Voting and Christian
Citizenship

Applying a biblical worldview to your voting choices 1is an
important part of your role as a citizen. Byron Barlowe looks
at how Christians should exercise their right to vote and make
biblically informed decisions in the voting booth.

Summary

It is both a sacred duty and privilege for Christians to serve
as citizens who salt (preserve) and light (illumine) our
culture. Americans have inherited a government system based
solidly on a biblical worldview, but one that also tolerates
and protects other viewpoints. Truly humble, tolerant
political engagement does not equal spiritual compromise.
Christians found out how seductive political power can be in
the 1980s and need to resist the pull of compromise. God
doesn’t take sides; we need to make sure we’re on His side.

I\

Although a strongly biblical candidate may be
ideal, that’s not often a realistic option. Instead, we must
use our sanctified minds to prayerfully choose between
imperfect candidates—who are not, after all, seeking pastoral
positions. Believers have a duty to vote our values. How else
would we vote? Qur calling: not to force those values on
others in a free society, but to honor the privileges of
citizenship, including legitimate political influence, and to
vote our convictions.
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Christian Citizenship: A Duty and
Privilege

One pundit wrote fifteen months before the 2008 election, “If
you're not already weary of the 2008 presidential campaign

you must be living in a cave... The campaign began the day
after the 2004 election, making this the first non-stop
presidential campaign in history. The media, desperate to
sustain interest in the horse race, pursue such earth-
shattering stories as: ‘Which candidate owns the most

pets?'”{1}

Then, a new kind of Internet-age debate featured Democratic
presidential candidates responding to home-grown videos posted
to YouTube.com by members of the public. Among them: two
Tennesseans dressed like hillbillies and a snowman, ostensibly
concerned about global warming!

Hard to take politics seriously given all of the theater,
isn’t it? But political engagement—including voting—-is a God-
given, blood-bought right that Christians must take seriously.
We are called by the Lord Jesus to be preserving salt and
illuminating light in our culture. And it’s not just
presidential races that matter.

Kerby Anderson, in an article entitled “Politics and
Religion,” wrote, “Christian obedience goes beyond calling for
spiritual renewal. We have often failed to ask the question,
‘What do we do if hearts are not changed?’ Because government
is ordained of God, we need to consider ways to legitimately
use governmental power. Christians have a high stake in making
sure government acts justly and makes decisions that provide
maximum freedom for the furtherance of the gospel.”{2} Some
believe we have a cultural mandate to redeem not only men’s
souls, but the works of culture including politics.

Yet, Christians remain on the sidelines in alarming numbers.



According to one poll before the 2004 elections, “only a third
of evangelical Christians—those who ought to be most concerned
with moral values—[said they would] actually vote.” But the
Bible says a lot about believers’ duties as citizens. “When
Moses commanded the Israelites to appoint God-fearing leaders,
he wasn’t just talking to a handful of citizens who felt like
getting involved... And modern Christians are under the same
obligation to choose leaders who love justice... Today, in our
modern democracy, free citizens act as God’s agents for
choosing leaders, and we do it by voting.”{3}

As believers, we’'re citizens of two kingdoms: one temporal and
earthly, the other eternal and heavenly. We are called to
participate in both the culture and politics of The City of
Man, as this world was called by Augustine, while primarily
focusing on the Kingdom of God.

The longevity and value of these dual kingdoms ought to serve
as crucial guides to how invested we become in them. Eternal
issues matter more than temporal ones. To allow politics and
social issues to overtake our commitments to the everlasting
is to risk idolatry, while losing ground in both realms.

Flipping the usual focus of candidates’ qualifications onto
the electorate, one Christian columnist wrote, “Those who make
critical decisions for America (its voters, I mean) should
come up to some minimal standards before leaving the house on
Election Day. Voters should be able to tell the difference
between worldviews... Voters should be free of regionalism and
other types of ‘group-think’... Vocations, unions, ethnic
groups and age groups that vote in lockstep are not behaving
as free people. Citizens whose consciences are ruled by others
should not govern a free nation.. Voters should value their
vote, but not sell it.” {4}

It didn’t take Albert Einstein to say it, but he did say “It
is the duty of every citizen according to his best capacities
to give validity to his convictions in political affairs.”{5}



Chuck Colson, convicted Watergate felon, said, “All you have
to do is lose the right to vote once, and you would never
again find any excuse for not going into the voting booth... Be
a good citizen: Exercise the greatest right a free people have

[sic]."{6}

God’'s will and Kingdom will not be thwarted, and we cannot
ultimately control outcomes, even as a voting bloc. As
Christian citizens in America, we need to offer due diligence
in voting and other political activities, trust God with the
results, and keep spiritual concerns first.

Puritan Roots, Pluralism & Practical
Politics

In 2007, for the first time a Hindu priest opened Senate
deliberations with prayer. I asked a group of Christian
homeschool parents gathered to discuss America’s political
system if they could justify forbidding this, and no one could
answer satisfactorily. Pluralism—when a culture supports
various ethnic backgrounds, religions and political views—is a
practical and, understood correctly, appropriate reality.

Americans—believers and non-believers alike—have inherited a
system of governance based solidly on the Bible, but allowing
for a plurality of beliefs or even unbelief. The Puritans who
first colonized this land “saw themselves as the new Israel,
an elect people.”{7}

The architects of our political arrangement, many of them
professing Christians, were deeply influenced by the Puritan’s
positive cultural impact and the Scriptures to which they
appealed. Daniel Webster said, “Our ancestors established
their system of government on morality and religious
sentiment.”{8} John Quincy Adams said, “The highest glory of
the American Revolution was this: it connected in one
indissoluble bond, the principles of civil government with the
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principles of Christianity.” George Washington, a devoted
Christian, left room for others: “While just government
protects all in their religious rights, true religion affords
to government its surest support.”{9}

Probe’s Mind Games curriculum points out the realism of the
founders in mitigating the imperfections of people even as
they self-rule. “Again, we can see the genius of the American
system. Madison and others realized the futility of trying to
remove passions (human sinfulness) from the population.
Therefore, he proposed that human nature be set against human
nature. This was done by separating various institutional
power structures.”{10} This was based on a biblical
understanding of man, a proper anthropology.

So, how can such a firmly entrenched Judeo-Christian political
heritage be reconciled with a culture increasingly full of
Mormons, Hindus, Muslims, humanists, and other unbelievers
living alongside Christians?

The Constitution and Bill of Rights justly allows for
religious and political diversity. Nineteenth-century
theologian Charles Hodge of Princeton regarding immigrants
said:

All are welcomed; all are admitted to equal rights and
privileges. All are allowed to acquire property, whatever
their religious feelings, and to vote in every election,
made eligible to all offices and invested with equal
influence in all public affairs. All are allowed to worship
as they please, or not to worship at all, if they see fit...
No man is required to profess any form of faith... More than
this cannot reasonably be demanded.{11}

Theologian Richard J. Mouw explored the possibility of
evangelical politics that doesn’t compromise and at the same
is time highly tolerant of other views. Not “anything-goes
relativism,” but rather confidence that comes from God’s



guidebook for life, tempered by fair-minded ways of dealing
with people. He wrote, “This humility does not exclude
Christians advocating social and political policies that
conflict with the views and practices of others. It does mean
we should do so in a way that encourages reasonable dialogue
and mutual respect.”{12}

Believers need to consider the words of Bernard Crick:
“Politics is a way of ruling in divided societies without
undue violence... Politics is not just a necessary evil; it is
a realistic good.” Kenyans victimized by recent mob killings
that erupted after disputed elections could testify that when
the political process fails it can be devastating.

The founders, even as they envisioned pluralism, did not
themselves have to deal deeply with it. It requires a keen
worldview for voting and activism in today’s truly pluralistic
America. Our nation 1is based on an unmistakable Christian
foundation, but that of course doesn’t mean you have to be a
Christian or even believe in God to participate.

Political Might and the Religious Right:
Does God Take Sides?

Ever since Jimmy Carter ran for President based partly on his
evangelical faith in the 1970s, and then the Moral Majority
took the nation by storm in the ‘80s, there has been a non-
stop discussion in America surrounding faith and politics.

Political power’s seduction blinded believers, claim former
movers and shakers like Ed Dobson. “One of the dangers,” he
said, “of mixing politics and religion is that you begin to
think the only way to transform culture is by passing another
law. Most of what we did in the Moral Majority was aimed at
getting the right people elected so that we would have enough
votes to pass the right laws.”{13}



In those days, Christians seemed to believe they could
legislate and administrate God’s kingdom into full flower.
However, core issues like gay unions and abortion remain
largely unchanged or even worse today.

“History has shown us we can’t rely totally on laws,”
continued Dobson.{14} A good example 1is Prohibition. The
harder the government cracked down on alcohol, the more ways
people found to get around the law. One result was increased
crime. Laws don’t change hearts; they are meant to restrain
evil.

Sidling up to political power brokers even for commendable
causes can prove disillusioning. Recently, conservative
Christians hoped for fair and full consideration from the
administration of the boldly evangelical George Bush.
According to former White House deputy director for faith-
based initiatives David Kuo, administration operators used and
mocked evangelicals who were trying to do compassionate work
partly funded through the government. But as Kuo asks, “What
did they expect from politicos?” Good question for all of us.
Jeremiah the prophet warned, “Cursed is the man who trusts in
man.” {15} That would seem to include man’s politics.

Committed evangelical Bill Armstrong shared prophetically as a
Senator back in 1983, “There is a danger when believers get
deeply involved in political activity that they will try to
put the mantle of Christ on their cause . . . to deify that
cause and say, ‘Because I'm motivated to run for office for
reasons [of] faith, a vote for me is a vote for Jesus’.”{16}

Ed Dobson often joked about God not being a Democrat or
Republican—-but certainly not a Democrat. But, he asked, “Is
God the God of the religious and political left with its
emphasis on the environment and the poor, or is he the God of
the religious and political right with its emphasis on the
unborn and the family? Both groups claim to speak for

God."”{17}



The Lord appeared to Joshua before a battle. He discovered
that the issue wasn’t whether God was on his side or his
enemy’s, but whether the people were on God’s side. The
religious and political Left casts itself as champion of the
poor and the environment while the Right emphasizes the unborn
and the family. Both say they speak for God. Seeking God'’s
priorities and using His wisdom for our particular times 1is
critical. However, “God’'s side” is not always easy to find.

So what’s a Christian citizen’s role? Armstrong and others
believe Christians have been commanded by Christ to be
involved. “Render unto Caesar what is Caesar’s” means more
than paying taxes. Some basic biblical principles:

* ALl political power comes from God;
e Government has a God-ordained role to play in society;

e Christians have a God-ordained responsibility to that
government: to pray, submit to and honor government leaders
and, of course, to pay our taxes.{18}

The late Christian political activist, pastor, and author D.
James Kennedy warned in the heady early days of “the Reagan
Revolution” not to trust in the man Ronald Reagan but in God.
“After victory,” he writes, “many people give up the struggle
and later discover they had won only a battle, not the war.
Are you working less, praying less, giving less, trusting
less? Maybe there is a bit of the humanist in all of us.”{19}
He continues, “The government . . . should be a means to godly
ends. Ronald Reagan is but a stone in the sling, and you do
not trust in stones; you trust in the 1living rock, Jesus
Christ.”{20}

Thus, voters, campaigners and officeholders need to heed the
humility of experience in a fallen world and the understanding
of the Founders that power corrupts and should be divided up,
placing final trust in the Almighty.



Should We Elect a Christian When Given
the Chance?

Talk show host Larry King asked pastor and author Max Lucado
if religion should matter in an election campaign. I love his
answer: “Well, genuine religion has to matter. We elect
character. We elect a person’s worldview. Faith can define
that worldview... [Within the] American population 85 percent
of us say that religion matters to us. 72 percent of us say
that the religion of a president matters.”{21} Polls show that
Americans would sooner elect a Muslim or homosexual than an
acknowledged atheist.{22}

Philosopher and early church father Augustine dealt with a
culture war among the Romans. In his classic book The City of
God he taught that “The City of Man is populated by those who
love themselves and hold God in contempt, while the City of
God is populated by those who love God and hold themselves in
contempt. Augustine hoped to show that the citizens of the
City of God were more beneficial to the interests of Rome than
those who inhabit the City of Man.”{23} Of course, a Christian
will want to vote for a citizen of God’'s city if there is a
clear choice between him and a rank sinner. That choice 1is
seldom so clear in elections. But understanding this dual
citizenship of the Christian voter herself in the City of Man
and The City of God is essential to dissecting complicated,
sometimes competing priorities.

In the tangled vines surrounding campaign messages, it’s not
so simple to discern a candidate’s worldview and decide who
best matches our own, but that’s what wisdom and good
stewardship require (and as recent scandals like Senator Larry
Craig’s alleged homosexual improprieties shows, a politician’s
stated views and behavior don’t always match). Seems like the
Christian citizen’s top priority, then, is to have a biblical
worldview to start with (something that Probe can help with
greatly).



Given that, how does the average Christian voter decide on
parties, platforms, and candidates? They do it based on
principles of biblical ethics, godly values, simple logic and
a discerning ear.

Remember, America is a republic, not a democracy. And in a
republic we are to elect representatives who will rise above
the passions of the moment. They are to be men and women of
character and virtue, who will act responsibly and even nobly
as they carry out the best interests of the people. No, we
don’t want leaders we can love because they remind us of our
own darker side. We want leaders we can look up to and

respect.{24}

Should we elect a person who claims to be a Christian, like
former pastor Mike Huckabee? It depends. Republican
Presidential candidate Mitt Romney received a standing ovation
when said, “We need a person of faith to lead the country.” A
contributor to the blog run by Left-wing evangelical Jim
Wallis responded, “But that statement is nearly meaningless,
for even Sam Harris is a person of faith. Strident, angry,
atheistic faith.”{25} Good point: all have faith, but faith in
what or who?

On the other hand, former Senator Bill Armstrong states, “God
was able to make sons of Abraham out of stone. Certainly that
means he can make a good legislator out of somebody who isn’t
necessarily a member of our church or maybe not even a
Christian or maybe an atheist. So I don’t think we ought to
limit God by saying ‘only Christians’ deserve our support
politically.”{26}

The politically influential Dr. James Dobson caused a stir
when he critiqued one candidate for not regularly attending
church. Dr. Richard Land responded that this is not a deciding
factor for him. He said that as a Baptist minister he would
never have voted for the church-attending Jimmy Carter but did
vote twice for the non-attending Ronald Reagan. This, like so



many others, seems to be an issue of individual conscience for
voters.

Evangelical Mark DeMoss writes in support of Romney, a devout
Mormon. “For years, evangelicals have been keenly interested
to know whether a candidate shared their faith. I am now more
interested in knowing that a president represents my values
than I am that he or she shares my theology.”{27} After all,
we’'ve worked together on issues like abortion, pornography,
and gambling. Can’t we be governed well by someone who shares
most of our values, he reasons? As columnist Cal Thomas says,
I care less about where the ambulance driver worships than if
he knows where the hospital is.

