in matters of scientific
fact, but with respect to religion and morality, each person
is said to have his or her own truth. Such things are matters
of opinion at best, and are true only relative to particular
individuals.

The implications of this are enormous. Evangelism, or the
effort to persuade people to believe that the Gospel is true,
is prohibited.{1} The claim to have the truth about a persons
relationship with God is considered arrogant or elitist.
Tolerance becomes the “cardinal virtue.”{2} The rule seems to
be this: Follow your own heart, and dont interfere with anyone
following his or hers.



These are problems which relativism produces in dealing with
others. But what about our own Christianity? If truth isnt
fixed, maybe I should just drop all this Christian business
when it becomes inconvenient.

Relativism with Respect to Knowledge

Lets consider the objection represented in the title of Copans
book: that is, “Well, that may be true for you, but its not
for me.” Here the non-believer 1is essentially saying that its
okay for you to adopt Christianity if you choose— that it can
be your truth. But as far as hes concerned, he has not chosen
to believe it— for whatever reasons— so it isnt true for him.

This objection would make better sense if the critic said,
“Christianity is meaningful for you, but it isnt for me.” Or,
“Christianity might work for you, but it doesnt for me.” These
are reasonable objections and invite serious discussion about
the meaning of Christ for every individual and how
Christianity “works” in our lives. But the objection voiced is
that Christianity is true for some people, but not for others.
How can that be? Truth is that which is real or statements
about what is really the case. “True for you, but not for me”
can only be a valid idea if truth 1is relative to persons,
times, circumstances, or places.

The Christian should question the person about this. Does he
believe that truth is relative? If so, then hes actually
undercutting his own claims. You see, the statement, “It may
be true for you, but its not for me,” becomes relative as
well. No statement the person makes can be considered a fixed
truth that everyone— even the relativist— should believe. So,
our first response might be to point out that, based upon his
own relativistic views, anything he says is relative; its
truth-status might change tomorrow. So theres no reason for
anyone to take it seriously.{3}

On a deeper level we can point out that if theres no



objective, fixed truth, all meaningful conversation will grind
to a halt. If nothing a person says can be taken as true or
false in the normal sense, the listener wont know if the
speaker really means what he says. What would be the value,
for example, of reading the cautions on a bottle of pills if
the meaning and truth of the words arent set? Trying to
communicate ideas when truth and meaning fluctuate like the
stock market is like trying to nail Jell-0 to a wall. Theres
no way to get hold of any idea with which to agree or
disagree.

The non-believer might object that not all matters are
relative, only matters of religion and morality. However, the
burden is on the relativist to prove that matters of religion
and morality are relative, for it isnt obvious that this 1is
so. Why should these matters be treated differently with
respect to truth than others? The fact that one cant debate
morality on the basis of evidences as one would, say, a
scientific issue doesnt mean that the truth about it cant be
known. More important, however, is the fact that Christianity
in particular is tied very tightly to historical events which
are matters of fact.

Christianity cant be true for one person but not for another.
Either it is true— and all should believe— or it isnt— and it
should be discarded.

Moral Relativism

Lets turn our attention to objections regarding morality. One
objection we hear is similar to one weve already discussed
about truth. Non-believers will say, “Your values might be
right for you, but they arent for me.”{4}

First, we need to understand the historic Christian view of
morality. According to Scripture, morals are grounded in God.
As God is unchanging, so also is His morality. As Paul Copan
notes, such morals are discovered, not invented.{5} They are



objective; they do not come from within you or me, but are
true completely apart from us.

Having abandoned God as the standard for morality and replaced
Him with ourselves, some say there 1is no objective morality.
When told that a certain individual believed that morality is
a sham, Samuel Johnson responded, “Why sir, if he really
believes there is no distinction between virtue and vice, let
us count our spoons before he leaves.”{6} Johnsons quip doesnt
prove that morals are objective, but it indicates how well
have to live if they arent. If matters of morality are
relative, how can we trust anything another person says about
moral issues? For example, if a person says that you can trust
him to hold your money for you because he is honest, how do
you know whether what he means by “honest” is what you mean by
it? And how can you be sure he wont decide once he has your
money that honesty isnt such a good policy after all? Such a
situation would be “existentially (or practically)
unworkable.”"{7}

Paul Copan argues that we know intuitively that some things
are wrong for everyone. Ask the non-believer if torture, slave
labor, and rape are okay for some people. Ask him if there 1is
a moral distinction between the labors of the late Mother
Teresa and Adolph Hitler. Or press him even further and ask
how he would respond if he were arrested and beaten for no
reason, or if someone pounded his car with a sledgehammer.{8}
Would he feel better knowing that the perpetrators found
personal fulfillment in such activities? Or would he cry
“Unfair!”?

Some non-believers are willing to concede that within a given
society there must be moral standards in order for people to
live together in peace. However, theyll say, differences
between cultures are legitimate. Thus, theyll complain, “Who
are you to say another cultures values are wrong?”{9} One
culture has no right to force its morality on another.



But is it true that moral standards are culturally relative?
Or perhaps the better question should be, Is it really likely
that the non-believer believes this himself? You might recall
the Womens Conference in Beijing several years ago.
Representatives from all over the world gathered to plan
strategies for gaining rights for women who were being
oppressed. Could a cultural relativist support such a
conference? Its hard to see how. Cultural relativism leaves a
society with its hands tied in the face of atrocities
committed by people of other cultures. But as we have noted
before, we know intuitively that some things are wrong, not
just for me or my culture but for all peoples and all
cultures. To take a firm stand against the immoral acts of
individuals or cultures one needs the foundation of moral
absolutes.

Religious Pluralism

Christians today, especially on college campuses, are free to
believe as they please and practice their Christianity as they
wish . . . as long as they arent foolish enough to actually
say out loud that they believe that Jesus is the only way to
God. Nothing brings on the wrath of non-believers and invites
insults and name- calling like claims for the exclusivity of
Christ.

Religious pluralism is in vogue today. Many people believe
either that religions are truly different but equally valid
since no one really knows the truth about ultimate realities.
Others believe that the adherents of at least all the major
religions are really worshipping the same “Higher Being;"” they
just call him (or it) by different names. Religions are
superficially different, they believe, but essentially the
same.

Lets look at a couple of objections stemming from a
pluralistic mindset.



One objection 1is that “Christianity 1is arrogant and
imperialistic”{10} for presenting itself as the only way. Of
course, Christians can act in an arrogant and imperialistic
manner, and in such cases they deserve to be called down. But
this objection often arises simply as a response to the claim
of exclusivity regardless of the Christians manner. The only
way this claim could be arrogant, however, 1is if there are
indeed competing religions or philosophies which are equally
valid. So, to make a valid point, the critic needs to prove
that Christianity isnt what it claims to be.

As Copan notes, it can just as easily be the critic who is
arrogant. Pluralists who reinterpret religious beliefs to suit
their pluralism are in effect telling Christians, Muslims,
Hindus, etc., what it is they really believe. Like the king of
Benares who knows that the blind men are really touching an
elephant when they think they are touching a wall or a rope or
something else, the pluralist believes he or she knows what
all the adherents of the major world religions dont. The
pluralist must have a view of truth that others dont. That 1is
arrogance.{11}

Youve probably heard this objection to the exclusive claims of
Christ: “If you grew up in India, youd be a Hindu.”{12} The
assertion is that we only believe what we do because thats the
way we were brought up. This argument commits what is called
the genetic fallacy. It tries to explain away a belief or idea
based upon its source. But as Copan says, “What if we tell a
Marxist or a conservative Republican that if he had been
raised in Nazi Germany, he would have belonged to the Hitler
Youth? He will probably agree but ask what your point is.”{13}
The same argument, in fact, could be turned back on the
pluralist to explain his belief in pluralism! Copan quotes
Alvin Plantinga who says, “Pluralism isnt and hasnt been
widely popular in the world at large; if the pluralist had
been born in Madagascar, or medieval France, he probably
wouldnt have been a pluralist. Does it follow that he shouldnt



be a pluralist. . . ?”{14} The pluralist, in todays
relativistic climate, is just as apt to be going along with
the beliefs of his culture. So why should we believe him?

The Uniqueness of Christ

The idea that Jesus is the only way to God has always been a
stumbling block for non-Christians. Lets consider two specific
objections stemming from this claim.

Even people who have made no commitment to Christ as Lord hold
Him in very high regard. Jesus is usually at or near the top
of lists of the greatest people who ever lived. But as odd as
it seems, people find a way to categorize Jesus so that they
can regard Him as one of the greatest humans ever to have
lived while rejecting His central teachings! Thus, one way to
deflect the Christian message isnt so much an outright
rejection of the faith as it is a reduction of it. Thus, a
slogan often heard is “Jesus is just like any other great
religious leader.”{15}

One has to wonder, however, how a man can be considered only a
great religious teacher (or to have a high level of “God-
consciousness”, as some say) who made the kinds of claims
Jesus did, or who did the works that He did. Consider the
claims He made for Himself: that He could forgive sins, that
He would judge the world, that He and the Father are one. None
of the other great religious teachers made such claims.
Furthermore, none of the others rose from the dead to give
credence to what He taught.

A favorite objection to arguments for the deity of Christ 1is
that Jesus never said, “I am God”.{16} But does the fact that
there is no record of Him saying those exact words mean that
He didnt see Himself as such?

