Nuclear War

Kerby Anderson provides an overview of nuclear war from Annie
Jacobsen’s book Nuclear War: A Scenario with a biblical
response.

Hell on Earth

Annie Jacobsen begins her book with a scenario:{1l} a one-
megaton thermonuclear bomb strikes the Pentagon and vaporizes
the building and the 27,000 employees within it. A mile away
the marble columns of the Lincoln and Jefferson memorials
burst apart and disintegrate. Two and a half miles west at
National Park, the clothes of a majority of the 35,000 people
watching the ballgame catch on fire.

Her book, Nuclear War: A Scenario, takes you
through, in a minute-by-minute description, what
would happen if a “bolt out of the blue” nuclear
attack took place on U.S. soil. This 370-page book
isn’t for the faint-hearted, but it is an in-depth
investigation in how we got to this place in world history and
what would happen if the unthinkable became reality. And the
book provides a sequel to the 2023 biographical film,
Oppenheimer.

Why are we discussing this difficult topic of nuclear war now?
First, there 1is a need to educate a new generation. Although
Americans talked about the danger of nuclear war during the
Cold War years, much less has been said in recent years.
Second, the threat of nuclear war 1is even greater today
because of countries like North Korea that have nuclear
weapons and other countries like Iran that are attempting to
develop nuclear weapons. Third, this discussion is relevant
because so many documents about nuclear war have been
declassified. We know so much more about nuclear war than we
knew just a few years ago.
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It is impossible for our minds to comprehend what happens in a
nuclear blast. The air heats to one hundred and eighty million
degrees Fahrenheit. This is nearly five times hotter than the
temperature in the center of the sun. The blast levels any
structure within miles, but also creates winds travelling at
several hundred miles per hour.

The nuclear fireball then rises like a hot-air balloon forming
the iconic mushroom cloud with cap and stem. Then the inferno
begins. Gas lines explode and look like giant blowtorches.
Washington, D.C. has now become a mega-inferno. Asphalt
streets turn to liquid from the intense heat. More than a
million people are dead or dying within two minutes after the
detonation.

Qutside of the blast area, the electromagnetic pulse
obliterates all radio, television, and the Internet. Cars with
electric ignition systems cannot start. Water stations cannot
pump water. And deadly radiation spreads to those who survived
the initial blast.

Nuclear war may be unthinkable, but that is why we are
thinking and talking about it.

Happens Too Fast

Nuclear war could develop unthinkably fast and devastate our
world.

An intercontinental ballistic missile is a long-range missile
that delivers nuclear weapons to political and military
targets on the other side of the world. These ICBMs exist to
do one thing: kill millions of people in another country.

Back when the ICBM was invented, Herb York, the Pentagon’s
chief scientist, wanted to calculate how many minutes it would
take for it to reach the Soviet Union.{2} A group of defense
scientists estimated that it would take 26 minutes and 40



seconds. From launch to annihilation takes just 1,600 seconds.
Nuclear war happens too fast.

Today that estimate varies because we have nine countries that
possess nuclear weapons: Russia, France, China, Pakistan,
India, Israel, North Korea, the UK, and the US. Given North
Korea’s geographical location, the launch-to-target time frame
from the Korean peninsula to the East Coast of the US would be
about 33 minutes.

But a nuclear blast can come even sooner from nuclear-armed,
nuclear-powered submarines. These submarines are called
“boomers” or even have been called the “handmaidens of the
apocalypse.” They are undetectable under the sea and can sneak
up very close to a nation’s coast and launch a first-strike
attack. This is why the president actually has only a six-
minute window to decide on a nuclear counterattack.

Launch on Warning

America has a policy known as “launch on warning.”{3} What
that means is that America will launch its nuclear weapons
once its early-warning electronic sensor system warns of an
impending nuclear attack. Put another way, the US won’t wait
to check if a warning is accurate, it will not wait and
physically absorb a nuclear blow before launching its own
nuclear weapons at whoever sent a missile to them.

This policy has been in place since the height of the cold war
and represented an incredibly high risk. As one advisor
explains, launch on warning during at time of intense crisis
is a recipe for catastrophe.

Presidential candidates have promised to change this policy,
but nothing has happened so far. George W. Bush in 2000 vowed
to address this policy: “Keeping so many weapons on high alert
may create an unacceptable risk for accidental of unauthorized
launch.” Barack Obama argued that “keeping nuclear weapons
ready to launch on a moment’s notice is a dangerous relic of



the Cold War.” President Biden has also encouraged to
eliminate this perilous policy. No change has been made.

President’s Football

The decision to launch a nuclear strike comes from the
president. How did the government decide to give the president
the nuclear football? The story begins with Harold Agnew back
in 1959.{4} He visited a NATO base and noticed there were
four F-84F aircraft at the end of the runway; each was
carrying two nuclear gravity bombs. This meant that these
nuclear bombs were in the custody of one U.S. Army private
armed with a M1 rifle with eight rounds of ammunition. The
only safeguard against unauthorized use of an atomic bomb was
this single GI surrounded by numbers of foreign troops on
foreign territory with thousands of Soviet troops just miles
away .

When he got back to the U.S., Agnew contacted a project
engineer at Sandia Laboratories and asked if they could put an
electronic “lock” on the bomb’s firing circuits that would
prevent others from arming the nuclear bomb. They produced a
lock and coded switch that would be activated with a three-
digit code.

They presented the idea and the device to the Joint Committee
on Atomic Energy and then to President Kennedy who ordered it
to be done. But the military objected. A general asked how a
pilot somewhere in the world could get a code from the
President of the United States to arm a nuclear weapon before
being overrun by a massively superior number of Soviet troops?
And why not have other nuclear bombs also coded?

The answer came in the creation of the President’s Football,
which is an emergency satchel. This gave the president, not
the military, control of America’s nuclear arsenal. The
Football must always be near the president.



There is a story of how important it is for the president to
have access to the Football.{5} When President Clinton was
visiting Syria, President Hafez al-Assad’s handlers tried to
prevent Clinton’s military aide from riding in an elevator
with him. The Secret Service would not let that happen, and
they did not let that happen.

Inside is a set of documents known as the Black Book. Robert
“Buzz"” Patterson served as a military aide to President
Clinton, and I was able to interview him one time on my radio
program. He likened the Black Book to a “Denny’s breakfast
menu” because of how it looked. The president must choose
retaliatory targets from a predetermined nuclear strike list
on the menu.

Let me end with this question: Do you believe the current
president has a mental capacity to make a rational decision of
about launching nuclear weapons?

War Games

One question that was asked more than forty years ago was
whether anyone could win a nuclear war. Spoiler alert: no one
can. President Reagan ordered a simulated war game with the
name Proud Prophet to explore the outcome and long-term
effects of a nuclear war.{6}

The research used mathematical models to predict outcomes and
was conducted at the National War College. Participants were
cloistered away inside a secure location to prevent leaks. The
results were only declassified in 2012, but much of the
material was blacked out. Fortunately, this declassification
allowed participants to discuss it without violating the
Espionage Act of 1917.

Over the two weeks, every simulated scenario ended the same
way. Sometimes they began with a tactical nuclear strike and a
so-called limited nuclear war. Other times they simulated
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exercises with NATO and then with other exercises without
NATO. There were scenarios where the U.S. launched nuclear war
preemptively. Sometimes that was when the Pentagon was
supposedly in focused calm and other when in a crisis mode.

Sadly, the result was the same. Once a nuclear war starts,
there is no way to win it or even end it. No matter how a
nuclear war begins, it ends with complete Armageddon-like
destruction. As one participant put it, this destruction “made
all the wars of the past five hundred years pale in
comparison.” At least a half billion (and probably more like a
billion) people die in the war’s opening salvo. Then billions
more die of radiation poisoning and starvation.

Nuclear Winter

When the bombs cease striking targets, the world turns cold
and dark. Everything is on fire. Smoke produces noxious smog
of pyrotoxins. Fires in the cities ignite other fires. Even 1in
the less-populated areas, forest fires rage.

The density of soot reduces global temperatures by 20-40
degrees depending on the location. Earth plunges into the
horror known as a “nuclear winter.” This might be a familiar
term for those of us who lived in the 1980s. Astronomer Carl
Sagan wrote about it and warned us of the dangers of nuclear
war.

A nuclear war would change the troposphere and thus the amount
of sunlight reaching the earth. Once the radioactive fog and
haze diminish, the ozone layer disappears, and the sun’s
warming rays are now killer UV rays.

Earth is no longer as hospitable for humans as it once was.
After millennia of planting and harvesting, the few humans to
survive return to a hunter-gatherer existence.



Biblical Perspective

We will conclude this discussion of nuclear war with a
biblical perspective. Let’s begin with the realization that
God is sovereign and in control. But that doesn’t mean that He
would never allow a nuclear war to take place. Throughout
history, we have had tyrants and armies destroy people groups
and civilizations. God used pagan nations to judge the nation
of Israel.

How should we respond? Since the first atomic bombings at the
end of World War II, there has been a condition known as
“nuclear anxiety.” Jesus instructs us not to “be anxious about
tomorrow” (Matthew 6:34), and Paul also tells us not to “be
anxious about anything” (Philippians 4:6). Jesus even says
that “if those days had not been cut short, no human being
would be saved” (Matthew 24:22).

In the book of Daniel, we have another reminder of God’s
sovereignty that came in the second dream of Nebuchadnezzar.
It reminded him of the fact that God “rules the kingdom of men
and gives it to whom he will and sets over it the lowliest of
men” (Daniel 4:17). Nebuchadnezzar knew more about human
sovereignty than anyone and proclaimed God’s sovereignty over
the earth at the end of his days (4:34).

Some Christians have suggested that the Bible may be
describing a nuclear war. In the book of Revelation, there 1is
a description of the poisoning of the waters (8:11), death of
the earth’s vegetation (8:17), the end of ocean life (16:3),
and the inability to block the sun’s rays resulting in severe
burns (16:8).

There is a description of stars of heaven falling to earth
(6:13) that some have suggested might be describing nuclear
missiles raining down on earth during a nuclear war. These
would be visible as they enter the atmosphere and begin
striking the cities on earth.



Even passages in the 0ld Testament might point to the effects
of a nuclear war. For example, in Zechariah 14:12 we read that
“the Lord will strike all the peoples that wage war against
Jerusalem: their flesh will rot while they are still standing
on their feet, their eyes will rot in their sockets, and their
tongues will rot in their mouths.”

One prophecy yet to be fulfilled can be found in Ezekiel 38
that describes nations that will come against Israel. But
critics point to the fact that it says they are riding horses,
wearing helmets and armor, and wielding swords (38:4-5). That
doesn’t look like a modern army. But I remember a famous quote
from Albert Einstein: “I know not with what weapons World War
ITT will be fought, but World War IV will be fought with
sticks and stones.” The world might look very different after
a nuclear war.

In this article we have been discussing the unthinkable: a
nuclear war. We should remember the words of Jesus: “In the
world you will have tribulation. But take heart; I have
overcome the world” (John 16:33).

Notes
1. Annie Jacobsen, Nuclear War: A Scenario, NY: Dutton, 2024,
XVii.

2. Ibid., 53-55.
3. Ibid., 59-60.
4. Ibid., 86-87.
5. Ibid., 84-85.
6. Ibid., 173-178.
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Ransom and the Martial Spirit
in Perelandra

Dr. Michael Gleghorn explores the spiritual dimensions of Dr.
Elwin Ransom in C.S. Lewis’s space novel Perelandra.

In C. S. Lewis’s novel, Perelandra, the second book in what
some have called the “Cosmic Trilogy,” Dr. Elwin Ransom 1is
sent by God to the planet Venus on a mission of great
importance.{1} Although Ransom has learned that dark spiritual
powers on earth are plotting “some sort of attack on
Perelandra” (or Venus), he doesn’t know precisely what he’s to
do about it once he arrives, nor why he’s been chosen for such
a venture.{2} But God knows, and he’s specially prepared
Ransom for this mission (though this doesn’t mean it will be

easy).{3}

In a prior article, I observed how God had
providentially orchestrated Ransom’s earlier
adventures on the planet Mars in order to help him
develop some of the “martial” virtues—traits like
grit, courage, and perseverance.{4} As this second story on
the planet Venus (or Perelandra) unfolds, the reader gradually
comes to see how important this preparation was.{5} Indeed,
before his mission can be completed, Ransom will need all
these virtues (along with the grace and help of God) if he’s
to successfully realize the purpose for which he’s been sent.

In the first two chapters of the novel, Lewis foreshadows key
themes that will surface later in the story. These include
demonic opposition to the plans and purposes of God, the
importance of dying to one’s self-will and yielding that will
to God, and the possibility of Ransom’s physical combat and
injury.

The most important of these is probably that of dying to one’s
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self-will by continually surrendering that will to God. As
Lewis makes clear elsewhere, such surrender might be harder or
easier depending on the spiritual condition of the one who
needs to do the surrendering.{6} For an unfallen creature,
such surrender could be experienced as a kind of pleasure. For
a fallen and sinful creature, however, it involves a kind of
death. This 1is foreshadowed in the novel by the fact that
Ransom is transported to Perelandra in “a large coffin-shaped
casket.”{7} The very means by which he’s taken to Perelandra
symbolizes the fact that God is taking Ransom on a journey
that will require him to die to his own will by surrendering
to the Divine will.{8}

In the remainder of this article, we’ll consider some of the
key issues that Lewis explores in this novel, particularly as
these concern the martial spirit in Ransom, who functions as
God’'s representative in Perelandra.