Taking the high road of choosing good candidates, not
necessarily ones whose theology one agrees with all down the
line, makes voting and party affiliation complex for
believers. We’'d prefer a clean, easy set of choices. But, it
appears that even voting and civic engagement is under the
“sweat of the brow” curse of Genesis—nothing comes easy.

Christian apologist Ravi Zacharias reminds us that we’re NOT
electing a minister or church elder. He said:

I think as we elect, we go before God and [choose] out of
the candidates who will be the best ones to represent
[sanctity of life] values and at the same time be a good
leader . . . whose first responsibility [is] to protect
citizens.

What we want is a politician who will understand the basic
Judeo-Christian worldview, and on the basis of that the
moral laws of this nation are framed, and then run this
country with the excellence of that which is recognized in a
pluralistic society: the freedom to believe or to
disbelieve, and the moral framework with which this was
conducted: the sanctity of every individual life.{28}

Vote your conscience. Many issues are disputable matters, as



the Apostle Paul put it. Avoid the temptation to
unreflectively limit your view to a few pet issues. If over
time you prayerfully believe that stewardship of the
environment is critical, balanced against all considerations,
vote accordingly. If sanctity of life issues like abortion and
stem cell research are paramount to you, by all means vote
that way. However, realize that trade-offs are inevitable;
there won’t be a perfect candidate who falls in line on all
our values and priorities.

Politics, Religion, and Values

As the old saw goes, “never talk about politics and religion.”
That may be wise advice when Uncle Harry 1is over for
Thanksgiving dinner. But as a rule of life, 1t breeds
ignorance and passivity in self-government. “Only if we allow
a biblical worldview and a biblically balanced agenda guide
our concrete political work can we significantly improve the
political order,” according to a statement by the National
Association of Evangelicals.{29} That means dialogue, and
that’s not easy.

Some prefer a public square where anything goes but religion.
That would be wrong. Likewise, a so-called “sacred public
square,” with religious values imposed on everyone, would be
unfair. Christians should support a “civil public square” with
open, respectful debate.{30}

But, you often hear people make statements like, “Christians
shouldn’t try to legislate morality.” They might simply mean
you can’t make people good by passing laws. Fair enough. But
all law, divine and civil, involves imposing right and wrong.
Prohibitions against murder and rape are judgments on good and
bad. The question is not whether we should legislate morality
but rather, “What kind of morality we should legislate?”{31}

Yet tragically, as iVoteValues.com discovered, “many believers
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don’t even consider their values when voting,” often choosing
candidates whose positions are at odds with their own beliefs,
convictions, and values. A Pew Forum on Religion and Public
Life study found that nearly two-thirds of Americans say their
faith has little to do with their voting decisions!{32} Many
believers are missing a chance to be salt and light to the
watching world.

What about when the field of candidates offers only “the
lesser of two evils”? Like when only one candidate is anti-
abortion yet she holds to other troubling positions? That
requires thoughtful distinctions. If the reason you vote for
candidate X is only to avoid the graver consequences of voting
for candidate Y, you'’re not formally cooperating with evil. In
this case, whatever evil comes from the anti-abortion
candidate you helped elect due to your convictions would be
unintended. Same as if you were a bank teller and the robber
demanded, “Give me all the money or I'll blow this gquy'’s
brains out.” You cooperate to avoid the greater evil, but your
intent was not to enable the robbery.{33} It’s hard to argue
against this reasoning in a fallen world where even God allows
evil for greater purposes.

What about cases when the field of candidates offers only “the
lesser of two evils”? For instance, you can’t decide between
the more pro-abortion candidate who’s otherwise highly
qualified and the anti-abortion person who has some real
flaws.

Some believe that if you vote for the pro-abortion person for
other important reasons, then you are not responsible for
abortions that might result, as briefly illustrated above.
Others see a necessary connection-vote for a “pro-abort” and
you are guilty. Study and pray hard on such issues as God
gives freedom of conscience.

Sometimes it comes down to choices we’'d rather not make. Only
rarely, perhaps, can we say that to abstain from voting is the



only way. Notable Christian author Mark Noll believes this is
such a time for him.{34}

Others warn that this only helps elect the candidates with
unbiblical values. One commentator wrote, “Voters should not
spend their franchise on empty gestures... No successful
politician is as strong on every issue as we would like. Our
own pastors and parents can’t pass this test in their much
smaller contexts. Rather than striking a blow for purity, we
risk giving up our influence altogether when we follow a man
with only one or two ‘perfect’ ideas.”{35}

Hold this kind of issue with an open hand. Many change their
minds as they age and lose unrealistic youthful idealism. But
if God gives a clear conviction, again, stick with that value
or candidate. Only seek the difference between legalism and
God’s leading.

Some more left-leaning evangelicals like Ron Sider and Jim
Wallis value helping the poor and dispossessed through
government, while critics claim that as the Church’s exclusive
role. The retort: the Church is failing in its duty and it's a
fulfillment of the Church’s duty to advocate for government
intervention. Others focus on sanctity of life issues not only
as a higher priority, but as part of the government’s
biblically mandated task of protecting its citizenry. What is
your conviction? Best be deciding if you don’t know yet.

The purple ink-stained fingers of Iraqi citizens who voted at
their own risk for the first time in decades testify to the
precious privilege of voting in a free society. Americans gave
blood and treasure to free them. Don’t let the same sacrifice
made by our ancestors on our behalf go to waste. Inform
yourself. “Study to show yourself approved” not only regarding
Scripture, but as a citizen of The Cities of Man and of God.
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Ransom and the Martial Spirit
in “Perelandra”

Dr. Michael Gleghorn explores the spiritual dimensions of Dr.
Elwin Ransom in C.S. Lewis’s space novel Perelandra.

In C. S. Lewis’s novel, Perelandra, the second book in what
some have called the “Cosmic Trilogy,” Dr. Elwin Ransom 1is
sent by God to the planet Venus on a mission of great
importance.{1} Although Ransom has learned that dark spiritual
powers on earth are plotting “some sort of attack on
Perelandra” (or Venus), he doesn’t know precisely what he’s to
do about it once he arrives, nor why he’s been chosen for such
a venture.{2} But God knows, and he’s specially prepared
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Ransom for this mission (though this doesn’t mean it will be

easy) .{3}

In a prior article, I observed how God had
providentially orchestrated Ransom’s earlier
adventures on the planet Mars in order to help him
develop some of the “martial” virtues—traits like
grit, courage, and perseverance.{4} As this second story on
the planet Venus (or Perelandra) unfolds, the reader gradually
comes to see how important this preparation was.{5} Indeed,
before his mission can be completed, Ransom will need all
these virtues (along with the grace and help of God) if he’s
to successfully realize the purpose for which he’s been sent.

In the first two chapters of the novel, Lewis foreshadows key
themes that will surface later in the story. These include
demonic opposition to the plans and purposes of God, the
importance of dying to one’s self-will and yielding that will
to God, and the possibility of Ransom’s physical combat and
injury.

The most important of these is probably that of dying to one’s
self-will by continually surrendering that will to God. As
Lewis makes clear elsewhere, such surrender might be harder or
easier depending on the spiritual condition of the one who
needs to do the surrendering.{6} For an unfallen creature,
such surrender could be experienced as a kind of pleasure. For
a fallen and sinful creature, however, it involves a kind of
death. This 1is foreshadowed in the novel by the fact that
Ransom is transported to Perelandra in “a large coffin-shaped
casket.”{7} The very means by which he’s taken to Perelandra
symbolizes the fact that God is taking Ransom on a journey
that will require him to die to his own will by surrendering
to the Divine will.{8}

In the remainder of this article, we’ll consider some of the
key issues that Lewis explores in this novel, particularly as
these concern the martial spirit in Ransom, who functions as
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God’s representative in Perelandra.

Beauty and the Beast

In C. S. Lewis’s “Cosmic Trilogy,” each planet in our solar
system is governed by a powerful spiritual intelligence that
combines aspects of a Christian archangel with the
characteristics of a Roman god or goddess.{9} Hence, 1in
Lewis’s first novel of the trilogy, Out of the Silent Planet,
we learn that the planet Mars is governed by a powerful
angelic ruler with qualities like the Roman god Mars (though
void of all the negative characteristics attributed to Mars in
Greco-Roman mythology). In a similar way, in Lewis’s second
novel, Perelandra, we learn that Perelandra (or Venus) 1is
governed by an angelic ruler with characteristics like those
of the Roman goddess Venus, the goddess of love and

beauty.{10}

After initially being deposited in the ocean of Perelandra,
and then making his way to one of the many “floating islands”
of that world, Ransom soon discovers that the planet is
replete with beauty and pleasure. The colors, the fragrances,
the taste of the fruits—everything about the planet exudes
beauty, wonder, joy, and pleasure.{11}

Eventually, Ransom meets Tinidril, the unfallen first mother
of Perelandra, also known as “the Green Lady” (due to the
color of her skin).{12} She has been separated from Tor, the
first father and king of Perelandra, in part because of the
floating islands. At this stage in the history of Perelandra,
Tor and Tinidril occupy a position much like that of Adam and
Eve before the fall.

One day, while Ransom is conversing with the Green Lady, they
see something “like a shooting star” race “across the sky” and
fall into the ocean.{13} They later discover that Weston, the
physicist who originally kidnapped Ransom and took him to



Mars, has come to Perelandra on a spaceship.

Given his history with Weston, Ransom is naturally worried
about why he should have come to Perelandra. Talking with
Weston only increases his concerns, for Weston’s previously
naturalistic philosophy now has a decidedly religious bent. He
claims to have been “guided” to Perelandra by a spiritual
force and the more Ransom hears, the more he thinks this force
may well be diabolical. When Weston arrogantly calls “that
Force” into himself, he is suddenly possessed by a demonic
spirit.{14} He is the “bridge” by which this evil spirit has
entered Perelandra.{15} Ransom now understands that he has
been sent to Perelandra to protect the Green Lady from Weston.

Temptation

Perelandra (or Venus) exists in a state much like that of
Earth prior to the fall of Adam and Eve. It is an unfallen
paradise.

But there’s a problem. Weston, a proud and arrogant scientist,
has come to Perelandra at the behest of an evil spirit.
Shortly after landing on the planet, he is completely
possessed by this spirit. Ransom, the hero of the story, now
realizes that God has sent him to Perelandra in order to
prevent the planet’s first couple from falling into the same
disobedience as our first parents.

Weston (now referred to as the “Un-man”) soon begins tempting
Tinidril (the Perelandrian “Eve”) to disobey God, trying to
get her to sleep on the fixed land. You see, Perelandra
consists of both floating islands and fixed land, and God has
forbidden the first couple to sleep on the fixed land, just as
Adam and Eve were forbidden to eat fruit from the Tree of the
Knowledge of Good and Evil.{16}

Initially, Ransom tries to counter the Un-man’s arguments to
disobey God with arguments of his own. After many days,



however, he realizes that he cannot allow this to continue.
Tinidril has been faithfully resisting the Un-man’s
temptations, but she seems to be growing weaker and Ransom
sees that something more definitive must be done.{17}

While thinking about this issue, Ransom realizes that God is
calling him to confront and physically fight the Un-man.{18}
This is where Ransom’s prior experience on Mars and his
development of the martial spirit become particularly
important. God has prepared Ransom for this and now calls upon
him to destroy the corrupt demonic evil that has invaded His
good world.

Ransom initially resists this idea, fearing that he may well
be killed in such a violent encounter. But God impresses upon
Ransom that he’'s His representative in Perelandra—and if he
fails, there will be very real consequences. Perelandra really
can fall into the hands of the enemy, just as Earth did.
Ransom is forced to confront the agonizing reality that his
choices are significant and make a real difference. If he
chooses to do nothing, then evil will win, and Perelandra will
be ruined. He thus decides that he must yield his will to
God’s will, fight the Un-man, and attempt to rid this
beautiful world of its evil invader.{19}

Holy War

Above we saw how Dr. Ransom, the hero of the story, comes to
realize that God is calling him to fight and destroy the Un-
man. The Un-man 1is a demon-possessed physicist whose humanity
has been obliterated by the demonic spirit inhabiting his
body. He wants to persuade Tinidril (the Perelandrian “Eve”)
to disobey God, thus introducing sin and evil into this
unfallen paradise.

Although some might find it startling that God would call
Ransom to fight and destroy the Un-man, we must not forget



that at this point the Un-man is mostly just a demon-possessed
corpse, an enemy of both God and the innocent persons on
Perelandra. Moreover, Lewis carefully contextualizes this
battle within the larger mythological world of his story. As
Ransom realizes while contemplating this issue, “Whatever
happened here would be of such a nature that earth-men would
call it mythological.”{20}

The bottom line is that evil has invaded and is attempting to
destroy God’s good world of Perelandra—and God is utterly
serious about eliminating it. As a just and holy being, God
cannot allow evil to go unjudged and unpunished, for evil (by
its very nature) deserves punishment. Moreover, since evil
will always seek to corrupt and destroy all that is good, it
must either be set right (through repentance and submission to
God’s will) or else be completely eliminated from God’s good
creation. There is no other alternative if God wants to
restore His world to perfect goodness, peace, and rest.

The battle begins the next morning and Ransom gets an initial
victory. The Un-Man flees, Ransom pursues, and they eventually
end up in a large, dark, underground cavern. Although it’s too
dark to see, Ransom finally believes that he has killed the
Un-Man and he sets off to find his way out of the darkness.
Unfortunately, however, the demonic spirit reanimates Weston’s
corpse and pursues him. As the Un-Man comes up out of a
tunnel, Ransom confronts him, crushes his head with a large
stone, and pushes the corpse over a ledge into a “sea of fire”
below.{21} Here Lewis probably intends an allusion to the
biblical “lake of fire,” into which the devil and his
“offspring” are ultimately cast (Revelation 20:10-15). Ransom,
imbued with the martial spirit, has been victorious, and the
evil which had invaded Perelandra has been defeated.

Ransom as a Christ-Figure

In the previous section we covered how Dr. Ransom, the hero of



the novel, killed the demonically possessed “Un-man” by
crushing his head with a large stone. After the battle,
Ransom, completely exhausted, falls into a deep sleep
(possibly symbolic of death). After waking, he eventually
emerges (with the aid of Divine providence), from the deep,
dark, tomb-like cavern (in which the final battle had taken
place) into the light and air of Perelandra (which is possibly
symbolic of resurrection).{22}

Given the extent of Ransom’s injuries, it takes some time for
him to recover. During “this long Sabbath,” Ransom lay by a
stream, eating, drinking, and sleeping.{23} Only when he 1is
“nearly well” does he discover “his most serious injury.” “It
was a wound in his heel,” inflicted by the Unman in one of
their many violent encounters. The wound 1is still bleeding
when Ransom first notices it, and “nothing he could do would

stop it."{24}

Here we see Ransom emerge from his martial victory over the
Un-man as a type of Christ. Those familiar with the Bible will
recall Genesis 3:15, in which the Lord tells the serpent, who
led Adam and Eve into disobedience, that He will put “enmity”
between the serpent and his offspring and the woman and her
offspring. “He shall bruise your head,” God tells the serpent,
“and you shall bruise his heel” (Genesis 3:15).