What reasons do we have for believing Jesus was divine? Here
are a few.{17} He claimed to have a unique relationship to the



Father (John 20:17). He accepted the title “The Christ, the
Son of the Blessed One” (Mark 14:61-62). He identified Himself
with the Son of Man in Daniels prophecies who was understood
to be the Messiah, the special one sent from God (Matt. 26:64,
Dan. 7:13). He spoke on His own authority as though Gods
commands were His own (Mark 1:27). He claimed to forgive sins
which 1is something only God can do (Mark 2:1-12). He called
for devotion to Himself, not just to God (Matt. 10:34-39). He
identified Himself with the “I Am” of the 0ld Testament (John
8:57-59). As Copan notes, “Jesus didnt need to explicitly
assert his divinity because his words and deeds and self-
understanding assumed his divine status.”{18}

If this is so, why didnt Jesus plainly say, “I am God”? There
are several possible reasons. First, He came to minister to
the Jews first. Being so strongly monotheistic, they would
have killed Jesus the first time He referred to Himself as
God. Second, “God” is a term mostly reserved for the Father.
It serves to highlight His authority even over the second
Person of the Trinity. Third, Jesus humanity was just as
important as His deity. To refer to Himself as God would have
caused His deity to overshadow His humanity. Remember that the
Incarnation was a new and strange thing. It was something that
most people had to be eased into. Conclusion

Although Christians cant be expected to have satisfactory
answers to all the possible objections people can throw our
way, with a little study we can learn some sound responses to
some of the clichéd objections of our day. Phrases little
understood and tossed out in a knee-jerk fashion can still
have a profound influence upon us. We need to recognize them
and defuse them.

If you still think youd like more ammunition, get a copy of
Paul Copans book. Youll be glad you did.
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Churches That Equip

I STILL REMEMBER THE SINKING FEELING IN THE PIT OF MY STOMACH.
I was a university student, a young believer, and my faith in
Christ seemed like a house of cards that had just crumbled.
For awhile, the Christian life that had been so exciting and
joyful became a myth. I felt rootless, adrift, and confused.

One of my fraternity brothers had just asked me some questions
about Christianity that I couldn’t answer. This bothered me
deeply until Bob Prall, a pastor and campus Christian worker,
answered them for me. “Always remember,” he advised as he
finished, “just because you don’t know the answer, doesn’t
mean there is no answer.”

For the next two years I followed him around, watching as he
shared Christ with skeptics, listening to his speeches, and
observing how he dealt with non-Christians. Bob’s loving,
learned example and teaching helped me sink my spiritual roots
deeply into God’'s truth and provided a foundation for three
decades of interaction with unbelievers. I shall always be
grateful to him for equipping me in this way.

Just as Bob helped me, a number of churches across North
America are helping equip their members to answer effectively
guestions that non-Christians ask. Maybe their stories will
encourage you.

Conversation and Cuisine

Dennis McCallum pastors Xenos Christian Fellowship 1in
Columbus, Ohio. He 1is keenly interested in reaching
“postmoderns” for Christ, and Xenos members have developed
some successful methods of equipping members for outreach. In
his book, The Death of Truth, McCallum outlines a practical
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plan using dinner-party discussion groups. “It’'s not
impossible to communicate with postmodern culture,” he claims,
“it's just more difficult.” Just as missionaries need to learn
the language and customs and build relationships with those
they seek to reach, so we must understand and befriend today’s
postmoderns.

Xenos' “Conversation and Cuisine” gathers Christians in a home
with non-Christian friends for food and discussion. Guests are
assured it’s not a church service and that all opinions are
welcome. Topics include “To judge or not to judge,”
“Forgiveness in relationships,” “Views of the afterlife,” and
current events.

After dinner the facilitator presents several scenarios for
discussion. For instance, in a session on judging, he might
describe a situation of racism in the workplace and ask
participants to decide “OK” or “bad.” Next the facilitator
tells of a mother who chooses to leave her husband and
children for another man. The participants also vote. The
point is to create a bit of confusion and help participants
realize that—in contrast to today’s “tolerate all viewpoints”
mindset—they themselves sometimes make judgments that they
feel are entirely appropriate.

This dialogue can lead to discussions of, for instance,
Hitler’s Germany. Was killing Jews merely a cultural tradition
that should be respected?

The aim is not to preach, but gently to lead non-Christians to
rethink their presuppositions. Sessions don’t always include a
gospel presentation. They may be “pre-evangelistic”—helping
unbelievers reconsider their own relativism, appreciate that
some universal or absolute truths might be necessary, and
realize that Christians may have some answers. Church members
can then continue the relationships and share Christ as
appropriate. “Once people’s thinking has been thawed-or even
shocked—out of their totalistic postmodern pattern,” claims



McCallum, “they will have a new receptiveness to the gospel.”

Xenos is also committed to grounding youth in God’s Word. Its
curriculum uses age-appropriate games, stories, and study to
help grade-school through university students understand and
explain God’'s truth. High school home meetings designed for
secular audiences involve adult-student team teaching: kids
reaching kids. Campus Bible studies reach Ohio State students.

Kellie Carter’s New Age background could not save her mom from
breast cancer. Disillusioned with God after her mother’s
death, Kellie sought answers in crystal healing, astrology,
and meditation. Then a friend invited her to a Xenos campus
Bible study, where she debated Christianity with attendees.

“The amazing thing here was that I was getting answers,”
Kellie recalls. “These people knew what they believed and why.
I wanted that.” Scientific and historical evidences for
Christianity prompted her to trust Christ as Savior.

Kellie later invited Jeremy (“Germ”) Gedert to a Xenos meeting
about anger, a problem he recognized he had. Subsequent Bible
studies on fulfilled prophecy pointed Germ to faith in Christ.
Now Germ claims God has given him “great relationships,
controlled temper, and a real vision for my life with Christ”
plus “an awesome wife (named Kellie Gedert).” Equipped
students are reaching students.

Xenos offers courses, conferences, papers, and books to help
Christians understand and communicate the gospel in modern
culture. For information visit their web site at
WWW.X€enos.org.

Spreading the Passion

When George Haraksin became a Christian while studying at
California State University Fullerton, he switched his major
to comparative religions so he <could 1investigate
Christianity’s truth claims. Through his involvement in New
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Song Church in nearby San Dimas, he found his biblical and
apologetic knowledge strengthened and was able to teach
classes on New Age thinking. Study in philosophy and ethics at
Talbot Seminary fanned his passion for communicating biblical
truth, which Haraksin now spreads as New Song’s Pastor of
Teaching and Equipping.

“Ephesians tells us to equip the church,” he notes. “People
learn on three levels: a classroom level, a relational level,
and at home.” He and his co-workers seek to use all three
levels to help prepare members to be ready to answer questions
non-Christians ask.

New Song’s leaders integrate equipping the saints into their
regular gatherings. Some sermons handle apologetic themes.
Weeknight classes cover such topics as “Evangelism and the
Postmodern Mindset.” Monthly men’s breakfasts may deal with
“Evidences for the Resurrection” or “Is Jesus the Only Way?”
New Song has also invited faculty from the International
School of Theology to teach courses on “Developing a Christian
World View” and other theological topics.

“I'm trying to find people within the church who have that
sort of passion (for apologetics) and gifts for teaching,”
Haraksin explains. “As I identify them, I'm trying to come
alongside them, develop that passion, and develop them as
leaders.”

If people have questions about science and Christianity, he
wants to be able to refer them to a member with that specialty
who can help them. He's setting up an apologetics network at
the local church level.

New Song member Jeff Lampman received a phone call and letter
from a cousin with unusual perspectives on the Bible. “I had
no idea how to respond to him,” Jeff recalls. He showed the
letter to Haraksin, who recognized Jehovah’s Witness
doctrines. When two Jehovah’s Witness members showed up at



Jeff’s door, he invited them to meet with him and Haraksin. “I
was very uncomfortable at first,” Jeff explains, but he grew
in his knowledge of the Bible as he watched Haraksin in action
over the next six months.

The experience “taught me why I believe what I believe,” Jeff
remembers. “Before, if somebody asked me why I believe what I
do, I wouldn’t have a clue as to how to respond to them. Now I
do. George [Haraksin] was a tremendous help. I feel a lot more
confident now and know where to go to get resources to defend
the faith effectively.” He continues to apply what he’s
learned as he interacts with skeptical co-workers and helps
equip and encourage other Christians to learn.

Not everyone at New Song is interested in apologetics.
Haraksin estimates that about 10 to 20 percent are thirsty
enough to attend weekly meetings if personally encouraged to
do so. Others want answers on a more spontaneous basis when
they encounter a skeptic. Still others have little or no
interest.

“There is still an anti-intellectualism in the church,”
Haraksin notes. People want to know “Why can’t I just love
God? Why do I need to know all this other stuff?” Society is
on information overload, and some “people don’t want to take
the time to read and study,” which can be frustrating to a
pastor with a burning desire to see people learn.

Haraksin tells of a woman who questioned Jesus’ deity. At
another church she had been told not to ask questions but to
spend time in personal devotions. Haraksin answered some of
her concerns individually and encouraged her to enroll in New
Song’s “Jesus Under Fire” class, which she did. She could ask
questions without fear of causing offense. Soon she became a
solid Christian, committed to the church.

n

“We’'re relational people in a relational culture,” Haraksin
notes. We’'re still learning.” This product of his own church’s



equipping ministry is helping to light some fires.

Issues and Answers

Barry Smith is Pastor of Discipleship Ministries at Kendall
Presbyterian Church in Miami. He has a keen desire to see
adults and youth understand Christianity’s truth. Sunday
schools have featured quarters on apologetics and on Christian
ethics. The heart of Kendall’s apologetics emphasis is “Issues
and Answers,” monthly dinner discussions relating faith to the
secular world.