Beauty and the Beast

n

In C. S. Lewis’s “Cosmic Trilogy,” each planet in our solar
system is governed by a powerful spiritual intelligence that
combines aspects of a Christian archangel with the
characteristics of a Roman god or goddess.{9} Hence, 1in
Lewis’s first novel of the trilogy, Out of the Silent Planet,
we Llearn that the planet Mars 1is governed by a powerful
angelic ruler with qualities like the Roman god Mars (though
void of all the negative characteristics attributed to Mars in
Greco-Roman mythology). In a similar way, in Lewis’s second
novel, Perelandra, we learn that Perelandra (or Venus) 1is
governed by an angelic ruler with characteristics like those
of the Roman goddess Venus, the goddess of love and

beauty.{10}

After initially being deposited in the ocean of Perelandra,
and then making his way to one of the many “floating islands”
of that world, Ransom soon discovers that the planet 1is
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replete with beauty and pleasure. The colors, the fragrances,
the taste of the fruits—everything about the planet exudes
beauty, wonder, joy, and pleasure.{11}

Eventually, Ransom meets Tinidril, the unfallen first mother
of Perelandra, also known as “the Green Lady” (due to the
color of her skin).{12} She has been separated from Tor, the
first father and king of Perelandra, in part because of the
floating islands. At this stage in the history of Perelandra,
Tor and Tinidril occupy a position much like that of Adam and
Eve before the fall.

One day, while Ransom 1is conversing with the Green Lady, they
see something “like a shooting star” race “across the sky” and
fall into the ocean.{13} They later discover that Weston, the
physicist who originally kidnapped Ransom and took him to
Mars, has come to Perelandra on a spaceship.

Given his history with Weston, Ransom is naturally worried
about why he should have come to Perelandra. Talking with
Weston only increases his concerns, for Weston’s previously
naturalistic philosophy now has a decidedly religious bent. He
claims to have been “guided” to Perelandra by a spiritual
force and the more Ransom hears, the more he thinks this force
may well be diabolical. When Weston arrogantly calls “that
Force” into himself, he 1is suddenly possessed by a demonic
spirit.{14} He is the “bridge” by which this evil spirit has
entered Perelandra.{15} Ransom now understands that he has
been sent to Perelandra to protect the Green Lady from Weston.

Temptation

Perelandra (or Venus) exists in a state much like that of
Earth prior to the fall of Adam and Eve. It is an unfallen
paradise.

But there’s a problem. Weston, a proud and arrogant scientist,
has come to Perelandra at the behest of an evil spirit.



Shortly after landing on the planet, he is completely
possessed by this spirit. Ransom, the hero of the story, now
realizes that God has sent him to Perelandra in order to
prevent the planet’s first couple from falling into the same
disobedience as our first parents.

Weston (now referred to as the “Un-man”) soon begins tempting
Tinidril (the Perelandrian “Eve”) to disobey God, trying to
get her to sleep on the fixed land. You see, Perelandra
consists of both floating islands and fixed land, and God has
forbidden the first couple to sleep on the fixed land, just as
Adam and Eve were forbidden to eat fruit from the Tree of the
Knowledge of Good and Evil.{16}

Initially, Ransom tries to counter the Un-man’s arguments to
disobey God with arguments of his own. After many days,
however, he realizes that he cannot allow this to continue.
Tinidril has been faithfully resisting the Un-man’s
temptations, but she seems to be growing weaker and Ransom
sees that something more definitive must be done.{17}

While thinking about this issue, Ransom realizes that God is
calling him to confront and physically fight the Un-man.{18}
This 1is where Ransom’s prior experience on Mars and his
development of the martial spirit become particularly
important. God has prepared Ransom for this and now calls upon
him to destroy the corrupt demonic evil that has invaded His
good world.

Ransom initially resists this idea, fearing that he may well
be killed in such a violent encounter. But God impresses upon
Ransom that he’s His representative in Perelandra—and if he
fails, there will be very real consequences. Perelandra really
can fall into the hands of the enemy, just as Earth did.
Ransom is forced to confront the agonizing reality that his
choices are significant and make a real difference. If he
chooses to do nothing, then evil will win, and Perelandra will
be ruined. He thus decides that he must yield his will to



God’s will, fight the Un-man, and attempt to rid this
beautiful world of its evil invader.{19}

Holy War

Above we saw how Dr. Ransom, the hero of the story, comes to
realize that God is calling him to fight and destroy the Un-
man. The Un-man 1is a demon-possessed physicist whose humanity
has been obliterated by the demonic spirit inhabiting his
body. He wants to persuade Tinidril (the Perelandrian “Eve”)
to disobey God, thus introducing sin and evil into this
unfallen paradise.

Although some might find it startling that God would call
Ransom to fight and destroy the Un-man, we must not forget
that at this point the Un-man is mostly just a demon-possessed
corpse, an enemy of both God and the innocent persons on
Perelandra. Moreover, Lewis carefully contextualizes this
battle within the larger mythological world of his story. As
Ransom realizes while contemplating this issue, “Whatever
happened here would be of such a nature that earth-men would
call it mythological.”{20}

The bottom line is that evil has invaded and is attempting to
destroy God’s good world of Perelandra—and God is utterly
serious about eliminating it. As a just and holy being, God
cannot allow evil to go unjudged and unpunished, for evil (by
its very nature) deserves punishment. Moreover, since evil
will always seek to corrupt and destroy all that is good, it
must either be set right (through repentance and submission to
God’'s will) or else be completely eliminated from God'’s good
creation. There is no other alternative if God wants to
restore His world to perfect goodness, peace, and rest.

The battle begins the next morning and Ransom gets an initial
victory. The Un-Man flees, Ransom pursues, and they eventually
end up in a large, dark, underground cavern. Although it’s too



dark to see, Ransom finally believes that he has killed the
Un-Man and he sets off to find his way out of the darkness.
Unfortunately, however, the demonic spirit reanimates Weston’s
corpse and pursues him. As the Un-Man comes up out of a
tunnel, Ransom confronts him, crushes his head with a large
stone, and pushes the corpse over a ledge into a “sea of fire”
below.{21} Here Lewis probably intends an allusion to the
biblical “lake of fire,” into which the devil and his
“offspring” are ultimately cast (Revelation 20:10-15). Ransom,
imbued with the martial spirit, has been victorious, and the
evil which had invaded Perelandra has been defeated.

Ransom as a Christ-Figure

In the previous section we covered how Dr. Ransom, the hero of
the novel, killed the demonically possessed “Un-man” by
crushing his head with a large stone. After the battle,
Ransom, completely exhausted, falls into a deep sleep
(possibly symbolic of death). After waking, he eventually
emerges (with the aid of Divine providence), from the deep,
dark, tomb-like cavern (in which the final battle had taken
place) into the light and air of Perelandra (which is possibly
symbolic of resurrection).{22}

Given the extent of Ransom’s injuries, it takes some time for
him to recover. During “this long Sabbath,” Ransom lay by a
stream, eating, drinking, and sleeping.{23} Only when he 1is
“nearly well” does he discover “his most serious injury.” “It
was a wound in his heel,” inflicted by the Unman in one of
their many violent encounters. The wound is still bleeding
when Ransom first notices it, and “nothing he could do would

stop it."”{24}

Here we see Ransom emerge from his martial victory over the
Un-man as a type of Christ. Those familiar with the Bible will
recall Genesis 3:15, in which the Lord tells the serpent, who
led Adam and Eve into disobedience, that He will put “enmity”



between the serpent and his offspring and the woman and her
offspring. “He shall bruise your head,” God tells the serpent,
“and you shall bruise his heel” (Genesis 3:15).

Lewis is clearly portraying Ransom as a Christ-figure, who has
acted as God’'s representative in Perelandra. In a small and
limited way, Ransom did something similar to what Jesus had
already perfectly accomplished on earth. In the mythological
world of the story, he crushed the head of the serpent’s
offspring and, in turn, received a wound in his heel. This
might remind us of the Apostle Paul’s concluding words to the
church in Rome: “The God of peace will soon crush Satan under
your feet” (Romans 16:20). Insofar as we belong to Christ, we
act as His representatives in the world. What is true of
Christ is also, in some sense, true of his people.

Having thus secured martial victory in Perelandra, Ransom
returns to Earth with the wound in his heel as a continual
reminder of his battle against the forces of evil. And it 1is
in this condition that we will meet him for the last time in
the concluding novel of this series, That Hideous Strength.
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Transhumanism and Artificial
Intelligence

Kerby Anderson provides an overview of transhumanism and AI,
considering its impact on us and our families.

Over the last few years, we have heard more pundits and
futurists talk about transhumanism. What is this philosophy?
How will it affect our families and us? How should a Christian
think about transhumanism?

Transhumanism is an intellectual and cultural movement that
seeks to transform the human condition. The leaders of this
movement want to use the developing technologies to eliminate
aging and enhance human potential (physical, psychological,
and mental).

Nick Bostrom explains that transhumanism views human nature as
a “work-in-progress, a half-baked beginning that we can learn
to remold in desirable ways.” He goes on to explain the
transhumanist vision: “Transhumanists hope that by responsible
use of science, technology, and other rational means we shall
eventually manage to become posthumans, beings with vastly
greater capacities than present human beings have.”{1}

Two primary ways they want to do this 1is through genetic
engineering and artificial intelligence. They want to
genetically create “the new man,” and they want to use
technology to merge humans with machines.

The genetic part of this equation claims that we can use gene
splicing and other genetic modification techniques so that
genes can be easily transferred between species. But we should
be concerned about geneticists who want to create a superhuman
race. Leon Kass warned that “Engineering the engineer seems to
differ in kind from engineering the engine.”{2}
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The other part of the equation concerns technology. The
leaders of transhumanism believe we are on the cusp of a
technological threshold in both artificial intelligence and
human-machine technology.

The “humanism” in transhumanism reminds us that this 1s a
philosophy rooted in Enlightenment humanism. But it 1is
different. Whereas the goal of humanism was to develop the
ideal human, the goal of transhumanism is to transcend what we
have traditionally considered human.

The Transhumanist Declaration provides eight key points to
describe what the signers believe should be the future of
humans.{3} It begins with this claim: “Humanity stands to be
profoundly affected by science and technology in the future.
We envision the possibility of broadening human potential by
overcoming aging, <cognitive shortcomings, involuntary
suffering, and our confinement to planet Earth.”

Two Principles of Transhumanism

Now I would like to look at the two foundational principles of
transhumanism.

The first principle is “metaman.” Futurists predict that our
current human condition will evolve into being a cyborg (short
for cybernetic organism). Our bodies will be joined to
machines as we “evolve” through technological progress.

Transhumanists believe we will have immense knowledge and
information because of the rapid advances in artificial
intelligence and computing power. These advances will
eventually exceed human intelligence. Meanwhile, advances in
genetic engineering will allow scientists to modify the human
body to keep pace with these technological advances.

This is the two-fold hope of the transhumanists: artificial
intelligence and genetic engineering. One represents
biological change through mixing and matching genes. The other



presents the merging of human intelligence with artificial
intelligence.

In fact, the hope is to create a superorganism through the
transference of genes between species. This may even eradicate
the differences between species. One scientist even suggested
that tampering with the genetic codes of all plants and
animals on this planet would cause the “definition of human
beings to drift.”{4} Humans would merge with the rest of
nature, thereby creating a planetary superorganism he calls
“Metaman.”

In essence, transhumanists would like to erase any distinction
between human, other forms in nature, and machines. Humans
would now control the future direction of evolution and merge
all forms of life and non-life together in one enormous
superorganism.

The second principle is “the singularity.” Transhumanists wait
for the arrival of a technological threshold that will be
achieved through artificial intelligence. Futurists predict
that sometime in the middle of this century, we will achieve
what transhumanists call “the singularity.”{5} The current
distinction between humanity and nature and machine will fade
and there will no longer be any barriers between the natural
world and artificial world.

This utopian view assumes that humans will be able to
transcend the limitations of our biological bodies and brains.
There will no longer be any distinction between humans and
machines. And this, say the transhumanists, will allow
humanity to no longer be resigned to death as the end. All of
this, they predict, will usher in a technological millennium.

History of Artificial Intelligence

The term artificial intelligence was coined in 1956 by the
American computer scientist John McCarthy. He defines it as



“getting a computer to do things which, when done by people,
are said to involve intelligence.” Unfortunately, there is no
standard definition of what constitutes AI. Part of the
problem is the lack of agreement on what constitutes
intelligence and how it relates to machines.

McCarthy proposes that “Intelligence is the computational part
of the ability to achieve goals in the world. Varying kinds
and degrees of intelligence occur in people, many animals, and
some machines.”{6} This would include such capabilities as
logic, reasoning, conceptualization, self-awareness, learning,
emotional knowledge, planning, creativity, abstract thinking,
and problem solving.

Researchers have for decades hoped to build machines that
could do anything the human brain could do. Progress was slow
for many decades but has accelerated in the last few years. A
significant breakthrough occurred in 2012, when an idea called
the neural network shifted the entire field. This 1is a
mathematical system that learns skills by finding statistical
patterns in enormous amounts of data.

The next big step came around 2018 with large language models.
Companies such as Google, Microsoft, and OpenAI began building
neural networks trained on vast amounts of text including
digital books, academic papers, and Wikipedia articles.
Surprisingly, these systems learned to write unique prose and
computer code and to carry on sophisticated conversations.
This breakthrough has been called “generative AI.”

These AI algorithms are based on intricate webs of neural
networks and allow for what is considered “deep learning.”
These advanced AI systems collect huge amounts of data and can
correct mistakes and even anticipate future problems.

The benefits are significant. Factory automation, self-driving
cars, efficient use of resources, correlating massive amounts
of data, and fewer errors in medical diagnoses are just a few



of the many ways in which AI will improve our lives in the
21st century.

Unfortunately, AI poses dangers to us.