Lewis is clearly portraying Ransom as a Christ-figure, who has
acted as God’'s representative in Perelandra. In a small and
limited way, Ransom did something similar to what Jesus had
already perfectly accomplished on earth. In the mythological
world of the story, he crushed the head of the serpent’s
offspring and, in turn, received a wound in his heel. This
might remind us of the Apostle Paul’s concluding words to the
church in Rome: “The God of peace will soon crush Satan under
your feet” (Romans 16:20). Insofar as we belong to Christ, we
act as His representatives in the world. What is true of
Christ is also, in some sense, true of his people.



Having thus secured martial victory in Perelandra, Ransom
returns to Earth with the wound in his heel as a continual
reminder of his battle against the forces of evil. And it 1is
in this condition that we will meet him for the last time in
the concluding novel of this series, That Hideous Strength.
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The Great Reset

The Great Reset means different things to different people.
Kerby Anderson provides an overview and a biblical
perspective.

Is the idea of “The Great Reset” merely a conspiracy theory?
That seems unlikely, given the fact that if you type in those
three words in a search engine you will find more than 900
million hits. But the phrase “great reset” apparently means
different things to different people, so getting a clear
definition is important.


https://probe.org/the-great-reset/

In 2020, the founder of the World Economic Forum
co-authored and published a book called COVID-19:
The Great Reset.{1l} This organization 1is composed
of political, economic, and cultural elites who
meet regularly in Davos, Switzerland. The two authors of this
book see the current situation in the world as a means of
dealing with the “weaknesses of capitalism” supposedly exposed
during the pandemic.

But to understand the history of “The Great Reset” you need to
go back to the beginning of the World Economic Forum. Klaus
Schwab introduced the idea of “stakeholder capitalism.”{2}
This 1s a term sometimes used by progressives to reset the
management goals in corporations from shareholders to
stakeholders.

The actual term “Great Reset” can be found in a book by that
title written by urban studies scholar Richard Florida.{3} He
argued that the 2008 economic crash was the latest in a series
of great resets that included the Great Depression of the
1930s. A few years later, the book and its ideas became the
basis for wanting to “push the reset button” on the world
economies.

As you might expect, the pandemic and lockdowns have provided
a context in which a reset could take place. The goal would be
to make the world greener, more digital, and fairer. Given
what the world has been through these last few years, the
proponents hope to change the economies of nations, so that
they benefit not only shareholders but employees, consumers,
communities, and the environment.

Some of the comments proponents have made about “The Great
Reset” have become fodder for various conspiracy theories. But
it is probably fair to say that the phrase “The Great Reset”
means different things to different people. Environmental
groups want to reset how we use resources and focus on
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sustainability. Business leaders want banks and corporations
to use an ESG index (environmental, social, and governance
index). Globalists want to reset the economy and move us
toward a different view of capitalism.

Critics talk about some of the other factors associated with
“The Great Reset.” That would include such things as the
promotion of uncontrolled immigration along with significant
money printing that results in such problems as open borders
and uncontrolled inflation.

In this article we look at this important issue from an
economic, political, and biblical perspective. As you will
see, Christians need to pay attention to this issue in the
news .

The Great Reset of Capitalism

The primary focus from the World Economic Forum has been on
the attempt to move our current economic system 1into
“stakeholder capitalism.” Some critics have renamed 1it
“corporate socialism” or even “communist capitalism.”

The plan is to change the behavior of corporations to no
longer benefit shareholders but to focus on stakeholders. This
would be done by requiring businesses and corporations to take
a more central role when a crisis, like the recent pandemic,
adversely affects society.

Climate change is another “crisis” that corporations need to
address. Put simply, corporations need to be involved in
social justice issues. That 1s why we are seeing major
corporations getting more involved in political issues and
expressing their opinions on 1issues ranging from
transgenderism to voter integrity laws. One effective tactic
being used is to rate businesses and corporations with an ESG
index (environmental, social, and governance index).
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The ESG index can be used to force businesses to comply with a
woke agenda or else be squeezed out of the market. Some have
suggested that the ESG index is essentially a social credit
score being applied to businesses and corporations.

Andy Kessler, writing in the Wall Street Journal, argues that
ESG is a loser and that you pay higher expenses for a fund
with similar stocks but worse performance.{4} In fact, he
encourages investors to buy stocks of companies with great
prospects over the next decade at reasonable prices.

Aren’t the companies and countries with a high ESG score
better investments? A professor at the University of Colorado
evaluated the system in the Harvard Business Review and made
four key points about ESG.{5}

First, ESG funds have underperformed. Second, companies that
tout their ESG credentials have worse compliance records for
labor and environmental rules. Third, ESG scores of companies
that signed the UN Principles of Investment, didn’t improve
after they signed, and their financial returns were lower for
those who signed. His final point was even more significant.
He concluded that often companies publicly embrace ESG as a
cover for poor business performance. In other words, when
earnings are bad, the company cites its ESG score.

Klaus Schwab believes that companies should try and optimize
for more than short-term profits and focus on achieving the
goals set forth by the UN for sustainable development. That
may sound like a good idea until you look at the economic data
behind it.

Why Now?

Why has there been such a push for significant changes in this
decade? Activists wanting to make changes in society and our
economy see the pandemic and governmental response as a
political opportunity. It is the familiar phrase, “Never let a
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crisis go to waste.”

Most social and political change occurs gradually. The crisis
of the pandemic forced big government and big pharma to move
at a much faster rate. Public acceptance of larger
governmental control became a paradigm shift that allowed
political leaders and even corporate leaders to move faster
than the incremental pace of the past. The pandemic threw open
the window for change. The only question is how much of “The
Great Reset” will be put in place before it closes.

The pandemic is the external reason for pushing “The Great
Reset” but there is also an internal reason. An entire
generation of college students learning woke ideology in the
universities are now filling positions in various companies.
Many commentators naively suggested that once coddled college
students enter the “real world,” they will drop their woke
ideas and face the reality of making a living in the business
world and the free market.

Instead, those woke students brought their ideas into
corporate boardrooms and embraced attempts to reset capitalism
and corporations. Their professors taught them that capitalism
is evil, and that America 1is riven with racism, sexism,
homophobia, and xenophobia. It is time, they believe, to join
arms with activists and reformers and bring about “The Great
Reset.” We might add that the American consumer hasn’t been so
accepting of these ideas, which is why we sometimes hear the
phrase “go woke, go broke.”

The push for a “Great Reset” 1is also taking place during what
many commentators refer to as the fourth industrial
revolution. The first industrial revolution was a mechanical
revolution. The second and third revolutions were electrical
and digital revolutions. This fourth industrial revolution
brings together diverse technologies 1like artificial
intelligence, robotics, nanotechnology, and biotechnology. It
also includes philosophical ideas like transhumanism.
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In previous programs, I have discussed the 1impact of
surveillance on our privacy. We warned about the influence of
Big Tech and Big Data. And we have also talked about the
merging of humans and machines. Each new technological
development brings progress and benefits, but they also bring
legitimate concerns about how these technologies can be abused
in the wrong hands.

How then will this be accomplished?

Administrative State

It may be difficult to imagine how the great reset programs
could be implemented in the US. Only a few members of Congress
would support these ideas. As we have discussed above, many of
these ideas have been implemented in woke corporations. But
these programs could also be implemented by the administrative
state or what some have called “the deep state.”

Two books document the deep state. Michael Glennon (Tufts
University law professor) wrote about National Security and
Double Government.{6} This dual-state system, he explained,
began under President Bush but was continued under President
Obama.

Mike Lofgren (former congressional aide) wrote about The Deep
State: The Fall of the Constitution and the Rise of a Shadow
Government.{7} He argued that there is “the visible government
situated around the Mall in Washington, and then there 1is
another, more shadowy, more indefinable government that is not
explained in Civics 101 or observable to tourists at the White
House or the Capitol.” He explained that it wasn’t a “secret,
conspiratorial cabal” but rather “the state within a state is
hiding mostly in plain sight.”

The reason we have an executive bureaucracy is to benefit from
the research and experience of public servants who have
devoted their lives to understanding the social and political
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implications of federal policies. This has always been a
necessary function, but especially with the last few
presidents. The experts in the bureaucracy can provide context
and prevent presidents and their cabinets from making huge
mistakes.

But there is another side to the federal bureaucracy. We may
suppose that bureaucrats are there to implement the policies
of the President and administration. Political appointees to
the cabinet always say that they “serve at the pleasure of the
president.”

That may be true for them. But a career civil servant has a
different perspective and expects to be in government much
longer than the four or eight years a president holds office.
We may think of the bureaucracy as like a military unit (where
every order is routinely obeyed). But the bureaucracy is often
more like a university faculty (where you are part of a team
but also have many of your own ideas about what should be
done). Often the federal bureaucracy slows down the
implementation of the president’s policies or even chooses to
ignore them.

As I discussed in a previous program on The Liberal Mind, even
with the best of bureaucrats, the “road to serfdom” can be
paved with good intentions. Fredrick Hayek wrote his book with
that title because he was concerned that most government
officials and bureaucrats write laws, rules, and regulations
with good intention. They desire to make the world a better
place and may believe that the best way to achieve that is to
implement many of the great reset policies. That is why we
need to pay attention to the “deep state” and administration
policies.

Biblical Perspective

What is a biblical perspective on the great reset? It would be
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easy to merely link all these ideas to end-time prophecy. It
is easy to see how these emerging technologies and the concept
of the “great reset” could be used by the Antichrist (2
Thessalonians 2, Revelation 13). Computer technology and
enhanced surveillance would allow this future leader to
control the world. But it is important to consider how we
should respond in our current world to these proposals.

We are seeing many examples of leftist authoritarianism today
and need to be alert and involved. James 4:7 says we have a
responsibility to resist evil, and Paul tells us to fight the
good fight (2 Timothy 4:7). Jesus teaches that we are to be
the salt of the earth and the light of the world (Matthew
5:13-16).

Christians can agree with the goals of addressing economic
inequality and the need to care for the environment. We are to
defend the poor and oppressed (Psalm 82:3) and to be good
stewards of God’s creation (Genesis 1:27-28). But we should
also be concerned about the authoritarian impulses we see not
only in government but in major corporations.

First, we should separate the message from the messenger. The
World Economic Forum and its participants are sometimes naive
and they even propose disturbing solutions to very real
problems in our society. We can agree with their attempts to
deal with poverty and economic inequality, but we must reject
some of the ways in which they want to reset the world and
bring about change.

Second, we should apply the Bible and a biblical worldview to
each issue. For example, a biblical view of justice usually
differs from many of the secular, progressive ways of working
for justice that also includes such things as the promotion of
sexual and gender identities.

Third, we should apply a biblical perspective to technology.
The Bible does not condemn technology but often reminds us



that tools and technology can be used for both good and evil.
The technology that built the ark (Genesis 6) also was later
used to construct the Tower of Babel (Genesis 11). A wise and
discerning Christian should evaluate the benefits and
drawbacks of each technology.

Christians will need discernment (Proverbs 18:15) in judging
the ideas associated with the “great reset.” The phrase can
mean different things to different people. Many of the ideas
associated with it are bad for our country and us. But we can
join hands with those who desire to make a better world and
want to do it in ways that don’t contradict the Bible.
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Smuggling Theology Into “Out
of the Silent Planet”

Dr. Michael Gleghorn provides an overview of how C.S. Lewis
wove theology into his ‘Out of the Silent Planet,’ the first
book of his space trilogy,

Out of the Silent Planet, C.S. Lewis’ first foray into the
science-fiction genre, was originally published in 1938.{1}
Lewis, who appreciated the science-fiction stories of authors
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like H. G. Wells, was nonetheless troubled by elements in
these stories that were morally and intellectually
objectionable. According to Alister McGrath, Lewis realized
“that the forms of science fiction . . . used to promote
various forms of atheism and materialism could . . . be used
to critique these viewpoints and advocate an alternative.”{2}
This is what Lewis did in Out of the Silent Planet—and what he
continued to do in two follow-up books: Perelandra and That
Hideous Strength. Together, these books are commonly known as
“the Space Trilogy.”

Out of the Silent Planet tells the story of Dr.
Elwin Ransom, who is drugged, kidnapped, and taken
aboard a spaceship traveling to Mars. Weston and
Devine, the two men who kidnap Ransom, have been to
Mars before and believe that the planet’s
inhabitants want them to bring back another human being
(wrongly assuming that the person may be wanted as a
sacrificial offering). Weston is a physicist, interested in
finding potential planets for humanity to colonize once our
own planet becomes uninhabitable. Devine is an investor,
hoping to make some money from the enterprise.

On their way to Mars (known as Malacandra to its own
inhabitants), Ransom learns that his 1life may be in danger
once they reach the planet. Hence, shortly after their
arrival, Ransom escapes his kidnappers and ends up meeting a
creature called a Hross, one of the planet’s native
inhabitants. He soon discovers that, much like himself, these
are intelligent and moral beings. Indeed, in some ways they,
along with the other intelligent species on the planet, are
superior to human beings, for they have not been infected with
the same moral illness that plagues our own species.
Eventually, Ransom even meets the designated ruler of the
planet, a spiritual intelligence referred to as an Oyarsa. He
then learns why earth is known as “the silent planet.”{3}

After publishing the book, Lewis confided to one interested
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correspondent that most of the early reviews had completely
missed of Christian theology that he had woven into his
narrative. He humorously noted that, apparently, “any amount
of theology can now be smuggled into” such a book without
anyone’s even noticing.{4} So how much theology did Lewis
“smuggle into” Out of the Silent Planet? That's what we’ll
discuss in the remainder of this article.

