
Probe 2020 Survey Report #3:
Religious  Practices  and
Purpose for Living
Steve  Cable  explores  Probe’s  2020  survey,  examining  the
participants’  religious  practices,  sense  of  purpose  for
living, and views on tolerance vs. acceptance.

In our first two reports, we looked primarily at religious
affiliations and core religious beliefs. In this report, we
examine the level of religious activity of different religious
groups and how they relate to people with different religious
beliefs.

Some of the key results for Americans ages 18 through 39 on
religious practices are as follows:

•  Only  about  a  fourth  of  Born  Again  Christians  prayed
multiple times per day and a similar number said they read
their Bible daily.

• Only about one in five Born Again Christians give 10% or
more of their income to their church and other charities.

• Only about one in twenty Born Again Christians reported a
consistent religious life where they attended church at
least twice a month, considered their faith as strongly
important in their daily life, prayed multiple times per
day, and read their Bible daily.

• Less than one in five Born Again Christians reported a
nominal religious involvement where they attend church at
least once a month, considered their faith as important in
their daily life, prayed at least once a day, and read their
Bible at least weekly, and gave at least 5% to their church
and other charities.

https://probe.org/probe-2020-survey-report-3-religious-practices-and-purpose-for-living/
https://probe.org/probe-2020-survey-report-3-religious-practices-and-purpose-for-living/
https://probe.org/probe-2020-survey-report-3-religious-practices-and-purpose-for-living/
https://probe.org/introducing-probes-new-survey-religious-views-and-practices-2020/


• From 2010 to 2020, the percent of Born Again Christians
who  reported  attending  church  at  least  twice  a  month,
considered their faith as strongly important and read their
Bible daily dropped by one half from 40% down to 20%.

•  When  asked  about  their  ultimate  purpose  for  living,
slightly more than half of Born Again Christians selected a
purpose which included serving God which was a significant
drop from the two thirds who selected a similar purpose in
2010.

Some of the key results for Americans ages 18 through 39 on
tolerance of other religions are:

• Only about one quarter (27%) of them disagree with the
statement “. . . it is important to let people know that I
affirm as true (at least for them) their religious beliefs
and practices.”

• At the same time, almost two thirds (65%) agree that
tolerance is best defined as “Treating with respect people
with ideas or actions that you believe to be wrong or
misguided.”

• This is another topic where we see somewhat conflicting
results. Apparently, many Born Again Christian young adults
think  that  you  cannot  believe  someone  is  “wrong  or
misguided” when it comes to religion. Or they believe that
“Treating with respect” means “affirming as true (at least
for them)”.

Level of Religious Activities
We will begin by looking at two different levels of religious
activity: a Nominal Level and a Committed Level as shown in
Table 1 below.

Table 1 Defining Levels of Religious Activity



Religious Activity Nominal
Level

Committed
Level

How often do you attend religious
services, not including special

events such as a wedding
or funeral?

Monthly Twice a
month or
more

My religious faith has a
significant impact on my daily

life

Agree Agree
strongly

How often do you pray outside of
a formal religious service?

Daily Multiple
per day

How often do you read or study
your Holy Book in a small group

setting or by yourself

Weekly Daily or
more

How much do you give to religious
organizations and charities each

year?

5% to 10%
of

income

At least
10% of
income

I think most would agree that someone doing the activities
listed  at  the  level  required  for  the  Committed  Level  is
serious about their faith. They consider it important enough
to make it a priority in their thoughts, time and finances.
One can find specific instructions or examples in scripture
for the importance of the first four activities listed above
in the Committed Level column.  Giving at least 10% of your
income is not a clear direction in the New Testament, but it
is  a  good  metric  for  assessing  someone’s  commitment.  The
nominal level probably represents someone who considers their
faith  as  important  but  not  important  enough  to  involve  a
significant amount of time and money.



Committed Level of Religious Activity
Those ages 18 through 39 who practice their religion at a
committed  level  are  shown  in  Figure  1  at  right.  We  have
roughly  ordered  these  items  from  highest  probability  of
adherence to lowest.

As shown in the figure, Born Again Christians lead the way in
frequent church attendance and for strongly considering their
faith significant. For the next two, prayer and reading your
holy book, all four of the religious groups were similar.
Finally, for the giving metric, Born Again Christians show
about 20% at that level of giving while Other Protestants and
Catholics are about half of that level, or 10%.



It is distressing
that three of the
five metrics show
only about one in
four  of  Born
Again  Christians
who  practice
them.  Even  the
most  commonly
practiced
religious
behaviors  show

fewer  than  half  of  Born  Again  Christians  active  at  those
levels.

And when we combine all of these metrics together (as shown in
Figure 2) to identify people who show a strong commitment to
their religious faith, we find around 3% (1 out of 33) Born
Again Christians saying they perform all five activities.  In
fact, people of Other Religions have about 4% performing all
five metrics. However, for all practical purposes, there is
not difference between 3% and 4%. Both numbers represent a
tiny portion of the faith group.

Note that if we exclude the question on giving, the percentage
of Born Again Christians increases from 3% to 5%. Clearly,
money is not the primary issue driving down the number of
consistently active believers.

Also note that the entire Unaffiliated group reports less than
8% on each of these practices and less than 1% who claim to do
even two of
these practices.

These survey results clearly show that a scant few Americans
of  any  religious  persuasion  take  the  time  to  be  actively
involved in practices



to help them grow in their faith.

Nominal  or
Committed
Levels  of
Religious
Activity

Now let’s look at those with at least a Nominal level of
religious practice (i.e., those who select the nominal level
or the committed
level). As shown in the figure, this is a much lower bar with
all  religious  faiths  hovering  over  60%  on  those  who
agree/strongly agree that their faith has a significant impact
on their daily lives and around half on those who pray at
least daily. The other three activities range between 30% and
50%.

We  should  not  forget  that  the  pastors  of  these  religious
groups should be (and probably are) ashamed of these numbers.
Particularly so when we consider the percentage of each group
that practices all five of these relatively easy levels of
commitment. The numbers (not shown on the graph) for those who
practice all five are 16% of Born Again Christians, 13% of
Other Religions, 9% of Other Protestants and 7% of Catholics.
I must believe that pastors of those who answered the two Born
Again questions would expect those congregants to be greater
than 80% rather than hovering around 15%.

It is interesting that when we combine five different metrics,
each of which is greater than 40% for Born Again Christians,



that it drops down to 16%. Note both the metrics for reading
the Bible at least weekly and giving at least 5% of your
income to charities come in at Almost half (44%). When we
combine the two metrics to see how many Born Again Christians
affirm  that  they  engage  in  both  of  these  activities,  the
number drops to about one in four (26%).

So let’s look and
see how many said
they did all the
activities, three
of  the
activities,  two
of  the
activities,  etc.
Almost  40%  of
Born  Again
Christians did at
least  three  of

the activities. Only 5% of the Unaffiliated could say the
same. In fact, over 75% of the Unaffiliated did none of these
activities.

It is worth noting that Other Protestants and Catholics do not
lag far behind Born Again Christians in the percentage doing
at least three
of the activities. This difference is a significant contrast
to the Basic Biblical Worldview questions and the “who is
Jesus” questions where these other religious groups lagged far
behind Born Again Christians.

If I were to say to a Born Again believer, “to consistently
grow in your faith and represent the good news of Christ to
the world, I recommend that you pray to God daily, attend
church at least one a month, read your Bible at least one a
week,  and  give  at  least  5%  of  your  income  to  religious
charities including your church.” I would not expect to get



much blowback. After all, it takes less than one hour a week
and no real financial hardship. Of course, what I really say
is we should all try to live at a Committed level. Not because
it is necessary for salvation, rather this level of activity
will help us live a life honoring God and making a difference
beyond the temporal into eternity.

Variations by Age
among Born Again
Christians

How do these religious activities vary by age among Born Again
Christians? The results are plotted in the graph on the right
for a
Committed Level of Activity. As shown, the percentage of the
youngest adults is significantly less than for the two older
groups. However, as the graph moves to the right adding more
aspects to the cumulative total, the difference becomes small.
In general, the youngest adults are less likely to practice
key components of an active faith, but regardless of age the
numbers are small.



The  results
are shown on
the left for
a Nominal or
Committed
Level  of
Activity.  We
have  more
Born  Again
Christians
who
participate
across  these
levels.  The

lines still trail down sharply as we move to the right, adding
more practices to the cumulative total. The fact that only one
out of five Born Again Christians ages 18 through 29 pray
daily, attend church at least monthly, and read the Bible at
least weekly presents a major challenge to our young adult
ministries.  I  would  suggest  that  these  activities  are
essential to a consistently grow sanctification in our lives.



Religious Practice from 2010 to 2020
How has the commitment to religious practices fared over the
last 10 years or so? Our survey from 2010 asked the same
questions  regarding  attendance,  Bible  reading,  and  the
importance of faith. The questions on prayer and giving were
different.  However,  we  can  get  some  good  comparison  data
looking at the three common questions.

In the figure at right we use two terms, 2010 Nominal and 2010
Committed, which are defined below. The 2010 Nominal attend
monthly plus, read the Bible weekly plus, and agree that their
faith is significant in their daily lives. The 2010 Committed
attend more than monthly, read the Bible weekly plus, and
strongly agree that their faith is significant in their daily
lives.

The first category shown does not include church attendance.
One unknown with the attendance question taken during the
Covid-19 pandemic is that some respondents may have replied
taking  the  pandemic  into  consideration  and  while  other
respondents considered normal times. We see a slightly greater
drop-off  between  the  first  category  and  the  2010  Nominal
category which could be associated with this issue. However,
the  difference  is  not  large  enough  to  impact  the  overall
conclusions.

What we see is that the drop-off in the 2010 Nominal category
is from 44% to 28% and the drop-off in the 2010 Committed
category is down one half from 40% to 20%. These numbers
reflect an astounding drop in the importance that Born Again
Christians place on these simple religious activities.

Combining Worldview and Church Attendance (a key metric from
our earlier book{1})

In our prior study of Born-Again Christians, one of the key
divisions we used in looking at religious practices, religious
beliefs and cultural practices was a combination of Biblical



Worldview and Church Attendance. We found that those Born-
Again Christians with a Biblical Worldview and regular church
attendance (twice a month or more), were much more likely to
demonstrate  biblical  religious  practices,  beliefs,  and
cultural practices. So, we wanted to compare those results
with the findings from our new survey.

The figure on the
left compares the
findings  from
2010  with  those
from  2020  using
the  more
stringent
Expanded Biblical
Worldview.  The
values shown are
the  percent  of
Born-Again
Christians  (so

all columns add up to 100% even though the percentage of Born
Again Christians is less in 2020). Two age ranges are used in
2020; the first one is basically the same age range used in
2010 (18 – 39) and the second age range (30 – 55) is very
close to the age range of the 2010 survey aged by the ten
years that have gone by.

Looking  at  those  with  regular  attendance  and  an  Expanded
Biblical Worldview we see a significant reduction among 18- to
29-year-olds in 2020 (27% down to 13%) with a lesser reduction
among  30-  to  55-year-olds  down  to  17%.  The  percentage  of
regular attenders without an Expanded Biblical Worldview has
remained relatively constant. But of course, that does not
mean that the people who stopped attending were those with an
Expanded Biblical Worldview. It could be that many without it
stopped attending while some decided that they did not believe
all of the positions in the worldview but kept attending on a



regular basis.

The area showing a startling high level of growth are those
attending monthly or less who do not hold to an Expanded
Biblical Worldview. This is the square that ten years ago we
wanted to drive down to a smaller number. Instead, it has
grown by about 18% (from 32% to 50%).

Now let’s examine
the  same  chart
using  a  Basic
Biblical
Worldview. We see
nearly  the  same
features  as
discussed  above.
A  significant
drop is shown in
those  with
regular
attendance and a
Basic  Biblical
Worldview coupled with a significant increase in those with
irregular attendance and no Basic Biblical Worldview.