The meetings arose out of conversations between Smith and
hospital chaplain Phil Binie, who had served on the staff of
L’Abri in Switzerland and Holland. (L’'Abri is a network of
Christian study centers founded by the late Dr. Francis
Schaeffer.) The core group is composed of Kendall members—both
men and women—who are professionals in the community. Leaders
include a Miami Herald editor, a federal judge, a medical
professional, University of Miami professors, an attorney, and
a musician.

Core members invite friends and colleagues to join them.
Families, including children, gather at a home and enjoy
mealtime conversation. After the 45-minute dinner, youth
workers spend time with the children while a group member
guides an hour-long presentation for the adults. Smith led one
on the problem of evil: “If God is good, where did evil come
from?”

Journalistic ethics dominated another discussion. A judge
handled the separation of church and state. An English
professor covered “deconstructionism” and literary analysis as
they apply to the Bible, a somewhat perplexing but highly
relevant theme. (Deconstructionism includes a tendency to seek
a text’s meaning not in what the original author likely
intended, but in what readers today want it to say.)



Smith says that at least one person has professed faith in
Christ through a personal search that attending the group
prompted. All of the non-clergy members at first felt
uncomfortable sharing their faith outside the church; now all
feel more at ease. Smith especially notes one couple (a
psychology professor and an attorney) who began the program as
young Christians and have experienced dramatic growth as they
have understood how Christianity makes sense in their work
settings.

Smith emphasizes that the “Issues and Answers” format is easy
to replicate and need not involve professional clergy
leadership. It started informally and at first was not even an
official church ministry. “The idea,” he explains, “was simply
to find people trying to contextualize their Christianity in
the marketplace who could share with us how they do that.”

Scheduling seems the biggest obstacle; professionals’ crowded
calendars can be hard to mesh. But Smith is encouraged by what
the program has accomplished in its two years. He sees a
revival of interest in the works of Francis Schaeffer and
enthusiastically recommends them to both believers and
seekers.

The apostle Peter told believers, “Always be prepared to give
an answer to everyone who asks you to give the reason for the
hope that you have. But do this with gentleness and respect”
(1 Peter 3:15). Paul wrote that God gives spiritual leaders to
the church “to prepare God’s people for works of service”
(Eph. 4:12). Xenos, New Song, and Kendall churches are taking
those admonitions seriously and are seeing fruit for God'’s
kingdom.

This article first appeared in the March/April 1999 issue of
Moody Magazine.

©1999 Rusty Wright. Used by permission. All rights reserved.



Not a Threat: The
Contributions of Christianity
to Western Society

Rick Wade provides a solid argument for the beneficial
contributions of Christianity to Western culture in the areas
of science,

human freedom, morality, and healthcare.

What If You'd Never Been Born?

Do you remember this scene in the movie It’s a Wonderful Life?
GEORGE (cont’d): Look, who are you?

CLARENCE (patiently): I told you, George. I'm your guardian
angel. [George, still looking at him, goes up to him and pokes
his arm. It’s flesh.]

GEORGE: Yeah, yeah, I know. You told me that. What else are
you? What . . . are you a hypnotist?

CLARENCE: No, of course not.
GEORGE: Well then, why am I seeing all these strange things?

CLARENCE: Don’t you understand, George? It’s because you were
not born.

GEORGE: Then if I wasn’t born, who am I?

CLARENCE: You're nobody. You have no identity. [George rapidly
searches his pockets for identification, but without success.]

GEORGE: What do you mean, no identity? My name’s George
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Bailey.

CLARENCE: There is no George Bailey. You have no papers, no
cards, no driver’s license, no 4-F card, no insurance policy .

(he says these things as George searches for them) [George
looks in his watch pocket.]

CLARENCE (cont’d): They’re not there, either.
GEORGE: What?

CLARENCE: Zuzu's petals. [George feverishly continues to turn
his pockets inside out.]

CLARENCE (cont’d): You'’ve been given a great gift, George. A
chance to see what the world would be like without you.{1}

Do you remember George Bailey’s encounter with Clarence the
angel? George didn’t think life was worth living, and it was
Clarence’s job to show him he was wrong. To do so, he showed
George what Bedford Falls would have been like if George had
never been born.

In desperation, George races through town looking for
something familiar. After observing him for a little while,
Clarence utters this bit of wisdom: “Strange, isn’t it? Each
man’s life touches so many other lives, and when he isn’t
around he leaves an awful hole, doesn’t he?”{2} Inspired by
the plot of It’s a Wonderful Life, in 1994 D. James Kennedy
and Jerry Newcombe wrote a book titled What If Jesus Had Never
Been Born?{3} The authors determined to show what the world
would be like if, like George Bailey, Jesus had never been
born.

Christianity has come under attack from many different
directions. It is often derided as the great boogeyman of
human civilization. It is presented as an oppressive force
with no regard for the higher aspirations of humankind. To
throw off its shackles is the way of wisdom.



Kennedy quotes Friederich Nietzsche, a nineteenth century
philosopher whose ideas continue to have a profound effect on
our society. Said Nietzsche: “I condemn Christianity; I bring
against the Christian Church the most terrible of all the
accusations that an accuser has ever had in his mouth. It is,
to me, the greatest of all imaginable corruptions; it seeks to
work the ultimate corruption, the worst possible corruption.
The Christian Church has left nothing untouched by its
depravity; it has turned every value into worthlessness, and
every truth into a lie, and every integrity into baseness of

soul.”{4}

This article will-we hope3show just how beneficial
Christianity has been, even for 1its critics. Drawing from
Kennedy and Newcombe’s book in addition to other literature,
we will examine the impact of Christian beliefs on society.
The four areas we’ll consider are science, human freedom,
morality, and healthcare. A theme which will run throughout
this discussion is the high value Christianity places on human
beings. Far from being a source of oppression, the message of
Christ serves to heal, set free, and provide protective
boundaries.

Contributions to Science

Perhaps the area in which Christianity has been the most
vociferously attacked in this century has been the area of
science. Religion and science are thought by many to be like
oil and water; the two simply don’t mix. Religion 1is thought
to offer superstition while science offers facts.

It would seem, however, that those who make such a charge
haven’t given much attention to the history of science. In
their book, The Soul of Science, {5} authors Nancy Pearcey and
Charles Thaxton make a case for the essential role
Christianity played in the development of science. The authors
point out four general ways Christianity has positively
influenced its development.{6}



First, Christianity provided important presuppositions of
science. The Bible teaches that nature is real, not an
illusion. It teaches that is has value and that it is good to
work with nature. Historically this was an advance over pagan
superstitions because the latter saw nature as something to be
worshipped or as something filled with spirits which weren’t
to be angered. As one theologian wrote, “Nature was thus
abruptly desacralized, stripped of many of its arbitrary,
unpredictable, and doubtless terrifying aspects.”{7}

Also, because it was created by God in an orderly fashion,
nature is lawful and can be understood. That is, i1t follows
discernible patterns which can be trusted not to change. “As
the creation of a trustworthy God, nature exhibited
regularity, dependability, and orderliness. It was
intelligible and could be studied. It displayed a knowable
order.”{8}

Second, Christianity sanctioned science. Science "“was
justified as a means of alleviating toil and suffering.”{9}
With animistic and pantheistic cultures, God and nature were
so closely related that man, being a part of nature, was
incapable of transcending it, that is, of gaining any real
control over it. A Christian worldview, however, gave man the
freedom to subject nature to his needs-with limitations, of
course-because man relates primarily to God who 1s over
nature. Technology-or science applied-was developed to meet
human needs as an expression of our God-given duty to one
another. As one historian put it, “the Christian concept of
moral obligation played an important role in attracting people
to the study of nature.”{10}

Third, Christianity provided motives for pursuing scientific
knowledge. As scientists learned more about the wonders of the
universe, they saw God’'s glory being displayed.

Fourth, Christianity “played a role in regulating scientific
methodology.”{11} Previously, the world was thought to work in



perfectly rational ways which could be known primarily through
logical deduction. But this approach to science didn’t work.
Planets don’t have to orbit in circular patterns as some
people concluded using deductive logic; of course, it was
discovered by investigation that they didn’t. A newer way of
understanding God’s creation put the emphasis on God'’'s will.
Since God’s will couldn’t be simply deduced through logical
reasoning, experimentation and investigation were necessary.
This provided a particular theological grounding for empirical
science.

The fact is that it was distinctly Christian beliefs which
provided the intellectual and moral foundations for the study
of nature and for its application through technology. Thus,
although Christianity and some scientists or scientific
theories might be in opposition, Christianity and science are
not.

Contributions to Human Freedom

One of the favorite criticisms of Christianity is that it
inhibits freedom. When Christians oppose funding pornography
masquerading as art, for example, we’re said to be unfairly
restricting freedom of expression. When Christians oppose the
radical, gender feminism which exalts personal fulfillment
over all other social obligations, and which calls for the
tearing down of God-given moral structures in favor of
“choice” as a moral guide, we'’re accused of oppression.

The problem is that people now see freedom not as self-
determination, but as self-determination unhindered by any
outside standard of morality. Some go so far in their zeal for
self- expression that they expect others to assist them in the
process, such as pornographic artists who expect government
funding.

There are at least two general factors which limit or define
freedom. One we might call the “rules of the game.” The other



is our nature.

The concert violinist is able to play a concerto because she
knows the “rules of the game.” In other words, she knows what
the musical notation means. She knows how to produce the right
sounds from the violin and when to produce them. She might
want the “freedom” to make whatever sounds she wishes 1in
whatever key and whatever beat, but who would want to listen?
Similarly, as part of God’s universe, we need to operate
according to the rules of the game. He knows how life on earth
is best lived, so we need to live according to His will and
design.