Dangers of Artificial Intelligence

Although artificial intelligence offers some significant
benefits, it also poses many dangers. The authors of the open
letter on AI warn that human beings are not ready for a
powerful AI under present conditions or even 1in the
foreseeable future. What happens after AI becomes smarter than
humans? That is a question that bothered Eliezer Yudkowsky. In
his opinion piece for Time magazine, he argued that “We Need
to Shut It All Down.”{7}

He warned that “Many researchers steeped in these issues,
including myself, expect that the most likely result of
building a superhumanly smart AI, under anything remotely like
the current circumstances, is that literally everyone on Earth
will die.” He doesn’t think this is merely a possibility but
believes it is a virtual certainty.

He uses this illustration to drive home his point: “To
visualize a hostile superhuman AI, don’t imagine a lifeless
book-smart thinker dwelling inside the internet and sending
ill-intentioned emails. Visualize an entire alien
civilization, thinking at millions of times human speeds,
initially confined to computers—in a world of creatures that
are, from its perspective, very stupid and very slow.”

Bill Gates understands both the benefits and dangers of AI. He
explains that the “development of AI is as fundamental as the
creation of the microprocessor, the personal computer, the
Internet, and the mobile phone.” While these changes in how we
work, learn, and communicate are good, there is also “the
possibility that AIs will run out of control.”{8}

He asks, “Could a machine decide that humans are a threat,



conclude that its interests are different from ours, or simply
stop caring about us?” He recognizes that “superintelligent
AIs are in our future” and that they “will be able to do
everything that a human brain can, but without any practical
limits on the size of its memory or the speed at which it
operates.” However, these “strong AIs” will “probably be able
to establish their own goals.” Those would likely conflict
with our best interests.

Notice the number of dystopian movies where the machines have
taken over. That would include movies like 2001: A Space
Odyssey, Avengers: Age of Ultron, I, Robot, the Matrix series,
and the Terminator series. That is why many people fear how AI
will be used in the future.

Biblical Perspective

How should Christians respond to transhumanism? We should
begin by looking at the philosophical foundation of this
movement. It begins with a belief that there is no God and we
are responsible for our own destiny. It also is based upon an
evolutionary foundation that assumes that we are the product
of millions of years of chance process.

The leaders of transhumanism see genetic engineering as a tool
to be used to speed up the process of evolution. We can use
genetics to enhance and improve the human race. If we believe
that humans are merely the product of the undirected force of
evolution, then certainly intelligent scientists can “improve
on nature.”

The evolutionary argument goes like this. Humans die due to
some technological glitch (e.g., heart stops beating).
Therefore, “Every technical problem has a technical solution.
We don’t need to wait for the Second Coming in which to
overcome death. A couple of geeks in a lab can do it. If
traditionally death was the specialty of priests and
theologians, now the engineers are taking over.”{9}



The leaders of transhumanism believe we should use technology
to improve the human race so that we are perfect and immortal.
In many ways, this technological imperative harkens back to
the Tower of Babel (Genesis 11). Instead, we should use
technology wisely as we exercise dominion over the world
(Genesis 1:28).

Here are a few biblical principles. First, we begin with the
reality that each human being in created in God’s image
(Genesis 1:26-27, Psalm 139:13-16, Isaiah 43:6-7, Jeremiah
1:5, Ephesians 4:24). We have been given dominion and
stewardship over the creation (Genesis 1:28, Colossians 1:16)
and should reject any form of technology that would usurp or
subvert that stewardship responsibility.

Second, humans are created as moral agents. Computer
technology can aid us in making moral decisions because of its
powerful ability to process data. But we can never cede our
moral responsibility to those same computers. God will hold us
responsible for the moral or immoral decisions we make (Roman
2:6-8, Galatians 5:19-21, 2 Peter 1:5-8). We should never give
computers that authority.

We should reject the vision of transhumanism that looks
forward to the day in which man and machine become one in the
singularity. We must reject the idea that this is the next
step in human evolution. We should reject the worship of
technology and reject the idea that AI will make us more
human. And we should reject the false utopian vision of a
world when machines are given co-equal value to humans created
in the image of God (Genesis 1:26-27).
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Loneliness and the Lockdown

Kerby Anderson looks at the isolation and longing for human
contact that has become endemic even before the pandemic.

America was already facing a crisis of loneliness, and then
the coronavirus pandemic hit. People sheltering at home had
even less human contact. That made the crisis of loneliness


https://www.humanityplus.org/the-transhumanist-declaration
http://jmc.stanford.edu/artificial-intelligence/what-is-ai/index.html
https://www.gatesnotes.com/The-Age-of-AI-Has-Begun
https://probe.org/loneliness-and-the-lockdown/

even worse. The best thing people could do to protect
themselves from the virus was to isolate themselves. But that
is not the best thing they could do for their physical or
mental health.

A study by Julianne Holt-Lunstad found that
loneliness can be as bad for your health as smoking
15 cigarettes a day. Another study by the National
Academies of Sciences, Engineering, and Medicine
found that social isolation in older adults
increased their risk of heart disease, stroke, dementia, high
cholesterol, diabetes, and poor health in general.{1l}

More than a quarter century ago (1994), I wrote a book (Signs
of Warning, Signs of Hope) making a number of predictions for
the future. Chapter eight set forth the case for a coming
crisis of loneliness.{2} Years earlier Philip Slater wrote
about The Pursuit of Loneliness. The US Census Bureau
documented the increasing number of adults living alone. Dan
Kiley talked about living together loneliness in one of his
books. Roberta Hestenes coined the term “crowded loneliness.”
The trend was there for anyone to see if they began reading
some of the sociological literature.

In the last few years, many authors have written about the
crisis of loneliness. Robert Putnam wrote about it in his
famous book, Bowling Alone.{3} He argues that people need to
be connected in order for our society to function effectively.
Putnam concludes, “Social capital makes us smarter, healthier,
safer, richer, and better able to govern a just and stable
democracy.” Senator Ben Sasse, in his book, Them: Why We Hate
Each Other—and How to Heal, laments that our traditional
tribes and social connectedness are in collapse.{4}

Living Alone

The reasons are simple: demographics and social isolation.


http://www.ministeriosprobe.org/mp3s/loneliness-lockdown.mp3

More people are living alone than in previous generations, and
those living with another person will still feel the nagging
pangs of loneliness.

In previous centuries where extended families dominated the
social landscape, a sizable proportion of adults living alone
was unthinkable. And even in this century, adults living alone
have usually been found near the beginning (singles) and end
(widows) of adult life. But these periods of living alone are
now longer due to lifestyle choices on the front end and
advances in modern medicine on the back end.

People have been postponing marriage and thus extending the
number of years of being single. Moreover, their parents are
(and presumably they will be) 1living 1longer, thereby
increasing the number of years one adult will be living alone.
Yet the increase in the number of adults 1living alone
originates from more than just changes at the beginning and
end of adult life. Increasing numbers are living most of their
adult lives alone.

In the 1950s, about one in every ten households had only one
person in them. These were primarily widows. But today, due to
the three D’s of social statistics (death, divorce, and
deferred marriage), more than a third of all households is a
single person household.

In the past, gender differences have been significant in
determining the number of adults living alone. For example,
young single households are more likely to be men, since women
marry younger. On the other hand, old single households are
more likely to be women, because women live longer than men.
While these trends still hold true, the gender distinctions
are blurring as both sexes are likely to reject traditional
attitudes toward marriage.



Marriage Patterns

The post-war baby boom created a generation that did not made
the trip to the altar in the same percentage as their parents.
In 1946, the parents of the baby boom set an all-time record
of 2,291,000 marriages. This record was not broken during the
late 1960s and early 1970s, when millions of boomers entered
the marriage-prone years. Finally, in 1979, the record that
had lasted 33 years was finally broken when the children of
the baby boom made 2,317,000 marriages.

The post-war generations are not only marrying less; they are
also marrying later. The median age for first marriage for
women in 1960 was 20 and for men it was 22. Today the median
age for women is 27 and for men it is 29.

Another reason for a crisis 1in loneliness 1is marital
stability. Not only are these generations marrying less and
marrying later; they also stay married less than their
parents. When the divorce rate shot up in the sixties and
seventies, the increase did not come from empty nesters
finally filing for divorce after sending their children into
the world. Instead, it came from young couples divorcing
before they even had children. That trend has continued into

the 21°" century.

The crisis of loneliness will affect more than just the
increasing number of people living alone. While the increase
in adults living alone is staggering and unprecedented, these
numbers are fractional compared with the number 1in
relationships that leave them feeling very much alone.

Commitment is a foreign concept to many of the millions of
cohabiting couples. These fluid and highly mobile situations
form more often out of convenience and demonstrate little of
the commitment necessary to make a relationship work. These
relationships are transitory and form and dissolve with
alarming frequency. Anyone looking for intimacy and commitment



will not find them in these relationships.

Commitment is also a problem in marriages. Spawned in the
streams of sexual freedom and multiple lifestyle options, the
current generations appear less committed to making marriage
work than previous generations. Marriages, which are supposed
to be the source of stability and

intimacy, often produce uncertainty and isolation.

Living-Together Loneliness

Psychologist Dan Kiley coined the term “living-together
loneliness,” or LTL, to describe this phenomenon. He has
estimated that 10 to 20 million people (primarily women)
suffer from “living together loneliness.”{5}

LTL is an affliction of the individual, not the relationship,
though that may be troubled too. Instead, Dan Kiley believes
LTL has more to do with two issues: the changing roles of men
and women and the crisis of expectations. In the last few
decades, especially following the rise of the modern feminist
movement, expectations that men have of women and that women
have of men have been significantly altered. When these
expectations do not match reality, disappointment (and
eventually loneliness) sets in. Dan Kiley first noted this
phenomenon among his female patients. He began to realize that
loneliness comes in two varieties. The first is the loneliness
felt by single, shy people who have no friends. The second is
more elusive because it involves the person in a relationship
who nevertheless feels isolated and very much alone.

To determine if a woman 1is a victim of LTL, Kiley employed a
variation of an “uncoupled loneliness” scale devised by
researchers at the University of California at Los Angeles.
For example, an LTL woman would agree with the following
propositions: (1) I can’t turn to him when I feel bad, (2) I
feel left out of his life, (3) I feel isolated from him, even



when he’s in the same room, (4) I am unhappy being shut off
from him, (5) No one really knows me well.

Women may soon find that loneliness has become a part of their
lives whether they are living alone or “in a relationship,”
because loneliness is more a state of mind than it is a social
situation. People who find themselves trapped in a
relationship may be lonelier than a person living alone. The
fundamental issue is whether they reach out and develop strong
relationship bonds.

Crowded Loneliness

Loneliness, it turns out, is not just a problem of the
individual. Loneliness 1s endemic to our modern, urban
society. In rural communities, although the farmhouses are far
apart, community is usually very strong. Yet in our urban and
suburban communities today, people are physically very

close to each other but emotionally very distant from each
other. Close proximity does not translate into close
community.

Dr. Roberta Hestenes at Eastern College has referred to this
as “crowded loneliness.” She observed that “we are seeing the
breakdown of natural community network groups in neighborhoods
like relatives.” We don’t know how to reach out and touch
people, and this produces the phenomenon of crowded
loneliness.

Another reason for social isolation is the American desire for
privacy. Though many desire to have greater community and even
long for a greater intimacy with others, they will choose
privacy even if it means a nagging loneliness. Ralph Keyes, in
his book We the Lonely People, says that above all else
Americans value mobility, privacy, and convenience. These
three values make developing a sense of community almost
impossible. In his book A Nation of Strangers, Vance Packard



argued that the mobility of American society contributed to
social isolation and loneliness. He described five forms of
uprooting that were creating greater distances between people.

First is the uprooting of people who move again and again. An
old Carole King song asked the question, “Doesn’t anybody stay
in one place anymore?” At the time when Packard wrote the
book, he estimated that the average American would move about
14 times in his lifetime. By contrast, he

estimated that the average Japanese would move five times.

The second 1is the uprooting that occurs when communities
undergo upheaval. The accelerated population growth along with
urban renewal and flight to the suburbs have been disruptive
to previously stable communities.

Third, there is the uprooting from housing changes within
communities. The proliferation of multiple-dwelling units in
urban areas crowd people together who frequently live side by
side in anonymity.

Fourth is the increasing isolation due to work schedules. When
continuous-operation plants and offices dominate an area’s
economy, neighbors remain strangers.

Fifth, there is the accelerating fragmentation of the family.
The steady rise in the number of broken families and the
segmentation of the older population from the younger
heightens social isolation. In a very real sense, a crisis in
relationships precipitates a crisis in loneliness.

Taken together, these various aspects of loneliness paint a

chilling picture of loneliness in the 21°" century. But they
also present a strategic opportunity for the church.
Loneliness will be on the increase in this century due to
technology and social isolation. Christians have an
opportunity to minister to people cut off from normal, healthy
relationships.



The Bible addresses this crisis of loneliness. David called
out to the Lord because he was “lonely and afflicted” (Psalm
25:16). Jeremiah lamented that he “sat alone because your hand
was on me and you had filled me with indignation” (Jeremiah
15:17). And Jesus experienced loneliness on the cross, when He
cried out, “My God, my God, why have you forsaken me?” (Mark
15:34).

The local church should provide opportunities for outreach and
fellowship in their communities. Individual Christians must
reach out to lonely people and become their friends. We must
help a lost, lonely world realize that their best friend of
all is Jesus Christ.
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Reaching the Lost in Today’s
America

Steve Cable addresses James White’s book The Rise of the Nones
in view of Probe’s research about the church.

Probe Ministries is committed to updating
you on the status of Christianity 1in

“HalphA, atarmatied, COMUMEIRE. AN Ny,
Ed Stalrey, prwdes o Livabiny Somarch

THE America. In this article, we consider
RISE James White's book, The Rise of the Nones,
OF THE Understanding and Reaching the Religiously

ZNONES Unaffiliated. {1} His book addresses a

critical topic since the fastest-growing
el Ry religious group of our time is those who
- e check “none” or “none of the above” on
religious survey questions.