Ultimate Purpose for Living
We wanted to explore what American young adults thought they
were living their lives for. So we asked, “Which statement
comes closest to
describing  your  ultimate  primary  purpose  for  living?”  The
choices to select from were:

1. To be a good person and make others happy.

2. To serve God by living a life which proclaims Christ’s
grace.

3. To make it through each day with integrity.



4. To live at peace with all.

5. To enjoy the best life has to offer, e.g. success, money,
travel.

6. To love my family and raise loving, productive children.

Most of these answers sound like good purposes for life. But
only one of them extends into eternity and recognizes our
Creator and his “desire for all people to be saved and to come
to  the  knowledge  of  the  truth.”{2}  The  answers  to  this
question help identify those who are living their life as
eternal beings rather than as temporal beings.

The  results  are
charted  in  the
graph  to  the
left.  As  shown,
just over half of
Born  Again
Christians
profess  an
eternal
perspective. This
means almost half
do not, with most
of  those
selecting a purpose that focuses on good behaviors in their
personal life.

Every other religious group has very few that selected an
eternal  perspective  as  their  ultimate  purpose  for  living.
Around forty to fifty percent of the other groups selects a
purpose reflecting good behaviors.

It is interesting that only a small percentage of each group
selected the family focused purpose for living. I would like
to know if that would have been a larger number say fifty
years ago.



Finally,  note
this  is  another
question  that
highlights  the
stark  difference
between  the
Unaffiliated  and
Born  Again
Protestants.  We
see  that  57%  of
Born  Again
Protestants
selected  the
eternal  answer

while only 2% of the Unaffiliated did the same. This result is
a clear indicator that the Unaffiliated do not include a lot
of Christians who do not want to affiliate with a particular
Christian group.

For Born Again Christians, we can compare data from our 2010
survey with the 2020 survey as shown in the figure. The 2010
survey had the
same question as the 2020 survey, but it had more answers to
choose from. For example, there were three answers that had an
eternal perspective: to serve God and live out His will for my
life, to lead others to salvation in Jesus Christ, to praise
and glorify God. These three answers were grouped together to
align with the 2020 answer: To serve God by living a life
which proclaims Christ’s grace.

As you can see the percentage of Born Again Christians who
included God in their ultimate purpose for living dropped from
66% in 2010 to 51% in 2020, a significant drop. It appears
that in 2020 people who did not name God in their answer opted
to pick an admirable answer focused on themselves.



Relationship to a Basic Biblical Worldview
Consider the question of how many Born Again Christians accept
a Basic Biblical Worldview and an eternal perspective on their
ultimate purpose. We find that 88% of those with a Basic
Biblical Worldview selected an ultimate purpose proclaiming
God’s grace. Conversely, 43% of those selecting an ultimate
purpose  proclaiming  God’s  grace  affirmed  a  Basic  Biblical
Worldview for their life (as compared with 25% for Born Again
Christians  as  a  whole).  Thus,  we  find  a  fairly  strong
correlation  between  a  biblical  worldview  and  an  eternal
ultimate purpose for life.

Acceptance or Tolerance
Some of the key findings on this topic summarized at the
beginning of this report are repeated below prior to going
into the details.

Looking at Born Again Christians ages 18 through 39, we find:

• Only about one quarter (27%) of them disagree with the
statement “. . . it is important to let people know that I
affirm as true (at least for them) their religious beliefs
and practices.”

• At the same time, almost two thirds (65%) agree that
tolerance is best defined as “Treating with respect people
with ideas or actions that you believe to be wrong or
misguided.”

• This is another topic where we see somewhat conflicting
results. Apparently, many Born Again Christian young adults
think  that  you  cannot  believe  someone  is  “wrong  or
misguided” when it comes to religion. Or they believe that
“Treating with respect” means “affirming as true (at least
for them)”.

According to the Collins Dictionary, “Tolerance is the quality



of allowing other people to say and do what they like, even if
you  do  not  agree  with  or  approve  of  it.”{3}  In  today’s
culture, we find two conflicting understandings of the meaning
of  tolerance.  One,  following  the  idea  of  the  dictionary
meaning  is,  “treating  with  respect  people  with  ideas  or
actions that you believe to be wrong or misguided.” The second
one influenced by postmodern philosophy and popularized by the
secular media, is “valuing human beings equally and affirming
their  ideas  as  right  for  them.”  The  second  definition
basically assumes that there are no absolute truths in our
existence and therefore we have no basis to disagree with what
someone else believes.

Which of these definitions holds sway among our population
today?

To explore this question, we asked two different questions
dealing with how to treat those who have a different religious
viewpoint. The first question we asked on this topic is “What
does Tolerance mean to you?” The respondents chose from four
possible answers:

1. Treating with respect people with ideas or actions that
you believe to be wrong or misguided.

2. Not questioning another person’s moral decisions.

3. Valuing human beings equally and affirming their ideas as
right for them.

4. Don’t know.

This question gives us information on how people interpret the
word, not whether they apply tolerance in their dealings with
others.



In  figure  1,  we
see  how  the
definitions  are
distributed.
Almost two thirds
(65%)  of  young
adult, Born Again
Christians
selected  a
classic
definition  of
tolerance. As shown, over 50% of the other religious groups
also selected a classic definition. But as one can see from
the graph, a significant number of young adult Americans were
selecting a different definition with the portions ranging
from one third to almost one half of each religious group. So,
it appears that a majority of the population is hanging onto
the classic definition, but definitions which question the
reality of absolute truths have a strong following.

Now let’s look at how people apply tolerance in the area of
religious beliefs. Are they quick to say, “I will respect you
and your beliefs even though I believe them to be wrong”? Or
are they going to follow the trend saying, “They may well be
true for you.”



To  find  out,  we
asked  another
question:  “When
discussing
religious
matters,  I  feel
that  it  is
important to let
people know that
I affirm as true
(at  least  for
them)  their
religious beliefs

and practices,” with the answer ranging from Agree Strongly to
Disagree Strongly. As an evangelical Christian, I would answer
that I Disagree Strongly with that statement. I want them to
know that I respect them as a person, but I believe I have
been shown the absolutely true answer as to how man can be
reconciled to our creator God. But somehow, when asked in this
manner,  Born  Again  Christians  just  don’t  seem  to  get  the
importance of disagreeing as shown in Figure 1.

As shown in the figure, only about one in four (27%) Born
Again  Christians  disagree  with  the  statement.  This  level
tracks closely with the rest of the population. If one is
agreeing with the statement, one is
either saying in religion what’s not true for me can be true
for you, or there are multiple religions that are the truth,
or  we  should  lie  to  others  about  the  absolute  truth  of
Christianity when discussing religion with them. All three of
those options are clearly countered by the Bible which tells
us that Jesus Christ is the source of absolute truth, that
there is only one way to heaven, and that lying about the
truth is against the nature of God.

The  disconnect  between  the  definition  of  tolerance  and



applying tolerance in our interactions with other religions is
striking. As noted in the initial summary, apparently many
Born  Again  Christian  young  adults  think  that  you  cannot
believe  someone  is  “wrong  or  misguided”  when  it  comes  to
religion. Or they believe that “Treating with respect” means
“affirming as true (at least for them).” We don’t have data to
distinguish between these two options, but I suspect that both
of them contribute to the current reluctance to lift up Jesus
as  God’s  one  true  answer  to  the  fundamental  problem  of
mankind.

Notes
1. Stephen Cable, Cultural Captives: The Beliefs and Behaviors
of American Young Adults, 2012
2. 1 Timothy 2:4
3.  Collins  English  Dictionary,  Tolerance  definition  and
meaning | Collins English Dictionary (collinsdictionary.com)
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Ex-Christians: Ways to Bring
Back the Leavers
Steve Cable provides an overview of why young people leave the
church based on Drew Dyck’s book Generation Ex-Christian: Why
Young Adults Are Leaving the Faith . . . And How to Bring Them
Back.

 Over  the  last  several  years,  Probe  has  been
reporting  on  a  changing  young  adult  society  that  is
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marginalizing  the  church  at  an  increasing  rate.  When  we
analyzed relevant survey data and our own survey taken of 18-
to 40-year-old, born again Christians, the data revealed that
even among Evangelicals, cultural captivity was the norm for
the vast majority of Christians. One result of culturally
captive  Christians  is  that  their  children  often  become
“leavers,” leaving the faith entirely once they are out on
their own.

Are there others who are seeing the
same  degree  of  disconnect  with  the
truths  of  Scripture  in  the  life
styles  and  life  choices  of  young,
adult Americans? I want to look at
one such prominent voice speaking out
about these same concerns. Drew Dyck
is  the  author  of  Generation  Ex-
Christian:  Why  Young  Adults  Are
Leaving the Faith . . . And How to
Bring  Them  Back{1}  and  managing
editor  of  Leadership  Journal.

Six Types of Leavers
Dyck’s book is not primarily driven by general survey data.
Instead, it tells a more personal story. He connected with
people who had left their Christian upbringing. He talked with
them about their life choices and he attempted to share Christ
in a way that would be meaningful in the context of their
personal journeys. As a result of this experience, he felt
that those leaving their Christian influenced youth to enter
into adulthood without a total faith in Christ could be placed
into  one  of  six  different  categories.  He  entitled  these
categories:



• Postmodern leavers — those adopting a postmodern view
where no meta-narrative is to be trusted
• Modern leavers — those who believe only what they can
prove and Neo-Darwinism seems more provable
• Neo-pagan leavers — those who gravitate to an earth-based
religion where they are essentially their own gods
• Rebel leavers — those for whom a sinful lifestyle appears
more appealing or who don’t want to “give in” to God
• Recoilers — leavers who withdraw because of an emotional
hurt  associated  with  people  claiming  to  represent
Christianity,  and
•  Drifters  —  perhaps  the  largest  group  of  leavers  who
gradually drift away because their faith was never that deep
to begin with.

Each category of leaver creates a different challenge for one
who desires to lead them into a true knowledge of Jesus. Just
as Paul used different approaches to share the gospel in the
synagogue, the marketplace and the philosopher’s meeting place
in Athens, so we need to tailor our approach to communicate
effectively  with  our  audience.  In  what  follows,  we  will
consider each of these categories and some of the ways one can
best share with them.

Postmodern and Modern Leavers
Postmodern thinking is becoming the cultural norm for young
adults. The postmodern view holds that there is no objective
truth applying to all, but rather each person or group of
people defines their own truth. As J. P. Moreland puts it, “In
a postmodernist view, there is no such thing as objective
truth, reality, value, reason and so forth.”{2} Yet, many
young  adults  still  adopt  modernity,  the  dominant  view
throughout the twentieth century. Those with a modern view
believe linear thinking and rational thought can lead us to
objective truths valid for all. In his book Generation Ex-
Christian, Drew Dyck finds both of these viewpoints create



stumbling blocks for belief.

The gospel of Jesus Christ is true for all people in every
age. This view runs counter to the “true for you but not for
me” mentality of the postmodern generation. Many young adults
influenced  by  postmodern  thought  have  a  difficult  time
accepting the all-encompassing, meta-narrative of the gospel.
These leavers believe that Christianity is too narrow and
judgmental to be a part of their own truth sphere.

Dyck points out that those with a postmodern perspective are
not really interested in hearing your apologetic arguments.
Even if you weave a compelling logical argument, they will
nod, smile, and ignore you. They need to see the impact of the
truth of Jesus lived out in your life before them. Invite them
to  participate  with  you  in  serving  others,  creating  an
opportunity to share your story. They are, initially, more
interested in your personal story. How has Jesus Christ made a
difference in your life?

Conversely,  those  with  a  modern  perspective  are  not  as
interested in your personal story. With moderns, ask questions
to understand how they decide if something is true. Model a
concern for the truth before laying “the Way, the Truth, and
the Life” on their plate. Focus on the truth of the gospel,
not letting ourselves get sidetracked into other arenas. How
satisfying  is  their  alternative  view,  and  what  are  the
consequences if they are wrong in their perception of truth?

Many modernists report that most Christians hastened their
departure from the church through trite, unhelpful answers to
the questions they were asking. Be willing to do the research
to answer their questions thoughtfully and with confidence.
Remember,  there  are  good  cogent  explanations  to  their
questions  and  their  objections.

As Dyck discovered, effectively sharing with a leaver today
requires us to know whether their general thought process is



more  shaped  by  modernism  or  postmodernism.  Their  answer
determines whether we start with our personal experience or
with the total truth of the gospel.