The Heavens Declare the Glory

As Weston, Devine, and Ransom travel through space on their
way to Mars, Ransom is surprised by just how good he 1is
feeling: courageous, joyful, alert, and full of life. He
reflects upon the fact that he had been educated to regard
space as “the black, cold vacuity” separating the worlds. He
comes to realize, however, that this was all wrong. The term
“space,” he muses, was utterly inadequate “for this

ocean of radiance in which they swam.” He thus rejects the
term, observing that “Older thinkers had been wiser when they
named it simply the heavens—the heavens which declared the

glory.”{5}

Ransom is here reflecting upon the words of King David 1in
Psalm 19:1, “The heavens declare the glory of God; the skies
proclaim the work of his hands.” As one commentator remarks,
“David was moved by observing that the heavens, under the
dominating influence of the sun, declare the splendor of God’s
handiwork.”{6} The reference to the sun here is apt, for it 1is
largely through the influence of the solar rays that Ransom
feels “his body and mind daily rubbed and scoured and filled
with new vitality.”{7}

Of course, we must remember that Lewis is here writing science
fiction—-and not science fact. While “the substitution of
heaven for space” was Lewis’s “favorite idea in the book,” he
also acknowledged “that the rays in interplanetary space, so
far from being beneficial,” would actually be harmful to



us.{8} But Lewis was attempting to reintroduce a conception of
wonder and beauty into the world. He wanted to move his
readers’ understanding of “space” from something merely cold,
dark, and dead, to a conception of the “heavens” as something
radiant and alive with the goodness and bounty of their
Creator. And this, in the fictional (and even mythological)
world of the story, he has arguably achieved.

Indeed, it’'s one of the reasons that many dislike referring to
these books as “the space trilogy.” Such language misses the
fact that Lewis was attempting to shift our attention from the
darkness and deadness of “space” to the glory and splendor of
the “heavens.” It’s just one of the ways in which Lewis was
attempting to reclaim for God a genre of literature that was
so often dominated by atheistic and materialistic forms of
thinking.{9}

War in Heaven

Before we go any further, we must address the meaning of
Lewis’'s title, “Out of the Silent Planet.” The novel concerns
a voyage from Earth to Mars, and details the adventures of the
main character, Dr. Elwin Ransom, after his arrival. In the
novel, Earth is known as “the silent planet.” But why?

The answer has partly to do with “smuggled theology” and
partly with the mythological world of the story created by
Lewis. In this mythological world, we are introduced to the
idea that each planet in our solar system is ruled by a very
great, though still created, spiritual being. These beings
were created by God and are something like a cross between a
Christian archangel and a Roman god or goddess. Hence, the
spirit that governs Mars is something like a cross between the
archangel Michael and the Roman god Mars (devoid, of course,
of all the negative characteristics traditionally ascribed to
Mars in Greco-Roman mythology). In fact, this being is a loyal
servant of God and was created (at least in part) for the



purpose of ruling the planet assigned to it. In the novel,
such a ruling spiritual power is referred to an Oyarsa.

Eventually, Ransom meets this ruling power and learns why
Earth is known as “the silent planet.” He is told that the
Oyarsa of our world was once very great, even greater than
that of Mars.{1}10} Unfortunately, however, he became “bent”
(or evil). This happened in the distant past, before there was
any life on Earth. Because this “Bent One” desired to destroy
“other worlds besides his own,” there was “great war” in the
heavens. Eventually, he was “bound . . . in the air of his own
world.” “There,” Ransom learns, “doubtless he lies to this
hour.”{11} The other planets have no communication with Earth.
It is “silent.”

Do you see what Lewis is doing? In the fictional world of the
novel, he is telling us a story very similar to that of the
fall of the devil. In the Bible, the Apostle Paul refers to
Satan as the “prince of the power of the air” (Ephesians
2:1-2) and the “god of this world” (2 Corinthians 4:4). Lewis
is doing something similar in his description of the “Bent
One” who rules the Earth as a rebel against God. But Lewis
goes much further than this.

War on Earth

Above, we left Ransom, the hero of C. S. Lewis’s novel, Out of
the Silent Planet, deep in conversation with the divinely
appointed spiritual ruler of Mars. After telling Ransom that
Earth, alone among the planets in our solar system, 1is
“silent,” being ruled by a “bent” (or evil) power, the Martian
ruler then says something quite intriguing.

He tells Ransom that they do not think that “Maleldil” (more
on this in a moment) would completely surrender Earth to the
“Bent One.” Indeed, he says, “there are stories among us” that
Maleldil has done some “strange” and wonderful things, even



personally appearing on Earth and “wrestling with the Bent
One” for the right to rule. “But of this,” he says, “we know
less than you; it is a thing we desire to look into.”{12}

So who is Maleldil, and what exactly has he done? In the world
of the novel, Maleldil is the name for God in the 0ld Solar
language, which Ransom has gradually learned during his time
on Mars.{13} Hence, the Martian ruler is essentially telling
Ransom that they do not believe that God would completely
surrender Earth to the devil. Indeed, they have even heard
stories that God (or Maleldil) has visited “the silent planet”
and done battle with the evil one. He admits that there 1is
much they do not know about all this but says that he (and
other loyal servants of God) long to look into these things.

Those familiar with the Bible will doubtless see what Lewis 1is
doing here, for he concludes this passage with what 1is
basically a biblical quotation. The Apostle Peter wrote of
“the prophets who prophesied about the grace” that was to be
ours in Christ. So great was the content of this revelation,
notes Peter, that even “angels long to look” into such things
(1 Peter 1:10-12). Thus, as Christiana Hale rightly notes, the
“strange counsel” that Maleldil has taken, and the wonderful
things he has done, “the things that all the angels desire to
look into, is the Gospel of Jesus Christ: the Incarnation,
birth, death, and resurrection of the Son of God.”{14}

Once again, therefore, we see Lewis “smuggling theology” into
his interplanetary space adventure. In this case, though not
stating it explicitly, he clearly alludes to the whole gospel
message about Jesus. Next, we’ll consider one final example of
“smuggled theology” in C. S. Lewis’s Out of the Silent Planet.

Divine Providence and the Martial Spirit

Although God, who is known as Maleldil in the novel, 1is
mentioned repeatedly, He is always mentioned in the third



person. We hear about things that Maleldil has done, is doing,
or may one day do, but we do not hear directly from God (or
Maleldil) himself. Nevertheless, it is clear that He 1is
ultimately in charge, and He is providentially at work in and
through His creatures.{15}

For example, the spiritual power that Maleldil created to
govern Mars, tells Ransom (the hero of the novel) that it was
only by Maleldil that he had been able to save his own planet
from the destructive rage of the “Bent One” (or devil).
Indeed, it was only by Maleldil that the heavenly host were
able to stop the “Bent One’s” ambitious cruelty and confine
him to the Earth.{16} Moreover, we learn that Maleldil has
done marvelous things and even personally visited Earth to do
battle with the devil.{17}

Lewis thus portrays God (or Maleldil) not only as a king, but
also as a warrior. He is characterized (in an appropriate way)
by what might be called the “warrior” or “martial spirit.”
Moreover, the spiritual power that Maleldil created to govern
Mars is also (like the god of Roman mythology) imbued with the
martial spirit. He, too, 1is a warrior, loyally engaged in
fighting in the service of God. In light of this, once we
learn that Ransom has been called to Mars by its planetary
ruler, we can rightly surmise that it was, in fact, God’s will
for Ransom to make this journey. We might even guess that one
of the purposes of this journey was to develop the “martial
spirit” in Ransom himself.

As Christiana Hale observes, “Lewis does not randomly pick
Mars as the location, as if any alien planet would do. No, he
chooses Mars for a reason, and an enormous part of that reason
is to mold Ransom into a Martial character.”{18} In other
words, God (or Maleldil) wants to develop certain martial
virtues in Ransom, things 1like courage, strength,
determination, perseverance, and grit. Indeed, this 1is
providentially necessary, for He is preparing Ransom for
something far greater in the future. Hence, through the



providence of God and the influence of Mars, we witness
Ransom’s growth in the martial spirit, thus preparing him for
his next great adventure on a different alien world, that of
Perelandra.
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The Liberal Mind

Kerby Anderson tries to understand the liberal mind from a
biblical perspective. What are the assumptions the liberals
make? How do those assumptions square with the Bible?

As we begin this discussion, I want to make a clear
distinction between the terms “liberal” and “leftist.” We
often use the terms interchangeably but there is an important
difference.

Dennis Prager wrote about this and even described those
differences in a PragerU video.{1l} His argument is that
traditional 1liberalism has far more in common with
conservatism than it does with leftism. Here are some examples
he uses to make his point.

Liberals and leftists have a different view of race. The
traditional liberal position on race is that the color of
one’'s skin is insignificant. By contrast, leftists argue that
the notion that race 1is insignificant is itself racist.
Liberals were committed to racial integration and would have
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rejected the idea of separate black dormitories and separate
black graduations on university campuses.

Nationalism 1is another difference. Dennis Prager says that
liberals always deeply believed in the nation-state. Leftists,
on the other hand, oppose nationalism and promote class
solidarity.

Superman comics illustrate the point. When the writers of
Superman were liberal, Superman was not only an American but
also one who fought for “Truth, justice, and the American
way.” The left-wing writers of Superman comics had Superman
announce a few years ago that he was going to speak before the
United Nations and inform them that he was renouncing his
American citizenship.

Perhaps the best example is free speech. American liberals
agree with the statement: “I disapprove of what you say, but I
will defend your right to say it.” Leftists today are leading
a nationwide suppression of free speech everywhere from the
college campuses to the Big Tech companies.

Capitalism and the free enterprise system would be yet another
example. Dennis Prager says, “Liberals have always been pro
capitalism,” though they often wanted government “to play a
bigger role” in the economy. Leftists oppose capitalism and
are eagerly promoting socialism.

Liberals have had a love of Western civilization and taught it
at most universities. They were promoters of the liberal arts
and fine arts. In fact, one of the most revered liberals in
American history was President Franklin Roosevelt who talked
about the need to protect Western Civilization and even
Christian civilization.

Today Western Civilization classes are rarely if ever taught
in the university. That’s because leftists don’t believe
Western Civilization 1is superior to any other civilization.
Leftists label people who attempt to defend western values as



racist and accuse them of promoting white supremacy. And
attempts to promote religious liberty are dismissed as thinly
disguised attacks on the LGBT community.

In conclusion, liberals and leftists are very different.

Ethics and a Belief in Right and Wrong

The philosophical foundation for most liberal perspectives 1is
secularism. If you don’t believe in God and the Bible, then
you certainly don’t believe in biblical absolutes or even
moral absolutes. Dostoyevsky put it this way: “If God is dead,
then everything is permitted.”

Even atheists admit that a view of God affects human behavior.
Richard Dawkins recently expressed his fear that the removal
of religion would be a bad idea for society because it would
give people “license to do really bad things.”

He likens the idea of God to surveillance, or as he puts it,
the “divine spy camera in the sky.”{2} People generally tend
to do the right thing when someone is watching them. They tend
to do bad things when no one is watching. He goes go on to add
that the “Great Spy Camera theory” isn’t a good reason for him
to believe in God.

It is also worth mentioning that more and more young people
aren’t making decisions about right and wrong based on logic
but instead based on feelings. I began to notice this decades
ago. College students making a statement or challenging a
conclusion used to say “I think” as they started a sentence.”
Then I started to see more and more of them say “I feel” at
the start of a sentence. They wouldn’t use reason to discuss
an issue. Instead, they would use emotion and talk about how
they felt about a particular issue.

The liberal mind also has a very different foundation for
discussing right and wrong. Dennis Prager recently admitted



that he had been wrong. All of his life, he has said that the
left’s moral compass is broken. But he has concluded that “in
order to have a broken moral compass, you need to have a moral
compass to begin with. But the left doesn’t have one.”{3}

He doesn’t mean that conclusion as an attack. It is merely an
observation that the left doesn’t really think in terms of
good and evil. We assume that other people think that way
because we think that way. But that is not how most of the
people on the left perceive the world.

Karl Marx is a good example. He divided the world by economic
class (the worker and the owner). One group was exploiting the
other group. Good and evil aren’t really relevant when you are
thinking in terms of class struggle. Friedrich Nietzsche, for
example, operated “beyond good and evil.”

To the Marxists, “there is no such thing as a universal good
or universal evil.” Those of us who perceive the world from a
Judeo-Christian worldview see ethics as relevant to the moral
standard, not the person or their social status.

A biblical view of ethics and morality begins with the reality
that God exists and that He has revealed to us moral
principles we are to apply to our lives and society. Those
absolute moral principles are tied to God’'s character and thus
unchanging.

A Naive View of Human Nature

In this article we are talking about the liberal mind, while
often making a distinction between liberals and the left. When
it comes to the proper view of human nature, both groups have
a nalve and inaccurate view.

You can discover this for yourself by asking a simple
question: Do you believe people are basically good? You will
get an affirmative answer from most people in America because



we live in a civilized society. We don’t have to deal with the
level of corruption or terror that is a daily life in so many
other countries in the world.

But if you press the question, you will begin to see how
liberals have difficulty explaining the holocaust and Muslim
terrorism. Because the liberal mind starts with the assumption
that people are basically good. After all, that is what so
many secular philosophers and psychologists have been saying
for centuries. Two world wars and other wars during the 20th
century should have caused most people to reject the idea that
people are basically good.

The Bible teaches just the opposite. Romans 3:23 reminds us
that “all have sinned and fall short of the glory of God.”
Jeremiah 17:9 says, “The heart is deceitful above all things,
and desperately sick; who can understand it?” This statement
about the deceitfulness of our heart may seem extreme until we
realize that Jesus also taught that “out of the heart come
evil thoughts, murder, adultery, sexual immorality, theft,
false witness, slander” (Matthew 15:19).

This naive view of human nature should concern all of us.
Young people, two generations after Auschwitz, believe people
are basically good. One reason is biblical illiteracy. Another
reason is historical illiteracy. A recent survey found two
thirds of young people did not know six million died in the
Holocaust and nearly half could not name one of the Nazi death

camps.{4}

This naive view of human nature may also explain another
phenomenon we have discussed before. One of the untruths
described in the book, The Coddling of the American Mind, 1is
the belief that the battle for truth is “us versus them.”{5}
If you think that people are basically good and you have to
confront someone who disagrees with you, then they must be a
bad person. They aren’t just wrong. They are evil.



Tribalism has been with us for centuries. That is nothing new
about people joining and defending a tribe. But that has
become more intense because of the rhetoric on university
campuses and the comments spreading through social media. We
don’t have to live this way, but the forces in society are
making the divisions in society worse by the day.

A biblical perspective starts with the teaching that all are
created in God’s image (Genesis 1:27) and thus have value and
dignity. But all of us have a sin nature (Romans 5:12). We
should interact with others who disagree with us with humility
(Ephesians 4:2) and grace (Colossians 4:6).

Big Government

We will now look at why liberals and the left promote big
government. The simple answer relates to our discussion above
about human nature. If you believe that people are basically
good, then it is easy to assume that political leaders and
bureaucrats will want to do the best for the citizens.

Christians agree that government is necessary and that it is
one of the institutions ordained by God (Romans 13:1-7). There
is a role for government to set the rules of governing and to
resolve internal disputes through a legal system. Government
is not God. But for people who don’t believe in God, then the
state often becomes God.