Let’s begin by reviewing some observations about
Christianity in America.

From the 1930’'s{2} into the early 1990’'s the percentage of
nones in America{3} was less than 8%. But by 2012, the number
had grown to 20% of all adults and appears to be increasing.
Even more alarming, among those between the ages of 18 and 30
the percentage grew by a factor of three, from 11% in 1990 to
nearly 32% in 2012.

Another study reported Protestantism is no longer the majority
in the U.S., dropping from 66% in the 1960’'s down to 48% in
2012.

The nones tend to consider themselves to be 1liberal or
moderate politically, in favor of abortion and same-sex
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marriage being legal, and seldom if ever attend religious
services. For the most part, they are not atheists and are not
necessarily hostile toward religious institutions. However,
among those who believe in “nothing in particular,” 88% are
not even looking for a specific faith or religion.

One report concludes, “The challenge to Christianity

does not come from other religions, but from a rejection of
all forms of organized religions. They'’re not thinking about
religion and rejecting it; they are not thinking about it at
all.”{4} In fact, the 2011 Baylor survey found that 44% of
Americans said they spend no time seeking “eternal wisdom,”
and a Lifeway survey found that nearly half of Americans said
they never wonder whether they will go to heaven.

As White notes, these changes in attitude come in the wake of
a second major attack on traditional Christian beliefs. The
first set of attacks consisted of:

1. Copernicus attacking the existence of God
2. Darwin attacking God’s involvement in creation, and
3. Freud attacking our very concept of a creator God.

The second storm of attacks focuses on perceptions of how
Christians think in three important areas.

1. An over entanglement with politics linked to anti-gay,
sexual conservatism, and abrasiveness

2. Hateful aggression that has the church talking in ways
that have stolen God’s reputation, and

3. An obsession with greed seen in televangelist
transgressions and mega-pastor materialism, causing distrust
of the church.

These perceptions, whether true or not, create an environment
where there is no benefit in the public mind to self-



identifying with a Christian religious denomination.

Living in a Post-Christian America

A 2013 Barna study{5} shows America rapidly moving into a
post-Christian status. Their survey-based study came to this
conclusion: over 48% of young adults are post-Christian, and
“The influence of post-Christian trends is likely to increase
and 1s a significant factor among today’s youngest
Americans.”{6}

White suggests this trend is the result of “three deep and
fast-moving cultural currents: secularization, privatization,
and pluralization.”{7}

Secularization

Secularization teaches the secular world is reality and our
thoughts about the spiritual world are fantasy. White states:
“We seem quite content to accept the idea of faith being
privately engaging but culturally irrelevant.”{8} In a society
which is not affirming of public religious faith, it is much
more difficult to hold a vibrant, personal faith.

Privatization

Privatization creates a chasm between the public and private
spheres of life, trivializing Christian faith to the realm of
opinion. Nancy Pearcy saw this, saying, “The most pervasive
thought pattern of our times is the two-realm view of
truth.”{9} In it, the first and public realm is secular truth
that states, “Humans are machines.” The second and private
realm of spirituality states, “Moral and humane ideals have no
basis in truth, as defined by scientific naturalism. But we
affirm them anyway.”{10}

Pluralization

Pluralization tells us all religions are equal in their lack



of ultimate truth and their ability to deliver eternity.
Rather speaking the truth of Christ, our post-modern ethic
tells us we can each have our own truth. As reported in our
book, Cultural Captives{l1ll}, about 70% of evangelical,
emerging adults are pluralists. Pluralism results in making
your own suit out of patches of different fabrics and patterns
and expecting everyone else to act as if it were seamless.

White sums up today’s situation this way: “They forgot that
their God was . . . radically other than man . . . They
committed religion functionally to making the world better in
human terms and intellectually to modes of knowing God fitted
only for understanding this world.”{12}

This combination of secularization, privatization and
pluralization has led to a mishmash of “bad religion”
overtaking much of mainstream Christianity. The underlying
basis of the belief systems of nones is that there is a lot of
truth to go around. In this post-modern world, it 1is
considered futile to search for absolute truth. Instead, we
create our own truth from the facts at hand and as necessary
despite the facts. 0Of course, this creates the false (yet
seemingly desirable) attribute that neither we, nor anyone
else, have to recognize we are sinners anymore. With no wrong,
we feel no need for the ultimate source of truth, namely God.

If You Build It, They Won’'t Come

We've been considering the beliefs and thinking of the nones.
Can we reach them with the gospel, causing them to genuinely
consider the case for Christ?

We are not going to reach them by doing more of the same.
Statistics indicate that we are not doing a good job of
reaching the nones.

As James White notes, “The very people who say they want
unchurched people to . . . find Jesus resist the most basic



issues related to building a relationship with someone
apart from Christ, . . . and inviting them to an open,
winsome, and compelling front door so they can come and

see.”{13}

Paul had to change his approach when addressing Greeks 1in
Athens. In the same way, we need to understand how to speak to
the culture we want to penetrate.

In the 1960’'s, a non-believer was likely to have a working
knowledge of Christianity. They needed to personally respond
to the offer of salvation, not just intellectually agree to
its validity. This situation made revivals and door-to-door
visitation excellent tools to reach lost people.

Today, we face a different dynamic among the nones. “The goal
is not simply knowing how to articulate the means of coming to
Christ; it is learning how to facilitate and enable the person
to progress from [little knowledge of Christ], to where he or
she is able to even consider accepting Christ.”{14}

The rise of the nones calls for a new strategy for
effectiveness. Today, cause should be the leading edge of our
connection with many of the nones, in terms of both arresting
their attention and enlisting their participation.

Up through the 1980s, many unchurched would respond for
salvation and then be incorporated into the church and there
become drawn to Christian causes. From 1990 through the 2000s,
unchurched people most often needed to experience fellowship
in the body before they were ready to respond to the gospel.
Today, we have nones who are first attracted to the causes
addressed by Christians. Becoming involved in those causes,
they are attracted to the community of believers and gradually
they become ready to respond to the gospel.

We need to be aware of how these can be used to offer the good
news in a way that can penetrate through the cultural fog.
White puts it this way, “Even if it takes a while to get to



talking about Christ, (our church members) get there. And they

do it with integrity and . . . credibility. . . Later I've

seen those nones enfolded into our community and before long
the waters of baptism.”{15}

Relating to nones may be outside your comfort zone, but God
has called us to step out to share His love.

Combining Grace and Truth in a Christian
Mind

Every day we are on mission to the unchurched around us. James
White suggests ways we can communicate in a way that the nones
can understand.

We need to take to heart the three primary tasks of any
missionary to an unfamiliar culture. First, learn how to
communicate with the people we are trying to reach. Second,
become sensitized to the new culture to operate effectively
within it. Third, “translate the gospel into its own cultural
context so that it can be heard, understood, and

appropriated.”{16}

The growth of the nones comes largely from Mainline
Protestants and Catholics, right in the squishy middle where
there is little emphasis on the truth of God’s word. How can
we confront them with truth in a loving way?

The gospel of John tells us, “Grace and truth came through
Jesus Christ.”{17} Jesus brought the free gift of grace
grounded in eternal truth. As we translate the gospel 1in
today’s cultural context for the nones, this combination needs
to shine through our message. What does it look like to
balance grace and truth?

e« If we are communicating no grace and no truth, we are
following the example of Hinduism.



e If we are high on grace — but lacking in truth, we give
license to virtually any lifestyle and
perspective, affirming today’s new definition of tolerance.

e On the other hand, “truth without grace: this is the worst
of legalism . . . — what many nones

believe to be the hallmark of the Christian faith.” The real
representative of dogma without grace is Islam.” In a survey
among 750 Muslims who had converted to Christianity, they said
that as Muslims, they could never be certain of their
forgiveness and salvation as Christians can.

e Grace is the distinctive message of Christianity but never
remove it from the truth of the high cost Christ paid. Jesus
challenged the religious thought of the day with the truth of
God’s standard. Recognizing we cannot achieve that standard,
we are run to the grace of God by faith.

To communicate the truth, we need to respond to the new
questions nones are asking of any faith. As White points out,
“I do not encounter very many people who ask questions that
classical apologetics trained us to answer . . . Instead, the
new questions have to do with significance and meaning.”
Questions such as, “So, what?” and “Is this God of yours
really that good?”

We need to be prepared to “give a defense for the hope that is
within us” in ways that the nones around us can resonate with,
such as described in our article The Apologetics of Peter on
our website.

Opening the Front Door to Nones

The nones desperately need the truth of Jesus, yet it is a
challenge to effectively reach them. “Reaching out to a group
of people who have given up on the church, . . . we must
renew our own commitment to the very thing they have rejected
— the church.”{18} The fact that some in today’s culture have



problems with today’s church does not mean that God intends to
abandon it.

The church needs to grasp its mandate “to engage in the
process of ‘counter-secularization’. . . There are often
disparaging quips made about organized religion, but there was
nothing disorganized about the biblical model.”{19} We all
have a role to play in making our church a force for the
gospel in our community.

It must be clear to those outside that we approach our task
with civility and unity. Our individual actions are not
sufficient to bring down the domain of darkness. Jesus told us
that if those who encounter the church can sense the unity
holding us together they will be drawn to its message.

How will the nones come into contact with the unity of Christ?
It will most likely be through interaction with a church
acting as the church. As White points out, “If the church has
a “front door,” and it clearly does, why shouldn’t it be
strategically developed for optimal impact for . . . all nones
who may venture inside?”{20} Surveys indicate that 82 percent
of unchurched people would come to church this weekend if they
were invited by a friend.

One way we have a chance to interact with nones is when they
expose their children to a church experience. Children’s
ministry is not something to occupy our children while we have
church, but is instead a key part of our outreach to the lost
nones in our community. “What you do with their children could
be a deal breaker.”

In today’'s culture, we cannot overemphasize the deep need for
visual communication. Almost everyone is attuned to visually
receiving information and meaning. By incorporating visual
arts in our church mainstream, “it has a way of sneaking past
the defenses of the heart. And nones need a lot snuck past

them.” {21}



We need to keep evangelism at the forefront. “This is no time
to wave the flag of social ministry and justice issues so
single-mindedly in the name of cultural acceptance and the hip
factor that it becomes our collective substitute for the clear
articulation of the gospel.”{22}

White clearly states our goal, “Our only hope and the heart of
the Great Commission, is to stem the tide by turning the nones
into wons."”{23}
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Smuggling Theology Into “Out
of the Silent Planet”

Dr. Michael Gleghorn provides an overview of how C.S. Lewis
wove theology into his ‘Out of the Silent Planet,’ the first
book of his space trilogy,

Out of the Silent Planet, C.S. Lewis’ first foray into the
science-fiction genre, was originally published in 1938.{1}
Lewis, who appreciated the science-fiction stories of authors
like H. G. Wells, was nonetheless troubled by elements in
these stories that were morally and intellectually
objectionable. According to Alister McGrath, Lewis realized
“that the forms of science fiction . . . used to promote
various forms of atheism and materialism could . . . be used
to critique these viewpoints and advocate an alternative.”{2}
This is what Lewis did in Out of the Silent Planet—and what he
continued to do in two follow-up books: Perelandra and That
Hideous Strength. Together, these books are commonly known as
“the Space Trilogy.”


https://probe.org/smuggling-theology-into-out-of-the-silent-planet/
https://probe.org/smuggling-theology-into-out-of-the-silent-planet/

Out of the Silent Planet tells the story of Dr.
Elwin Ransom, who is drugged, kidnapped, and taken
aboard a spaceship traveling to Mars. Weston and
Devine, the two men who kidnap Ransom, have been to
Mars before and believe that the planet’s
inhabitants want them to bring back another human being
(wrongly assuming that the person may be wanted as a
sacrificial offering). Weston is a physicist, interested in
finding potential planets for humanity to colonize once our
own planet becomes uninhabitable. Devine is an investor,
hoping to make some money from the enterprise.

On their way to Mars (known as Malacandra to its own
inhabitants), Ransom learns that his 1life may be in danger
once they reach the planet. Hence, shortly after their
arrival, Ransom escapes his kidnappers and ends up meeting a
creature called a Hross, one of the planet’s native
inhabitants. He soon discovers that, much like himself, these
are intelligent and moral beings. Indeed, in some ways they,
along with the other intelligent species on the planet, are
superior to human beings, for they have not been infected with
the same moral illness that plagues our own species.
Eventually, Ransom even meets the designated ruler of the
planet, a spiritual intelligence referred to as an Oyarsa. He
then learns why earth is known as “the silent planet.”{3}

After publishing the book, Lewis confided to one interested
correspondent that most of the early reviews had completely
missed of Christian theology that he had woven into his
narrative. He humorously noted that, apparently, “any amount
of theology can now be smuggled into” such a book without
anyone’s even noticing.{4} So how much theology did Lewis
“smuggle into” Out of the Silent Planet? That's what we’ll
discuss in the remainder of this article.
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The Heavens Declare the Glory

As Weston, Devine, and Ransom travel through space on their
way to Mars, Ransom is surprised by just how good he 1is
feeling: courageous, joyful, alert, and full of life. He
reflects upon the fact that he had been educated to regard
space as “the black, cold vacuity” separating the worlds. He
comes to realize, however, that this was all wrong. The term
“space,” he muses, was utterly inadequate “for this

ocean of radiance in which they swam.” He thus rejects the
term, observing that “Older thinkers had been wiser when they
named it simply the heavens—the heavens which declared the

glory.”{5}

Ransom is here reflecting upon the words of King David in
Psalm 19:1, “The heavens declare the glory of God; the skies
proclaim the work of his hands.” As one commentator remarks,
“David was moved by observing that the heavens, under the
dominating influence of the sun, declare the splendor of God’s
handiwork.”{6} The reference to the sun here is apt, for it is
largely through the influence of the solar rays that Ransom
feels “his body and mind daily rubbed and scoured and filled
with new vitality.”{7}

Of course, we must remember that Lewis is here writing science
fiction—and not science fact. While “the substitution of
heaven for space” was Lewis’s “favorite idea in the book,” he
also acknowledged “that the rays in interplanetary space, so
far from being beneficial,” would actually be harmful to
us.{8} But Lewis was attempting to reintroduce a conception of
wonder and beauty into the world. He wanted to move his
readers’ understanding of “space” from something merely cold,
dark, and dead, to a conception of the “heavens” as something
radiant and alive with the goodness and bounty of their
Creator. And this, in the fictional (and even mythological)
world of the story, he has arguably achieved.