Our nature also structures our freedom. A fish can try to
express its freedom by living on dry land, but it won’t be
free long; it won’t be alive long! We, too, are truly free
only in so far as we live according to our nature-not our
fallen nature, but our nature as created by God. This 1is
really another way of looking at the “rules of the game” idea.
But it’'s necessary to give it special focus because some of
the “freedoms” we desire go against our nature, such as the
freedom some want to engage in homosexual activity.

Some people see Christianity as a force which tries to inhibit
proper expression of who we are. But it is the idea of helping
people attain the freedom to be and do as God intended that
has fueled much Christian activity over the years. For
example, Christians were actively engaged in the battle
against slavery because of their high view of man as made in
God’'s image.{12}

Another example is feminism. Radical feminists complain that
Christianity has been an oppressive force over women. But it
seems to have escaped their notice that Christianity made
significant steps in elevating women above the place they held
before Christ came.{13}

While it is true that women have often been truly oppressed



throughout history, even by Christian men, it is false that
Christianity itself is oppressive toward them. In fact, in an
article titled “Women of Renewal: A Statement” published in
First Things, {14} such noted female scholars as Elizabeth
Achtemeier, Roberta Hestenes, Frederica Mathewes-Green, and
May Stewart Van Leeuwen stated unequivocally their acceptance
of historic Christianity. And it’'s a sure thing that any of
the signatories of this statement would be quite vocal in her
opposition to real oppression!

The problem isn’t that Christianity is opposed to freedom, but
that it acknowledges the laws of our Creator who knows better
than we do what is good for us. The doctrines of creation and
redemption define for us our nature and our responsibilities
to God. His “rules of the game” will always be oppressive to
those who seek absolute self-determination. But as we'’ll see,
it is by submitting to God that we make life worth living.

Contributions to Morality

Let’s turn our attention to the issue of morality. Christians
are often accused of trying to ram their morality down
people’s throats. In some instances this might accurately
describe what some Christians have done. But for the most
part, I believe, the criticism follows our simple declaration
of what we believe is right and wrong and our participation in
the political and social arenas to see such standards codified
and enforced.

The question that needs to be answered is whether the high
standards of morality taught in Scripture have served society
well. Has Christianity served to make individuals and
societies better and to provide a better way of life?

In a previous article I wrote briefly about the brutality that
characterized Greco-Roman society in Jesus’ day.{15} We often
hear about the wondrous advances of that society; but do you
know about the cruelty? The Roman games, in which “beasts
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fought men, men fought men; and the vast audience waited
hopefully for the sight of death,”{16} reveal the lust for
blood. The practice of child exposure shows the low regard for
human life the Romans had. Unwanted babies were left to die on
trash heaps. Some of these were taken to be slaves or
prostitutes.{17} It was distinctly Christian beliefs that
brought these practices to an end.

In the era following “the disruption of Charlemagne’s great
empire”, it was the Latin Christian Church which “patiently
and persistently 1labored to combat the forces of
disintegration and decay,” and “succeeded little by little in
restraining violence and in restoring order, justice, and

decency.”{18}

The Vikings provide an example of how the gospel can
positively affect a people group. Vikings were fierce
plunderers who terrorized the coastlands of Europe. James
Kennedy says that our word berserk comes from their fighting
men who were called “berserkers.”{19} Gradually the teachings
of Christ contributed to major changes in these people. In
1020 A.D., Christianity became law under King Olav. Practices
“such as blood sacrifice, black magic, the ‘setting out’ of
infants, slavery and polygamy” became illegal.{20}

In modern times, it was Christians who led the fight 1in
England against slavery.{21} Also, it was the teaching of the
Wesleys that was largely responsible for the social changes
which prevented the social unrest which might have been
expected in the Industrial Revolution.{22}

In an editorial published in the Chicago Tribune in 1986
titled “Religious Right Deserves Respect,”{23} Reo Christenson
argues that conservative Christians have been vindicated with
respect to their concerns about such things as drinking, the
sexual revolution, and discipline in schools. He says that “if
anybody’s values have been vindicated over the last 20 years,
it is theirs.” He concludes with this comment: “The Religious



Right is not always wrong.”

To go against God’'s moral standards is destructive to
individuals and societies. In a column which ran in the Dallas
Morning News following the shootings at Columbine High
School,{24} a junior at Texas A&M University asks hard
questions of her parents’ generation including these: “Why
have you neglected to teach us values and morals? Why haven’t
you lived moral lives that we could model our own after?”{25}

Why indeed! In time, our society will see the folly of its
ways by the destruction it is bringing on itself. Let’s pray
that it happens sooner rather than later.

Contributions to Healthcare

Healthcare is another area where Christianity has made a
positive impact on society. Christians have not only been
involved in healthcare; they’ve often been at the forefront in
serving the physical health of people.

Although some early Christians believed that disease came from
God, so that trying to cure the sick would be going against
God’'s will, the opposite impulse was also seen in those who
saw the practice of medicine as an exercise of Christian

charity.{26}

God had already shown His concern for the health of His people
through the laws given through Moses. In his book, The Story
of Medicine, Roberto Margotta says that the Hebrews made an
important contribution to medicine by their knowledge of
personal hygiene given in the book of Leviticus. In fact, he
says, “the steps taken in mediaeval Europe to counteract the
spread of ‘leprosy’ were straight out of the Bible.”{27}

Of course, it was Jesus’ concern for suffering that provided
the primary motivation for Christians to engage in healthcare.
In the Middle Ages, for examples, monks provided physical
relief to the people around them. Some monasteries became



infirmaries. “The best- known of these,” says Margotta,
“belonged to the Swiss monastery of St Gall which had been
founded in 720 by an Irish monk; . . . medicines were made up
by the monks themselves from plants grown in the herb garden.
Help was always readily available for the sick who came to the
doors of the monastery. In time, the monks who devoted
themselves to medicine emerged from their retreats and started
visiting the sick in their own homes.” Monks were often better
doctors than their lay counterparts and were 1in great

demand. {28}

Christians played a significant role in the establishment of
hospitals. In 325 A.D., the Council of Nicea “decreed that
hospitals were to be duly established wherever the Church was
established,” says James Kennedy.{29} He notes that the
hospital built by St. Basil of Caesarea in 370 even treated
lepers who previously had been isolated.{30}

In the United States, the early hospitals were “framed and
motivated by the responsibilities of Christian
stewardship.”{31} They were originally established to help the
poor sick, but weren’t intended to provide long-term care lest
they become like the germ- infested almshouses.

A key factor in making long-term medical care possible was the
“professionalization of nursing” because of higher standards
of sanitation.{32} Before the 16th century, religious
motivations were key in providing nursing for the sick. Anne
Summers says that the willingness to fracture family ties to
serve others, a disciplined lifestyle, and "“a sense of
heavenly justification,” all of which came from Christian
beliefs, undergirded ministry to the sick.{33} Even if the
early nursing orders didn’'t achieve their own sanitation
goals, “they were, nevertheless, often reaching higher
sanitary standards than those previously known to the sick

poor.”{34}

There is much more that could be told about the contributions



of Christianity to society, including the stories of Florence
Nightingale, whose nursing school in London began modern
nursing, and who saw herself as being in the service of God;
or of the establishment of the Red Cross through the zeal of
an evangelical Christian; or of the modern missions movement
which continues to see Christian medical professionals devote
their lives to the needs of the suffering in some of the
darkest parts of the world.{35} It is obvious that in the area
of medicine, as in a number of others, Christians have made a
major contribution. Thus, those who deride Christianity as
being detrimental are either tremendously biased in their
thinking or are ignorant of history.
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Blaise Pascal: An Apologist
for Our Times — A Defense of
Christianity Ringing True
Today

Rick Wade examines the contemporary relevance of the
apologetics of Blaise Pascal, a 17th century
mathematician, scientist, inventor, and Christian apologist.

This article is also available in Spanish.

One of the tasks of Christian apologetics is to serve as a
tool for evangelism. It is very easy, however, to stay in the
realm of ideas and never confront unbelievers with the
necessity of putting their faith in Christ.

One apologist who was not guilty of this was Blaise Pascal, a
seventeenth-century mathematician, scientist, inventor and
Christian apologist. Christ and the need for redemption
through Him were central to Pascal’s apologetics.
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There was another feature of Pascal’s thought that was, and
remains, rare in apologetics: his understanding of the human
condition as both created and fallen, and his use of that
understanding as a point of contact with unbelievers.

Peter Kreeft, a modern day Christian philosopher and
apologist, says that Pascal is a man for our day. “Pascal,” he
says, “is three centuries ahead of his time. He addresses his
apologetic to modern pagans, sophisticated skeptics,
comfortable members of the new secular intelligentsia. He 1is
the first to realize +the new dechristianized,
desacramentalized world and to address it. He belongs to us.
Pascal 1is our prophet. No one after this seventeenth-
century man has so accurately described our twentieth-century

mind.” {1}

Pascal was born June 19, 1623 in Clermont, France, and moved
to Paris in 1631. His mother died when he was three, and he
was raised by his father, a respected mathematician, who
personally directed his education.

Young Blaise took after his father in mathematics. In 1640, at
age 16, he published an essay on the sections of a cone which
was much praised.{2} Between 1642 and 1644 Pascal developed a
calculating machine for his father to use in his tax
computations. Later, he "“invented the syringe, refined
Torricelli’s barometer, and created the hydraulic press, an
instrument based upon the principles which came to be known as
Pascal’s law” of pressure.{3} He did important work on the
problem of the vacuum, and he is also known for his work on
the calculus of probabilities.