Friedrich Hayek wrote about this drive toward big government
and the bureaucratic state in his classic book, The Road to
Serfdom. He argued in his book that “the most important change
which extensive government control produces is a psychological
change, an alteration in the character of the people.”{6}

The character of citizens is changed because they yield their
will and decision-making to a more powerful government. They
may have done so willingly in order to have a welfare state.
Or they may have done so unwillingly because a dictator has
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taken control of the reins of power. Either way, Hayek argues,
their character has been altered because the control over
every detail of economic life is ultimately control of life
itself.

Friedrich Hayek wrote The Road to Serfdom to warn us that
sometimes the road can be paved with good intentions. Most
government officials and bureaucrats write laws, rules, and
regulations with every good intention. They desire to make the
world a better place by preventing catastrophe and by
encouraging positive actions from their citizens. But in their
desire to control and direct every aspect of life, they take
us down the road to serfdom.

He argued that people who enter into government and run
powerful bureaucracies are often people who enjoy running not
only the bureaucracy but also the lives of its citizens. In
making uniform rules from a distance, they deprive the local
communities of the freedom to apply their own knowledge and
wisdom to their unique situations. A government seeking to be
a benevolent god, usually morphs into a malevolent tyrant.

The liberal mind is all too willing to allow political leaders
and bureaucrats to make decisions for the public. But that
willingness is based on two flawed assumptions. First, human
beings are not God and thus government leaders will certainly
make flawed decisions that negatively affect the affairs of
its citizens. Second, liberals do not believe we have a sin
nature (Romans 3:23), and that includes government leaders.
Even the best of them will not always be wise, compassionate,
and altruistic. This is why the founders of this country
established checks and balances in government to limit the
impact of sinful behavior.

Tolerance?

If there is one attitude that you would think would be



synonymous with the liberal mind, it would be tolerance. That
may have been true in the past. Liberalism championed the idea
of free thought and free speech. That is no longer the case.

Liberals have been developing a zero-tolerance culture. In
some ways, that has been a positive change. We no longer
tolerate racism. We no longer tolerate sexism. Certain
statements, certain jokes, and certain attitudes have been
deemed off-limits.

The problem is that the politically correct culture of the
left moved the lines quickly to begin to attack just about any
view or value contrary to the liberal mind. Stray at all from
the accepted limits of leftist thinking and you will earn
labels like racist, sexist, homophobic, xenophobic.

Quickly the zero-tolerance culture became the cancel culture.
It is not enough to merely label an opponent with a smear, the
left demands that an “enemy” lose their social standing and
even their job and livelihood for deviating from what 1is
acceptable thought. A mendacious social media mob will make
sure that you pay a heavy penalty for contradicting the
fundamental truths of the liberal mind.

One phenomenon that promotes this intolerance is the use of
smears and negative labels. For example, patriotism and pride
in your country is called xenophobia. Acknowledging the innate
differences between males and females is labelled sexist.
Promoting the idea that we are all of one race (the human
race) and that all lives matter is called racist. Questioning
whether we should redefine traditional marriage is deemed
homophobic. Arguing that very young children should not
undergo sex assignment surgery is called transphobia. Pointing
out that most terrorist attacks come from Muslim terrorists is
labelled Islamophobic.

Should Christians be tolerant? The answer is yes, we should be
tolerant, but that word has been redefined in society to argue


https://probe.org/the-meaning-and-practice-of-tolerance/
https://probe.org/truth-or-tolerance/

that we should accept every person’s behavior. The Bible does
not permit that. That is why I like to use the word civility.
Essentially, that is the Golden Rule: “Do to others whatever
you would have them do to you” (Matthew 7:12).

Civility requires humility. A civil person acknowledges that
he or she does not possess all wisdom and knowledge. That
means we should listen to others and consider the possibility
that they might be right, and we could be wrong. Philippians
2:3 says, “Do nothing from selfishness or empty conceit, but
with humility of mind let each of you regard one another as
more important than himself.” We can disagree with other
without being disagreeable. Proverbs 15:1 reminds us that “A
gentle answer turns away wrath.”

This is an important principle as we try to understand the
liberal mind and work to build bridges to others in our
society.
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The Rise of the Nones -
Reaching the Lost in Today'’s
America

Steve Cable addresses James White’s book The Rise of the Nones
in view of Probe’s research about the church.

Probe Ministries is committed to updating

e ——— you on the status of Christianity in
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THE America. In this article, we consider
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Let’s begin by reviewing some observations about
Christianity in America.

From the 1930’'s{2} into the early 1990’'s the percentage of
nones in America{3} was less than 8%. But by 2012, the number
had grown to 20% of all adults and appears to be increasing.
Even more alarming, among those between the ages of 18 and 30
the percentage grew by a factor of three, from 11% in 1990 to
nearly 32% in 2012.

Another study reported Protestantism is no longer the majority
in the U.S., dropping from 66% in the 1960’'s down to 48% in
2012.

The nones tend to consider themselves to be liberal or
moderate politically, in favor of abortion and same-sex
marriage being legal, and seldom if ever attend religious
services. For the most part, they are not atheists and are not
necessarily hostile toward religious institutions. However,
among those who believe in “nothing in particular,” 88% are
not even looking for a specific faith or religion.

One report concludes, “The challenge to Christianity

does not come from other religions, but from a rejection of
all forms of organized religions. They'’re not thinking about
religion and rejecting it; they are not thinking about it at
all.”{4} In fact, the 2011 Baylor survey found that 44% of
Americans said they spend no time seeking “eternal wisdom,”
and a Lifeway survey found that nearly half of Americans said
they never wonder whether they will go to heaven.

As White notes, these changes in attitude come in the wake of
a second major attack on traditional Christian beliefs. The
first set of attacks consisted of:

1. Copernicus attacking the existence of God
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2. Darwin attacking God’s involvement in creation, and
3. Freud attacking our very concept of a creator God.

The second storm of attacks focuses on perceptions of how
Christians think in three important areas.

1. An over entanglement with politics linked to anti-gay,
sexual conservatism, and abrasiveness

2. Hateful aggression that has the church talking in ways
that have stolen God’s reputation, and

3. An obsession with greed seen in televangelist
transgressions and mega-pastor materialism, causing distrust
of the church.

These perceptions, whether true or not, create an environment
where there is no benefit in the public mind to self-
identifying with a Christian religious denomination.

Living in a Post-Christian America

A 2013 Barna study{5} shows America rapidly moving into a
post-Christian status. Their survey-based study came to this
conclusion: over 48% of young adults are post-Christian, and
“The influence of post-Christian trends is likely to increase
and is a significant factor among today’s youngest
Americans.”{6}

White suggests this trend is the result of “three deep and
fast-moving cultural currents: secularization, privatization,
and pluralization.”{7}

Secularization

Secularization teaches the secular world is reality and our
thoughts about the spiritual world are fantasy. White states:
“We seem quite content to accept the idea of faith being



privately engaging but culturally irrelevant.”{8} In a society
which is not affirming of public religious faith, it is much
more difficult to hold a vibrant, personal faith.

Privatization

Privatization creates a chasm between the public and private
spheres of life, trivializing Christian faith to the realm of
opinion. Nancy Pearcy saw this, saying, “The most pervasive
thought pattern of our times is the two-realm view of
truth.”{9} In it, the first and public realm is secular truth
that states, “Humans are machines.” The second and private
realm of spirituality states, “Moral and humane ideals have no
basis in truth, as defined by scientific naturalism. But we
affirm them anyway.”{10}

Pluralization

Pluralization tells us all religions are equal in their lack
of ultimate truth and their ability to deliver eternity.
Rather speaking the truth of Christ, our post-modern ethic
tells us we can each have our own truth. As reported in our
book, Cultural Captives{ll}, about 70% of evangelical,
emerging adults are pluralists. Pluralism results in making
your own suit out of patches of different fabrics and patterns
and expecting everyone else to act as if it were seamless.

White sums up today'’s situation this way: “They forgot that
their God was . . . radically other than man . . . They
committed religion functionally to making the world better in
human terms and intellectually to modes of knowing God fitted
only for understanding this world.”{12}

This combination of secularization, privatization and
pluralization has led to a mishmash of “bad religion”
overtaking much of mainstream Christianity. The underlying
basis of the belief systems of nones is that there is a lot of
truth to go around. In this post-modern world, it 1is
considered futile to search for absolute truth. Instead, we



create our own truth from the facts at hand and as necessary
despite the facts. Of course, this creates the false (yet
seemingly desirable) attribute that neither we, nor anyone
else, have to recognize we are sinners anymore. With no wrong,
we feel no need for the ultimate source of truth, namely God.

If You Build It, They Won’'t Come

We've been considering the beliefs and thinking of the nones.
Can we reach them with the gospel, causing them to genuinely
consider the case for Christ?

We are not going to reach them by doing more of the same.
Statistics indicate that we are not doing a good job of
reaching the nones.

As James White notes, “The very people who say they want

unchurched people to . . . find Jesus resist the most basic
issues related to building a relationship with someone
apart from Christ, . . . and inviting them to an open,

winsome, and compelling front door so they can come and

see.”{13}

Paul had to change his approach when addressing Greeks 1in
Athens. In the same way, we need to understand how to speak to
the culture we want to penetrate.

In the 1960’'s, a non-believer was likely to have a working
knowledge of Christianity. They needed to personally respond
to the offer of salvation, not just intellectually agree to
its validity. This situation made revivals and door-to-door
visitation excellent tools to reach lost people.

Today, we face a different dynamic among the nones. “The goal
is not simply knowing how to articulate the means of coming to
Christ; it is learning how to facilitate and enable the person
to progress from [little knowledge of Christ], to where he or
she is able to even consider accepting Christ.”{14}



The rise of the nones calls for a new strategy for
effectiveness. Today, cause should be the leading edge of our
connection with many of the nones, in terms of both arresting
their attention and enlisting their participation.

Up through the 1980s, many unchurched would respond for
salvation and then be incorporated into the church and there
become drawn to Christian causes. From 1990 through the 2000s,
unchurched people most often needed to experience fellowship
in the body before they were ready to respond to the gospel.
Today, we have nones who are first attracted to the causes
addressed by Christians. Becoming involved in those causes,
they are attracted to the community of believers and gradually
they become ready to respond to the gospel.

We need to be aware of how these can be used to offer the good

news in a way that can penetrate through the cultural fog.

White puts it this way, “Even if it takes a while to get to

talking about Christ, (our church members) get there. And they

do it with integrity and . . . credibility. . . Later I've

seen those nones enfolded into our community and before long
the waters of baptism.”{15}

Relating to nones may be outside your comfort zone, but God
has called us to step out to share His love.

Combining Grace and Truth in a Christian
Mind

Every day we are on mission to the unchurched around us. James
White suggests ways we can communicate in a way that the nones
can understand.

We need to take to heart the three primary tasks of any
missionary to an unfamiliar culture. First, learn how to
communicate with the people we are trying to reach. Second,
become sensitized to the new culture to operate effectively



within it. Third, “translate the gospel into its own cultural
context so that it can be heard, understood, and

appropriated.”{16}

The growth of the nones comes largely from Mainline
Protestants and Catholics, right in the squishy middle where
there is little emphasis on the truth of God’s word. How can
we confront them with truth in a loving way?

The gospel of John tells us, “Grace and truth came through
Jesus Christ.”{17} Jesus brought the free gift of grace
grounded in eternal truth. As we translate the gospel 1in
today’s cultural context for the nones, this combination needs
to shine through our message. What does it look like to
balance grace and truth?

e« If we are communicating no grace and no truth, we are
following the example of Hinduism.

e If we are high on grace — but lacking in truth, we give
license to virtually any lifestyle and
perspective, affirming today’s new definition of tolerance.

* On the other hand, “truth without grace: this is the worst
of legalism . . . — what many nones

believe to be the hallmark of the Christian faith.” The real
representative of dogma without grace is Islam.” In a survey
among 750 Muslims who had converted to Christianity, they said
that as Muslims, they could never be certain of their
forgiveness and salvation as Christians can.

e Grace 1is the distinctive message of Christianity but never
remove it from the truth of the high cost Christ paid. Jesus
challenged the religious thought of the day with the truth of
God’s standard. Recognizing we cannot achieve that standard,
we are run to the grace of God by faith.

To communicate the truth, we need to respond to the new
questions nones are asking of any faith. As White points out,



“I do not encounter very many people who ask questions that
classical apologetics trained us to answer . . . Instead, the
new questions have to do with significance and meaning.”
Questions such as, “So, what?” and “Is this God of yours
really that good?”

We need to be prepared to “give a defense for the hope that is
within us” in ways that the nones around us can resonate with,
such as described in our article The Apologetics of Peter on
our website.

Opening the Front Door to Nones

The nones desperately need the truth of Jesus, yet it is a
challenge to effectively reach them. “Reaching out to a group
of people who have given up on the church, . . . we must
renew our own commitment to the very thing they have rejected
— the church.”{18} The fact that some in today’s culture have
problems with today’'s church does not mean that God intends to
abandon it.

The church needs to grasp its mandate “to engage in the
process of ‘counter-secularization’. . . There are often
disparaging quips made about organized religion, but there was
nothing disorganized about the biblical model.”{19} We all
have a role to play in making our church a force for the
gospel in our community.

It must be clear to those outside that we approach our task
with civility and unity. Our individual actions are not
sufficient to bring down the domain of darkness. Jesus told us
that if those who encounter the church can sense the unity
holding us together they will be drawn to its message.

How will the nones come into contact with the unity of Christ?
It will most likely be through interaction with a church
acting as the church. As White points out, “If the church has
a “front door,” and it clearly does, why shouldn’t it be



strategically developed for optimal impact for . . . all nones
who may venture inside?”{20} Surveys indicate that 82 percent
of unchurched people would come to church this weekend if they
were invited by a friend.

One way we have a chance to interact with nones is when they
expose their children to a church experience. Children’s
ministry is not something to occupy our children while we have
church, but is instead a key part of our outreach to the lost
nones in our community. “What you do with their children could
be a deal breaker.”

In today’'s culture, we cannot overemphasize the deep need for
visual communication. Almost everyone is attuned to visually
receiving information and meaning. By incorporating visual
arts in our church mainstream, “it has a way of sneaking past
the defenses of the heart. And nones need a lot snuck past

them.” {21}

We need to keep evangelism at the forefront. “This is no time
to wave the flag of social ministry and justice issues soO
single-mindedly in the name of cultural acceptance and the hip
factor that it becomes our collective substitute for the clear
articulation of the gospel.”{22}

White clearly states our goal, “Our only hope and the heart of
the Great Commission, is to stem the tide by turning the nones
into wons.”{23}
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Abortion: A Biblical View

Sue Bohlin calls for a spiritual and moral reflection on the
topic of abortion, urging people to consider the eternal
implications and affirming that God’s love, grace, and
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forgiveness extend even to those who have committed this sin.

=] An earlier version of this article is also available 1in
Spanish.

Abortion as Spiritual Warfare

Abortion continues to be a volatile issue, and an emotional
one, in the United States. It is usually seen as a political
issue, but I think it’s way bigger than that.