Indeed, it’'s one of the reasons that many dislike referring to



these books as “the space trilogy.” Such language misses the
fact that Lewis was attempting to shift our attention from the
darkness and deadness of “space” to the glory and splendor of
the “heavens.” It’s just one of the ways in which Lewis was
attempting to reclaim for God a genre of literature that was
so often dominated by atheistic and materialistic forms of
thinking.{9}

War in Heaven

Before we go any further, we must address the meaning of
Lewis’'s title, “Out of the Silent Planet.” The novel concerns
a voyage from Earth to Mars, and details the adventures of the
main character, Dr. Elwin Ransom, after his arrival. In the
novel, Earth is known as “the silent planet.” But why?

The answer has partly to do with “smuggled theology” and
partly with the mythological world of the story created by
Lewis. In this mythological world, we are introduced to the
idea that each planet in our solar system is ruled by a very
great, though still created, spiritual being. These beings
were created by God and are something like a cross between a
Christian archangel and a Roman god or goddess. Hence, the
spirit that governs Mars is something like a cross between the
archangel Michael and the Roman god Mars (devoid, of course,
of all the negative characteristics traditionally ascribed to
Mars in Greco-Roman mythology). In fact, this being is a loyal
servant of God and was created (at least in part) for the
purpose of ruling the planet assigned to it. In the novel,
such a ruling spiritual power is referred to an Oyarsa.

Eventually, Ransom meets this ruling power and learns why
Earth is known as “the silent planet.” He is told that the
Oyarsa of our world was once very great, even greater than
that of Mars.{1}10} Unfortunately, however, he became “bent”
(or evil). This happened in the distant past, before there was
any life on Earth. Because this “Bent One” desired to destroy



“other worlds besides his own,” there was “great war” in the
heavens. Eventually, he was “bound . . . in the air of his own
world.” “There,” Ransom learns, “doubtless he lies to this
hour.”{11} The other planets have no communication with Earth.
It is “silent.”

Do you see what Lewis is doing? In the fictional world of the
novel, he is telling us a story very similar to that of the
fall of the devil. In the Bible, the Apostle Paul refers to
Satan as the “prince of the power of the air” (Ephesians
2:1-2) and the “god of this world” (2 Corinthians 4:4). Lewis
1s doing something similar in his description of the “Bent
One” who rules the Earth as a rebel against God. But Lewis
goes much further than this.

War on Earth

Above, we left Ransom, the hero of C. S. Lewis’s novel, Out of
the Silent Planet, deep in conversation with the divinely
appointed spiritual ruler of Mars. After telling Ransom that
Earth, alone among the planets in our solar system, 1is
“silent,” being ruled by a “bent” (or evil) power, the Martian
ruler then says something quite intriguing.

He tells Ransom that they do not think that “Maleldil” (more
on this in a moment) would completely surrender Earth to the
“Bent One.” Indeed, he says, “there are stories among us” that
Maleldil has done some “strange” and wonderful things, even
personally appearing on Earth and “wrestling with the Bent
One” for the right to rule. “But of this,” he says, “we know
less than you; it is a thing we desire to look into.”{12}

So who is Maleldil, and what exactly has he done? In the world
of the novel, Maleldil is the name for God in the 0ld Solar
language, which Ransom has gradually learned during his time
on Mars.{13} Hence, the Martian ruler is essentially telling
Ransom that they do not believe that God would completely



surrender Earth to the devil. Indeed, they have even heard
stories that God (or Maleldil) has visited “the silent planet”
and done battle with the evil one. He admits that there is
much they do not know about all this but says that he (and
other loyal servants of God) long to look into these things.

Those familiar with the Bible will doubtless see what Lewis 1is
doing here, for he concludes this passage with what 1is
basically a biblical quotation. The Apostle Peter wrote of
“the prophets who prophesied about the grace” that was to be
ours in Christ. So great was the content of this revelation,
notes Peter, that even “angels long to look” into such things
(1 Peter 1:10-12). Thus, as Christiana Hale rightly notes, the
“strange counsel” that Maleldil has taken, and the wonderful
things he has done, “the things that all the angels desire to
look into, is the Gospel of Jesus Christ: the Incarnation,
birth, death, and resurrection of the Son of God.”{14}

Once again, therefore, we see Lewis “smuggling theology” into
his interplanetary space adventure. In this case, though not
stating it explicitly, he clearly alludes to the whole gospel
message about Jesus. Next, we’ll consider one final example of
“smuggled theology” in C. S. Lewis’s Out of the Silent Planet.

Divine Providence and the Martial Spirit

Although God, who is known as Maleldil in the novel, 1is
mentioned repeatedly, He is always mentioned in the third
person. We hear about things that Maleldil has done, 1is doing,
or may one day do, but we do not hear directly from God (or
Maleldil) himself. Nevertheless, it is clear that He is
ultimately in charge, and He is providentially at work in and
through His creatures.{15}

For example, the spiritual power that Maleldil created to
govern Mars, tells Ransom (the hero of the novel) that it was
only by Maleldil that he had been able to save his own planet



from the destructive rage of the “Bent One” (or devil).
Indeed, it was only by Maleldil that the heavenly host were
able to stop the “Bent One’s” ambitious cruelty and confine
him to the Earth.{16} Moreover, we learn that Maleldil has
done marvelous things and even personally visited Earth to do
battle with the devil.{17}

Lewis thus portrays God (or Maleldil) not only as a king, but
also as a warrior. He is characterized (in an appropriate way)
by what might be called the “warrior” or “martial spirit.”
Moreover, the spiritual power that Maleldil created to govern
Mars is also (like the god of Roman mythology) imbued with the
martial spirit. He, too, 1is a warrior, loyally engaged in
fighting in the service of God. In light of this, once we
learn that Ransom has been called to Mars by its planetary
ruler, we can rightly surmise that it was, in fact, God’s will
for Ransom to make this journey. We might even guess that one
of the purposes of this journey was to develop the “martial
spirit” in Ransom himself.

As Christiana Hale observes, “Lewis does not randomly pick
Mars as the location, as if any alien planet would do. No, he
chooses Mars for a reason, and an enormous part of that reason
is to mold Ransom into a Martial character.”{18} In other
words, God (or Maleldil) wants to develop certain martial
virtues in Ransom, things 1like courage, strength,
determination, perseverance, and grit. Indeed, this 1is
providentially necessary, for He is preparing Ransom for
something far greater in the future. Hence, through the
providence of God and the influence of Mars, we witness
Ransom’s growth in the martial spirit, thus preparing him for
his next great adventure on a different alien world, that of
Perelandra.
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Kingdom Singleness

Renea McKenzie takes a look at two books providing thoughtful
responses to being Christian and single.

While studying at L’Abri Fellowship, I encountered two books
that really made an impression upon me for the simple reason
that, of all the many books I come across in my years of work
with students, my studies, and my personal reading, I had
never seen even the likes of anything like them. I'm speaking
of Laura Smit’s Loves Me, Loves Me Not and Lauren Winner'’s
Real Sex. These two books contain what's desperately missing
in the “Christian 1living” section of our bookstores,
particularly for singles.

A Theology of Romance

I really appreciate and highly recommend Laura
Smit’s book, Loves Me, Loves Me Not: The Ethics of Unrequited
Love.{1} It isn’t your typical book on singles and romance.
Right away, the subtitle lets you know this book is special
because while there are countless books on mutual love and our
moral responsibilities as Christian lovers, hardly anyone
writes about our responsibility toward virtue when feelings
are not mutual. Smit begins with a “theology of romance” in
which she details God’s nature as love, God’'s creational plans
both in Eden and in the New Heaven and the New Earth, sin’s
effect on those plans, and finally, virtuous and vicious
romance, how sin twists God’s intentions for love and how we
can be virtuous by shaping our romantic lives to God’s plans.
This framework is centered on New Testament teachings on
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marriage and family and singleness, teachings many Christians,
myself included up to now, have been successfully avoiding.

Smit notes the importance of pouring a new understanding of
marriage and family into new wineskins. In Matthew chapter 19,
Jesus makes this astonishing statement: “For some are eunuchs
because they were born that way; others were made that way by
men; and others have renounced marriage because of the kingdom
of heaven. The one who can accept this should accept it” (v.
12). And shortly after that, in response to the Sadducees,
Jesus declares, “At the resurrection people will neither marry
nor be given in marriage; they will be like the angels in
heaven” (Matt. 22:30).

Jesus also asserts that the way we think about family changes
when he enters the scene. Jesus is teaching and his biological
family interrupts him, expecting that they deserve more of
Jesus’ attention than the crowd. And it was natural for them
to expect this. But again, Jesus turns social expectation on
its head, responding, “‘Who is my mother, and who are my
brothers?’ Pointing to his disciples, he said, ‘Here are my
mother and my brothers. Whoever does the will of my Father 1in
heaven is my brother and sister and mother’” (Matt. 12:48-50).

Jesus seems to be saying marriage is not ultimate; only the
union between Christ and his Church is ultimate. He 1s also
saying our biological families are not ultimate; only the
family of faith is ultimate. Saying all this about marriage
and family was a big deal. In Jesus’ day, everyone’'s number
one loyalty was to his or her biological family, people who
were married were higher on the social ladder than those who
were not, and couples who had children (well, sons) were even
higher. Jesus came and changed our primary loyalties, and he
declared that the only members of society who are valuable to
God’'s kingdom are those who do God’s will, regardless of their
social status.

By looking into these passages of Scripture, Smit is asking us



to consider: Should Jesus’ teachings change the emphasis
American Christians place on marriage and family? Why do most
unmarried Christians feel social pressure from the church to
get married and start a family? They also feel excluded from
congregations whose messages and activities have a biological
family focus instead of a spiritual family focus. How then can
we change our focus and the ways in which we interact with one
another so that we are following in Jesus’ revolutionary
footsteps?

A Theology of Romance Gets Personal

Smit suggests that not only will the way we think about (and
consequently our behavior toward) others change, but so will
the way we think about our own lives. To give you an example
of how we, the Christian culture in America, think about
marriage, specifically the expectations we have regarding
marriage in our own lives, let me share with you this story.

Several weeks ago, I was subbing in AWANA, and the third
through fifth grade girls were asked what they foresaw in
their future. Every girl there stated, rather confidently,
“I'm going to go to college then get married.” What a
wonderful vision for one’s future! What’s interesting is that
each child had the same vision for her future, which simply
speaks to the fact that marriage is socially expected for
church girls (and boys too as a matter of fact). It’s what
Christians consider normal and the “natural thing to do.”
Again, marriage is wonderful. The question is, are we limiting
ourselves, and our daughters, and ultimately, Christ and the
Church, when we consume this view of marriage and personhood
wholesale? Is it a limited vision rather than a Kingdom-
vision?

To give you a clearer picture of what I mean by “Kingdom-
vision,” let’s look directly at Smit. She notes:



Our primary loyalties shift when we come into contact with
Jesus. Whereas in the 0ld Testament the family was one’s
primary loyalty, Jesus redefines this, saying, “Whoever does
the will of my Father in heaven is my brother and sister and
mother” (Matt. 12:50). Jesus 1is our family now and the
community of faith is our primary social commitment.
“Whoever loves father or mother more than me is not worthy
of me; and whoever loves son and daughter more than me is
not worthy of me; and whoever does not take up the cross and
follow me is not worthy of me. Those who find their life
will lose it, and those who lose their life for my sake will
find it” (Matt. 10:37-39). Jesus insists that his followers
live sacrificial lives that will make little sense in the
eyes of the world.{2}

That'’'s interesting, isn’t it? Think for a moment about the
political implications for the Religious Right. Marriage and
family concerns wouldn’'t cease to exist, but would rather
exist within a broader context, under a farther-reaching
banner. What might such a banner look like? Let’s look again
at Smit. She posits:

If all Christians everywhere were to take [seriously Jesus’
teaching that marriage is not ultimate], stop getting
married, and stop having children, perhaps the church would
start to grow through evangelism rather than through
procreation. In this case, the church would be a blessing to
the nations, just as we are supposed to be, with most of our
nurturing energy going outside our own community. Finally,
if we actually converted everyone in the world, and everyone
in the world then embraced continent singleness so that no
children were being born (a rather unlikely scenario),
wouldn’t that mean it was time for Jesus to come again? All
Christians are supposed to be longing for his second coming
and doing everything possible to bring it about.{3}

Wow! What a bold statement! Well, don’t worry, in the very
next lines she says,



I do not believe that all Christians need to be single [or
stop having children], but all Christians must come to terms
with Jesus’ teaching that marriage is not ultimate. Taking
[this] teaching seriously will change how we think about the
possibility of marriage in our own life and how we treat
people around us—particularly within the church—-who are

single.{4}

I think it important to note that throughout her entire book,
Smit never once devalues marriage or children—particularly
within the church. And that is part of the point. Jesus came
and demolished value hierarchies society had placed upon
people. The apostle Paul states that this is to be the case
particularly within the church: “There is neither Jew nor
Greek, slave nor free, male nor female, for you are all one 1in
Christ Jesus” (Gal. 3:28). Marriage and children and sex and
singlehood and abstinence and romance each offer valuable
life-pictures that teach the church about who God is and our
relationship with him.