Although a Catholic in belief and practice, after the death of
his father and the entrance of his younger sister into a
convent, Pascal entered a very worldly phase of his life.
Things changed, however, on the night of November 23, 1654,
when he underwent a remarkable conversion experience which
changed the course of his life. He joined a community of



scholars in Port-Royal, France, who were known as Jansenists.
Although he participated in the prayers and work of the group,
he didn’t become a full- fledged member himself. However, he
assisted them in a serious controversy with the Jesuits, and
some of his writings on their behalf are considered “a
monument in the evolution of French prose” by historians of
the language.{4}

In 1657 and 1658 Pascal wrote notes on apologetics which he
intended to organize into a book. These notes were published
after his death as the Pensees, which means “thoughts” in
French. It is this collection of writings which has
established Pascal in Christian apologetics. This book 1is
still available today in several different versions.{5}

Pascal was a rather sickly young man, and in the latter part
of his short life he suffered from severe pain. On August 19,
1662, at the age of 39, Pascal died. His last words were “May
God never abandon me!”{6}

The Human Condition

To properly understand Pascal’s apologetics, it’s important to
recognize his motive. Pascal wasn’t interested in defending
Christianity as a system of belief; his interest was
evangelistic. He wanted to persuade people to believe 1in
Jesus. When apologetics has evangelism as its primary goal, it
has to take into account the condition of the people being
addressed. For Pascal the human condition was the starting
point and point of contact for apologetics.

In his analysis of man, Pascal focuses on two very
contradictory sides of fallen human nature. Man is both noble
and wretched. Noble, because he is created in God’'s image;
wretched, because he is fallen and alienated from God. In one
of his more passionate notes, Pascal says this:

What kind of freak is man! What a novelty he is, how absurd



he is, how chaotic and what a mass of contradictions, and
yet what a prodigy! He is judge of all things, yet a feeble
worm. He is repository of truth, and yet sinks into such
doubt and error. He is the glory and the scum of the
universe!{7}

Furthermore, Pascal says, we know that we are wretched. But it
is this very knowledge that shows our greatness.

Pascal says it’s important to have a right understanding of
ourselves. He says “it is equally dangerous for man to know
God without knowing his own wretchedness, and to know his own
wretchedness without knowing the Redeemer who can free him
from it.” Thus, our message must be that “there is a God whom
men can know, and that there is a corruption in their nature
which renders them unworthy of Him.”{8} This prepares the
unbeliever to hear about the Redeemer who reconciles the
sinner with the Creator.

Pascal says that people know deep down that there is a
problem, but we resist slowing down long enough to think about
it. He says:

Rick Wade examines the contemporary

relevance of the apologetics of Blaise Pascal, a 17th century
mathematician, scientist, inventor, and Christian
apologist.Man finds nothing so intolerable as to be in a state
of complete rest, without passions, without occupation,
without diversion, without effort. Then he faces his nullity,
loneliness, 1inadequacy, dependence, helplessness, emptiness.
And at once there wells up from the depths of his soul
boredom, gloom, depression, chagrin, resentment, despair.{9}

Pascal says there are two ways people avoid thinking about
such matters: diversion and indifference. Regarding diversion,
he says we fill up our time with relatively useless activities
simply to avoid facing the truth of our wretchedness. “The
natural misfortune of our mortality and weakness 1is so
miserable,” he says, “that nothing can console us when we



really think about it. . . . The only good thing for man,
therefore, is to be diverted so that he will stop thinking
about his circumstances.” Business, gambling, and
entertainment are examples of things which keep us busy in

this way.{10}

The other response to our condition is indifference. The most
important question we can ask is What happens after death?
Life is but a few short years, and death is forever. Our state
after death should be of paramount importance, shouldn’t it?
But the attitude people take is this:

Just as I doRick Wade examines the contemporary

relevance of the apologetics of Blaise Pascal, a 17th century
mathematician, scientist, inventor, and Christian apologist.
not know where I came from, so I do not know where I am going.
ALl I know is that when I leave this world I shall fall
forever into oblivion, or into the hands of an angry God,
without knowing which of the two will be my lot for eternity.
Such is my state of mind, full of weakness and uncertainty.
The only conclusion I can draw from all this is that I must
pass my days without a thought of trying to find out what is
going to happen to me.{11}

Pascal is appalled that people think this way, and he wants to
shake people out of their stupor and make them think about
eternity. Thus, the condition of man is his starting point for
moving people toward a genuine knowledge of God.

Knowledge of the Heart

Pascal lived in the age of the rise of rationalism. Revelation
had fallen on hard times; man’s reason was now the final
source for truth. In the realm of religious belief many people
exalted reason and adopted a deistic view of God. Some,
however, became skeptics. They doubted the competence of both
revelation and reason.

Although Pascal couldn’t side with the skeptics, neither would



he go the way of the rationalists. Instead of arguing that
revelation was a better source of truth than reason, he
focused on the limitations of reason itself. (I should stop
here to note that by reason Pascal meant the reasoning
process. He did not deny the true powers of reason; he was,
after all, a scientist and mathematician.) Although the
advances in science increased man’s knowledge, it also made
people aware of how little they knew. Thus, through our reason
we realize that reason itself has limits. “Reason’s last
step,” Pascal said, “is the recognition that there are an
infinite number of things which are beyond it."”{12} Our
knowledge 1is somewhere between certainty and complete
ignorance, Pascal believed.{13} The bottom line is that we
need to know when to affirm something as true, when to doubt,
and when to submit to authority.{14}

Besides the problem of our limited knowledge, Pascal also
noted how our reason is easily distracted by our senses and
hindered by our passions.{15} “The two so-called principles of
truth*reason and the senses*are not only not genuine but are
engaged in mutual deception. Through false appearances the
senses deceive reason. And just as they trick the soul, they
are in turn tricked by it. It takes its revenge. The senses
are influenced by the passions which produce false
impressions.”{16} Things sometimes appear to our senses other
than they really are, such as the way a stick appears bent
when put in water. Our emotions or passions also influence how
we think about things. And our imagination, which Pascal says
is our dominant faculty{1l7}, often has precedence over our
reason. A bridge suspended high over a ravine might be wide
enough and sturdy enough, but our imagination sees us surely
falling off.

So, our finiteness, our senses, our passions, and our
imagination can adversely influence our powers of reason. But
Pascal believed that people really do know some things to be
true even if they cannot account for it rationally. Such



knowledge comes through another channel, namely, the heart.

This brings us to what is perhaps the best known quotation of
Pascal: “The heart has its reasons which reason does not
know.”{18} In other words, there are times that we know
something is true but we did not come to that knowledge
through logical reasoning, neither can we give a logical
argument to support that belief.

For Pascal, the heart is “the "intuitive’ mind” rather than
“the "geometrical’ (calculating, reasoning) mind.”{19} For
example, we know when we aren’t dreaming. But we can’t prove
it rationally. However, this only proves that our reason has
weaknesses; it does not prove that our knowledge is completely
uncertain. Furthermore, our knowledge of such first principles
as space, time, motion, and number is certain even though
known by the heart and not arrived at by reason. In fact,
reason bases its arguments on such knowledge.{20} Knowledge of
the heart and knowledge of reason might be arrived at in
different ways, but they are both valid. And neither can
demand that knowledge coming through the other should submit
to its own dictates.

The Knowledge of God

If reason is limited in its understanding of the natural
order, knowledge of God can be especially troublesome. “If
natural things are beyond [reason],” Pascal said, “what are we
to say about supernatural things?”{21}

There are several factors which hinder our knowledge of God.
As noted before, we are limited by our finitude. How can the
finite understand the infinite?{22} Another problem is that we
cannot see clearly because we are in the darkness of sin. Our
will is turned away from God, and our reasoning abilities are
also adversely affected.

There 1s another significant limitation on our knowledge of



God. Referring to Isaiah 8:17 and 45:15{23}, Pascal says that
as a result of our sin God deliberately hides Himself (“hides”
in the sense that He doesn’t speak}. One reason He does this
is to test our will. Pascal says, “God wishes to move the will
rather than the mind. Perfect clarity would help the mind and
harm the will.” God wants to “humble [our] pride.”{24}

But God doesn’t remain completely hidden; He is both hidden
and revealed. “If there were no obscurity,” Pascal says, “man
would not feel his corruption: if there were no light man
could not hope for a cure.”{25}

God not only hides Himself to test our will; He also does it
so that we can only come to Him through Christ, not by working
through some logical proofs. “God is a hidden God,” says
Pascal, ” and . . . since nature was corrupted [God] has left
men to their blindness, from which they can escape only
through Jesus Christ, without whom all communication with God
is broken off. Neither knoweth any man the Father save the
Son, and he to whosoever the Son will reveal him."{26}
Pascal’s apologetic 1is decidedly Christocentric. True
knowledge of God isn’t mere intellectual assent to the reality
of a divine being. It must include a knowledge of Christ
through whom God revealed Himself. He says:

All who have claimed to know God and to prove his existence
without Jesus Christ have done so ineffectively. . . . Apart
from him, and without Scripture, without original sin,
without the necessary Mediator who was promised and who
came, it is impossible to prove absolutely that God exists,
or to teach sound doctrine and sound morality. But through
and in Jesus Christ we can prove God’'s existence, and teach
both doctrine and morality.{27}

If we do not know Christ, we cannot understand God as the
judge and the redeemer of sinners. It is a limited knowledge
that doesn’t do any good. As Pascal says, “That is why I am
not trying to prove naturally the existence of God, or indeed



the Trinity, or the immortality of the soul or anything of
that kind. This is not just because I do not feel competent to
find natural arguments that will convince obdurate atheists,
but because such knowledge, without Christ, 1is useless and
empty.” A person with this knowledge has not “made much
progress toward his salvation.”{28} What Pascal wants to avoid
is proclaiming a deistic God who stands remote and expects
from us only that we live good, moral lives. Deism needs no
redeemer.