Neo-Pagans and Rebels
Two more groups of leavers Dyck labels Neo-pagans and Rebels.

Dyck  discovered  a  surprisingly  large  number  of  Neo-pagan
leavers. Neo-pagans have gravitated to the beliefs that they
are ultimately gods living in a society where the earth is to
be nourished and women are as important, if not more so, than
men. One common example of this religious view is Wicca.{3}
Another example is Oprah’s mishmash of Eastern mysticism.{4}

As  with  other  leavers,  begin  by  asking  them  questions  to
understand what they believe and what attracted them to it.
With Neo-pagans, Dyck suggests starting by sharing with them
our appreciation for nature and our sense of responsibility to
care for it as God commanded. We also can share the honor that
Christ and the church gave to women. They need to understand
that women are “fellow heirs,” not maidservants in Christ’s
kingdom. Upon earning a listening ear, we can share how we
have  experienced  God’s  presence  in  our  midst.  Share  our
spiritual experiences with them. Above all, recognize that you
are engaging in a spiritual battle that must include fervent
pray on their behalf.

As  he  examined  his  relationships  with  different  types  of
leavers, Dyck realized that some of them leave not to follow
after a different belief system but, instead, to rebel against
their view of a creator who is attempting to limit their self
expression. Some rebels are motivated by a desire to do their
own thing and participate fully in the short-lived pleasures
of this world. Others are motivated by a desire to spit in the
face of God, declaring their independence.

To effectively reach out to spiritual rebels, we need to let



them know we care about them as persons. The world is already
showing them that in their rebellion they are not really free.
Everybody serves something. Get them to talk about what they
are serving, whether it is money, success, clothes, power,
etc. Then share with them how you experience true freedom as a
captive of the source of all true freedom, Jesus Christ. As
Paul tells us in Galatians, “For you were called to freedom,
only do not turn your freedom into an opportunity for the
flesh, but through love serve one another” (Gal. 5:13).

Drifters and Recoilers
Drifters and Recoilers are two more kinds of leavers.

Dyck identifies the Drifters as the largest group of leavers,
exhibiting “that entrenched human defect—the tendency to drift
from God.”{5} They did not set out to walk away from the faith
of their parents. Over time it became less important to them,
until it played no real role in their lives. As Dyck put it,
“the biggest danger to Christianity is Christians.”{6}

Recent surveys showed 18- to 29-year-olds who indicated they
had no religion growing from 11 percent in 1990 to 22 percent
in 2008.{7} Of these young adults, two-thirds of them were
leavers  from  an  earlier  point  in  their  life  where  they
considered themselves Christians. Their most common reason for
leaving was not some intellectual epiphany, but rather they
“just gradually drifted away from the religion.”{8}

Drifters are not driven by specific intellectual objections.
They  may  have  no  real  objections  or  arguments  against
Christian beliefs. Instead, they are apathetic toward it. It
just is not important in their life.

To reach Drifters, one must redefine their perception that a
Christian life is not worth pursuing. They need to see us
loving Jesus because of who He is and not because of what He
can do for us. It is not about getting God to do something for



us. It is about the opportunity for eternal fellowship with
the One who created us all.

The Drifters need to be connected with older adults who are
living with an eternal perspective. Who are “redeeming the
time because the days are evil” (Eph. 5:16). We need to raise
the bar on the Christian life. It is more than the sterile,
play-acting game they may have seen from their parents. You
cannot call them back to a watered down Christianity that was
unable to hold their allegiance in the first place. Instead,
we need to live out before them the radical lifestyle of a
true follower of Jesus Christ.

The  final  group  of  leavers  are  the  ones  Dyck  calls  the
Recoilers. These people are a special case. Their lives have
been marred by significant pain. They relate the source of
this pain to their Christian experience. For the Recoilers, it
is  typically  only  in  the  context  of  a  relationship  that
healing can take place. On the one hand, we need to empathize
with them, while, on the other, they need to see the joy our
faith brings to our lives. Gradually, we may be able to help
them delineate between God who loves them and the people who
hurt them.

Reaching This Generation
In Generation Ex-Christian, Drew Dyck identified six different
types  of  faith  leavers:  Postmoderns,  Moderns,  Neo-pagans,
Spiritual Rebels, Drifters, and Recoilers. Recognizing that we
are called to be “all things to all men so that we may by all
means save some” (1 Cor. 9:22), we can tailor our approach to
more effectively reach each type of leaver.

Let’s  consider  five  aspects  that  need  to  be  consistent
regardless of which type of leaver you are dealing with.

Listen to them to understand which type they may be. If we
jump into sharing without knowing, we run the risk they will



tune us out permanently.

Articulate why we believe what we believe. We need to have a
good basic understanding of why we believe the gospel is true.
If we have a good grasp of the basics, we can tailor our
approach to the type of leaver we are addressing.

Enter into relationship with the long view in mind. Don’t
expect to reverse their dismissal of Christianity overnight.
Over time we want clear away some of the obstacles standing
between them and a vibrant faith. Be prepared for this effort
to take time.

Focus on forging loving relationships. All the intelligent
words in the world won’t matter if they view us as hired guns
adding another notch to our tally. Paul reminded Timothy, “The
aim of our instruction is love proceeding from a pure heart
and a good conscience and a sincere faith” (1 Tim. 1:5).
Demonstrating  Christian  love  makes  them  more  willing  to
sincerely listen to us.

Consistently pray for the leavers in our lives. As Dyck put
it, “We can give our loved ones who have strayed no greater
gift than time spent in the presence of God on their behalf.
Plead, ramble, cry, rage—but don’t stop.” Pray that “God will
open up to us a door for the word, so that we may speak forth
the mystery of Christ . . . that we may make it clear in the
way we ought to speak” (Col. 4:2). If we are not bringing God
into the relationship through prayer, we are not speaking with
His effectiveness.

I don’t believe the God who “desires all men to be saved” (1
Tim. 2:4) would at the same time desire a large portion of our
young adults to leave behind faith in Jesus Christ. We are not
to throw up our hands in surrender, but rather to dedicate
ourselves to sharing Christ in ways that communicate the truth
to different sets of ears. Let’s commit together to reach out
and bring these leavers into an eternal relationship with



Christ.
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Trends in American Religious
Beliefs: An Update
Steve Cable examines the newest data reflecting Americans’
religious beliefs. It’s not encouraging.
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Are  Nones  Still  Increasing  Toward  a
Majority?
One dismaying trend in my book, Cultural Captives, was the
significant growth of people indicating their religion was
atheist, agnostic, or nothing at all, referred to collectively
as the nones. In 2008, the percentage of emerging adults (18-
to 29-year-olds) who self-identified as nones was one fourth
of the population, a tremendous increase almost two and a half
times higher than recorded in 1990.

Now, let’s look at some updated data on emerging adults. In
2014, the General Social Survey{1} showed the percentage of
nones was now up to one third of the population. The Pew
Religious Landscape{2} survey of over 35,000 Americans tallied
35% identifying as nones.

When we consider everyone who does not identify as either
Protestant or Catholic (i.e., adding in other religions such
as Islam and Hinduism), the percentage of emerging adults who
do  not  identify  as  Christians  increases  to  43%  of  the
population  in  both  surveys.

If this growth continues at the rate it has been on since
1990, we will see over half of American emerging adults who do
not self-identify as Christians by 2020. Becoming, at least
numerically, a post-Christian culture.

Some  distinguished  scholars  have  suggested  that  a  large
percentage of “nones” are actually Christians who just have an
aversion to identifying with a particular religious tradition.
Using the GSS from 2014, we can probe this assertion using
three investigative avenues:

How many of the “nones” in this survey say they actually
attend a church at least once a month? The
answer: less than 7% of them.



How many of these “nones” say they believe in a God, believe
that the Bible is the inspired word of God,
and believe that there is life after death? The answer: about
12% of them.

3. How many of these “nones” attend a church and have the
three beliefs listed above? The answer:
about  one  out  of  every  one  hundred  emerging  adults  not
identifying as a practicing Christian.

What  about  the  “nothing  at  all”  respondents,  who  are  not
atheists or agnostics? Perhaps, they simply do not want to
identify  with  a  specific  Christian  tradition.  Since  the
majority of nones fall into this “nothing at all” category, if
all the positive answers to the three questions above were
given by “nothing at alls,” their percentages would still be
very small.

Clearly, the vast majority of nones and “nothing at alls” have
broken  away  from  organized  religion  and  basic  Christian
doctrine.  Most  are  not,  as  some  scholars  suggest,  young
believers keeping their identity options open.

American has long been non-evangelical in thinking, but is now
becoming post-Christian as well.

Role of Pluralism and Born-Agains in Our
Emerging Adult Population
Pluralists believe there are many ways to eternal life, e.g.
Christianity  and  Islam.  Our  2010  book,  Cultural  Captives,
looked at pluralism among American emerging adults (18 – 29),
finding nearly 90% of non-evangelicals and 70% of evangelicals
were pluralists. So, the vast majority of young Americans
believed in multiple ways to heaven.

Is that position changing in this decade? We analyzed two
newer survey, Portraits of American Life Survey 2012{3} and



Faith Matters 2011{4}. In the first, if a person disagreed
strongly  with  the  following,  we  categorized  them  as  not
pluralistic:

It doesn’t much matter what I believe so long as I am a1.
good person.
The founder of Islam, Muhammad, was the holy prophet of2.
God.

In the second, if a person agreed strongly that “one religion
is true and others are not,” they are not pluralistic.

For non-evangelical, emerging adults, the number of pluralists
grew to 92%. For evangelicals, the number grew to 76%. For
those over thirty the number of evangelical pluralists drops
to two out of three; still a disturbing majority of those
called to evangelize their fellow citizens.

Under the threat of death, Peter told the Jewish leaders,
“This Jesus . . . has become the cornerstone. And there is
salvation in no one else, for there is no other name under
heaven given among men by which we must be saved.”{5}

God sent His Son because there was no other way to provide
redemption.  Many  evangelicals  seem  to  think  this  great
sacrifice is one of many ways to reconciliation. But Jesus
said, “No one comes to the Father except through me.”{6}

Not only are Protestants more pluralistic, at the same time
there  are  fewer  Protestants.  From  1976  to  2008,  emerging
adults identifying as born-again Protestants only dropped from
28% to 25% of the population. Today only 20% are born-again
Protestants while 43% are non-Christian.

Protestants who do not consider themselves to be born-again
have dropped further, from around one quarter in 1990 down to
around 14% now.

We are heading to a day when over half of emerging adults will



be non-Christians and less that one fourth will identify as
Protestants. And, the majority of those Protestants will take
a pluralistic view, ignoring the call to evangelize—a major
change in the religious make up of our country.

Biblical  Worldview  Beliefs  Considered
from A Newer Survey
In our book, Cultural Captives, we reported that about one in
three evangelical emerging adults and about one in ten non-
evangelical emerging adults held a biblical worldview.

Today, we consider a newer survey of over 2,600 people called
Faith Matters 2011.{7}
The questions used to define a biblical worldview were on: 1)
belief in God, 2) belief in life after death, 3)
the path to salvation, 4) inspiration of the Bible, 5) the
existence of hell, and 6) how to determine right and wrong.

Let’s begin by looking at how many have a biblical worldview
on all of the questions above except for the correct path to
salvation. About half of evangelical emerging adults (those 18
–  29)  take  a  biblical  view  versus  about  15%  of  non-
evangelicals.

Adding  the  question  about  the  path  to  salvation  moves
evangelical emerging adults from 50% down to about 5%. The
question  causing  this  massive  reduction  is:  “Some  people
believe that the path to salvation comes through our actions
or deeds and others believe that the path to salvation lies in
our beliefs or faith. Which comes closer to your views?” The
vast majority of evangelicals responding were unwilling to say
that salvation is by faith alone even though the Bible clearly
states this is the case. Many of them responded with both,
even though it was not one of the options given.