With that in mind, we are now ready to consider the romantic
lives of unmarried folk with nuance. Smit’'s book challenges
Christians to govern our romantic relationships with a
Kingdom-perspective, reminding us to readjust our ingrown
eyeballs: to look up toward God and out toward others. How do
we do that when we’re in love with someone who doesn’t love us
back?

The Ethics of Unrequited Love

Loves Me, Loves Me Not helps us learn how to behave virtuously
in loving someone who does not return our romantic affection.
It also helps us to behave virtuously toward someone who cares
romantically for us, when we desire only friendship for him or
her. Smit encourages her readers to consider true Christian
charity in these situations and whether or not charity-or we
might use the word agape-supports or rejects society’s scripts



for such roles. Whether we realize it or not, our society has
our lines and stage directions all laid out. From film and
literature alike we know how to behave if we find our love
rejected. We will hold on to our rejected love by continuing
to pursue until resignation is absolutely necessary; in which
case, we resign to martyrdom upon the cross of love, sometimes
in a gallon of ice cream and sappy movies, sometimes quite
literally, leaving our legacy behind on the suicide note. Or,
we simply move on. It is their loss, and undoubtedly there 1is
someone out there who is more deserving of us.

Certainly both scenarios can be true. Sometimes we ought to
continue to pursue and not give up too quickly; sometimes our
love 1is misplaced upon someone undeserving and we must
recognize the fact and move on. But motives matter. That is
Smit’s point.

How do we counter our ingrained selfish patterns and social
scripts when we love someone who doesn’t love us back? I'm not
going to give away the whole book; I'm hoping you’'ll pick up
your own copy. But I will pass on one practical tip from Smit:
we must desist from wanting to posses the other person. Now,
that sounds creepy in the restraining order kind of way; and
you're thinking, I don’t do that. But we all do it. We do it
when we create a whole imaginary life with our crush—-where we
go on dates, how we sit together in church, how he kisses me
hello, how she makes my friends envious. We also get
possessive of our crush when we allow our hurt and jealousy to
win over our charity (love) for him or her. Because if I
didn’t think he and his affections were (or ought to be) mine
I wouldn’t be jealous that, in reality, he’s interested in
another girl. But the truth is he’s a person, not an object;
and as a person he is free to be interested in whomever he
chooses. And if I really love him as a person rather than lust
after him as an object, I will honor, value, and even
celebrate that freedom. Not that at times it won’t be painful;
it will be.



What about when someone loves us and we don’t return their
romantic feelings? What's easiest is to simply ignore that
person. Don’t return his calls. Pretend you didn’t see her.
Flirt with someone else right in front of her. Tell him you
have to wash your hair. It’s much more difficult to actually
continue to be that person’s friend, behaving in Christian
love toward him or her, considering them to be better than
yourself. Part of the reason this path is more difficult is
because it makes you all the more attractive and difficult to
get over, and it'’s easier to convince ourselves that we're
doing the other person a favor by being a jerk.

Sometimes it is appropriate and necessary and loving to give
the other person his space or to stop returning her phone
calls. Sometimes it isn’t. Sometimes I wish God designed our
relationships to be governed by clear-cut, black and white
formulas: do this, get this result . . . always. But he
didn’t. God designed our relationships to be governed by
faith. So we have to work hard to live counter-cultural lives,
acting out according to God’s script rather than what'’s
socially expected of us. Smit’s exhortation to consider what
motivates our behavior is key. Are we responding lovingly or
selfishly? And while motives cannot always be wholly separated
or distinguished in such a clear-cut way, God always honors
the search.

Smit has in Loves Me, Loves Me Not some very powerful
exhortations for the church that I appreciate on two levels:
one, she forces readers to think seriously about New Testament
teachings on marriage, family, and singleness; and two, she
gives singles in the church a voice, in part simply by writing
a book that addresses the lives of unmarried folk in a
thought-provoking, holistic, and meaningful way. If my brief
look into the book has sparked your interest, and if you want
the specific, and I think rather good, suggestions Smit makes
as to how we can pursue loving virtue in our relationships, be
sure to pick up a copy of this singular book.



Why We Need Another Book about Sex

Lauren Winner, author of Girl Meets God and, recently,
Mudhouse Sabbath, put out a book in 2005 titled Real Sex: The
Naked Truth about Chastity.{5} And that’'s exactly what Winner
designs to do: talk about sex in a realistic fashion, from a
biblical worldview, that allows us to get past various myths,
including the highly eroticized and romanticized beliefs about
sex we frequently absorb from both the world and the church.

You’'re familiar, no doubt, with the statistics on Christian
sexuality. We don’t stand out as very different in our sexual
behavior, which means our basic beliefs and ideas about sex
must not be that different either. If all those books in the
“Christian living” section of the bookstore aren’t helping us
develop ideas regarding our sexuality that differ from social
norms, if they aren’t helping us believe that what the Bible
has to say about sex is relevant and true, something isn’t
right. So what makes Winner different? Real Sex offers an
alternative to the magazine-like “Seven Secrets to Sexual
Purity” by stretching beyond spoon-fed “dos and don’ts”
derived from proof-texted Scripture, and instead presents the
case for sex within marriage from a holistic, biblical view of
who we are and how we relate in the world sexually.

From the creation-fall-redemption narrative presented in the
arc of the gospel, Winner posits that an important part of who
we are is that we are embodied, and the main way in which we
relate in the world sexually is communal. Chapter three 1is
aptly titled “Communal Sex: 0r, Why Your Neighbor Has Any
Business Asking You What You Did Last Night,” and helps remind
us that community is a part of the creational order; we were
created in and for community. And though we have fallen from
God'’'s original order for creation, he has, throughout history,
made a way for his people to live redeemed, creational lives.
When Jesus Christ came embodied to earth, he came as the Way,
finally making it possible for those who believe to no longer



live under compulsion of the fallen, distorted patterns of the
flesh, but rather in habits redeemed and restored to God’s
creational intent. Winner reminds us that Scripture flies in
the face of our over-individualized, over-privatized American
way, exhorting the community of the faith to be intimately
involved in one another’s lives. She puts it this way:

The Bible tells us to intrude—or rather, the Bible tells us
that talking to one another about what is really going on in
our lives is in fact not an intrusion at all, because what’s
going on in my life is already your concern; by dint of the
baptism that made me your sister, my joys are your joys and
my crises are your crises. We are called to speak to one
another lovingly, to be sure, and with edifying, rather than
gossipy or hurtful, goals. But we are called nonetheless to
transform seemingly private matters into communal matters

(53).{6}

Already we're presented with a meaty alternative to the false
views of sex, or we could say, unreal sex propagated in force
by our surrounding culture. The next two chapters speak truth
against the lies about sex we hear both from our culture and
our churches. These chapters give readers an opportunity to
take a step outside of their everyday, cultural surroundings
and consider them. Opening up the conversation of sex and our
sexuality to the whole of Scripture and to our Christian
communities is like opening the windows of a dark room. By
this light we see the lies our culture tells about sex, and we
can work together to begin rejecting such ideologies,
establishing a core understanding of human sexuality that, in
fact, stands apart; we can develop beliefs and habits of a
sacred sexuality. Winner points out that society tells lies,
like “sex can be wholly separated from procreation” (64),
cohabitation 1is a good practice-run (68), modesty doesn’t
matter (71), and “good sex can’t happen in the humdrum routine
of marriage” (77).

Of those four statements, which strikes you as most dangerous?



We might think it’s the prolific idea of shacking up; and in
fact, the church is usually pretty clear on its position
regarding premarital sex. However, I would like to suggest
that a subtle distortion is always more dangerous than an
obvious one. Winner agrees; she states,

Too often we assume that contemporary American sexual life
is a one-dimensional world of licentious prurience. Yet it
may be more important for contemporary Christian ethics to
constructively engage secular romanticism than to
righteously denounce sexual libertinism. It is, after all,
pretty easy for us Christians to distinguish ourselves from
the sex-is-recreation ethic. The real question is not
whether we can counter the message that sex is just like
racquetball, but whether we can also articulate a Christian
alternative to the regnant ideal of sex as an otherworldly,
illicit romance, an escape from quotidian, domestic Llife
(80).

Sex isn’'t meaningful because it’s an erotic escape from
everyday realities. Rather, sex 1is meaningful because it'’s
real (81). And while romance is certainly appropriate, even
important, as part of sustaining love, if it serves merely to
compartmentalize our lives rather than integrate them, our
lives will be less, not more, fulfilling.

Getting Real

This next chapter is perhaps where we get a bit more personal:
“Straight Talk II: Lies the Church Tells about Sex.” In an
effort to do right and protect the biblical ethic of sex
within marriage, and with honorable intentions, “the church
tells a few fibs of its own” (85). Winner chooses to discuss
four of these fibs: “premarital sex 1is guaranteed to make you
feel lousy” (85), “women don’t really want to have sex anyway”
(90), “bodies (and sex) are gross, dirty, or just plain
unimportant” (93), and finally, that good sex is all about



technique, a secular myth that we can, and should,
Christianize (97).

I can’t talk about all of these ideas (and I wouldn’t want to
give away the whole book!), but I do want to address a couple
of them. I'm sure some of you are thinking, “Doesn’t
premarital sex make you feel lousy, full of guilt and regret?
And if it doesn’t, shouldn’t it?” It’s possible there’s more
truth in the second thought than the first one because, let'’s
face 1it, sex feels good, even sinful sex. If it didn’t,
premarital (and extramarital) sex would certainly be a lot
easier to avoid. We wouldn’t need Winner’s book, or any other
book, not to mention the community of faith, the Bible, or the
Holy Spirit for that matter; at least, not insofar as we need
them for our journey toward right-living (89). “What the
church means to say,” posits Winner, “is that premarital sex
is bad for us, even if it happens to feel great” (90).

But at least we’'ve come to recognize that sex in marriage
feels great and should feel great. And while it seems we may
never be able to fully shake Gnostic parasites from the
gospel, I believe churches have generally come to embrace
marital sex as good. However, the message from the pulpit can
still be a bit confusing, especially for women. Winner notes a
study of teenage girls which shows the “strongest predictor of
teenage virginity” isn’t church involvement or the youth
group, but team sports (18). That may seem obscure, but
athletics teaches girls (and boys) something about bodies
being good, not to mention useful-for other purposes than sex.
This is a message we are not communicating well.

What should we do? Have more church sports leagues? Perhaps.
But, maybe not. We can, however, change the language we use
when we talk about sex and modesty. Personally, as a woman who
grew up constantly hearing from youth group and other
parachurch media that my body was the vehicle of lust and
destruction for young men everywhere, it took lots of time to
unlearn negative associations about my body and become



comfortable in my own skin, though perhaps less time than
others; I played sports. The way we talk about sex and modesty
in the church isn’t only damaging to women. To suggest that
men simply can’t help themselves is to suggest that men are
less than human, or that they can experience the fruit of the
Spirit in all areas but lust. It is essentially degrading to
men to imply that men are animals and women are angels, that
somehow women are morally superior to men and therefore
responsible for them (73). Certainly we are responsible to one
another as brothers and sisters, but responsible for 1is
another thing entirely.

The last few chapters of Winner’'s book touch on topics such as
kissing, pornography, and masturbation, and dish out
practical-and I think rather good-ideas to guide us 1in
practicing chastity within our caring, Christian communities.
Winner reunites chastity with the other spiritual disciplines,
and talks about what marriage, children, sex, and singleness
teach the church, and why each is important in God’s economy,
an economy of repentance and forgiveness. Placing sexual
purity back within a story that’s bigger than itself makes the
issue of chastity important, rather than indifferent; and
gives it meaning by giving it context.
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Realignment of America

We are witnessing some dramatic changes in this country. The
U.S. 1s experiencing various kinds of realignment: marriage
and cohabitation, geography, political and economic.

In this article I want to talk about the realignment of
America. We are witnessing some dramatic changes in this
country. Some are political changes; some are economic
changes; and some are geographic changes. If you are building
a business, planting a church, or just trying to understand
some of these fundamental changes, you need to pay attention
to these changes in America.

First, we need to understand the times in which we
are living. 1 Chronicles 12:32 says that the sons
of Issachar were “men who understood the times,
with knowledge of what Israel should do.” Likewise
we need to understand our time with knowledge of
what we as Christians should do.

Second, we should also plan for the future. Isaiah 32:8 says
that “the noble man devises noble plans, and by noble plans he
stands.” You, your family, and your church should have plans
for the future based upon some of the things we will be
discussing.

Proverbs 16:9 says “the mind of man plans his way, but the
Lord directs his steps.” So we should not only plan for the
future, but commit those plans to the Lord and be sensitive to
His leading in our lives.

One place where we see a dramatic shift in both attitudes and
behavior is marriage. America 1is in the midst of redefining
marriage. Some of these redefinitions are taking place in the
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legislatures and courtrooms. But marriage 1is also being
redefined through cohabitation.

Over the last few decades, the U.S. Census Bureau has
documented the increasing percentage of people who fit into
the category of “adults living alone.” These are often lumped
into a larger category of “non-family households.” Within this
larger category are singles that are living alone as well as a
growing number of unmarried, cohabiting couples that are
“living together.” The U.S. Census Bureau estimated that in
2000 there were nearly ten million Americans living with an
unmarried opposite-sex partner and another 1.2 million
Americans living with a same-sex partner.

These numbers are unprecedented. It is estimated that during
most of the 1960s and 1970s, only about a half a million
Americans were living together. And by 1980, that number was
just 1.5 million.{1} Now that number is more than twelve
million.