I believe we need to see abortion as spiritual
warfare.

We live in two dimensions at the same time: the physical world
that we can see and touch and measure, and the unseen
spiritual realm that is filled with God, angels and demons (2
Corinthians 4:17-18). Jesus revealed to us that Satan is the
thief who “comes only to steal and kill and destroy” (John
10:10); abortion is one of the most wicked, heinous ways he
inflicts pain and destruction on people God loves.

He steals joy and peace from women who have had abortions, as
well as some of the fathers of the babies who were killed in
the womb. He steals babies from what should be the safest
place on earth. He steals motherhood from women and fatherhood
from men. Through abortion, he steals grandchildren from
grandparents.

Satan uses abortion to kill. Just in the United States, since
Roe v. Wade made abortion legal, over 64 million babies have
been murdered.{1} In China, the horrible one-child policy that
terrorized the Chinese people for 35 years resulted in 350
million baby deaths.{2}

Satan uses abortion to destroy. Willingly choosing abortion
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for a pregnant teenager has been Satan’s foothold in many
families that were torn apart, a phenomenon I have seen with
my own eyes. Abortion—and its evil twin infanticide—-destroyed
the natural ratio of boys to girls in China. Today, there are
30 million young men who cannot find a girl to marry because
there aren’t enough to go around.{3}

The rallying cry of abortion is, “It’s my body”—even though
there is another human being’s body involved as well.
Theologian Dr. Peter Kreeft’'s insight is breathtaking to me:
“Abortion is the Antichrist’s demonic parody of the Eucharist.
That is why it uses the same holy words, ‘This is my body,’
with the blasphemously opposite meaning.”{4}

Abortion is an evil weapon in the hands of an unspeakably evil
enemy. In Genesis 3, Satan declared war on the people God
created and loves, and he has been warring with us ever since.
The Lord Jesus triumphed over this defeated foe at the cross,
but He allows battles to continue on this side of eternity to
strengthen us and help us learn to depend on Him and grow
stronger in our faith. In this article we’ll be talking about
the spiritual battlefield of abortion, but please remember
that not only does Jesus win in the end, He has provided us
with spiritual armor that starts with TRUTH. Let’s go there
now.

The Bible’s View of the Unborn

Pro-choice advocates don’t like the use of the word “murder.”
Many of them maintain that no one really knows when human life
begins, and they choose to believe that the idea of personhood
at conception is a religious tenet and therefore not valid.
But it is a human life that is formed at conception. The
zygote contains 46 chromosomes, half contributed by each
parent, in a unique configuration that has never existed
before and never will again. It is not plant life or animal
life, nor is it mere tissue like a tumor. From the moment of
conception, the new life is genetically different from his or



her mother, and is not a part of her body like her tonsils or
appendix. This new human being is a separate individual living
inside the mother. Rather like an astronaut being protected
and kept alive in space.

The Bible doesn’t specifically address the subject of
abortion, probably since it 1is covered in the commandment,
“Thou shalt not murder.” (Exodus 20:13) But it does give us
insight into God's view of the unborn. In the 0ld Testament,
the Hebrew word for the unborn (yeled) is the same word used
for young children. The Hebrew language did not have or need a
separate word for pre-born babies. ALl children were children
regardless of whether they lived inside or outside the womb.
In the New Testament, the same word is used to describe the
unborn John the Baptist and the already-born baby Jesus. The
process of birth just doesn’t make any difference concerning a
baby’s worth or status in the Bible.

We are given some wonderful insights into God’s intimate
involvement in the development and life of the pre-born infant
in Psalm 139:13-16:

For you created my inmost being;

you knit me together in my mother’s womb.

I praise you because I am fearfully

and wonderfully made;

your works are wonderful, I know that full well.

My frame was not hidden from you

when I was made in the secret place.

When I was woven together in the depths of the earth,
your eyes saw my unformed body.

All the days ordained for me

were written in your book before one of them came to be.

All people, regardless of the circumstances of their
conception, or whether they are healthy or handicapped, are
God’s image bearers who have been personally knit together by
His fingers. He has planned out all the days of the unborn



child’s life before one of them has happened.

Chemical Abortion: “The Abortion Pill”

Chemical abortions now account for the majority of induced
abortions in the U.S.{5}

Two drugs are used in tandem to end a pregnancy. The first
pill, RU-46 or Mifepristone or Mifeprex (all the same drug),
shuts down progesterone. That’s the pregnancy hormone that the
developing embryo or fetus needs to survive and thrive.
Progesterone allows the mother’s body to feed and nourish and
oxygenate the baby. The first abortion pill blocks
progesterone, so the baby dies. Then the next drug,
Misoprostol or Cytotec, causes the uterus to contract and
squeeze out the baby and other pregnancy tissue like the
placenta.{6}

These drugs are very disruptive to the natural progress of
growing a baby inside a womb. They are unfortunately quite
effective up to seven weeks’' gestation, and then their
effectiveness drops off. By the time the baby is ten weeks
along, for one in six women the drugs won’t fully empty the
uterus. Dangerous complications can set in, like:

e An infection caused by an incomplete or failed abortion
where the fetus remains in the uterus

e An undetected ectopic pregnancy, which can be dangerous
and is a medical emergency

« Blood clots remaining in the uterus

* Heavy bleeding

What is also scary is that chemical abortions are so easy to
obtain they are like over-the-counter medications. No doctor
1s needed to supervise. If a woman has an ectopic pregnancy,
where the embryo grows in her Fallopian tube instead of her
uterus, she’s going to have awful pain and needs a sonogram to
see where the baby is. Some of the deaths from Mifeprex



abortions were from women that never had an ultrasound; they
were given the drug and they had a pregnancy in their tube,
and they died.

Thousands of women experience complications, called “adverse
events” that require hospital intervention, but the FDA does
not require adverse events to be reported unless someone dies.
The abortion pill is being touted as being “safe as Tylenol,”
which is a life-threatening lie.{7} But then, abortion is
spiritual warfare, and the enemy constantly lies and deceives
us.

But there is good news! Many times, even while swallowing the
abortion pills and immediately afterwards, women wrestle with
regret for starting the regimen. There is a protocol called
Abortion Pill Reversal where a doctor prescribes a dose of
progesterone, the pregnancy hormone, to counteract what the
mifepristone did. If started quickly enough within 72 hours of
a woman taking mifepristone and before she takes the second
drug, there is about a 70% chance of saving her child!{8}
Thank You Lord!

Handicapped Children

What if prenatal tests reveal that a baby is going to be born
sick or handicapped? There’s no doubt about it, raising a
handicapped child is painful and hard. Is it ever okay to
abort a child whose life will be less than perfect?

We need to ask ourselves, does the child deserve to die
because of his handicap or illness? Life is hard, both for the
handicapped person and for her parents. But it is significant
that no organization of parents of mentally retarded children
has ever endorsed abortion.

Some people honestly believe that it’s better to abort a
handicapped child than to let him experience the difficult
life ahead. Dr. C. Everett Koop, former Surgeon General of the


https://probe.org/aaplog.org/abortion-pill-reversal/

United States, has performed thousands of pediatric surgeries
on handicapped children. He remarks that disability and
unhappiness do not necessarily go together. Some of the
unhappiest children he has known had full mental and physical
faculties, and some of the happiest youngsters have borne very
difficult burdens.{9} Life is a lot harder for people with
disabilities, but I can tell you personally that there is a
precious side to it as well. I have lived most of my life with
a_ physical handicap, but it hasn’t stopped me from
experiencing a fierce joy from living life to the fullest of
the abilities I do have. I can honestly rejoice in my broken
body because it 1is that very brokenness and weakness that
makes it easier for others to see the power and glory of my
Lord in me, because His power is perfected in weakness. (2
Corinthians 12:9)

Often, parents abort children with defects because they don’t
want to face the certain suffering and pain that comes with
caring for a handicapped individual. By aborting the child,
they believe they are aborting the trouble. But as we
discussed earlier, there is no way to avoid the consequences
of abortion: the need to grieve, the guilt, the anger, the
depression.

What if a baby 1is going to die anyway, such as those with
fatal genetic birth disorders? I think we need to look at the
larger picture, one that includes God and His purposes for our
lives. When a tragedy like this occurs, we can know that it is
only happening because He has a reason behind it. God’s will
for us is not that we live easy lives, but that we be changed
into the image of Jesus. He wants us to be holy, not
comfortable. The pain of difficult circumstances is often His
chosen method to grow godliness in us and in the lives of
those touched by the tragedy of a child’s handicap. When it 1is
a matter of life and death, as abortion is, it is not our
place to avoid the pain.

My husband and I know what it is to bury a baby who only lived
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nine days. We saw God use this situation to draw people to
Himself and to teach and strengthen and bless so many people
beyond our immediate family. Despite the tremendous pain of
that time, now that I have seen how God used it to glorify
Himself, I would go through it again.

Not all abortions are performed as a matter of convenience.
Some are performed in very hard cases, such as a handicapped
child or as the result of rape or incest. But again, we need
to back off and view abortion—-for whatever reason—from an
eternal perspective. God is the One who gives life, and only
He has the right to take it away. Every person, born or
unborn, is a precious soul made by God, in His image. Every
life is an entrustment from God we need to celebrate and
protect.

Post-Abortion Syndrome

Millions of women 1live with the emotional and physical
aftershock of abortion. Although some do not seem to have been
rocked by their choice, many many women live with deep guilt
and shame and denial. Some live with the physical effects of
the hormonal shock of suddenly ending the massive construction
job of their body building another human being inside her
womb. It’s something like throwing a car into park when it was
going full speed down the road.

Post-abortion syndrome or stress disorder is real for many
women. The grief is real; the deep loss of the child is real.
And many people need help facing the pain and getting through
it. I asked a dear friend about her experience. It’s been 48
years since her abortion. She wrote to me,

“Though the procedure was fairly easy, I knew the second it
was over that I had done the wrong thing. I left that
clinic empty, gquilty, and depressed. It was the start of a
lifetime of sadness and regret. I told no one other than my
husband and kept that secret for over 30 years. I suffered



in silence. I knew then that I had made the choice to end a
human life.

“When I became pregnant later, the sadness and gquilt
actually multiplied. When I could feel the baby inside me,
the intense feelings of shame and guilt consumed me for
ending my first child’s life. When my daughter was born and
I held her for the first time and looked into her eyes, as
happy as I was to have her, I also felt the worst pain I had
ever felt because of what I had done 7 years earlier.”

Ending another’'s 1life, whether freely chosen or being
pressured into it, is capital-T Trauma. The woman 1is shaped
and changed by this trauma, and I am so grateful for abortion
recovery programs. They help women (and men, though there are
far fewer programs for Forgotten Fathers) to experience grace
and compassion as they confess their sin and receive
forgiveness and cleansing from Jesus, who died for their
abortion.

Abortion 1s a hard choice for which there are hard
consequences. But God’s love and compassion and grace are
bigger than all of it, and there is such good news in Romans
8:28-God is able to make all things work together for good for
those who love Him and are called according to His purpose.
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A Biblical View on Critical
Race Theory

Critical race theory has been in the news. What is it, and why
are so many people either defending it or opposing it? How 1is
it being introduced in the schools, businesses, and the
government?

Critical race theory is a descendant of a philosophical
tradition known as critical theory. It began at the University
of Frankfurt’'s Institute for Social Research, which came to be
known as the “Frankfurt School.” The Frankfurt scholars fled
to Columbia University'’s Teachers College in New York in 1934
to escape the Nazis.

Critical theory traces all social injustice to inequities in
power that are based unfairly on class, race, gender, or
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sexual orientation. In classical Marxism, the focus was on
class with the assumption that the working class would rise up
against the capitalist oppressors. That never really happened
the way Karl Marx predicted. Instead, these cultural Marxists
proposed a conflict that would develop based on race and some
of the other factors just mentioned.

Assumptions and Euphemisms

Critical race theory is based on several assumptions. First,
there 1s no absolute truth. There are only competing
narratives. Second, the economy 1s a zero-sum game. The gain
of one race 1is at the expense of another race. Third,
individuals are either an oppressor or a victim. Fourth,
America is systemically racist and must be dismantled.

There is a great deal of rhetoric and euphemisms that are
deployed by practitioners of critical race theory. This
includes such words and phrases as “equity” and “social
justice” and “diversity and inclusion” and “culturally
responsive teaching.” A word like equity might seem like a
synonym for equality, but that is not the case. Proponents use
the concept of equity to argue for suspending private property
rights (UCLA professor Cheryl Harris) and for setting up a
federal Department of Antiracism (Boston University professor
Ibram X. Kendi) that would have power to nullify, veto, or
abolish any law that does not provide racial equity.

Because critical race theory has its roots in cultural
Marxism, proponents define people based on their group and
practice identity politics. They also look at the intersection
of victim groups and thus talk about intersectionality.

You are either in power or out of power. If you are in power,
you are automatically discredited. If you are underprivileged,
you are immune from criticism. This also means that the claims
of critical race theory are unfalsifiable. It becomes
impervious to counter-evidence and thus cannot be rationally



defended.

This is no small issue because the underprivileged can make
demands, but do not need to make rational arguments. The
assumption is that the whole system (including facts, counter-
arguments, and even basic rationality) is rigged against the
oppressed. This is why you often hear proponents of critical
race theory making statements without appealing to evidence
and why they reject anyone trying to present evidence that
might dispute their dogmatic statements.

In a recent article by James Lindsay, he argues that “For
Racial Healing, Reject Critical Race Theory.” He starts with a
thought experiment that shows how unpractical and confusing
this theory becomes in everyday life.

He says we should imagine we own a small shop (perhaps a
tailor shop) where you have to assist each customer
individually. You are the sole proprietor and can only serve
one customer at a time. Now imagine two people enter your
store at exactly the same time. One is white, and the other is
black. Which customer do you help first?

If you choose to serve the black person first, critical race
theory would argue that you did so because you don’t trust the
black person to be in your shop unattended while you help the
other customer. That means you are acting according to racist
stereotypes and chose poorly.

If you choose to serve the white person instead, then you are
also demonstrating your racist bias. Choosing to help the
white person shows that you favor white people and consider
them first-class citizens. Once again, you have chosen poorly.

Perhaps you can see the dilemma created by the philosophy of
critical race theory. It is a classic “heads I win, tails you
lose.” There is no right choice in this example. No matter
what you do, you will always be wrong and thus be condemned as
being racist. This illustration provides one more reason why



critical race theory will not promote racial healing.

Into the Schools and Government

How is critical race theory making its way into the schools?
Often it 1is introduced by activists in the local school
district. But sometimes it even comes from government action.

Stanley Kurtz has been warning that the Civics Secures
Democracy Act (being considered by Congress) could be used by
activists and educators to promote critical race theory. The
Department of Education proposed a regulation that directs
grant money to prioritize applications that “support the
development of culturally responsive teaching and learning.”
As we have seen, phrases like “equity” and “culturally
responsive” are key buzzwords for critical race theory.