However, the reason may not be that evangelicals feel that
they need to do some good works to become acceptable for



heaven. Instead, they want to leave room for a pluralistic
view that surmises that others, not really knowing of Jesus’
sacrifice,  may  get  by  on  their  righteous  activities.
Supporting this premise, the Faith Matters survey shows that
about 80% of evangelicals believe that there are more ways to
heaven other than faith in Jesus Christ.

Another survey the 2012 Portraits in American Life Survey
(PALS){8}  also  included  questions  similar  to  the  biblical
worldview questions above but did not ask how one obtained
eternal  life.  About  one  in  three  evangelical{9}  believers
under the age of 30 professed a biblical worldview on those
questions.

These new surveys clearly demonstrate a biblical worldview is
not rebounding among emerging adults

How  Confident  are  Americans  in  Those
Running Organized Religion?
What do the people of America feel about organized religion?
Have those feelings changed since 1976? We can explore these
questions using data from the General Social Survey (GSS)
which asked this question across the decades from 1976 up to
2014:

As far as the people running organized religion are concerned,
would you say you have a great deal of confidence, only some
confidence, or hardly any confidence at all in them?

Not surprisingly, the surveys show our confidence in these
religious  leaders  has  degraded  over  time.  Let’s  begin  by
looking  at  how  these  results  play  out  for  different  age
groups.

Across  all  age  groups,  the  number  with  “a  great  deal  of
confidence”  in  the  leaders  of  organized  religion  dropped
significantly from 1976 to 2014. The greatest drop from 30%



down to 15% was among emerging adults at the time of the
survey.

At the same time, those having “hardly any confidence” grew
significantly. Both emerging adults and those 45 and over
increased the number taking this negative position by about
35% since 1976. For emerging adults, this was an increase from
20% in 1976 to 27% in 2014.

Now let’s look at how these results play out across different
faith communities, specifically Protestants who claim to be
born again, Mainline Protestants, Catholics, Other Religions
and Nones (i.e. atheists, agnostics and nothing at all).

Once again consider those who said they had “a great deal of
confidence”  in  the  leaders  of  organized  religion.  All
Christian groups show a significant downward trend in their
confidence in faith leaders. Not surprisingly, the Nones fell
by well over 60%, probably reflecting the general negative
trend. If the mainstream population has problems with their
religious leaders, the AAN’s are more than happy to jump on
the  bandwagon,  expressing  disdain  toward  those  leaders.
Mainline Protestants experienced the largest drop among any
Christian religious group, dropping almost half from 32% down
to 18% across the period.

Do  we  see  a  similar  uptick  across  all  religions  in  the
percentage of respondents having “hardly any confidence” in
the leaders of organized religion? Actually, we do not. We had
significant decreases among born-again Protestants and those
of other non-Christian religions. At the same time, we saw
increases among Mainline Protestants and Catholics and a very
significant increase among the AAN’s.

The trends shown here leads one to ask, Can religion have a
positive impact on our society when four out of five people do
not express a great deal of confidence in its leaders? Make it
a point to contribute to our society by promoting a positive



view of the religious leaders in your church and denomination.

The Hispanic Religious Landscape
Since 1980, our Hispanic population has grown from 6.5% to
17.4%,  almost  tripling  their  percentage  of  our  total
population.

Many  assume  the  Hispanic  population  would  be  primarily
Catholic from the 1980’s to today. Looking at General Social
Surveys from 1976 through 2014, we can see what the actual
situation is. Not surprisingly, in 1976 approximately 80% of
Hispanics in American self-identified as Catholics. But, the
1980’s saw a downward trend in this number, so that through
the  1990’s  up  until  2006,  approximately  68%  of  Hispanics
identified as Catholics. From 2006 to 2014, this percentage
has dropped significantly down to about 55%.

At the same time, the percentage of Hispanics identifying as
“nones,” i.e., one having no religious affiliation, has grown
from about 6% in the 1990’s to 16% in 2014 (and to a high of
22% for emerging adult, Hispanics) according to GSS data.

The median age of Hispanics is America is much lower than that
of other ethnicities. Many Hispanics in American are emerging
adults between the ages of 18 and 29. How do their beliefs
stack  up?  The  GSS  data  shows  that  about  45%  of  Hispanic
emerging adults indicate a Catholic affiliation while the Pew
survey shows only 35%. Both surveys show that significantly
less than half of emerging adult Hispanics are Catholic. So
have  they  become  mainline,  evangelical,  “nones”  or  some
Eastern religion?

Both surveys show a significant increase in the percentage of
Hispanic “nones” for emerging adults compared to those over
30. As with other ethnic groups, Hispanic emerging adults are
much more likely to select a religious affiliation of “none”
than are older adults. According to extensive data in the Pew



Research survey, among emerging adults, the 31% of Hispanics
who identify as “nones” is coming very close to surpassing the
35% who identify as Catholic.

A  majority  of  Hispanics  still  identify  at  Catholics.  How
closely are they associated with their local Catholic church
through  regular  attendance?  Among  emerging  adult  Hispanics
affiliated with a Catholic church, about two out of three
state that they attend church once a month or less. So, the
vast majority are not frequent attenders, but are still more
likely to attend than their white counterparts. Among emerging
adult whites affiliated with a Catholic church, about four out
of five state that they attend church once a month or less.

Soon more Hispanics will be “nones,” evangelicals and mainline
Protestants than are Catholic, portending dramatic shifts in
the worldview of American Hispanics.

The  religious  makeup  of  young  Americans  is  changing
dramatically in the early part of this century. We need to
proclaim the good news of Christ to our emerging generation.
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Those  Admirable  English
Puritans
Michael Gleghorn corrects a number of misunderstandings and
stereotypes about the Puritans, suggesting there is much about
them to admire.

Introducing the Puritans
J. I. Packer begins his book, A Quest for Godliness: The
Puritan Vision of the Christian Life, by comparing the English
Puritans to the California Redwoods. He writes, “On . . . the
northern California coastline grow the giant Redwoods, the
biggest living things on earth. Some are over 360 feet tall,
and some trunks are more than 60 feet round.”{1} A bit later
he  draws  this  comparison:  “As  Redwoods  attract  the  eye,
because they overtop other trees, so the mature holiness and
seasoned fortitude of the great Puritans shine before us as a
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kind of beacon light, overtopping the stature of the majority
of Christians in most eras.”{2}

Of course, in our day, if people think of the
Puritans at all, it’s usually only for the purpose
of making a joke of one kind or another. As one
author notes, “the Puritans are the only collective
stock-in-trade  that  virtually  every  cartoonist
feels free to use to lampoon society’s ills.”{3}

But who were the Puritans really? When did they live? And,
most importantly, why should we care?

Many scholarly studies of English Puritanism begin by noting
the variety of ways in which the term “Puritanism” has been
used and defined. Christopher Hill begins his book, Society
and Puritanism in Pre-Revolutionary England, with a chapter
entitled, “The Definition of a Puritan.”{4} And John Spurr, in
his book on English Puritanism, has an introductory section on
“Defining Puritans.”{5} But we’ll leave it to the scholars to
haggle over details. For our purposes, it’s good enough to say
that the Puritans were English Protestants who were influenced
by  the  theology  of  the  Reformation.  They  were  zealous  to
“purify”  not  only  the  Church  of  England,  but  also  their
society, and even themselves, from all doctrinal, ceremonial,
and moral impurity—and to do so for the glory of God.{6} The
time period of English Puritanism spans roughly the years
between 1550 and 1700.{7}

So that’s who the Puritans were, but why on earth should we
care? Personally, I think it’s because the Puritans can offer
us a great deal of wisdom, wisdom that could really benefit
the church and society of our own day. As Packer reminds us,
“The great Puritans, though dead, still speak to us through
their writings, and say things . . . that we badly need to
hear at the present time.”{8}

http://www.ministeriosprobe.org/mp3s/puritans.mp3


The Puritans and God
Before going any further, we need to come right out and admit
that, at least on the popular level, the Puritans really seem
to suffer from an “image problem.” According to J. I. Packer,
“Pillorying  the  Puritans  .  .  .  has  long  been  a  popular
pastime.”{9} Likewise, Peter Marshall and David Manuel observe
that “Nearly everyone today seems to believe that the Puritans
were bluenosed killjoys in tall black hats, a somber group of
sin-obsessed,  witch-hunting  bigots.”{10}  Of  course,  like
Packer,  they  regard  this  view  as  “a  monstrous
misrepresentation.”{11} But when a view is so widely held, we
seem to be in for an uphill battle if we want to suggest some
ways in which the Puritans were admirable!

So where do we begin? Let’s briefly consider the way in which
Puritans  sought  to  live  their  lives  before  God.  The
Westminster  Shorter  Catechism,  a  teaching  device  highly
esteemed by many Puritans,{12} begins by asking, “What is the
chief  end  of  man?”  That’s  a  great  question,  isn’t  it?
They answered it this way: “Man’s chief end is to glorify God,
and to enjoy him forever.”{13}

Now what follows if this answer is correct? Well first, it
would mean that human life is objectively full of meaning,
value, and purpose, for God exists and (as General Maximus
asserted in the hit movie, Gladiator) “what we do in life
echoes  in  eternity.”{14}  But  second,  in  claiming  that
“man’s chief end” consists not only in glorifying God in the
here and now, but also in enjoying Him forever, we see the
potential for the complete and eternal fulfillment of human
existence. For what could be better than enjoying God, the
greatest good, forever and ever?

It is doubtless for reasons such as this that the Puritan
theologian, William Perkins, defined theology as “the science
of living blessedly forever”!{15} He understood that theology
is not some dry, academic discipline, with no relationship to



the rest of one’s life. Rather, theology is all about knowing
God personally. And this, according to Jesus, is eternal life,
the life of supreme blessedness (John 17:3). So the first
reason  for  seeing  the  Puritans  as  admirable  is  that  they
sought to live their lives in such a way that they would
glorify God and enjoy Him forever—and what could ultimately be
wiser, more fulfilling—or more admirable—than that?

The Puritans and Books
Now some may have thought of the Puritans as ignorant, or
anti-intellectual—people who either feared or hated learning.
But this, claims Leland Ryken, is “absolutely untrue.” Indeed,
he  says,  “No  Christian  movement  in  history  has  been  more
zealous for education than the Puritans.”{16} Many leaders of
the Puritan movement were university educated and saw great
value  in  the  life  of  the  mind.  One  can  list  individual
Puritans who were interested in things like astronomy, botany,
medicine,  and  still  other  subjects  from  the  book  of
nature.{17}

Above all, however, Puritanism was a movement which prized
that greatest of all books, the Bible. Puritans loved their
Bibles—and deemed it both their joy and duty to study, teach,
believe and live out its promises and commandments. According
to Packer, “Intense veneration for Scripture . . . and a
devoted concern to know and do all that it prescribes, was
Puritanism’s hallmark.”{18}

Indeed, so great was this Puritan veneration for Scripture
that even those without much formal education often knew their
English Bible exceedingly well. A great example of this can be
seen  in  John  Bunyan,  the  famed  author  of  The  Pilgrim’s
Progress. Although he did not have much in the way of formal
education, one of his later editors declared (doubtless with
some exaggeration) that “No man ever possessed a more intimate
knowledge of the Bible, nor greater aptitude in quoting it
than Bunyan.”{19}



For Puritans like Bunyan, the Bible was the inspired word of
God. It was thus the highest court of appeal in all matters of
Christian faith and practice. Indeed, since the Bible came
from God, it was viewed as having the same divine authority as
God himself. It was therefore worth one’s time to know the
Bible well, and to be intimately familiar with its contents.
As two contemporary scholars of Puritanism remind us, the
Bible was both “the mirror before which each person could see
the . . . status of one’s soul before God, and the guidebook
for all human behavior . . .”{20}

The Puritan stress on knowing, believing, and obeying God’s
inspired word is refreshing. What might the church in America
look like if it really recaptured this Puritan vision for the
importance of Scripture? Here the writings of the Puritans can
still be a valuable resource for the church today, which is
yet another reason for seeing them as admirable.{21}

The Puritans and the Church
Even in our own day, the Puritans remain fairly well-known for
their desire to “purify” the Church of England from anything
which, in their estimation, smacked of doctrinal, moral, or
ceremonial impurity.{22} The Puritans were passionate about
the purity of the church. But how were they to determine if a
particular doctrine or practice was suspect?