But even in Christ, God has not revealed Himself so
overwhelmingly that people cannot refuse to believe. In the
last days God will be revealed in a way that everyone will
have to acknowledge Him. In Christ, however, God was still
hidden enough that people who didn’t want what was good would
not have it forced upon them. Thus, “there is enough light for
those who desire only to see, and enough darkness for those of
a contrary disposition.”{29}

There is still one more issue which is central to Pascal’s
thinking about the knowledge of God. He says that no one can
come to know God apart from faith. This is a theme of central
importance for Pascal; it clearly sets him apart from other
apologists of his day. Faith is the knowledge of the heart
that only God gives. “It is the heart which perceives God and
not the reason,” says Pascal. “That is what faith 1is: God
perceived by the heart, not by the reason.”{30} “By faith we
know he exists,” he says.{31} “Faith is different from proof.

One 1is human and the other a gift of God. . . . This is the
faith that God himself puts into our hearts. . . .”{32} Pascal

continues, “We shall never believe with an effective belief
and faith unless God inclines our hearts. Then we shall
believe as soon as he inclines them.”{33}

To emphasize the centrality of heart knowledge in Pascal’s
thinking, I deliberately left off the end of one of the
sentences above. Describing the faith God gives, Pascal said,
“This 1is the faith that God himself puts into our hearts,



often using proof as the instrument.”{34}

This is rather confusing. Pascal says non-believers are 1in
darkness, so proofs will only find obscurity.{35} He notes
that “no writer within the canon [of Scripture] has ever used
nature to prove the existence of God. They all try to help
people believe in him.”{36} He also expresses astonishment at
Christians who begin their defense by making a case for the
existence of God.

Their enterprise would cause me no surprise if they were
addressing the arguments to the faithful, for those with
living faith in their hearts can certainly see at once that
everything which exists is entirely the work of the God they
worship. But for those in whom this light has gone out and
in who we are trying to rekindle it, people deprived of
faith and grace, . . . to tell them, I say, that they have
only to look at the least thing around them and they will
see in it God plainly revealed; to give them no other proof
of this great and weighty matter than the course of the moon
and the planets; to claim to have completed the proof with
such an argument; this is giving them cause to think that
the proofs of our religion are indeed feeble. . . . This 1is
not how Scripture speaks, with its better knowledge of the
things of God.{37}

But now Pascal says that God often uses proofs as the
instrument of faith. He also says in one place, “The way of
God, who disposes all things with gentleness, is to instil
[sic] religion into our minds with reasoned arguments and into
our hearts with grace. . . .”{38}

The explanation for this tension can perhaps be seen in the
types of proofs Pascal uses. Pascal won’t argue from nature.
Rather he’ll point to evidences such as the marks of divinity
within man, and those which affirm Christ’s claims, such as
prophecies and miracles, the most important being
prophecies.{39} He also speaks of Christian doctrine “which



’

gives a reason for everything,” the establishment of
Christianity despite its being so contrary to nature, and the
testimony of the apostles who could have been neither
deceivers nor deceived.{40} So Pascal does believe there are
positive evidences for belief. Although he does not intend to
give reasons for everything, neither does he expect people to
agree without having a reason.{41}

Nonetheless, even evidences such as these do not produce
saving faith. He says, “The prophecies of Scripture, even the
miracles and proofs of our faith, are not the kind of evidence
that are absolutely convincing. . . . There is . . . enough
evidence to condemn and yet not enough to convince. . . .”
People who believe do so by grace; those who reject the faith
do so because of their lusts. Reason isn’t the key.{42}

Pascal says that, while our faith has the strongest of
evidences in favor of it, “it is not for these reasons that
people adhere to it. . . . What makes them believe,” he says,
" 1is the cross.” At which point he quotes 1 Corinthians 1:17:
“Lest the cross of Christ be emptied of its power.”{43}

The Wager

The question that demands to be answered, of course, is this:
If our reason is inadequate to find God, even through valid
evidences, how does one find God? Says Pascal:

Let us then examine the point and say: “Either God exists,
or he does not.” But which of the alternatives shall we
choose? Reason cannot decide anything. Infinite chaos
separates us. At the far end of this infinite distance a
coin is being spun which will come down heads or tails. How
will you bet? Reason cannot determine how you will choose,
nor can reason defend your position of choice.{44}

At this point Pascal challenges us to accept his wager. Simply
put, the wager says we should bet on Christianity because the



rewards are infinite if it’s true, while the losses will be
insignificant if it’'s false.{45} If it’'’s true and you have
rejected it, you’'ve lost everything. However, if it's false
but you have believed it, at least you’ve led a good life and
you haven’'t lost anything. Of course, the best outcome is if
one believes Christianity to be true and it turns out that it
is!

But the unbeliever might say it’s better not to choose at all.
Not so, says Pascal. You're going to live one way or the
other, believing in God or not believing in God; you can’t
remain in suspended animation. You must choose.

In response the unbeliever might say that everything in him
works against belief. “I am being forced to gamble and I am
not free,” he says, “for they will not let me go. I have been
made in such a way that I cannot help disbelieving. So what do
you expect me to do?”{46} After all, Pascal has said that
faith comes from God, not from us.

Pascal says our inability to believe is a problem of the
emotions or passions. Don’t try to convince yourself by
examining more proofs and evidences, he says, “but by
controlling your emotions.” You want to believe but don’t know
how. So follow the examples of those who “were once in bondage
but who now are prepared to risk their whole life. .
Follow the way by which they began. They simply behaved as
though they believed” by participating in various Christian
rituals. And what can be the harm? “You will be faithful,
honest, humble, grateful, full of good works, a true and
genuine friend. . . . I assure you that you will gain in this
life, and that with every step you take along this way, you
will realize you have bet on something sure and infinite which
has cost you nothing.”{47}

Remember that Pascal sees faith as a gift from God, and he
believes that God will show Himself to whomever sincerely
seeks Him.{48} By taking him up on the wager and putting



yourself in a place where you are open to God, God will give
you faith. He will give you sufficient light to know what is
really true.

Scholars have argued over the validity of Pascal’s wager for
centuries. In this writer’s opinion, 1t has significant
weaknesses. What about all the other religions, one of which
could (in the opinion of the unbeliever) be true?

However, the idea is an intriguing one. Pascal’s assertion
that one must choose seems reasonable. Even if such a wager
cannot have the kind of mathematical force Pascal seemed to
think, it could work to startle the unbeliever into thinking
more seriously about the issue. The important thing here is to
challenge people to choose, and to choose the right course.

Summary

Pascal began his apologetics with an analysis of the human
condition drawn from the experience of the new, modern man. He
showed what a terrible position man is in, and he argued that
man is not capable of finding all the answers through reason.
He insisted that the deistic approach to God was inadequate,
and proclaimed Christ whose claims found support in valid
evidences such as prophecies and miracles. He then called
people to press through the emotional bonds which kept them
separate from God and put themselves in a place where they
could find God, or rather be found by Him.

Is Blaise Pascal a man for our times? Whether or not you agree
with the validity of Pascal’s wager or some other aspect of
his apologetics, I think we can gain some valuable insights
from his ideas. His description of man as caught between his
own nobility and baseness while trying to avoid looking
closely at his condition certainly rings true of twentieth-
century man. His insistence on keeping the concrete truth of
Christ at the center keeps his apologetics tied to the central
theme of Christianity, namely, that our identity is found in



Jesus, where there is room for neither pride nor despair, and
that in Jesus we can come to a true knowledge of God. For
apart from the knowledge of Christ, all the speculation in the
world about God will do little good.
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The Relevance of
Christianity: An Apologetic

Rick Wade develops and defends the relevancy of Christianity,
encouraging believers to find points of contact with an
unbelieving world.

This article is also available in Spanish. C

Christianity and Human Experience

In his book, Intellectuals Don’t Need God and Other Modern
Myths, theologian Alister McGrath tells about his friend’s
stamp-collecting hobby. His friend, he says, “is perfectly
capable of telling me everything I could possibly want to know
about the watermarks of stamps issued during the reign of
Queen Victoria by the Caribbean islands of Trinidad and
Tobago. And while I have no doubt about the truth of what he
is telling me, I cannot help but feel that it is an utter
irrelevance to my life.”{1}

Christianity strikes many people the same way, McGrath says.
They simply see no need for a religion that is 2000 years old
and has had its day. How is it relevant to them?

One of the duties of Christian apologetics is that of making a
case for the faith. We can prepare ourselves for such
opportunities by memorizing many facts about our faith, such
as evidences for the reliability of the Bible and the truth of
the resurrection. We can learn logical arguments such as those
for the existence of God or the logical consistency of
Christian doctrines. While these are important components,
such things can seem very remote from people today. They will
not do much good in our apologetics if people are not
listening.

This is why some Christian thinkers are now saying that before
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we can show Christianity to be credible, we must first make it
plausible. In other words, we must get people’s attention
first by bringing Christianity—at least in their thinking—into
the position of being possibly true.{2} We need to find those
points of contact with people that will encourage them to want
to listen.