Cohabiting couples are also changing the nature of marriage.
Researchers estimate that half of Americans will cohabit at
one time or another prior to marriage. And this arrangement
often includes children. The traditional stereotype of two
young, childless people living together is not completely
accurate; currently, some forty percent of cohabiting
relationships involve children.{2}

Marriage may not yet be in the endangered species list, but
many more couples are choosing to live together rather than
get married. This is just one example of the realignment of
America.

Geographic Realignment

Another realignment in America 1s geographic realignment. If
you haven’'t noticed, people move around quite a bit. And I am
not just talking about your neighbors who drove off the other



day in a U-Haul truck. I am talking about the realignment of
America.

I think we have all heard that the U.S. population is flowing
from the Snow Belt to the Sun Belt. But Michael Barone in an
article in The Wall Street Journal explains that the trends
are a bit more complex than that.{3} Let’s start with what he
calls the “Coastal Megalopolises” (New York, Los Angeles,
Miami, etc.). Here you find that Americans are moving out and
immigrants are moving in with a low net population growth.

Contrast this with what he called “the Interior Boomtowns.”
Their population has grown eighteen percent in six years. And
this means that the nation’s center of gravity is shifting.
Dallas is now larger than San Francisco, Houston is larger
than Boston, Charlotte is now larger than Milwaukee.

Another section would be the old Rust Belt. The six metro
areas (Detroit, Pittsburgh, Cleveland, Milwaukee, Buffalo,
Rochester) have lost population since 2000. And you also have
“the Static (Cities.” These eighteen metropolitan areas have
little immigrant inflow and little domestic inflow or outflow.

The political impact of this realignment is significant. Many
of the metro areas voted in significant proportions for John
Kerry in 2004 while the Interior Boomtowns voted for George W.
Bush. But there is more at stake than just the presidential
election.

In less than two years we will have another census, and that
will determine congressional districts. House seats and
electoral votes will shift from New York, New Jersey, and
Illinois to Texas, Florida, Georgia, Arizona, and Nevada.

That is why Michael Barone says in another column that it is
time to throw out the old electoral maps.{4} The old maps with
red states and blue states served us well for the last two
presidential elections, but there is good evidence that it is
now out-of-date. In 2000 and 2004, the Republicans nominated



the same man, and the Democrats nominated men with similar
views and backgrounds. All of that has changed in 2008.

It is clear that some of the states that went Democratic in
2004 may be available to Republicans. And it is also clear
that some of the states that went Republican that same year
are possibilities for the Democrats. And let’s not forget the
surge of new voters coming into the electoral process that are
potentially available to either candidate.

Social scientists say: “Demography is destiny.” That is a
simple way of saying that demographic changes alter our
future. But you don’t have to be a social scientist to see the
impact. We all know that people move around, and that changes
the political landscape.

Political Realignment

In addition to marriage and geographical realignment,
political realignment is also taking place due to differences
in fertility. Does fertility affect voting patterns?
Apparently it does much more than we realize. And this has
been a topic of discussion for both 1liberals and
conservatives, Democrats and Republicans.

Arthur Brooks wrote about the “Fertility Gap” in a column in
The Wall Street Journal.{5} He said: “Simply put, liberals
have a big baby problem: They’re not having enough of them .

and their pool of potential new voters 1is suffering as a
result.”

Brooks noted that “..if you picked 100 unrelated politically
liberal adults at random, you would find that they had,
between them, 147 children. If you picked 100 conservatives,
you would find 208 kids.” That is a “fertility gap” of forty-
one percent.

We know that about eighty percent of people with an



identifiable party preference grow up to vote essentially the
same way as their parents. Brooks says that this “fertility
gap” therefore “translates into lots more little Republicans
than little Democrats to vote in future elections.” He also
points out that over the past thirty years this gap has not
been below twenty percent which he says explains to a large
extent the current ineffectiveness of 1liberal youth voter
campaigns.

Brooks also points out that the fertility gap “doesn’t budge
when we correct for factors like age, income, education, sex,
race—or even religion.” Even if all these factors are
identical between a liberal and a conservative, “the liberal
will still be 19 percentage points more likely to be childless
than the conservative.” This fertility gap is real and will no
doubt affect politics for many years to come.

So what could this mean for future presidential elections?
Consider the key swing state of Ohio which is currently split
fifty-fifty between left and right. If current patterns
continue, Brooks estimates that Ohio will swing to the right
and by 2012 will be fifty-four percent to forty-six percent.
By 2020, it will be solidly conservative by a margin of fifty-
nine percent to forty-one percent.

Now look at the state of California that tilts in favor of
liberals by fifty-five percent to forty-five percent. By the
year 2020, it will be swing conservative by a percentage of
fifty-four percent to forty-six percent. The reason is due to
the “fertility gap.”

Of course most people vote for politicians, personalities, and
issues, not parties. But the general trend of the “fertility
gap” cannot be ignored especially if Democrats continue to
appeal to liberals and Republicans to conservatives.



Economic Realignment

Earlier we talked about political and geographical realignment
in America. It turns out that some of that realignment is due
to economic factors.

A recent survey by United Van Lines uncovers some interesting
patterns of movement in America.{6} An average of twenty
thousand Americans relocate across state lines each day for a
record eight million Americans each year. The general pattern
is for people to move from the Northeast and Midwest to the
South and West. But the details are even more interesting than
the general trends.

The survey found that the most reliable indicator of movement
was income tax. People tend to move from states with high
income-tax rates to states with little or no income taxes.
Families are leaving Michigan, New York, New Jersey, Ohio,
Pennsylvania, and Illinois. Now consider the eight states that
have no income tax (Florida, Nevada, New Hampshire, South
Dakota, Tennessee, Texas, Washington, and Wyoming). Every one
of these states gained in net domestic migrants. And each one
except Florida (which has sky-high property taxes) “ranked in
the top 12 of destination states.”

In order to see the phenomenon in action, compare North Dakota
to South Dakota. Both states are essentially the same in terms
of geography and climate. But they couldn’t be more different
in terms of migration. North Dakota lost a greater percentage
of citizens than any other state except Michigan. South Dakota
ranked in the top twelve states in terms of net domestic
migration. People are moving out of North Dakota, but they are
moving to South Dakota in droves. North Dakota has an income
tax. South Dakota does not.

For many years now, demographers have noted the flight of
upper income, educated families from California. California is
the only Pacific Coast state to lose migrant population in



2007. One of the major reasons is the fact that California has
the highest state income tax in the nation. So now more than
one and a half million Californians have left the state in the
last ten years.

So where are many of these people going? They are moving to
neighboring Nevada, which has no income tax. “High income
Californians can buy a house in Las Vegas for the amount they
save in three or four years by not paying California income
taxes.”

An old adage says high taxes don’t redistribute income, they
redistribute people. Once again we see the realignment of
America. People vote with their feet, and it seems that taxes
are one of the reasons they leave one state for another state.

Income Realignment

I would like to conclude by looking once again at economic
statistics, but this time focus on family income. If you turn
on a television or open a newspaper, and you are certain to
hear or read someone say that the rich are getting richer, and
the poor are getting poorer. But would it surprise you to know
that other governmental data says just the opposite?

The latest data from the U.S. Census Bureau does seem to
indicate that the rich are getting richer while the poor are
getting poorer. But these numbers do not reflect the economic
improvement of individuals and families.

Data from the Internal Revenue Service does show this
movement. It shows that people in the bottom fifth have nearly
doubled their income in the last ten years. It also shows that
the top one percent saw their incomes decline by twenty-six

percent.{7}

Why do these two set of governmental statistics differ? It
turns out that the IRS tracks people over time. After all,



people don’t stay in the same income brackets throughout their
lives. Millions of people move from one bracket to another.

The IRS tracks people each year and thus reflects real changes
to real people while the Census Bureau merely creates the
illusion of tracking people. The best way to follow people is
to actually follow people. That’'s what the IRS statistics do,
and so they are more accurate.

What about the claims that family income has stagnated? First,
we need to make a distinction between household income and per
capita income. Household or family income can remain
essentially unchanged for a decade while per capita income 1is
increasing.

The reason is simple: the number of people per household and
per family 1is declining. If annual household income 1is
$60,000, the per capita income for a family of six would be
$10,000 but for a family of three would be $20,000.

The difference in the number of people also affects economic
statistics for different ethnic groups. Hispanics have higher
household incomes than African-Americans. But blacks have
higher individual incomes than Hispanics. The reason for the
different is family size.

Second, we should also take a second look at the statistics
that say income has stagnated. If we go back to the IRS
numbers, we find that the average taxpayer’s real income has
increased by twenty-four percent in the last decade.

The point to all of this is that economic statistics can
sometimes be misleading. They may be true but they lead to
misleading conclusions.

As we’ve seen, there have been some dramatic shifts in the
social, political, economic, and geographic nature of this
country. A wise and discerning Christian will pay attention to
this realignment and make wise plans for the future. Isaiah



32:8 says that “the noble man devises noble plans, and by
noble plans he stands.” As Christians we need to wisely plan
for the future.
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Stranger Than Fiction

T.S. Weaver processes the 2006 fantasy comedy-drama film
Stranger Than Fiction through a biblical worldview lens.

I recently watched the movie Stranger Than Fiction. I thought
it would be profitable to practice apologetic engagement using
this form of popular culture, and an ideal opportunity to
explore some apologetic themes found in the movie. Most
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literature has echoes of the biblical storyline since it'’s the
foundation of understanding life in this world. As taught to
the Mind Games camp participants every summer, properly
understood, film can be of excellent value in discerning the
philosophical positions and shifts in society and can enable
the Christian to better respond to his or her culture. When
interpreting a film, one should ask the following questions:

1. Is there a discernible philosophical position in the
film? If so, what is it, and can a case be made for your
interpretation?

2. Is the subject matter of the film portrayed truthfully?
Here the goal is to decide if the subject matter is being
dealt with in a way that agrees with or contrary to the
experiences of daily reality.

3. Is there a discernible hostility toward particular values
and beliefs? Does the film look to be offensive for the sake
of sensationalism alone?

The main character, Harold, lives a strait-laced, boring,
lonely life as an IRS agent, and he realizes he is the main
character of a novel being written by a stranger. The novel
plot affects his life as the author writes. He realizes this
when he hears the narrator’s voice describing his nearly every
move. This is how the tension starts and then he hears the
narrator say something like, “Little did he Kknow, this
seemingly inconsequential action would cause his imminent
death.” Obviously, death is relatively imminent for all of us,
but the context implies his would be coming soon. He is an
unmarried, middle-aged man; so, this is the problem of the
story: he is going to die sooner than he expected, and he does
not know how or when.

Being a seminary student, I wanted to know what Harold was
thinking came after death. Why was a premature death
(according to him) so tragic? Yet, there was no element to the
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movie at all that included thoughts of life after death. But,
like most movies, there was reflection from Harold about life.
0ddly, he did not start the reflection on his own. A literary
theory professor had to be the one to ask him an apologetic
type of question: “What is your life ambition?” Harold’s
shockingly shallow (and sad) answer was, “I’'ve always wanted
to learn the guitar.” He was somehow motivated enough to be a
successful IRS agent and do things like count the number of
brush strokes while he brushed his teeth every morning, but he
had not managed to get around to learning the guitar or
answering life’s biggest questions such as, “Why is there
something instead of nothing? Why am I here? What is my
purpose? What must I do to be good? What is my destiny?” I
wonder how many other Harolds there are out there. Surely (and
hopefully) this is not a good representation of the average
American.

Although the thought of death did not lead him to where I
thought it should, it did lead him to a lifestyle change and
new philosophy. If his old philosophy was, “I need to do well
as an IRS agent,” his new philosophy was, “I need to enjoy
Llife more and do the things I’'ve always wanted to do before I
die.” Now you would think this would turn into a hedonistic
lifestyle but all he really did was stop counting his brush
strokes, stop working, and start learning to play the guitar.
However, he did turn his attention to a woman.

Her story was interesting as well, because she dropped out of
Harvard Law School to make the world a better place by baking
cookies to make people happy. So, I suppose part of her
worldview was that if people are happy, the world is a better
place. No one in the movie pressed her on the issue. Harold
just accepted it and continued indulging himself with her
cookies.

Predictably, this relationship turned into a romance and they
both fell in love and started sleeping together. Apparently,
sex was not something that needed a covenant of marriage for



them. Nor much of a commitment of any kind. Not once during
the movie did either of them call each other boyfriend or
girlfriend or say the words “I love you.”

There was no theological thought presented between the
characters for most of the movie. Where some theology did
occur with the characters (albeit just undertones) was with
the professor thinking through Harold’s dilemma and giving him
advice. At one point, he realized Harold had no control in the
story the narrator was telling about his life, and he told
him, “You don’'t control your fate.” He meant the narrator
controlled it. So, this jumped out at me as though the
narrator were God and Harold, and the professor had a
fatalistic theology. This is the point where Harold turned to
his new philosophy thanks to the advice of the professor. With
this type of theology, I think it is easy to result in the “It
does not matter what I do, so I may as well stop thinking
about it” mindset, which is where Harold turned.

An odd element to the story was that Harold’'s wristwatch had
thoughts, feelings, and was even able to communicate to
Harold. It was as if the narrator was God, and the wristwatch
was the Holy Spirit guiding Harold at times. Yet ironically
the narrator did not know Harold was a real person, so she
(there is a rabbit trail waiting to be taken) was unknowingly
playing the role of God.

During the tension of Harold’s dilemma of soon-imminent death,
it was easy to see Harold needed saving, but the mystery was,
who was going to be his savior (playing the role of Jesus)? At
first, I thought the professor was going to save Harold by
telling him how to avoid death. Then I wondered if Harold was
Jesus himself because he eventually became willing to face his
death to allow the story to end the way they (the narrator,
Harold, and the professor) all thought it ought to (they
eventually all met). Then the next thing you know Harold saves
a boy from begin hit by a bus and Harold is hit in his place.
I thought that was the ending of the book and Harold was dead.