For the Puritans, it was only natural that God’s inspired
word, the Bible, should serve as the final authority in all
such matters. If a doctrine was taught in Scripture, then it
should also be taught in the church. And if not, then it
shouldn’t.  The  same  standard  would  apply  to  all  moral
and ceremonial issues as well. Scripture was to have the final
word about whether any particular doctrine or practice was, or
was not, to be taught or permitted in the church of God.{23}
Of course, this is right in line with what we said above about
the Puritan devotion to Scripture.



But once one is committed to judging everything within the
church according to the standard of Scripture, it probably
won’t be long before one’s view of the church undergoes a
similar biblical scrutiny. Such scrutiny soon led Puritans to
“the  notion  that  the  church  is  a  spiritual  reality.”  The
church is not the building in which the redeemed gather to
meet,  it  is  rather  “the  company  of  the  redeemed”
themselves.{24} Doubtless this was one of the reasons why the
Puritans were eager to purify not only the church, understood
in a corporate sense, but themselves as individuals as well.

It  also  helps  explain  the  Puritans’  devotion  to  both  the
fellowship  of  the  saints  and  the  discipline  of  an  erring
brother or sister in the faith. The Puritan pastor Richard
Sibbes urged God’s people “to strengthen and encourage one
another in the ways of holiness.”{25} And Robert Coachman
reminded his readers that “it is no small privilege . . . to
live in . . . a society” where one’s brothers and sisters in
Christ “will not suffer them to go on in sin.”{26}

But isn’t it all too easy to allow Christian fellowship to
lapse  into  something  that  is  superficial,  boring,  and
sometimes even frankly unspiritual? Yes; and this is why the
great English Puritans are quick to remind us (sometimes in
the most forceful of ways) that we must continually seek, in
our fellowship together, to promote both faith and holiness,
along with a deep love and reverent fear of the Lord our God.
And isn’t that an admirable reminder?

The Puritans on Marriage and the Family
If there’s one thing that almost everyone thinks they know
about the Puritans it’s that they “were sexually inhibited and
repressive,” right?{27} But just how accurate is our knowledge
about  the  Puritans  on  this  score?  Well  according  to  some
scholars, it’s wide of the mark indeed.{28}

Of course, it’s certainly true that the Puritans believed,



just as the New Testament teaches, that human sexual behavior
should  be  enjoyed  only  within  the  marriage  relationship
between  a  husband  and  wife.  And  naturally  enough,  they
disapproved  of  any  sexual  behavior  outside  of  this
relationship. But within the union of heterosexual marriage,
the Puritans were actually quite vocal proponents of a rich
and vibrant sex life. Indeed, one Puritan author described sex
as “one of the most proper and essential acts of marriage” and
encouraged married couples to engage in it “with good will and
delight, willingly, readily and cheerfully.”{29} And need I
add that the Puritans thought it important to practice what
they preached?!

But with Puritan couples so “readily and cheerfully” enjoying
their sexual relationships within marriage, they naturally had
to give some serious thought to the raising of children and
the purpose of the family! So what did they have to say about
such matters?

For the Puritans, the family ultimately had the same purpose
as the individual; namely, “the glory of God.” The reason this
is important, notes Ryken, is that “it determines what goes on
in a family,” by setting “priorities in a spiritual rather
than material direction.”{30}

The  Puritans  rightly  saw  that  if  one  wants  a  spiritually
healthy church and a morally healthy society, one must first
have  spiritually  and  morally  healthy  individuals  and
families—for  the  former  are  inevitably  composed  of  the
latter.{31} Hence, if we want healthy churches and societies,
we must also prize healthy individuals. And such individuals
are  best  produced  within  spiritually  and  morally  healthy
families.

Now I personally find it difficult to argue with the Puritan
logic on this point. And although they lived in a different
era, Puritan views on the purpose of the family really seem to
offer “some attractive possibilities for our own age.”{32}



And now we’ve reached the end of our discussion of English
Puritanism. Of course, the Puritans also had their faults—and
I’ve no desire to pretend otherwise.{33} But I hope you’d
agree that there’s much to admire about these oft-maligned and
misrepresented giants of the past. And I also hope this might
encourage  you  to  read  (and  profit  from)  these  giants  for
yourself!
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Crossing  the  Worldview
Divide:  Sharing  Christ  with
Other Faiths
Christians need to introduce the gospel differently to people
with different worldviews. Steve Cable provides ways to talk
to Muslims, Hindus, Mormons and postmoderns.

Changing Worldview Landscape
Growing up in the sixties and seventies, I had very limited
exposure to other worldviews significantly different from my
own. Raised in a small town in New Mexico, I was exposed to a
number of Hispanic Catholics, and I knew at least two families
that were Mormons. Frankly, I never had either of those groups
share their worldview with me. But, by and large, most people
appeared to have a pretty conventional Christian worldview,
answering the basic worldview questions as follows:

•  What about God? God is the creator and sustainer of this
universe.

•  What about man? Mankind is separated from God’s provision
by our sin nature.
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•  What about salvation? Jesus Christ is God’s answer to our
desperate need, offering redemption through faith in Him.
When people die, those who have put their faith in Jesus will
go to heaven while those who refuse will be relegated to
hell.

•   What  about  history?  History  is  a  linear  progression
culminating in the creation of a new heavens and new earth.

Since leaving the college campus in 1977, I have
lived in suburbs of major metropolitan cities. Over
the last thirty-five years, the makeup of those
suburbs has changed significantly. I worked as an
electrical engineer with several Indian Hindus and
Jains. I teach English as a Second Language to a group of
Muslims,  Hindus,  Baha’is,  atheists  and  Latin  American
Catholics. From 2000 to 2010, the Muslim population of my area
grew  by  220%.  All  of  these  groups  have  a  worldview
significantly different from my own. In sharing Christ with
them, I cannot appeal to the Bible stories they learned in
vacation Bible school as a child. I need to be aware that what
I say is being processed through their worldview filter. So
that what they hear may not be what I meant to say.

The apostle Paul was very much aware of the issue of worldview
filters. While on his missionary journeys, he preached the
gospel

•   in  synagogues  established  by  Jews  living  away  from
Israel,{1}

•  in market places containing Gentiles with a common Greek
worldview,{2} and

•   in  front  of  Greek  philosophers  at  the  forefront  of
creating new worldviews.{3}

In each of these environments, he preached the same truth:
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Jesus Christ crucified and resurrected from the dead for our
sins. But he entered that subject from a verbal starting point
that  made  sense  to  the  audience  he  was  speaking  to.  For
example, in Athens he began by drawing their attention to an
idol dedicated to the unknown god and he quoted some of their
poets.  Was  he  doing  this  because  the  idol  was  really  a
Christian  idol  or  because  their  poets  were  speaking  a
Christian  message?  Of  course  not.  He  was  bridging  the
worldview divide between their thought patterns and those of
Judaism. Having done that, he finished by saying, “God is now
declaring to men that all people everywhere should repent,
because He has fixed a day in which He will judge the world in
righteousness through a Man whom He has appointed, having
furnished proof to all men by raising Him from the dead.”{4}

In the same way, if we want to share effectively with those
from different worldviews, we need to make the effort to know
how to share in a way that makes sense from their worldview
perspective. We want to shake up their worldview, but we have
to be able to communicate first. In the remainder of this
article, we will consider the differences with and ways to
share the gospel with people from four different worldview
perspectives: Islam, Hindu, Mormon, and popular postmodernism.

Bridging Across to a Muslim Worldview
Islam is the second largest religion in the world with about
1.5 billion adherents or over 20% of the world population. In
America, there are over 2.6 million Muslims with most of them
located in major metropolitan areas accounting for 3-4% of the
population in those areas. If you live in a metropolitan area,
you are probably aware of several mosques in your area.

How can I share Christ with my Muslim acquaintances in a way
they  can  understand?  To  answer  this  question,  we  need  to
understand how their worldview differs from our own and what
communication  issues  may  come  into  play.  Let’s  begin  by



considering the four worldview questions introduced earlier:

•  What about God? Christians believe that a transcendent,
loving God created the universe and mankind. Muslims believe
that a transcendent, unknowable Allah created the universe
and mankind.

•  What about man? A Christian believes man is created in the
image of God, but mankind is now fallen and separated from
God by our sin nature. Muslims believe that, although weak
and prone to error, man is basically good and is fully
capable of obeying Allah.

•  What about salvation? For a Christian, the answer to our
problem is the death and resurrection of Jesus Christ who
provided a way for us to reunite with God through grace.
Muslims must focus on good works to earn their way into
heaven. They have no instruction as to what level of goodness
is required. Certainly, they must pay attention to the five
pillars of Islam: reciting the creed (the shahada), daily
prayers, giving 2.5% of one’s income to the poor or to the
spread of Islam, a pilgrimage to Mecca, and fasting during
Ramadan.

•  What about history? For a Christian, the world is moving
through time, not repeating itself, to reach the end God has
prepared for it. For a Muslim time is a linear progression as
well and it is moving forward exactly as Allah has willed.

The key difference between our worldviews lies in the way to
redemption: by faith through God’s grace or as a reward for
our good works.

How  can  you  share  effectively  with  Muslim  friends  and
acquaintances?  First,  there  are  some  important  issues  and
confusing terms that will sidetrack your discussion in their
minds. These include:



•  The high cost: in most Muslim families and societies,
converting from Islam is a terrible offense, resulting in
expulsion and sometimes death. Most Muslims will not enter
into a conversation if they know the intent of it is to
convert them to another faith.

•  The Trinity, including Jesus as God’s Son: Muslims are
told that Christians worship three gods when there is only
one. This area is especially problematic in thinking that God
could be born to a woman and be crucified.

•  Belittling Mohammed will offend most Muslims, causing them
to cease listening to you.

•  Using corrupt Scripture by quoting from the New Testament
which they have been taught has been changed and corrupted.
An interesting note on this argument for Islam and against
Christianity: a study of recently discovered early copies of
the Quran show that current Aramaic copies of the Quran are
only consistent with the early copies 88% of the time; while
similar studies of the New Testament show a 98% reliability
between current translations and the earliest documents.

Let’s be clear. We are not saying that you don’t need at some
time to address the Trinity, the role of Mohammed as a false
prophet, and veracity of Scripture. But first, you need to be
able to communicate the gospel to them in a way that they will
hear it.

To share with a Muslim, you must begin with prayer for your
Muslim acquaintances who are captive to powerful social ties
and equally powerful demonic lies. Pray that God will work to
prepare their hearts. God has been working in powerful ways
preparing Muslims to listen to the gospel of Jesus Christ.{5}

Start your conversation with their most important need. Ask
them, “How can you be sure that you have done enough to get
into  heaven?”  Listen  to  their  thoughts  on  this  important



question. Point out that the gospels say, “Be perfect as your
Heavenly Father is perfect.”{6} Are they that good? God loves
us and knows that we cannot do it on our own. For this reason
Jesus came to pay our penalty through His death and bring us
into God’s household through His resurrection.

In some Islamic countries, a good way to begin the discussion
is to look at what the Koran says about Jesus to draw their
attention  to  the  specialness  of  Jesus.  If  they  show  an
interest, you move quickly to the Bible as the true source of
information on Jesus and eternal life. For more information on
this approach, check out The Camel Training Manual by Kevin
Greeson.

Bridging Across to a Hindu Worldview
Hinduism is the third largest religion in the world with about
900  million  adherents.  However,  there  are  only  about  1.2
million  Hindus  in  the  United  States,  about  0.4%  of  the
population. Since they are mostly located in high tech, urban
and suburban areas, the percentages are much higher in those
areas, closer to 2% and growing. If you live in a major
metropolitan area, you have probably seen one or more temples
in your area.

How  does  the  Hindu  worldview  compare  with  a  Christian
worldview on the four worldview questions introduced earlier?

•  What about God? The Hindu believes that the universe is
eternal and the concept of an impersonal god is contained in
the universe.

•  What about man? Hindus believe that our current state is a
temporary illusion and our goal is to merge into the Brahman,
the god nature of the universe.