Why do we need to begin at such a basic level? A few reasons
come to mind. First, many people think religion has nothing
important to say regarding our public activities. So, in our
daily lives religion is only allowed a minor role at best.
This attitude quickly affects how we view our private lives as
well. Second, many people hold that science is the only
worthwhile source of meaningful knowledge. This often—although
not necessarily—leads to a naturalistic worldview or at least
causes people to think 1Llike naturalists. Scientism and
naturalism seem to go hand-in-hand. Thus, in order to get a
person’s attention, the first step we might need to take is to
show him how Christianity applies to his life’s experience.{3}

Even though we are physically better off because of our
scientific knowledge applied through various technologies, are
we better off all around than before we had such things? I am
not deriding the benefit of science and technology; I am
simply wondering about our spiritual and moral health. Our
society 1is trying to find itself. This 1is clearly seen 1in
current debates over important ethical and social issues. At
the root of our culture wars is the question, Who are we, and
what are we to be about? The age-old questions continue to
haunt us: Where did I come from? Why am I here? What am I
supposed to be doing? Where am I going? With the loss of his
exalted place in the universe following the loss of a
Christian world view, man now wonders what his place is. Am I
significant in a universe that sees me as just one more piece
of cosmic dust? Is there any intrinsic meaning to my
existence? Or must I determine for myself what my place and
role will be?



In addition to apologetic arguments from logic and factual
evidence, we should also be prepared to answer questions such
as these. We need to let people know that in Christ are found
answers to the major issues of life. By doing this, we can
engage people where they really live. We can show them that
God is not some abstract force separated from the concerns of
life, but “is intimately related to personal and human
needs.”{4} As one writer put it, “God must be shown to be
necessitated or justified by practical or existential
thinking."”{5}

In this article I will address these three issues: meaning,
morality, and hope.{7} offers and contrast it with the
Christian view.

The Matter of Meaning

Let us begin with the matter of meaning. The question What 1is
the meaning of life? might not be one which most people give
serious attention to. But a similar question is often heard,
namely, What'’s the point? When we look for the significance or
the point of our activities, we are wondering about their
meaning. Reflective individuals carry this idea further,
wondering What'’s the point-or what is the meaning—of it all?
Although many people would argue that life has no ultimate
meaning, most people seem to expect it to. We search for it in
creativity, in helping others, in “finding ourselves,” and in
a variety of other ways.

The question of meaning encompasses other questions: Where did
I come from? What is the significance of the experiences of my
life? What is my overall purpose, and what should I be doing?
Where is all this heading?

The prevailing view in the West today, for all practical
purposes, 1is naturalism. This 1is not only the prevailing
philosophy on college campuses, but we have all been
encouraged by the successes of science to believe that if



something 1is not scientific, it is not reliable. Since science
investigates the natural order, we tend to see nature as all
that is really important, or even as all that exists. This is
called scientific reductionism.

However, the scientific method is capable of dealing only with
quantitative matters: How much? How big? How far? How fast?
Philosopher Huston Smith has argued that, for all the
achievements of science, it is incapable of speaking to such
important issues as values, purpose, meaning, and quality.{8}

This focus on science is not meant to pick on this discipline,
but to point out that science cannot give answers to some of
the major issues of life. Moreover, if we go so far as to
adopt naturalism as a world view, we are really in a bind, for
naturalism has no answers to give, at least to the question of
ultimate meaning. Naturalism says there was no purpose for our
coming into being; the only meaning we can have now is that
which we superimpose on our own lives; and we are all just
going back to the dust. If the universe 1s just a chance
accident in space and time; if living beings intrinsically are
nothing more than just so many molecules, no matter how
marvelously arranged; if human beings are merely cousins to
trees, trapped on a planet caught somewhere “between immensity
and eternity,” as Carl Sagan said; then there is no meaning to
life that we ourselves do not give to it. Being finite, we are
by nature incapable of providing ultimate meaning.

If we should seek to establish our own meanings, what is to
guide us? By what shall we measure such things? What if that
which is meaningful to me is offensive to you? Furthermore,
what if the goals we pursue are not capable of bearing the
meaning we try to put into them? Many people strive to move up
the ladder, to attain the power and prestige that they think
will fulfill them, only to find that it’s not all it’s cracked
up to be. The possession of material goods defines many of our
lives. But how much is enough? Does the one with the most toys
when he dies really win? Or, as some have said, is it simply



that the one who dies with the most toys . . . still dies?

Thus, there is no ultimate meaning in a universe without God,
and our attempts at providing our own limited meanings often
leave us looking for more.

If naturalism is true, we should be able to shake off the
fantasies of our past and give up worrying about questions of
ultimate meaning. However, we continue to look for something
bigger than ourselves, something that will give our lives
meaning. Christianity provides the explanation. We are drawn
toward the One who created us and imbues our lives with
meaning as part of His purposes. We are significant in
ourselves because He made us, and there is meaning in our
daily activities because that is the context in which we work
out His ambitions for us and our world. Recognizing the true
God opens to us the reality of value and meaning. The meaning
of life is found when we find our place in God’s world.

The Matter of Morality

In his book, Can Man Live Without God, apologist Ravi
Zacharias makes this bold assertion: “Antitheism provides
every reason to be immoral and is bereft of any objective
point of reference with which to condemn any choice. Any
antitheist who lives a moral life merely lives better than his
or her philosophy warrants.”{9} What a bold thing to say! Is
Zacharias saying that all atheists (or antitheists, as he
calls them) are immoral? Not at all. But he is saying that
atheism itself makes no provision for fixed moral standards.

One very important aspect of being human is morality. A basic
understanding of the concept of right and wrong or good and
bad is fixed in our nature. We constantly evaluate actions and
events—and even people-as good or bad or, in some cases,
neither. These are moral evaluations. They are significant for
our personal choices, and they are critical to our
participation in society.



In our culture today naturalism is the reigning public
philosophy. Even if many people claim to believe in God,
practical naturalism (or atheism) is the rule of the day.
Regarding morality, the general attitude seems to be that
there is no moral code to which we all are subject. We say in
effect, I'Ll choose my morality, and you choose yours. But if
Zacharias 1is correct, naturalism (or atheism) provides no
solid foundation even for personal morality.

The question we might pose to an atheist (which could be
directed at a practical atheist as well) is this: How do you
justify your own actions? To that question the atheist could
simply answer that he has need no for justification apart from
his own desires and needs. While I think it is possible to
argue that naturalism cannot be trusted to provide a moral
compass—even for one’s own needs—we can bring the real issue
to the fore more quickly by asking two questions: How do you
justify your moral outrage at the actions of others in any
given 1instance? and, Do you expect others to take your
objections seriously? To expect someone to take my objections
to his behavior seriously, I must presuppose a moral standard
that stands in authority above us all, unless, of course, I
think that I myself am that standard. But what does that do to
his right to determine his own morality? The atheist sometimes
wants to have it both ways. He wants to be his own standard-
maker. But is he willing to give this privilege to others?

Now, some atheist might respond that, of course, as a culture
we have to have laws in order to live together peacefully.
Individuals are not free to do anything they please; they have
to obey the laws of society. The well-known humanist
philosopher Paul Kurtz believes that “education, reason,
science and democratic methods of persuasion” are adequate for
establishing our norms.{10} But there are educated people who
hold different beliefs. Intelligent reason has led people to
different conclusions. Science can not instruct us in
morality. And in a society where there are a variety of



opinions about what is right and wrong, how do we know which
opinion 1is correct? Simple majority rule? Sometimes the
minority is in the right, as the issue of civil rights has
shown. No, Kurtz’'s reason, education, science, and democracy
will not do by themselves. They need to be informed by a
higher law.

Besides all this, Kurtz has certain presupposed ideas about
the proper end of our laws. For example, does furthering the
human race mean giving everyone an equal opportunity? Or does
it mean joining with Hitler and seeking to exterminate the
weak and inferior?

Naturalism provides no transcendent law that stands over all
people at all times to which we can appeal to establish a
moral order. Nor is there a solid basis upon which to complain
when we are wronged. Christianity, on the other hand, does
provide a transcendent moral structure and specific moral laws
that serve to both restrain us and protect us.

When the question of morality arises, atheists will often
offer the rebuttal that Christian morality is apparently not
sufficient to lead people into the “good life” because
Christians have done some terrible things to other people {and
to each other) over the years. While it is true that
Christians have done some terrible things, there is nothing in
Christianity that requires it, and there are definite commands
not to do such things. The Christian who does evil goes
against the religion he or she professes. The atheist,
however, can justify almost any kind of activity since man
becomes the measure of all things. Again, this does not mean
that all or even most atheists lead blatantly immoral lives.
It just means that they have no fixed point of reference by
which to establish laws or to condemn the actions of others.

Christianity not only provides a moral structure and specific
moral laws, it also provides for the power to do what 1is
right. The atheist is left on his own to do what is right.



Those who submit to God also have the Spirit to enable them to
obey God’s moral law.

There is turmoil in our society today as we try to decide all
over again what is good and what is evil. In our encounters
with non-believers, by tapping into the need we all have for a
moral structure suitable for both our preservation and our
betterment, we can pave the way for their consideration of the
Gospel of Jesus Christ.

The Matter of Hope

You have likely heard the expression “hope against hope.” It
refers to those times when there is no hope in sight, yet we
keep on hoping anyway. There 1s something within us—most of
us, anyway—-which continues to see some possibility for good
beyond a present crisis, or at least causes us to long for it.

As we consider the role human experience can play 1in
apologetics, we should give serious attention to the question
of hope because it quickly finds a home in our souls. Few of
us have absolutely no hope. What worse state can we imagine
than to have no hope at all? What we are more likely to see
than no hope at all is hope in things that are not worthy.
Nonetheless, the presence of hope in the darkest of places is
something with which we are all familiar.

Nowadays, however, hope seems to be in short supply. In spite
of all the glorious advances made in a number of areas of
life, there is a prevailing mood of unease. Americans seem to
be scrambling for something in which to put their confidence
for the future.