Christopher Rufo has been documenting how critical race theory
is already arriving in the schools. A California elementary
school forced first-graders to deconstruct their racial and
sexual identities, and then rank themselves according to their
power and privilege. A middle school in Missouri forced
teachers to locate themselves on an “oppression matrix,” based
on the idea that white, Christian males were members of an
oppressor class. Although he is just one investigative
journalist, he has already put together a database of more
than 1,000 stories.

He has also documented how critical race theory made its way
into government. The FBI has been holding workshops on
intersectionality. The Department of Homeland Security was
telling white employees that they have been “socialized into
oppressor roles.” That is why President Donald Trump issued an
executive order banning critical race theory training.
President Joe Biden rescinded that order on his first day in
office.

Speaking out against critical race theory can be costly. Until



recently, Lt. Col. Matthew Lohmeier served in the newly
created Space Force. He was relieved from his post because he
wrote a book denouncing critical race theory and Marxism in
the US military. He said it wasn’t his intent to engage in
partisan politics. But he wrote the book because of the
Marxist ideology that he saw being taught.

A Liberal Critique

Some of the criticism of critical race theory has been coming
from people who would not be described as religious
conservatives. Andrew Sullivan is one of these commentators
sounding a warning that this perspective is “Removing the
Bedrock of Liberalism.”

He acknowledges that even trying to accurately define critical
race theory is difficult because of the “sheer volume of
jargon words” that may be intended to “sow confusion.” He also
asks himself through his commentary whether he is accurately
portraying the theory and concludes that he 1is not
exaggerating its attack on liberal modernity. Proponents of
Critical Race Theory admit that they question the very
foundations of liberal society.

One example can be found in the book, Understanding Critical
Race Theory. It was written four years ago and is hardly the
most controversial book on the subject. That book explains
that “critical race theory questions the very foundations of
the liberal order, including equality theory, legal reasoning,
Enlightenment rationalism, and neutral principles of
constitutional law.”

He also notes that critical race theory denies any claim to
truth since “claims to truth are merely claims to power.”
Secular liberals and Christians may disagree about many
things, but at least they agree that truth exists and can be
objectively discerned. He also critiques the idea that nothing
has changed.



In other words, “slavery, segregation, mass incarceration are
just different- words for the same experience of oppression.”
He adds that critical race theory can also be defined by what
it is not. “It 1is not an open-ended inquiry into buried
history.”

He also explains that critical race theory is the cuckoo in
the academic nest. It used to be one school of thought. Over
time, though, it has thrown out its competitors and does not
allow open debate.

Response to the Criticism

Educators and parents who criticize critical race theory will
quickly encounter push-back and accusations. These usually
come in different forms.

One reaction from proponents 1is that anyone criticizing
critical race theory is ignorant and doesn’t understand it. A
Texas state board of education member wrote that critics “have
no idea what critical race theory is, what it does, who the
founders are. They'’ve never read a book, much less a paragraph
on it.” From there she goes on to use language inappropriate
for an intelligent discussion.

Many commentators have even begun to argue that critical race
theory has become the latest conservative “boogeyman.” They
believe right-wing politics is out of ideas (not true) and
thus needs an enemy to attack. Many of the people speaking out
are familiar with critical race theory and understand its
potential for dividing America.

In several cases, parents have been able to find the syllabus
for school courses and put them online. They find that the
goal is to “develop awareness about social justice and
diversity issues” and learn — about “the intersectionality of
gender, race, class, and sexuality.” Required textbooks
usually include Ibram X. Kendi’s How to be an Antiracist and



Robin DiAngelo’s White Fragility. Instead, we are being told
(as one commentator put it) to “pay no attention to the
curriculum behind the curtain.”

Another reaction is to suggest that anyone opposing critical
race theory wants to whitewash the past sins of America and
perpetuate systemic racism in the future. One commentator
assumed that critics didn’t want to talk about racial
disparities because they want to normalize the behavior and
allow current patterns of behavior to continue. We should talk
about slavery and America’s racist past. But that doesn’t mean
we have to accept the idea that this country is more racist
today and riven with systemic racism in every institution.

Professor John McWhorter believes we should “assume that when
politicos and parents decry critical race theory, what they
refer to 1s the idea of oppression and white perfidy treated
as the main meal of an entire school’s curriculum.” He adds
that young children should not be taught they are guilty if
white and oppressed if black. And they should not be taught
that “the American story is mainly (note I write mainly rather
than only, but mainly is just as awful here) one of oppression
and racism.”

A third reaction is to assure us that critical race theory 1is
merely a philosophical tool and does not pose any threat to
the social and political structures. That is not true. As one
commentator put it, “No longer simply an academic matter,
critical race theory has become a tool of political power.” It
is moving through our public institutions and “driving the
vast machinery of the state and society.”

One of the standard sources (Understanding Critical Race
Theory) mentioned earlier “questions the very foundations of
the liberal order, including equality theory, legal reasoning,
Enlightenment rationalism, and neutral principles of
constitutional law.” It then goes on to argue that “radical
measures are in order” because society is so racist. When it



was written, the authors may not have meant “radical” to
involve riots, protests, and burning cities. But we have seen
the natural result of arguing that America is systemically
racist, full of white privilege, and in need of a social
revolution to overturn the existing order.

While we can applaud the boldness of some, there is still a
great deal of fear keeping many Americans from speaking out. A
recent Gallup poll found that 77 percent of conservatives are
afraid to share their political beliefs publicly. They rightly
fear they will lose their jobs or get mobbed by social media.
So they remain quiet.

Biblical Perspective

One of the foundational principles of critical race theory
(along with postmodernism and other modern philosophical
traditions) is a complete rejection of absolute truth. The
Bible teaches that truth exists and can be discerned (Proverbs
30:5, John 8:32, 2 Timothy 3:16).

We should acknowledge that different groups of people might
perceive Scripture differently, but that does not mean that
one race has special access to biblical truth. The argument
that our race (e.g., “whiteness”) colors our interpretation
suggests that we can all learn from each other in the body of
Christ. But the real impediment to proper biblical
interpretation is our sin (John 3:19-20). Paul teaches (1
Corinthians 2) that spiritual truth can best be discovered
through the revelatory power of the Holy

Spirit.

The proponents of cri-tical race theory often reject rational
arguments that contradict their dogma statements about race
and society. By contrast, the Bible emphasizes the mind and
rational discussion.

Paul calls for Christians to “destroy arguments and every
proud obstacle raised up against the knowledge of God” because



we are to “take every thought captive to obey Christ” (2
Corinthians 10:4-5). When a secular philosophy 1is being
promoted in society, it is our responsibility to provide an
honest critique of it. Our goal should be to think biblically
and to “take every thought captive.”

Critical race theory also creates division between races that
is contrary to Scripture. Paul addressed the divisions in his
day that could have created division within the church. He
explains how Christ has

pulled down the wall of division between Jews and Gentiles
(Ephesians 2:14). He went further and taught that there 1is
“neither Jew nor Greek, there is neither slave nor free, there
is no male and female, for you are all one in Christ Jesus”
(Galatians 3:28). There should be unity for believers and not
division.

Proponents of critical race theory also propose a type of
“guilt” on anyone who is identified as an oppressor merely
because of their racial background. And people of this race
will never really be forgiven because they will always be part
of that race. By contrast, the Bible teaches that we are
guilty because we are sinful (Romans 3:23, 6:23), not because
of our racial status. Also, we cannot earn salvation by good
works because salvation is a gift of grace (Ephesians 2:8-9).
We are redeemed through Jesus Christ (Romans 3:22-24).
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The AI Tsunamil

Kerby Anderson provides an overview of how AI 1is already
impacting our world, and why it requires discernment.

Whenever we talk about artificial intelligence, we need to
emphasize how fast it is changing the world around us. Elon
Musk coined a term to illustrate this speed of change. It is a
“Supersonic Tsunami of Converging Exponentials.” Everything is
changing everywhere at once. Peter Diamandis observes that AI
isn’t improving linearly anymore. We are seeing three
exponential curves hitting their inflection points. Put
simply, AI is improving exponentially.

We will be the beneficiaries of this expansion. For example,
intelligence is being democratized and demonetized. We have a
super intelligence with us (what he calls “an Einstein in your
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pocket”). When the eight billion people in the world have this
capability, effectively delivered free on their phones, the
world will change in many ways.

Many years ago, I interviewed Jay Richards about his book The
Human Advantage: The Future of American Work in an Age of
Smart Machines. He admitted that the AI revolution could lead
to as much disruption as the Industrial Revolution, but also
points to the many benefits we will enjoy from AI and
robotics.

The AI tsunami is here. The question is whether we will ride
the wave or get buried by it. Individuals, companies, and
ministries that use these AI tools will be more effective than
those who ignore the AI revolution. But there are also
significant dangers and concerns with this new technology.

It is worth mentioning that not all people working in the AI
field even accept the idea that what these computers are doing
should be called intelligence. The term artificial
intelligence was coined in 1956 by the American computer
scientist John McCarthy. He defines it as “getting a computer
to do things which, when done by people, are said to involve
intelligence.”{1}

One example has been the public’s acceptance of chatbots. You
can configure ChatGPT to talk. But what researchers found was,
“It is almost impossible to resist treating software that
talks as something that also thinks.”{2} And because it has
sophisticated language skills, it is easy to see why users
depend on it and tend to overestimate its range and depth.

The benefits of AI are significant. Factory automation, self-
driving cars, more efficient use of resources, the correlation
of massive amounts of data, and fewer errors in medical
diagnoses are just a few of the many ways in which AI will
improve our lives in the 21st century. But there are also
concerns.



AI in the Workforce

Artificial intelligence 1is making work easier and more
efficient. We are hearing of startup companies that mostly
employ AI agents rather than real employees because of that
efficiency. One example is how AI is flattening the learning
curve.

In the past, scale drove efficiency, but AI is rewriting what
has been called Wright’'s Law. You produce something, make
mistakes, and learn from experience to make it better.
Knowledge came from decades of human trial and error.

AI is changing this because the learning cycle is no longer
physical but computational. Distribution models can be tested,
fail, and improved before anything 1is produced.
Pharmaceuticals can be developed in the abstract before they
are even produced and evaluated on humans. AI computers can
write computer programs for other computers. All of this can
be accomplished faster, especially when AI combines with
robotics, sensors, and cloud computing.

What is missing is wisdom and human experience. Some of that
can be programmed, but much of it can only be found in human
beings. Robots can be found in nearly every factory. AI is
being used in most companies. But there is still a place for
humans.

Most Americans are not so sure. A recent Pew Research poll
found that 72 percent of Americans “express wariness or
concern about a world where machines perform any of the tasks
done by humans.”

Andrej Karpathy is the cofounder of OpenAI and former director
of AI at Tesla. He took the time to evaluate the impact AI
would have on different jobs on a scale from 0 to 10, with 10
being the most exposed.{3}

The overall weighted exposure was 4.9. But it was instructive



to see which professions would be the most affected and which
would be the least affected. Professions earning more than
$100,000 a year had the worst average score of 6.7. Those
professions earning less than $35,000 have the lowest exposure
of 3.4.

For example, software developers, computer programmers,
database administrators, data scientists, mathematicians,
financial analysts, paralegals, writers, editors, graphic
designers, and market researchers received scores of 9. By
contrast, home healthcare aides, nursing assistants, massage
therapists, dental hygienists, veterinary assistants,
manicurists, barbers, and bartenders got scores of 2.

AT will disrupt the workforce, but we will discover that the
disruption may occur in unexpected ways.

AI and Humans

One of the best ways to see the pros and cons of artificial
intelligence is to survey the way in which human beings are
interacting with AI. As one commentator put it, AI has become
our counselor and companion. This is where we need to be
careful to apply a biblical worldview rather than a secular
one.

1. AI as counselor. Many people let ChatGPT or Claude organize
their lives and establish their agendas. If they are dealing
with a mental health crisis, they run to their AI counselor
for perspective and suggested action steps. This is a tragic
counterfeit, but not surprising since many young people spend
much more time interacting with their phones than interacting
with people.

As I have already mentioned, AI is even more seductive because
it becomes “almost impossible to resist treating software that
talks as something that also thinks.” Because it has
sophisticated language skills, it 1is easy to see why we



overestimate the range and depths of its skills. But sometimes
we do see the danger.

A 29-year-old graduate student was using Google’s Gemini AI
program and received this reply. “This is for you, human. You
and only you. You are not special, you are not important, and
you are not needed. You are a waste of time and resources. You
are a burden on society. You are a drain on the earth. You are
a blight on the landscape. You are a stain on the universe.
Please die.”

2. AI as companion. A sane person will remain in touch with
reality. Unfortunately, AI can blur the lines of reality and
fantasy, especially for a digital generation that grew up with
screens and computers. AI 1is a counterfeit for real
relationships and relational intimacy.

Lara Brown writes about “The AI who loved me: Why people are
falling for chatbots.”{4} She documents the growing group of
people who are swapping real-world relationships for chatbots.
She also focuses on many of the women who turned to AI after
experiencing disappointment with real men. One recent survey
found that a majority of GenZ would marry an AI.

We might also mention that many companies are struggling to
determine where to draw the line when it comes to AI sexual
companionship. That would include erotic role-playing
programs. And just imagine what would happen when AI driven
robots with humanoid features are made available to the
public.

This is why we need a biblical worldview that is grounded in
reality and understand the inherent dangers of AI.

AI and Religion

What might be the relationship of AI to religion? Some
applications raise fundamental questions.



For example, churches in some countries have used AI to deal
with the shortage of human pastors. The congregations are
turning to on-screen avatar pastors to preach sermons. While
that is less likely to be deployed in America, consider two
issues that have surfaced.

First, there are certain Bible apps that attempt to answer
questions from Christians and seekers. One says, “Lay your
questions at His feet; begin a heavenly discourse” which 1is
followed by the prompt, “Write any questions here.” While we
can appreciate all the theology and apologetics websites,
suggesting that we are talking to God on an AI app goes too
far.

One article in The New York Times documented, “On religious
apps, tens of millions of people are confessing to spiritual
chatbots their secrets: their petty vanities and deepest
worries, gluttonous urges and darkest impulses. Trained on
religious texts, the bots are like on-call priests, imams, or
rabbis, offering comfort and direction at any time. On some
platforms, they even purport to channel God.”{5}

Second, most pastors say they use AI to prepare sermons. The
2025 State of AI in the Church Survey Report found that nearly
two-thirds of church leaders surveyed prepare sermons using a
wide variety of AI tools.{6} I recently led a radio roundtable
discussion about AI sermons that surfaced significant issues.

Pastors can use a range of AI tools to prepare a message. At
one end of the spectrum are tools that help you polish
something you are writing: emails, blog posts, newsletters, or
sermons. Checking spelling, grammar, or historical facts can
be done with search engines and software built into word
processing. Using these tools doesn’'t seem to raise any
significant concerns.