•  What about salvation? For a Christian the answer to our
problem is the death and resurrection of Jesus Christ who



provided a way for us to become reunited with God. This
salvation can begin now and will be fully realized in heaven.
For a Hindu, the answer to our problem is to live a life in
such a way as to merge with Brahman at death. Unfortunately,
the vast majority will be reincarnated to suffer again as
another living creature.

•  What about history? For a Hindu, the universe is eternal
and history repeats itself cyclically.

As you can see, the worldview of a Hindu varies significantly
from that of a Christian on almost every point. Salvation for
a Hindu is to reach a state where they no longer exist. They
are  integrated  into  the  universal  god.  Both  Hindus  and
Christians believe that mankind faces the problem of being
born into a world full of suffering and hardship. For Hindus,
there  are  three  paths  that  could  lead  one  out  of  this
situation into oneness: 1) performing appropriate good works,
2) reaching a state of knowledge that pierces through the
deception  of  this  existence,  and  3)  devoting  oneself  to
service of one of the many gods.

Being aware of these worldview differences can sensitize us to
some of the communication problems in sharing with a Hindu.
First, when you share with them that Jesus is the Son of God
who came to earth in the flesh, they will probably agree with
you wholeheartedly. This is exactly the response I received
when  sharing  with  a  Hindu  couple  at  a  Starbucks  in  an
exclusive shopping area. After all, there are many forms of
god in the Hindu pantheon. Just because someone is a god,
doesn’t mean I should leave off worshipping my current gods to
worship this new god exclusively.

How can I share with a Hindu in a way that helps be clearly
explain the gospel in the context of their worldview? I would
suggest two important aspects.

First, you can begin by asking this question: What if there



were only one God who transcended His creation? We are not
created to be subsumed back into God, but rather we were
created in His image to be able to exist with and to worship
our Creator. Our Creator does not want us to worship other
gods which we have made up to satisfy our desire to understand
our world. If you cannot get a Hindu to understand this basic
premise, then other things you tell them about the gospel will
be misinterpreted because of their existing worldview filter.

Second, you can tell them that you agree that the problems of
this world can be seen in the pain and suffering of life on
this planet. Man has tried for thousands of years and yet the
pain and suffering continue. This state of despair is the
direct result of man’s rejection of the love of God. We can
never  do  enough  in  this  life  through  good  works,  special
knowledge, or serving false gods to bridge the gap back to
God. God was the only one who could fix this problem and it
cost Him great anguish to achieve it through the life, death,
and resurrection of Jesus Christ.{7}

Bridging Across to a Mormon Worldview
There are only about 15 million Mormons worldwide, but almost
45% of them live in the United States. They make up about 2%
of the population of the United States. Compared to Muslims
and Hindus, their U.S. population has remained fairly constant
as a percentage basis over the last few decades. Because of
their young adult missionary teams, many Americans have had
some exposure to the evangelistic message of Mormonism.

How do Mormons compare with Christians in answering the four
worldview questions introduced on day one? First, we need to
understand that not all Mormons believe the same things. The
president of the Mormons can introduce new doctrine which may
contradict prior doctrine. One prominent example is the Mormon
doctrine on blacks which was changed in 1978. The statements
below represent my understanding as to the current orthodox



Mormon position:

•  What about God? Where a Christian believes that God is
eternal and transcendent, Mormons believe God was once a man
like us and ascended to godhood

•  What about man? Where a Christian believes that man is
born in sin and separated from God, Mormons believe men are
born in sin, but have the potential to become gods in their
own right

•   What  about  salvation?  Where  Christians  believe  in
salvation  through  faith  in  Jesus  Christ  alone,  Mormons
believe salvation comes from putting our faith in Jesus and
performing good works. The good works are intended to pay
back Jesus for the price He paid for us. In addition, Jesus
is not eternal but was born to God and one of His spirit
wives.

•  What about history? Both Christians and Mormons believe
that history is linear, but Mormons believe it is leading to
a day when they could be gods ruling their own planets.

Even though some would like to consider Mormonism as a branch
of Christianity, one can see there are significant differences
between the beliefs of Mormons and Christians.

In sharing your faith with a Mormon, there are terms and
concepts  you  need  to  watch  out  for  as  they  will  be
misinterpreted. First, you are relying on the Bible as the
complete and only direct revelation from God. When you do
that, you need to be aware that they will assume anything you
say that they don’t agree with is countered in the Book of
Mormon or the Pearl of Great Price. Point out to them that the
clear meanings of the Bible don’t need reinterpretation. Also,
you can tell them that the Bible written between 2,000 and
4,000  years  ago  has  been  consistently  supported  by
archaeological findings while the Book of Mormon written 175



years ago has no historical or archaeological support.

When talking about God the Father, Jesus, Satan, and man, be
sure to make it clear that God and Jesus are one kind of
being, the transcendent God of the universe, that Satan is a
created angelic being, and that men are created different from
the angels. A Mormon will use those terms, but will normally
group all four of those beings as made basically the same.

Be  leery  of  expecting  to  win  over  Mormon  missionaries  on
mission. If they are sharing with you, of course, you should
try to share with them. However, normally they are too focused
on fulfilling their mission to really listen to someone else.
It is best to share with them when you introduce the topic.

In sharing with a Mormon, you may want to consider how good
one would have to be to earn their way to eternal life. After
all,  Jesus  said,  “Be  perfect  as  your  Heavenly  Father  is
perfect.” If you can admit you are not perfect, then the only
way to redemption is through God’s grace.

Some of them may feel that in the matters of the church, they
are keeping the faith in a sinless manner. What if a future
president changes some criteria of behavior and you find out
that you have now been sinning for years? Does it make sense
to you that God’s criteria for righteousness should change?{8}

Bridging Across to a Postmodern Worldview
Postmoderns  may  not  seem  as  exotic  as  some  of  the  world
religions we have considered to this point. But they have a
distinctly different worldview than do Christians and are the
largest  segment  of  non-Christians  in  today’s  America.  An
actual postmodern believes that absolute truth, if it does
exist at all, is impossible to find. A Christian believes that
Jesus Christ is “the way, the truth and the life” and that
“truth  comes  through  Jesus  Christ.”{9}  Jesus  is  truth
applicable to every man in every situation. What do we need to



understand about postmodernism to be better equipped to share
the truth with them?

Popular postmodernity has a broadly defined identity, but they
should  resonate  with  this  definition:  postmodernity  is
“incredulity toward metanarratives.”{10} In other words, they
reject the possibility of anyone knowing truth about the basic
questions of life; e.g., our worldview questions.

As before, we will begin with our four worldview questions.
Keep in mind that we just said they don’t think anyone can
know the truth about these types of questions.

•  What about God? Postmoderns believe that we can’t really
know where we came from but we probably evolved from nothing
over millions of years.

•  What about man? Postmoderns believe that humans are neither
good nor bad and are shaped by the society around them which
defines what is good and bad for them.

•  What about salvation? For a Christian, the answer to our
dilemma  and  hope  for  eternal  life  is  the  death  and
resurrection of Jesus, God’s Son. For a postmodern, each group
has their own answer that helps them get through the hard
times of life, but none of the answers can be counted on as
true.  What  is  important  is  not  their  truth,  but  their
helpfulness  in  coping  with  life’s  challenges.

•  What about history? For a postmodern, history is linear
moving forward to whatever happens next. Hopefully, the future
will be better than the past, but there is not grand plan or
purpose for mankind. In any case, if there is a grand plan, we
can’t know it with any certainty.

It is hard to present Jesus Christ as the source of all grace
and truth to someone who denies the existence of truth or at
least our ability to know it. As Dave Kinnaman writes in his
book UnChristian, “Even if you are able to weave a compelling



logical argument, young people will nod, smile, and ignore
you.”{11} Constructing a rational argument for Christ may not
be the place to start. As Drew Dyck reported hearing from one
postmodern, “I don’t really believe in all that rationality.
Reason  and  logic  come  from  the  Western  philosophical
tradition. I don’t think that’s the only way to find truth.”
Dyck  concluded,  “They’re  not  interested  in  philosophical
proofs  for  God’s  existence  or  in  the  case  for  the
resurrection.”{12}

To begin the process, we need to develop their trust; be their
friend.  Possibly,  invite  them  to  serve  alongside  you  in
ministering  to  the  needs  of  others,  exposing  them  to  the
ministry of Christ to the world around them.

The postmodern should be interested in your personal story,
the things you have found that work for you. But don’t fall
into the traditional testimony rut (i.e., I was bad, I was
saved, now I am wonderful); make it real by sharing real
issues you have dealt with. Then convey the gospel story in a
winsome way, emphasizing Jesus concern for the marginalized
around Him, realizing the gospel is a metanarrative providing
a universal answer to a universal problem.

Share with them why you are compelled to commit to a universal
truth. I cannot live my life without making a commitment to
what I believe to be the Truth. Saying “it doesn’t matter” is
basically giving up on eternity. Admit that claiming to know
the truth about God, creation, and eternity is crazy from
man’s perspective. It can only be true if it is truly revealed
by God. From my perspective, Jesus is the Truth.{13}

We’ve taken a very brief look at four distinct worldviews,
different from a Christian worldview and different from each
other. A simple understanding of those worldviews helps us
avoid confusing terminology. We can focus on bridging the gap
from their fundamental misunderstanding to faith in Christ.
Only God working through the Holy Spirit can bring them to



true faith, but we can play an important role in making the
gospel  understandable  when  filtered  through  their
worldview.{14}
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10. Jean-François Lyotard, The Postmodern Condition: A Report
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(Minneapolis: University of Minnesota Press, 1984), xxiv.
11. Dave Kinnaman, UnChristian: What a New Generation Really
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Trend Indicates Over Half of
Emerging Adults Will Identify
as Non-Christian by 2020
More Cultural Research from Steve Cable

One of the dismaying trends I reported on in
my  book,  Cultural  Captives,  was  the
significant increase in the percentage of
people who indicated that their religion was
atheist,  agnostic,  or  nothing  at  all.  I
referred to this group collectively as the
“nones”  (those  with  “no  religious
affiliation”).  The  percentage  of  emerging
adults (i.e., 18- to 29-year-olds) who self-
identified as “nones” in 2008 was 25% of the
population.  This  level  is  a  tremendous
increase from the 1990 level of 11%.

Now, we have later results from both the General Social Survey
(GSS) and the Pew Research Center. Both surveys show another
significant increase in the percentage of “nones” among this
young  adult  group.  In  2014,  the  GSS  survey  showed  the
percentage of emerging adult “nones” was now up to 33% of the
population, an increase of eight percentage points. The Pew
survey of over 35,000 Americans (an astounding number) came up
with  a  similar  result,  tallying  35%  of  emerging  adults
identifying as “nones” (an increase of nine percentage points
over their 2007 survey).

When we consider the number who do not identify as either
Protestant or Catholic (i.e., adding in other religions such
as Islam and Hinduism), the percentage of emerging adults who
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do  not  identify  as  Christians  increases  to  43%  of  the
population  in  both  surveys.
If this trend continues at the same rate of growth it has been
on since 1990, we will see over half of American emerging
adults who do not self-identify as Christians by 2020. We will
become,  at  least  numerically,  a  post-Christian  culture  if
things do not turn around.

Acknowledgments:
The General Social Survey 2014 data were downloaded from the
Association of Religion Data Archives, www.TheARDA.com, and
were  collected  by  Tom  W.  Smith  and  the  National  Opinion
Research Center.
The Pew Research Center Religious Landscape Study interactive
tool,  located  at
http://www.pewforum.org/religious-landscape-study/  was  the
source of our data on the Pew survey

Why Have So Many Christians
and Churches Become Pro-Gay?
A recent email from a friend: “Sue, I’m seeing more and more
‘evangelical’ churches come out in support of gay marriage.
Also,  Christian  friends  are  changing  their  views  on  the
validity of the LGBT lifestyle being acceptable for a Christ-
follower. I start worrying that I’m missing something, and
even start questioning my beliefs.”