For centuries the Western world found its hope in God, the One
who was working out His purposes toward a glorious end. But by
the early part of this century, naturalism had taken hold of
the academy and then our social consciousness as well.

From there, people went in different directions in their



thinking. Secular humanists took the optimistic route and
declared their hope in mankind. They continue to do so in
spite of the fact that, in this “enlightened” era, our means
of advancing the cause of humanity include aborting the unborn
and helping the desperate kill themselves. Education, reason,
science, and democracy—-the gods of humanism—have yet to give
us any real cause for hope.

Other people have grown cynical. With nothing more to hope in
than what they see around them, they have lost faith in
everything. They do not trust anyone anymore; they doubt that
anyone can be truly virtuous; and they have simply settled
into hopelessness. {11} Still others of a more philosophical
bent have been drawn to atheistic existentialism, the
philosophy of despair, which declares that God is dead and
with Him that in which we once put our hope.{12}

A good illustration of someone trying to find something
positive in the loss of hope in the Christian God is found in
Albert Camus’ novel, The Stranger.{13} The protagonist,
Meursault, winds up in jail for the senseless murder of a man
on a beach. After his trial, as he is awaiting either an
appeal or his execution, Meursault is visited by a chaplain
who tries to get him to confess belief in God. Meursault
informs him that he does not have much time left, “and [he]
wasn’'t going to waste it on God.”{14} Meursault angrily
rejects all the priest says. He believes that the fate of
death to which everyone 1is subject levels out everything
people believe. One action is as good as another; one way of
life is as good as another.

After the priest leaves and Meursault has slept for awhile, he
says this as he considers his fate:

[I] felt ready to start life all over again. It was as 1if
that great gush of anger had washed me clean, emptied me of
hope, and, gazing up at the dark sky spangled with its signs
and stars, for the first time, the first, I laid my heart



open to the benign indifference of the universe. {15}

If there is no God out there, the best we can do is accept the
reality of our nothingness, and begin to make of ourselves
whatever we can. Like the bumper sticker I once saw which
read, “I’ve been much happier since I gave up hope.”
Previously Meursault had admitted being afraid, and he had
betrayed his own humanity when, after coolly thinking about
how death comes to everyone, and how it really does not matter
when or how one dies, the thought of a possible appeal brought
a sudden rush of joy through his body and brought tears to his
eyes.{16} Now he bravely faces a universe that does not care,
and he feels free.

If anyone ever truly feels this way in real life, that person
is the exception rather than the rule. The word hopeless has
negative connotations; we do not normally think of it as a
positive thing. The atheistic existentialist must go against
what appears to be the norm to achieve this state of happiness
in the face of a purposeless universe.

Of course, not all atheists will opt for Camus’ philosophy. To
some extent, hope for the fulfillment of our various earthly
ambitions fits in with a naturalistic worldview. A boy can
practice his swing with the hope of doing better in the
batter’s box. A woman with the hope of getting married can
very likely see that hope fulfilled. A man may get that
promotion he hopes for by working hard. Yet frequently people
find that what they had hoped for fails to provide the
fulfillment they expected.

And what about hope for the future? Is there anything to hope
for after death? When old age creeps up and the elderly man
reviews his life, is there any hope that something will come
of all the labors and heartaches and wins and losses of his
life? Was it all leading somewhere? The most naturalism can
allow is that our lives might benefit others. But naturalism



cannot of itself undergird such a hope. An impersonal universe
offers no rewards. And no one can predict what the next
generation will do with one’'s efforts. Besides, we might
wonder why we should worry about the benefit of others who,
like ourselves, are just pieces of cosmic dust. To take this
even further, naturalism can just as easily allow for the
destruction of the weak and the development of a master race
as it can for an altruistic attitude toward all people.

Of course, naturalism has nothing beyond the grave to offer
the individual him- or herself. There is no culmination, no
reward, no “Well done, good and faithful servant” (Matt.
25:21). You live, you do your best (according to your own
standards, of course), and you die.

Yet, we continue to hope. I wonder if the “hope [that] springs
eternal” is rooted within us in that “eternity” which is “set

.in the hearts of men” (Eccl. 3:11)? Or, maybe it stems
from the knowledge we all have of Deity, even though that
knowledge might be warped by sin. An inescapable awareness of
something transcendent continually draws us upward.

Christianity holds that the psychological reality of hope, and
the content of hope that does not fail, is found in Jesus who
is our hope (1 Tim. 1:1). Let us look at that in more detail.

The Answer Found in Jesus

One of the great benefits of addressing the matters of
meaning, morality, and hope in Christian apologetics is that
they take us right into the Gospel message. Our meaning 1is
rooted in the personal God who created us and is actively
involved in our affairs. Lasting, objective moral values to
which we all are accountable and which serve to protect us
find their source in God’s nature and will. And hope is what
He sent His Son to give us along with forgiveness and new life
and a host of other things.



Before looking at these issues more closely, I should address
a couple of potential objections to bringing human experience
into apologetics. One objection is that the apologist can
quickly fall into selling the faith by an appeal to the felt
needs of consumeristic Americans. Such needs are not always
valid.

Another objection is that such matters are subjective. To
appeal to them is to become trapped in matters that are at
best non-rational and at worst irrational. Our consideration
of Christianity should not be based upon such flimsy
foundations.

These problems can be avoided by concentrating on those
aspects of our experience which are universally shared.
Someone has called these “objective-subjective” matters. That
is, they are subjective matters of a kind shared by all of us
by virtue of our membership in the human race. The desire for
moral order is something felt inwardly, but it is a universal
need. Faith is subjective, but the disposition to believe is a
universal one. Personal meaning also is an inward desire, but
it is one we all have.

Let us consider now the answers the Bible gives to the
questions we’'re considering.

Remember that one of the questions encompassed by the question
of meaning is, Where did I come from? In John 1:1-3,
Colossians 1:16-17, and Hebrews 1:2 we learn that we were
created by God through Jesus. Furthermore, we learn from the
examples of David and Jeremiah that God created us and knows
us individually (Ps. 139:13-16; Jer. 1:5). Unless we are
prepared to argue that we were made on a whim or maybe just
for sport—and nothing in Scripture indicates that God does
anything like that-we must conclude that He made us for a
purpose.

The question, Is there meaning in the experiences of daily



life?, 1is answered by the understanding that God is working
out His own purposes in our lives (Phil. 2:12-13; Rom. 8:28;
9:11,17; Eph. 1:11).

Finally, to the questions, What is my purpose? and What should
I be doing?, Scripture teaches that I am to obey God’s moral
precepts (Jn. 14:23,24; 1 Jn. [entire book]), and that I am to
participate in God’s work by doing the things He has given me
to do in particular (Jn. 13:12-17; Eph. 2:10; 1 Pe. 4:10).

Regarding morality, the noble acts of people and the ravages
of war are understandable in light of our being created in
God’s image, on the one hand, and corrupted by sin, on the
other. Although we typically do not think of Jesus as the law-
giver as much as the exemplar of moral goodness, this is not
to say that He does not Himself define for us what is good.
Being fully God He shares the moral perfection of God the
Father. He also created us as moral creatures and planted in
us the awareness of right and wrong. Furthermore, His central
position in the plan of redemption—-which was put into effect
because of our sin-induced estrangement from God—makes Him a
focal point in the matter of good and evil. Thus, in Jesus 1is
found an understanding of our consciousness of sin and
judgment as well as the solution to the crucial issue of guilt
and forgiveness.

This is all too often forgotten in evangelical witness today.
One theologian has noted that the central theme of the Gospel
is no longer justification by faith, but the new life. But
people know that they do wrong, and they want to have the
burden of guilt lifted. Many do this by denying any kind of
universal morality. All they have to do to maintain a clear
conscience, they think, is to be “true” to themselves. But in
practice this does not work. We react negatively when an
individual who is being “true” to himself does something mean
to us. We also know that others are justified in objecting to
our actions that are hurtful to them. Our moral outrage at the
actions and words of others betrays our sense that there is a



moral law that transcends us. Naturalism has no means of
dealing with all this, but Jesus does.

I have already touched on the important place that hope
occupies in the Christian life. We have something specific to
hope for, and in our walk with Christ we can experience hope
on the psychological level.

For the apostles Paul and Peter, hope finds its objective
focal point in the resurrection of Jesus (Acts 23:6; 24:14-15;
1 Pe. 1:3). For our hope is eternal life (Titus 1:2; 3:7), and
Jesus’ resurrection 1is objective, concrete evidence that the
promise of eternal life is sure. It is with the objective
content of our hope in mind that Paul can say the Gentiles had
no hope and were without God in the world (Eph. 2:12).

The hope we have is not something we can see (Rom. 8:24-25);
it is waiting for us in heaven (Col. 1:5). Nonetheless it
provides the context for our joy today (Rom. 12:12). Hope 1is
strengthened as we learn what God has done in the past, and as
we persevere in our Christian walk (Rom. 15:4). As our faith
grows and we experience the joy and peace Jesus gives, our
hope is brought alive (Rom. 15:13). Rather than put our hope
in earthly riches (1 Tim. 6:17), we put our hope in the God
who cannot lie (Titus 1:2).

In short, the answers to the questions of meaning, law, and
hope—which have no answers in naturalism — are found in Jesus.
These truths, buttressed by the facts and logical consistency
of Christianity, can be a significant part of our case for the
truth of Jesus Christ. Although truth is not ultimately
determined by experience, the common experience of humanity
provides a point of contact for the Gospel. Even if such
matters are not persuasive by themselves, they might at least
serve to show that Christianity is relevant to our lives
today.
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