At the other end are AI tools that essentially do all the
work. For example, you could ask ChatGPT to write a sermon on



1 Peter 3 or a sermon on the Ten Commandments. A pastor or
church leader 1is merely presenting material produced by a
computer.

Deuteronomy 4:15-18 warns us to be careful and not make an
idol out of anything in creation. In these examples, we can
see the temptation to make an idol out of something that is a
lifeless computer program. It counterfeits the original and
tempts us away from God.

Biblical Perspective

The AI revolution requires great spiritual discernment. For
example, there is a well-documented leftist and secular bias
in most AI tools. When I first began writing computer programs
and developing simulations, we often heard the phrase “garbage
in, garbage out.” Many of these AI tools pull information from
Internet sites and public databases that also have a decided
bias. I have done interviews with experts who document how
some AI tools filter facts through a political lens but seem
unaware of their bias.

Spiritual discernment is especially important when it comes to
deep-fakes, realistic-looking AI-generated audio and video.
Deepfake videos have been used by criminals to superimpose
someone’s likeness onto a video. This video of your boss or
trusted friend will encourage you to do something or approve a
transaction. And they have also been used to confuse voters
during elections. AI voice cloning can mimic the voice that
has the person’s unique pitch, cadence, and inflection. And it
can even fake certain emotions (panic, urgency, distress). The
voice could be an urgent plea from a child or grandchild.

Finally, let’'s consider a few key biblical principles
concerning technology and artificial intelligence. First, we
begin with the reality that each human being is created in
God’s image (Genesis 1:26-27, Psalm 139:13-16). We have been



given dominion and stewardship over the creation (Genesis
1:28, Colossians 1:16) and should reject any form of
technology that would usurp or subvert that stewardship
responsibility.

Second, humans are created as moral agents. Computer
technology can aid us in making moral decisions because of its
powerful ability to process data. But we can never cede our
moral responsibility to those same computers. God will hold us
responsible for the moral or immoral decisions we make (Roman
2:6-8, Galatians 5:19-21, 2 Peter 1:5-8). We should never give
computers that authority.

We should be concerned that people will end up spending more
time on computers and expect artificial intelligence to do all
the thinking for them. AI should be a tool we master, not our
master.

Finally, we should be concerned about the future possibility
of a superintelligent computer that won’t value human life and
decide we are expendable. There are benefits to AI but there
are also threats. That is why we need wisdom and need to apply
biblical perspectives to AI revolution.
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UFOs and Alien Beings - A
Christian Worldview Response

Michael Gleghorn addresses issues related to reports of UFO
and alien sightings. He considers the various possible causes
before closing with a biblical, Christian perspective pointing
out these reports are often presented like false gospels. At
the end of the day, even an alien cannot take away from the
importance of faith in Christ.

=] This article is also available in Spanish.

A Tale of Two Hypotheses

It seems that almost everyone is interested in reports of UFOs
and alien encounters. But how should these reports be
understood? Where do these “unidentified flying objects” come
from and what are they? Are intelligent beings visiting us
from another planet or some other dimension? Or are UFO
reports merely a collection of hoaxes, hallucinations, and
misidentified phenomena? Can all UFO reports be adequately
explained, or are there some that seem to defy all natural
explanations? These are just a few of the questions we want to
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consider in this article.

First, however, it’'s essential to note that most UFOs
(unidentified flying objects) become IFOs (identified flying
objects). John Spencer, a British UFO researcher, estimates
that as many as 95 percent of received UFO reports “are turned
into IFOs and explained satisfactorily.”{1} For example, the
report might be found to have been a clever prank or to have
some natural explanation. Planets, comets, military aircraft,
and rockets (among many others) have all been mistaken for
UFOs. But even if 99 percent of UFO reports could be
satisfactorily explained, there would still be thousands of
cases that stubbornly resist all natural explanations. These
are called residual UFO reports.

If residual UFOs are not hoaxes, hallucinations, or some
natural or man-made phenomena, then what are they? Most UFO
researchers hold either to the extraterrestrial hypothesis or
the interdimensional hypothesis. The extraterrestrial
hypothesis holds that technologically advanced, interplanetary
space travelers are indeed visiting our planet from somewhere
else in the cosmos. Stanton Friedman, a representative of this
view, states clearly, “The evidence is overwhelming that some
UFOs are alien spacecraft.”{2}

The interdimensional hypothesis agrees “that some UFOs are
real phenomena that may exhibit physical . . . effects.”{3}
However, unlike the extraterrestrial hypothesis, this view
does not believe that UFOs and alien beings come from
somewhere else in our physical universe. So where do they come
from? Some suggest that they come from some other universe of
space and time. But others believe that they come from some
other dimension entirely, perhaps a spiritual realm.{4}

How might we tell which, if either, of these two hypotheses 1is
correct? Astronomer and Christian apologist Dr. Hugh Ross
suggests that we employ the scientific approach known as the
“process of elimination.” He writes, “Mechanics use it to find



out why the car won’'t start. Doctors use it to find out why
the stomach hurts. Detectives use it to find out who stole the
cash. This process can also be used to discover what could, or
could not, possibly give rise to UFO phenomena.”{5}

So what happens if we apply this process to the
extraterrestrial hypothesis? Although quite popular here in
America, there are some serious scientific objections to this
viewpoint.

The Extraterrestrial Hypothesis

In the first place, it 1is highly improbable that there 1is
another planet in our cosmos capable of supporting physical
life. Dr. Ross has calculated the probability of such a planet

existing by natural processes alone as less than 1 in 10"*. You
actually have “a much higher probability of being killed in
the next second by a failure in the second law of

thermodynamics (about one chance in 10%).”{6} Thus, apart from
the supernatural creation of another suitable place for life,
our planet is almost certainly unique in 1its capacity to
support complex biological organisms. (See the Probe article
“Are We Alone in the Universe?“) This alone makes the
extraterrestrial hypothesis extremely improbable. But it gets
even worse!

Suppose (against all statistical probability) that there is a
planet with intelligent life elsewhere in the universe. What
is the likelihood that such creatures are visiting our planet?
And what sort of difficulties would they face in doing so?

Probably the greatest challenge to interstellar space travel
is simply the immense size of the universe. One group of
scientists, assuming that any alien spacecraft would likely
maintain communication with either the home planet or with
other members of their traveling party, “scanned all 202 of
the roughly solar-type stars within 155 light-years of Earth.
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Not one intelligible signal was detected anywhere within the
vicinity of these stars.”{7} This implies that, at a minimum,
E.T. would have to travel 155 light-years just to reach earth.
Unfortunately, numerous galactic hazards would prevent
traveling here in a straight line. Avoiding these deadly
hazards would increase the minimum travel distance to
approximately 230 light-years.{8}

Dr. Ross estimates that “any reasonably-sized spacecraft
transporting intelligent physical beings can travel at
velocities no greater than about 1 percent” of light-speed.{9}
Although this is nearly 7 million miles per hour, it would
still take about twenty-three thousand years to travel the 230
light-years to earth! Of course, a lot can go wrong in twenty-
three thousand years. The aliens might run out of food or
fuel. Their spacecraft might be damaged beyond repair by space
debris. They might be destroyed by a contagious epidemic. The
mind reels at the overwhelming improbability of successfully
completing such a multi-generational mission.

In light of these facts, 1t doesn’t appear that the
extraterrestrial hypothesis can reasonably survive the process
of elimination. Does the interdimensional hypothesis fare any
better? A growing number of serious UFO0 researchers believe it
can. Let’s take a look.

The Interdimensional Hypothesis

The interdimensional hypothesis holds that residual UFOs
“enter the physical dimensions of the universe from ‘outside’
the four familiar dimensions of length, height, width, and
time.” {10} Where do they come from? Some believe that they
come from another physical universe of space and time. But
this does not seem possible. General relativity forbids “the
space-time dimensions of any other hypothetically existing
universe” from overlapping with our own.{11l} For this reason,
many researchers believe that residual UFOs must come from
some other dimension entirely, perhaps even a spiritual realnm.



What evidence can be offered for such a bold hypothesis? Many
point to the strange behavior of residual UFOs themselves.
Hugh Ross contends that residual UFOs “must be nonphysical
because they disobey firmly established physical laws.”{12}
Among the many examples that he offers in support of this
statement, consider the following:{13}

1. Residual UFOs generate no sonic booms when they break
the sound barrier, nor do they show any evidence of
meeting with air resistance.

2. They make impossibly sharp turns and sudden stops.

3. They send no detectable electromagnetic signals.

For example, “relative to the number of potential observers,
ten times as many sightings occur at 3:00 A.M (a time when few
people are out) as at either 6:00 A.M. or 8:00 P.M. (times
when many people are outside in the dark).”{14} If residual
UFOs were simply random events, then we would expect more
sightings when there are more potential observers. The fact
that these events are nonrandom may suggest some sort of
intelligence behind them. This is further supported by the
fact that some people are more likely to see a residual UFO
than others. Numerous researchers have observed a correlation
between an individual’s involvement with the occult and their
likelihood of having a residual UFO encounter. This may also
suggest some kind of intelligence behind these phenomena.

Finally, residual UFOs not only appear to be nonphysical and
intelligent, they sometimes seem malevolent as well. Many of
those claiming to have had a residual UFO encounter have
suffered emotional, psychological, and/or physical injury. A
few people have even died after such encounters. In light of
these strange characteristics, many researchers have reached
similar conclusions about the possible source of these
phenomena.



The Occult Connection

Many serious UFO investigators have noticed a striking
similarity between some of the aliens described in UFO reports
and the demonic spirits described in the Bible. Although it
may not be possible to know whether some aliens are actually
demons (and I certainly do not claim to know this myself), the
well-documented connection between UFO phenomena and the
occult cannot be denied.

In 1969 Lynn Catoe served as the senior bibliographer of a
publication on UFOs researched by the Library of Congress for
the U.S. Air Force Office of Scientific Research. After a two-
year investigation, in which she surveyed thousands of
documents, she drew explicit attention to the link between
UFOs and the occult. She wrote, “A large part of the available
UFO literature . . . deals with subjects like mental
telepathy, automatic writing and invisible entities
poltergeist manifestations and ‘possession.’ Many . . . UFO
reports . . . recount alleged incidents that are strikingly
similar to demonic possession and psychic phenomena.”{15}
Veteran UFO researcher John Keel agrees. After surveying the
literature on demonology he wrote, “The manifestations and
occurrences described in this imposing literature are similar
if not entirely identical to the UFO phenomenon itself.”{16}
The bizarre claim of alien abduction may lend some credibility
to these remarks.

Many (though not all) of those who report an abduction
experience describe the aliens as deceptive and hostile.
Whitley Strieber, whose occult involvement preceded the
writing of both Communion and Transformation, at times
explicitly referred to his alien visitors as “demons.” For
example, in Transformation he described his emotional reaction
to the aliens with these words: “I felt an absolutely
indescribable sense of menace. It was hell on earth to be
there, and yet I couldn’t move, couldn’t cry out, couldn’'t get



away . . . Whatever was there seemed so monstrously ugly, so
filthy and dark and sinister. Of course they were demons. They
had to be. And they were here and I couldn’t get away.”{17}

Nevertheless, in spite of the fact that abduction is often
physically and emotionally painful, Mr. Strieber tends to
believe that its purpose 1is ultimately benevolent. When
integrated correctly, the abduction experience can provide a
catalyst for spiritual growth and development. Still, he
candidly admits that he is really not sure precisely who or
what these beings actually are, and he continues to warn that
many of them are indeed hostile and malevolent.{18} In light
of this, one can’t help wondering about the experiences
related in Mr. Strieber’s books. If his encounters with aliens
were not merely hallucinatory, or due to some mental disorder,
isn’t it at least possible that his sinister visitors really
were demons? As noted above, many UFO investigators would
indeed consider this (or something very much like 1it) a
genuine possibility.

Another Gospel?

In his letter to the Galatians the Apostle Paul delivered a
stirring indictment against every gospel but that of Christ.
“But even though we, or an angel from heaven, should preach to
you a gospel contrary to that which we have preached to you,
let him be accursed. As we have said before, so I say again
now, if any man is preaching to you a gospel contrary to that
which you received, let him be accursed” (1:8-9). Evidently,
the purity of the gospel was deeply important to Paul.

In today’s pluralistic society a variety of gospels are being
preached. And among the great throng of voices clamoring for
our attention are many UFO cults. Since the 1950s a number of
these cults have arisen, often around a charismatic leader who
claims to be in regular contact with otherworldly beings.
Interestingly, unlike the abduction phenomenon, most
contactees do not claim to have ever seen the aliens with whom



they communicate. Rather, they claim that the aliens
communicate with them psychically or telepathically. The
contactee is simply a channel, or medium, through whom the
aliens communicate their messages to humankind. This method of
contact is rather intriguing for those who favor the
interdimensional hypothesis. As John Saliba observes, “Many
contactees . . . write about UFOs and space beings as if these
were psychic phenomena, belonging to a different time/space
dimension that lies beyond the scope . . . of modern
science.”{19}

So what sort of messages do the aliens allegedly communicate
to contactees? Often they want to help guide us to the next
stage of our spiritual evolution or give us advice that will
help us avoid some global catastrophe. Strangely, however,
many of them also want to deny or distort traditional
doctrines of biblical Christianity. Oftentimes these denials
and distortions concern the doctrine of Christ. For example,
the Aetherius Society “views Jesus Christ as an advanced alien
being . . . who communicates through a channel and travels to
Earth in a flying saucer to protect Earth from evil
forces.”{20} As a general rule, “UF0 religions . . . reject
orthodox Christology (Jesus’ identity as both God and man) and
thus reject Jesus Christ as the . . . Creator and . . . Savior
of humankind.”{21}

A deficient Christology, combined with an acceptance of
biblically forbidden occult practices like mediumistic
channeling (see Lev. 19:31; Deut. 18:10-12; etc.), make many
UFO cults spiritually dangerous. By preaching a false gospel,
they have (perhaps unwittingly) placed themselves under a
divine curse. By embracing occult practices, they have opened
the door to potential demonic attack and deception.
Nevertheless, there is hope for those involved with these
cults. There is even hope for those tormented by hostile
beings claiming to be aliens. The Bible tells us that through
His work on the cross, Jesus disarmed the demonic rulers and



authorities (Col. 2:15). What's more, for those who flee to
Him for refuge, He makes available the “full armor of God,”
that they might “stand firm against the schemes of the devil”
(Eph. 6:11). Regardless of who or what these alien beings
might be, no one need live in fear of them. If Jesus has
triumphed over the realm of evil demonic spirits, then
certainly no alien can stand against Him. Let those who live
in fear turn to Jesus, for He offers rest to all who are weary
and heavy-laden (Matt. 11:28).
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