No, my dear friend, you are not missing something, but it is a
good time to question (not doubt) your beliefs so you can be
more convinced than ever that the Creator God has not changed
and neither has His word.
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I think there are two big reasons so many confessing believers
in Christ have allowed themselves to be more shaped by the
culture  than  by  the  truth  of  God’s  word,  drifting  into
spiritual compromise and even into apostasy (abandoning the
truth of one’s faith). This is not a new problem; the apostle
Paul urged his readers in Rome, “Don’t let the world around
you squeeze you into its own mold, but let God re-mold your
minds from within. . .” (Romans 12:2, Phillips).

Reason  One:  Rejecting  the  Authority  of
God’s Word
The bitter fruit of several decades of shallow preaching,
teaching and discipleship is that many believers have been
especially vulnerable to Satan’s deceptive question to Eve in
the  Garden  of  Eden:  “Did  God  really  say  .  .  .?”  When
Christians ignore or flat-out reject the unmistakably clear
biblical statements condemning homosexual relationships, they
are  playing  into  the  enemy’s  temptation  to  justify
disobedience by making feelings and perceptions more important
than God’s design and standards.

There are now two streams of thought on same-sex relationships
and behavior, the Traditional View and the Revisionist View.
The Revisionist View basically says, “It doesn’t matter what
the Bible actually says, it doesn’t mean what 2000 years of
church history has said it means, it means what we want it to
say.”

People are redefining the Bible, gender and marriage according
to what will let them do what they want, when they should (in
my opinion) be asking the insightful question posed by Paul
Mooris  in  Shadow  of  Sodom,  “[A]m  I  trying  to  interpret
Scripture in the light of my proclivity, or should I interpret
my proclivity in the light of Scripture?”

The Bible



Traditional View Revisionist View

The Bible is inspired by a
Holy God and is inherently
true and trustworthy. The

Bible is written by men, but
divinely inspired by the Holy
Spirit and is sealed by a God

of truth and authority.

The scriptures which
traditional Christianity
understands to condemn
homosexuality [such as

Leviticus 18:22 and 20:13;
Romans 1:26-27; 1 Corinthians
6:9-10; 1 Timothy 1:9-10] have
either been mistranslated,

yanked out of context or were
only appropriate to the
culture of that time.

Therefore, we no longer have
to follow passages we don’t

like.

Sexuality

Traditional View Revisionist View

Sexuality and sex are God’s
good gifts to men and women.

While sexuality is an
essential attribute of human
nature, our Creator did not
intend it to be the defining
characteristic of humanity.

Sexuality—the feelings and
attractions one feels for

other people—is God ordained,
diverse, deeply personal and
morally permissible. One’s
sexual orientation, whatever

it is, should be celebrated as
one of God’s good gifts.

Gender

Traditional View Revisionist View



God created both male and
female in His image, and each
gender reflects different
aspects of the imago Dei.
God’s sovereign choice of
gender for every person

reflects His intention for
that person’s identity; it is
one of the ways in which he or
she glorifies Him as Creator.

We are free to make a
distinction between sex and
gender. Sex is biological
maleness or femaleness at

birth, and gender is how one
feels about their “true”
maleness or femaleness

internally. Based on Galatians
3:28, “there is no male and

female, for you are all one in
Christ Jesus.”

Marriage

Traditional View Revisionist View

Marriage is God-ordained
between one man and one woman
in a lifelong, monogamous,

covenantal relationship. The
Bible begins with the marriage
of Adam and Eve, and ends with

the marriage of the Lamb
(Jesus) and the Bride (the

church). The complementarity
of husband and wife express
God’s intention of both
genders in marriage.

Homosexual behavior is
appropriate within the
confines of a committed,

loving, monogamous, lifelong,
Christ-centered relationship.

Both  individual  Christians  and  churches  have  drifted  into
endorsing  same-sex  relationships  because  it  always  feels
better to follow one’s flesh than to follow Jesus’ call to
“deny  yourself,  take  up  your  cross  and  follow  Me”  (Matt.
16:24).

Reason Two: Snagged by the Gay Agenda
In addition to those several decades of shallow preaching,
teaching and discipleship I mentioned earlier, many believers
have not been submitting themselves to the truth of the Word



of God. By default, then, they were easily shaped and swayed
by the six points of a brilliantly designed “Gay Manifesto”
spelled out in a book called After the Ball: How America Will
Conquer Its Fear and Hatred of Gays in the 90s. Originally
published as an essay called “The Overhauling of Straight
America” that was published in a gay magazine, the authors
laid out this plan which has been executed perfectly in the
United States. (The quotes below are from the essay, found
here)

1.  Desensitization  and  normalization  of  homosexuals  in
mainstream America. Talk about gays and gayness as loudly and
often as possible.

“The  principle  behind  this  advice  is  simple:  almost  any
behavior begins to look normal if you are exposed to enough of
it at close quarters and among your acquaintances.

“In  the  early  stages  of  any  campaign  to  reach  straight
America, the masses should not be shocked and repelled by
premature exposure to homosexual behavior itself. Instead, the
imagery of sex should be downplayed and gay rights should be
reduced to an abstract social question as much as possible.
First let the camel get his nose inside the tent—only later
his unsightly derriere!”

2.  Portray  members  of  the  LGBTQ  community  as  victims.
Indoctrinate  mainstream  America  that  members  of  the  LGBTQ
community were “born this way.”

“In any campaign to win over the public, gays must be cast as
victims  in  need  of  protection  so  that  straights  will  be
inclined by reflex to assume the role of protector.”

“Now, there are two different messages about the Gay Victim
that are worth communicating. First, the mainstream should be
told that gays are victims of fate, in the sense that most
never  had  a  choice  to  accept  or  reject  their  sexual
preference. The message must read: ‘As far as gays can tell,

http://library.gayhomeland.org/0018/en/en_overhauling_straight.htm


they were born gay, just as you were born heterosexual or
white or black or bright or athletic. Nobody ever tricked or
seduced them; they never made a choice, and are not morally
blameworthy. What they do isn’t willfully contrary – it’s only
natural for them. This twist of fate could as easily have
happened to you!'”

3. Give protectors a just cause: anti-discrimination

“Our campaign should not demand direct support for homosexual
practices,  should  instead  take  anti-discrimination  as  its
theme.”

4. The use of TV, music, film and social media to desensitize
mainstream Americans to their plight as gay people

Over the past 25 years, gay characters, on TV especially, have
captured the hearts of American viewers because they were
attractive, funny, smart—the kind of characters viewers would
like to be. No one was shown the dark underside of gay bars
and bathhouses, or same-sex domestic violence, or having to
get one’s HIV+ status checked.

5. Portray gays and lesbians as pillars in society. Make gays
look good.

“From Socrates to Shakespeare, from Alexander the Great to
Alexander Hamilton, from Michelangelo to Walt Whitman, from
Sappho to Gertrude Stein, the list is old hat to us but
shocking news to heterosexual America. In no time, a skillful
and clever media campaign could have the gay community looking
like the veritable fairy godmother to Western Civilization.”

Use celebrities and celebrity endorsement. And who doesn’t
love Ellen DeGeneres?

6. Once homosexuals have begun to gain acceptance, anti-gay
opponents  must  be  vilified,  causing  them  to  be  viewed  as
repulsive outcasts of society.



“Our goal is here is twofold. First, we seek to replace the
mainstream’s self-righteous pride about its homophobia with
shame and guilt. Second, we intend to make the antigays look
so  nasty  that  average  Americans  will  want  to  dissociate
themselves from such types.

“The public should be shown images of ranting homophobes whose
secondary traits and beliefs disgust middle America. These
images might include: the Ku Klux Klan demanding that gays be
burned alive or castrated; bigoted southern ministers drooling
with hysterical hatred to a degree that looks both comical and
deranged; menacing punks, thugs, and convicts speaking coolly
about the ‘fags’ they have killed or would like to kill; a
tour  of  Nazi  concentration  camps  where  homosexuals  were
tortured and gassed.”

This is how I see how we got to this place where so many
people have been deceived. They didn’t anchor themselves to
the Truth of the Word of God, and they opened themselves to
the  cultural  brine  of  Kirk  and  Madsen’s  plan  to  overhaul
straight America.

And it worked.

I  will  close  with  three  personal  observations  about  this
situation:

Christians have bought into the culture’s worship of
feelings over God’s unchanging revelation
People love how being a protector of the underdog makes
them feel
Not enough of us Christ-followers are living lives that
demonstrate the beauty and satisfaction of abiding in
Christ

To my sweet friend who asked the question, let me say: God’s
good gift of sex and the intimacy of the marriage relationship
is still intended ONLY for one man and one woman for life. In
the beginning, one (Adam) became two (when God formed Eve from



Adam), and then the two became one again. That is a deep
mystery that makes all variations and deviations on God’s
intention wrong.

I am indebted to Hope Harris for her insight and analysis of
this question.

This blog post originally appeared at
blogs.bible.org/engage/sue_bohlin/why_have_so_many_christians_

and_churches_become_pro-gay
on June 30, 2015.

The  Church  and  the  Social
Media Revolution
Dr.  Lawrence  Terlizzese  examines  social  media’s  massive
communication shift, with insights for the church. 

What is Social Media?
Any media that uses two-way communication as opposed to one-
way communication is social media rather than mass media, such
as TV, radio, and print which deliver a message to a mass
audience. Mass media is not personal like the telephone, or
letter writing; it is directed to the crowd or to a particular
niche in the crowd that does not allow for the audience to
talk back, with some exceptions. Mass media is not social
because it does not permit a conversation with its audience.
Social media, such as social websites like Facebook, Twitter,
and the new Youtoo Social TV website, allows for dialogue and
two-way  communication  between  speaker  and  audience.  It  is
dialogue  rather  than  monologue.  Social  media  use  is  not
limited to just the popular websites. Any form of electronic
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communication involving computers and cell phones is part of
the social media revolution because these technologies offer
the individual the ability to respond.

It is estimated that one-third of the world is now
connected to the internet. If you have an email address you
are involved in social media. This sizeable amount constitutes
a revolution in communication because it changes the way we
communicate and it changes what we communicate. In calling
social media a revolution we simply mean this is a new way of
communicating. It does not mean mass media will be abolished.
Media, along with most technological progress, operates in a
layering system where a new layer or technology builds on the
old one rather than abolishing it. Mass media begins with the
printing  press.  The  telephone,  radio,  and  TV  come  later.
Television remains the most prominent mass medium; while the
printed  word  has  not  disappeared,  it  is  certainly  not  as
central as it was in the nineteenth century. The computer adds
another layer to our media and brings them all together. It
will overshadow them all, but not abolish them.

With about a third of the actual world online or engaged in
social media, it is necessary that the church, which is in the
business  of  communication,  makes  sure  its  message  is
accurately represented there. But the task is not as easy as
starting a new profile page since there are certain problems
that must be addressed as we communicate.

The Medium Is the Message
Close to 2,247,000,000 people use social media worldwide. This
is  a  remarkable  change  in  just  a  few  years  and  easily
qualifies as a new way of communicating, unprecedented in the
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history of the world. It is a revolution because it changes
the way we communicate from face-to-face individual contact to
an  electronic  mediation  with  certain  advantages  and
disadvantages.

We have all heard the saying, “the medium is the message.”{1}
This means the way we say something is as important as what we
say, or that the medium affects the content of what is said.
Preaching is not unaffected by this principle. Simply because
someone preaches the word of God does not mean immunity to the
potential negative aspects of his chosen medium just as with
radio, TV, and the internet. For example, radio and TV are
effective in reaching a mass audience, but this usually must
come at the expense of the quality of the message; it must be
toned down to fit these media. Any subject with many ideas and
complex  logic  may  work  in  a  book  format  but  not  on  TV.
Telephones put you in touch with a disembodied voice, superior
to not talking or letter writing, but still not as good as
actually talking to someone in person. Anyone involved with
persuasion  in  business  deals  where  you  absolutely  must
communicate a convincing point knows the importance of body
language,  tone  of  voice,  eye  contact,  appearance,  and
attitude—all conveyed by personal presence but lost over the
phone. The phone itself shapes what you say by how it is said.
It reduces communication from all five senses to one: hearing.
The results are predictable: the phone reduces communication
compared to actually being there.