Consequently, I thought Harold was the savior for the boy and
Harold played Jesus.

Harold’'s tremendously heroic act makes no sense based on the
worldview he adopted, but it makes a world of sense based on a
Christian worldview. It turns out Harold survived anyway, and
it was the wristwatch who was the savior (part of it got
lodged in his artery and stopped him from bleeding to death)
because the author/narrator changed the ending. Thus, in a
way, the narrator was God, the wristwatch was both the Holy
Spirit and Jesus.

The redeeming moment was Harold getting to live after all his
fear of dying and his life changing “for the better” (at least
I think that is the movie wanted us to see). It was better in
some ways, but in some ways the word “better” is a stretch
because of how shallow the changes in his life were (ignoring
the deep change of falling in love because the relationship
was as shallow as most romantic comedy movies). The narrator
even ties a bow on it all at the end by what seemed like
(especially with the montage and the dramatic music) it was
supposed to be a deeply profound message of the entire movie
and what everyone (including the viewers) should walk away
with. Here was the long word-for-word message before the
closing credits (and the end of the book in the movie):

As Harold took a bite of a Bavarian sugar cookie, he finally
felt as if everything was going to be ok. Sometimes, when we
lose ourselves in fear and despair, in routine and
constancy, in hopelessness and tragedy, we can thank God
[the first time He was mentioned] for Bavarian sugar
cookies. And fortunately, when there aren’t any sugar
cookies we can still find reassurance in a familiar hand on
our skin, or a kind and loving gesture. Or a subtle
encouragement. Or a loving embrace. Or an offer of comfort
not to mention hospital gurneys and nose plugs . . . an
uneaten Danish . . . a soft-spoken secret . . . and Fender
Stratocasters . . . and maybe the occasional piece of



fiction. And we must remember that all these things: the
nuances, the anomalies, the subtleties . . . which are in
fact here for a much larger and nobler cause, they are here
to save our lives. I know the idea seems strange, but I also
know that it just happens to be true. And so, it was: the
wristwatch saved Harold Crick.

What a load of nonsense. That is the final word and message of
the story? Life is all about cookies, honorable deeds,
comfort, and random material items. Nuances, anomalies, and
subtleties save our lives? It is strange. How does it “just
happen to be true?” In that case, how is one’s life different
from someone else’s? What makes up fear, despair, routine,
constancy, hopelessness, and tragedy? Is it no sugar cookies?
With this philosophy, what is the point of life? Does this not
claim we are all saved? Which nuances, anomalies, and
subtleties save us? Are they universal or relative? Or am I
not saved because I do not wear a wristwatch?

And why are we thanking God for sugar cookies, but claiming
our savior is a wristwatch? What is God’s role in all of this?
Why does He not get more credit? If He gave us the cookies,
should He not at the very least get some praise for giving us
the wristwatch also? Obviously, this was a secular movie, and
it was far from Christian theology. But there was lostness,
salvation, and redemption clear in the story. The worldview
offered in Stranger Than Fiction is not strong enough to
support the challenges of this world, but the Christian one
is. But, hey, thank God for sugar cookies, right?

©2022 Probe Ministries



The Emerging Generation

Kerby Anderson examines the characteristics of the millennial
generation and how pastors, Christian leaders, and the church
can reach out to this emerging generation.

Millennial Generation and Faith

Awhile back USA Today had a front page article on the
millennial generation and faith.{1l} It demonstrates that even
mainstream newspapers are noticing a disturbing trend that
many of us in the Christian world have been talking about for
some time.

The article started out by saying, “Most young adults today
don’t pray, don’t worship and don’t read the Bible.” Those are
conclusions that come not only from USA Today but from
research done by the Barna Research Group, the Pew Forum on
Religion & Public Life, and LifeWay Christian Resources.
Although the numbers differ slightly between groups, they all
come to essentially the same conclusion. This emerging
generation 1is less religious and less committed to the
Christian faith than any generation preceding it.

The LifeWay study concluded that two-thirds (65%) rarely or
never pray with others. Two thirds (65%) rarely or never
attend worship services. And two-thirds (67%) don’t read the
Bible or other sacred texts. As you might imagine, their
theology is not orthodox. For example, when asked if Jesus 1is
the only path to heaven, half say yes and half say no. Not
surprisingly, only 17% say they read the Bible daily.

How important is faith or spirituality to the millennial
generation? Apparently, it isn’t very important. When asked
what was “really important in life,” two thirds (68%) did not
mention faith, religion, or spirituality. And that term
“spirituality” is an important one to remember. Almost three-
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fourths (72%) agree that they’re more spiritual than
religious. This reflects their world. Lots of books, movies,
and Web sites now promote spirituality that is anything but
Christian.

Among the two thirds (65%) who call themselves Christians,
“many are either mushy Christians or Christians in name only.”
That is the conclusion of Thom Rainer, president of LifeWay
Christian Resources. “Most are just indifferent. The more
precisely you try to measure their Christianity, the fewer you
find committed to the faith.”

This also shows up in behavior and personal morality. This
generation is twice as likely as the baby boom generation to
have had multiple sex partners by age eighteen.{2} Substance
abuse and cheating are common. There is a tendency toward
“short-horizon thinking” with a “live today, for tomorrow we
die” ethic. After all, they live in a pop culture with no
absolutes that is awash in moral relativism.

Thom Rainer believes the church needs to take responsibility.
He says, “We have dumbed down what it means to be part of the
church so much that it means almost nothing, even to people
who already say they are part of the church.”

It is time for Christian leaders and pastors to get serious
about what is happening to this generation. They need to take
note and develop creative ways to reach out to a generation
that has not connected with church and basic Christian
doctrine.

Psychological Characteristics

A special report on the millennial generation describes
several aspects of what many are calling the emerging
generation in addition to faith.{3}

One characteristic 1is narcissism. Jean Twenge and Keith



Campbell talk about the “narcissism epidemic” in their book to
describe the soaring rates of self-obsession, attention-
seeking, and an entitlement mindset among the youth.{4} They
report that narcissistic personality traits have risen as fast
as obesity from the 1980s to the present.

The emerging generation 1is also uninhibited. They are much
more likely than previous generations to be open about the
intimate details of their lives. They are casual about
personal matters and lack understanding of appropriate
boundaries and propriety. They also show disrespect for
privacy. They will often post details online in an
exhibitionist manner not found in previous generations. We
will talk about this later when discussing their connectedness
through social networks like Facebook and MySpace.

The emerging generation is overly self-confident. Millennials
are rarely told no. They have also felt special and have
inflated expectations of their own abilities and potential.
Part of that optimism comes from the fact that they have
rarely been allowed to fail. They have played in organized
sports where everyone gets a trophy. They go to school where
grade inflation 1is rampant.

The emerging generation is slow to make decisions. This
generation is apt to explore all of the possibilities before
making a commitment. This is understandable. If there 1is
anything we have learned over the years in the social
sciences, it 1s this: as choice increases, commitment
decreases. The more choices I have, the less committed I will
probably be to any one of those choices. In fact, I might even
become more confused with those choices.

Some have argued that this difficulty in making decisions does
two things. First, it causes members of this generation to
doubt their own judgments. They 1live in the world of
uncertainty. Second, it forces them to rely on authority
figures to tell them what to do.{5}



These characteristics of the emerging generation pose a
challenge to the church but one that can be met by those who
disciple and mentor them. Biblical teaching and interaction
with members of this generation about their self-image and
self-esteem is a key component. We should also be willing to
address the complexity of the world with thoughtful biblical
answers.

Social Characteristics

The emerging generation would like to change the world. Six
out of ten (60%) say they feel personally responsible for
making a difference in the world.{6} This is encouraging since
there are other surveys that also show this generation to be
isolated and self-focused. The church and Christian leaders
may be able to focus on this desire to change the world in
calling for them to become leaders and make a difference in
their communities.

This generation is also driven by pragmatism. They want what
works. The positive aspect of this is that they are focused on
results and getting something done. But the negative part of
this is that pragmatism easily can lead to an “end justifies
the means” mentality that can rationalize immoral and
unethical actions.

The emerging generation also lives in a world of complexity.
David Kinnaman and Gabe Lyons talk about this in their book,
unChristian: What a New Generation Really Thinks about
Christianity.{7} They say those in this generation “relish
mystery, uncertainty, ambiguity. They are not bothered by
contradictions.” When faced with a paradox or questions, they
don’'t feel the need to rush to find answers.

Bill Perry, founder of the Recon generational college
ministry, explains: “The established generation 1is more
interested in the bottom line (truth, biblical worldview,



right answers, etc.) and in getting there as quickly as
possible. Not so with the emerging generation. For them, it's
as much the journey as the destination.”

A fourth characteristic of this generation is most disturbing.
They have a negative view of the church. David Kinnaman and
Gabe Lyons describe this in some detail in their book
unChristian. This generation sees themselves as “outsiders.”
They view the church as anti-homosexual, judgmental,
political, and hypocritical. They see born-again Christians 1in
a negative light.

We should not be surprised. Imagine if you grew up in a world
where your perceptions of Christianity were informed by The
Simpsons, Comedy Central, and Saturday Night Live. Imagine if
whenever you went to the movies, any character who was a
Christian was always portrayed in a negative light. New
stories talk about scandals in government, scandals in
business, and scandals in the church. It would be very hard to
not be cynical about major institutions in society, including
the church.

This is certainly a call for us to live a righteous and
authentic life. If we do so, I believe we can have a positive
impact on this emerging generation.

Social Connections

The emerging generation is extremely well connected. This 1is
easily illustrated by their use of networking sites like
Facebook and MySpace. They also value teamwork, even to the
point of showing groupthink. They have lots of connections,
but one wonders how many of these connections would actually
be what most of us would consider to be “friends.” Yes, they
are called friends on these networking sites, but they may
actually be fairly superficial.

This leads to another characteristic of this generation. Most



in this generation are lonely. Sean McDowell, in his book
Apologetics for a New Generation, calls them the “loneliest
generation” because their relationships are mostly on the
surface and don’t meet the deepest need of their heart.{8}
Shane Hipps has a different term. He calls them “digital
natives.” Those in the millennial generation are so accustomed
to mediated interaction that they find face-to-face
interaction increasingly intolerable and undesirable. This is
especially true when discussing a conflict.{9}

The emerging generation multitasks. They are the consummate
multitaskers. Nearly one-third of 8- to 18-year olds say they
multitask “most of the time” by doing homework, watching TV,
sending text messages, surfing the Web, or listening to music.
And they do all of this simultaneously.

First, this is dangerous. Researchers have found that talking
or texting is much more dangerous than many of us might even
imagine. The Center for Auto Safety has released hundreds of
pages of research documenting the dangerous impact of cell
phone use on America’s highways.{10} Talking or texting while
driving is more dangerous than driving drunk.

Second, it is also relationally damaging. This generation
thinks nothing of texting others while in the presence of
other people. As we have just mentioned, they would rather
send a text or e-mail than talk to a person face-to-face.

The emerging generation is overwhelmingly stressed out. One
fourth of millennials feel unfulfilled in 1life, and nearly
half say they are stressed out. This is twice the level of
baby boomers. What is even more disturbing is that most
parents are unaware of how stressed out their children are and
how that is negatively impacting them. One very tragic result
of this stress 1is the suicide rate. Suicide is the third
leading cause of death among 15- to 24-year-olds.



Biblical Perspective

We noted that this is a generation that is narcissistic (2
Timothy 3:1-2) and overly self-confident. This is where the
Bible and the church can provide perspective to a generation
with great expectations and unwarranted confidence. Messages
and Sunday school lessons along with discipleship programs
aimed at issues like ego (Philippians 2:1-10), pride (Proverbs
16:18-19), and envy (Galatians 5:21) would be important to
address some of these characteristics of the emerging
generation.

This is a generation that finds it difficult to make
decisions. Here is an opportunity to come alongside members of
the emerging generation and provide them with biblical tools
(2 Timothy 2:15) for wise and moral decision-making. Messages
(sermons, lessons) on the importance of commitment and how
following biblical principles concerning life decisions can
develop confidence and responsibility would also be important.

Many in the emerging generation want to change the world. This
is an opportunity for pastors, teachers, and mentors to
challenge this generation to make an impact for Jesus Christ
in our world. We should challenge them with the Great
Commission (Matthew 28:19-20).

The emerging generation has a negative view of the church.
When the institutional church has been wrong, we should be
willingly to admit it. But we should also be alert to the fact
that sometimes the criticisms we hear are unjustified.
Skeptics might know someone who professes to be a Christian
who they believe is a hypocrite. The person may not really be
a Bible-believing Christian. Or he may not be representative
of others in the same church.

We should also be willing to challenge the stereotype skeptics
have of Christianity. If all they know of Christianity is what
they see on television or read in the newspapers, they may not



have an accurate view of Christianity.

This generation is also lonely and stressed out. They need to
know how to develop deep, lasting relationships (Proverbs
18:24). They 1live 1in a world where relationships are
disposable. It is a world where a “friend” on Facebook can
“delete” them by hitting a key on their computer keyboard.
They also need to learn how to develop friendships without
becoming codependent.

They also need to know that a relationship with Christ
provides a peace “which surpasses all comprehension”
(Philippians 4:7). They may also need instruction on practical
life issues and learn to develop healthy habits that develop
their physical, emotional, and spiritual dimensions.

Pastors, church leaders, and individual Christians have an
opportunity to make a positive impact on this emerging
generation. Hopefully this has given you a better
understanding of this generation and provided practical ideas
for ministry.
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