A basic law of media says the wider the audience the less
substantive a message simply because it must appeal to the
common denominator in the general audience. The more people
you want to reach, the less of a message you will have, which
means keep it simple when it comes to a general audience so
the majority of people can understand it. This is the drawback
of instant and mass communication. We sacrifice quality of
thought and depth of analysis for instant access to a mass
audience  and  for  immediate  applicability  of  a  general



principle. In other words, we are telling people what to do
without reflection, which is time consuming, slow, and simply
awkward. Analysis is meant for the personal level, and mass
communication is not personal. The reductionist trend in media
can be circumvented to some extent through niche audiences
which many social media sites actually represent. This is a
fair reflection of actual communities. What is society but the
collection of smaller groups put into a whole?

Disembodiment
Social media represents a disembodied form of community. This
of course is the nature of long distance relationships and
communication.  The  reduction  of  knowledge  to  its  simplest
forms brings with it the sense that knowledge or community is
simply  information.  The  gospel  can  be  communicated  as
information but it is more than that. The same is true with
traditional forms of preaching, books, or even TV. We know
after all has been said there still remains a side of the
gospel that must be experienced or encountered in real people.
The gospel must be embodied and not simply read about or
talked about. This was the gist of Paul’s exhortation to the
Corinthians: “you are a letter of Christ . . . written not
with ink, but with the Spirit of the living God, not on
tablets of stone, but on tablets of human hearts” (2 Cor.
3:3-4). We might as well say written not electronically on the
transient screen with flickering pixels, but in flesh and
blood and in one-to-one encounters with friends, family, and
neighbors. Media, as good as it is, cannot substitute for
personal experience of God and fellowship with others. This
brings the idea of an online community, church or school into
question.  There  is  no  doubt  that  people  communicate
effectively this way, even on Facebook, and they can learn
through this medium just like any traditional means, but there
is a doubt as to how qualitative one’s learning or one’s
community will be if there is no personal encounter. Can long



lasting  bonds  and  relationships  form  strictly  through
electronic  means?

Social media is excellent at giving you a wide audience just
like TV and radio and even meeting new people, but it is not a
replacement  for  face-to-face  contact.  Media  technology  may
best be seen as an excellent supplement to relationships and
community, but not a replacement. It can be used to stay in
touch and keep people connected, but in cannot ultimately
replace our community and social network of actual people. I
think the goal of an online church should be to get people out
from behind a computer and into contact and fellowship with
others. Social media can facilitate friendship, but it cannot
replace it. We are warm-blooded creatures and need other warm-
blooded people to have community, something a computer screen
cannot  provide.  Social  media  serves  as  a  supplement  to
community, not a substitute!

Social Media and Privacy
What happens in Vegas stays on Youtube, Facebook, and Twitter.
Privacy is dead. The computer killed it, and no one cares.
Every step forward in technological progress has a price to
pay. We have moved forward in creating social media which
enables us to communicate with a wider audience, but society
has  paid  a  terrible  price  with  the  loss  of  privacy.  The
computer remembers everything. This reality should cause some
pause and reflection on what we say simply because it can be
potentially  recalled  and  even  used  against  us.  Employers
routinely  check  Facebook  pages  of  potential  employees.
Creditors  use  Facebook  to  collect  debts.  The  police  use
Facebook to find people and build cases against them. We think
of social media as fun and games, much like a video game, when
in  fact  it  is  much  more  serious.  All  social  media
communication such as email or texting exists in a nether
world between an illusion of privacy and the potential public
access by everyone. The user falsely assumes his message is



private  without  realizing  it  may  be  available  to  anyone.
Future generations will archive and access all that we say
today.

Even  more  seriously,  the  NSA  is  currently  building  a
supercomputer called the Utah Data Center scheduled to go
online in 2013 that will monitor all your digital actions
including email, cell phone calls, even Google searches.{2} It
will  be  able  to  track  all  your  purchases  electronically.
Whatever you do digitally will be available for scrutiny by
the government. I know you wanted to hear how great social
media is for communicating, evangelism, and so forth, and it
is great, but there are pitfalls and dangers that we must also
confront. Let’s not get so swept up with our enthusiasm for
social media that we stick our head in the sand when it comes
to the dangers. This is the greatest problem I see Christians
make  when  they  analyze  technology.  They  see  only  the
advantages  and  positive  sides  of  their  technological
involvement and refuse to consider what may go wrong. It will
not create a damper to analyze the potential problems of our
technology use, rather it will make us sober-minded as we are
commanded to be (1 Peter 1:13, 4:7 and 5:8).

Dialogue vs. Monologue
Social media does offer a great advantage over the traditional
means of mass communication that the church has used in print,
TV, and radio. Social media represents a democratization of
media  including  TV.  Mass  media  is  traditionally  one-sided
communication or monologue where one powerful voice does all
the  speaking,  especially  on  TV.  Social  media  allows  for
multiple voices to be heard at once and in contrast with each
other, allowing for a dialogue and conversation as opposed to
the pedagogy of monologue. This is significant because, as we
are told by media experts like Marshall McLuhan and Jacques
Ellul, propaganda is usually the result of only one voice
being permitted in a discussion or the absence of dialogue,



much  like  in  a  commercial  where  only  one  view  point  is
promoted. McLuhan notes the importance of dialogue with media:
“The environment as a processor of information is propaganda.
Propaganda ends where dialogue begins. You must talk to the
media, not to the programmer. To talk to the programmer is
like complaining to a hot dog vendor at a ballpark about how
badly your favorite team is playing.”{3}

Really, for the first time in history does the general public
have a chance to talk back to knowledge brokers and those
creating information and to those creating faith. A few tell
the many what to think through mass media; through social
media an individual tells the mass what he thinks. Social
media offers a multitude of voices on all topics. It may
appear chaotic and directionless at times, and at other times
there  appears  incisive  wisdom.  Social  media  reflects  the
turmoil and sanity of its users. Social media is many things,
but unlike its big brother mass media, social media is not
propaganda.  The  church  needs  to  soberly  join  this
conversation.
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Church and Poverty
The  church  in  general,  and  evangelical  Christians  in
particular,  has  been  helping  people  in  poverty.  But  you
wouldn’t know that if you attended a roundtable discussion of
poverty at Georgetown University. President Obama made lots of
critical comments, but I wanted to focus on just one of his
statements.

The president was critical of churches focusing so much time
on social issues and so little time on poverty. He wanted
“faith-based  organizations  to  speak  out  on”  the  issue  of
poverty  and  stop  being  obsessed  with  what  he  called
“reproductive  issues”  or  same-sex  marriage.

Evangelical Christians do have concerns about abortion and
same-sex marriage, but that hasn’t kept them from also doing a
great deal to help the poor. In fact, Christians are the most
generous  with  their  time,  treasure,  and  talents.  Also,
conservative people are more generous than liberal people. In
previous  commentaries,  I  have  quoted  from  the  extensive
research done by Arthur Brooks in his book, Who Really Cares:
The Surprising Truth about Compassionate Conservatism.

What  about  the  institutional  church?  In  term  of  disaster
relief, the Southern Baptist Convention spent more than $6
million. It was the third largest provider behind the Red
Cross and Salvation Army. And that is just one Protestant
denomination.

An op-ed in the Washington Post by Rob Schwarzwalder and Pat
Fagan  concluded  that:  “the  evangelical  relief  group  World
Vision spent roughly $2.8 billion annually to care for the
poor.” They added: “That would rank World Vision about 12th
within  the  G-20  nations  in  terms  of  overseas  development
assistance.” And I might mention that World Vision is just one
evangelical ministry. “Groups such as Samaritan’s Purse, Food
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for the Hungry, World Relief and many others provide hundreds
of millions of dollars in anti-poverty programs at home and
abroad.”

The church has been one of the most effective social outreach
programs in history, even if the president doesn’t think so.

This blog post originally appeared at
pointofview.net/viewpoints/church-and-poverty/ on May 26,

2015.

Expanding  the  Biblical
Worldview  of  Christians  in
Myanmar
Don Closson, who has taught Christian worldview on several
continents,  recently  returned  from  Myanmar,  which  has  in
recent  years  been  oppressed  heavily  by  an  atheistic
regime. Representing his church Christ Fellowship in McKinney
(TX),  he  shared  with  pastors  and  students  a  biblical
perspective on world missions and how the Church there is both
historically blessed and currently in a good position to reach
their own nation (formerly known as Burma) with the gospel.

Details of a trip can begin to fade even as the effects of jet
lag seem to grow stronger. Fortunately, I do remember many
wonderful aspects of my whirlwind eleven-day trip with friend
and pastor Ken Stoneking to Myanmar (the U.S. still insists on
calling  it  Burma),  one  of  the  poorest  and  most  oppressed
countries in Asia.
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Praise God for a Fruitful Trip
This was my most successful cross-cultural teaching experience
to date. I say that for several reasons. First, the topic was
timely and relevant to my audience of pastors and students at
the Mandalay Bible Seminary. I spoke on God’s Kingdom as it
relates to world missions by breaking the topic down into four
parts:  the  theological,  historical,  cultural  and  strategic
perspectives. After I finished teaching the 20 hour class over
five days, my host told me that he had been struggling with
this  very  topic,  particularly  how  to  motivate  the  church
leaders in Myanmar to play a greater role in missions. He
expressed  that  many  churches  in  Myanmar  have  an  inward
perspective and needed help seeing that believers have an
obligation to be a blessing to those around us. He told me
that my talks gave him a number of ideas to develop further
after our visit.

Myanmar’s Uniqueness
My  preparation  for  this  class  increased  both  my  own
understanding and appreciation for the task of world missions.
As I put the lessons together, I got more and more excited
about my opportunity to share with the pastors and students. I
realized that they live in a strategic place to reach a part
of the world limited to Americans. Myanmar is in the global
10/40 window that defines the least evangelized segment of the
globe. In fact, its capital city Yangon is listed as one of
the 100 gateway cities to this 10/40 region, the rectangular
area of North Africa, the Middle East and Asia between 10
degrees  and  40  degrees  north  latitudes,  according  to  The
Joshua Project. The population of the world is growing more
Asian every year and Myanmar is centrally located to impact
China, Thailand, and India!

Connecting the Dots…
A serendipity was “connecting the dots” as I researched the
relationship  between  the  Church  in  Myanmar  and  the  early



Reformation—going all the way back to John Wycliffe in the
1300s. Wycliffe challenged the authority of the Pope and the
refusal of the Church to put the Bible in of the language of
the common people. His followers were known as Lollards, and
they preached anti-clerical and biblically-centered reforms.

Jon Huss read the teachings of Wycliffe in the 15th century
and attempted to reform the church in Bohemia and the adjacent
area called Moravia. Gaining a wide following, the Hussites
influenced the region around Prague, Czech Republic, including
a group which became known as the Moravian church. Huss was
eventually burned at the stake in the center of Old Town
Square in Prague for challenging the official doctrines of the
Catholic Church. However, the Moravian Brethren continued on
and became a powerful force for evangelism in the 18th and
19th centuries.

Evangelist  and  church  leader  Count  Zinzendorf  was  at  the
center of this movement during the late 1700s. He traveled to
America and England meeting with Jonathan Edwards and other
leaders of the Great Awakening that brought revival to both
England and the Colonies in the 1730s and 40s.

In 1806 a group of college students at Williams College prayed
that God would again bring revival to the country, sparking a
movement among college students known as the Haystack Prayer
Revival. These five students would help influence a young man
named Adoniram Judson to commit his life to missions. Judson
set sail for India with his wife in 1812, but the East India
Company would not allow them to enter because they feared that
missionaries would stir up the Hindus. Taking the first boat
East, Judson arrived in Rangoon (now Yangon) in 1813. After
six years he had his first convert and when he died at age 62,
after spending 38 years in Myanmar, it was estimated that
there were over 200,000 Christians in the country. Judson was
the first to translate the Bible into the Burmese language, a
translation that was so good that it is still used today and
preferred  over  recent  translations  because  it  is  more



theologically  conservative.

More Dots
The day after I left, an earthquake hit Myanmar. Thankfully,
God spared the Mandalay Bible Seminary. Then our president
visited for the first time in recognition of the political
changes occurring there. Please pray for the Christians in
this strategic country. They are standing boldly and are ready
to be used of the Lord for the Great Commission.


