
Emerging  Adults:  A  Closer
Look at Issues Facing Young
Christians
“Emerging adults” is a term coined by sociologists to capture
the new reality of 18- to 30-year-old Americans who have not
fully assumed the responsibilities of classic adulthood. In
previous articles, we looked at disturbing information on the
beliefs  of  emerging  adults  in  America  from  surveys  by
Christian Smith of Notre Dame, by Probe Ministries, and by
others.  In  them,  we  found  clear  evidence  of  accelerating
erosion in accepting and adhering to basic biblical truths for
living, even among those who were born again. Our emerging
cultural milieu of pop post-modernism is clearly taking many
young adult Christians captive to the “philosophies of men”
(Col. 2:8). Here we will take a closer look at the erosion of
belief in several important areas.

 Christian Smith and his fellow researchers at Notre Dame
published an initial book, Souls in Transition, covering the
results of their 2008 survey of the religious beliefs and
actions  of  emerging  adults  from  age  18  through  23.  We
discussed their findings in two earlier articles: Emerging
Adults and the Future of Faith in America, and Emerging Adults
Part 2: Distinctly Different Faiths. Their deep distress over
some of the results of their surveys and interviews led them
to  publish  a  follow-up  book  in  2011  entitled  Lost  in
Transition: The Dark Side of Emerging Adulthood. In this book,
they focus on five specific areas of concern identified by
their earlier research:

1. Moral aimlessness

2. Materialistic consumerism
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3. Intoxicated living

4. Deep troubles from sexually liberated behavior

5. Lack of interest in civic and political life

The  troubling  characteristics  of  emerging  adult  life  in
America in the early years of the twenty-first century remind
us of what Paul warned of in 2 Timothy when he wrote: “in the
last days difficult times will come. For men will be lovers of
self, lovers of money, . . . arrogant, . . . ungrateful, . . .
without self-control, . . . reckless, conceited, lovers of
pleasure rather than lovers of God, holding to a form of
godliness, although they have denied its power” (2 Tim 3:1-5).

One  major  factor  in  the  growth  of  these  problems  is  the
widespread  acceptance  of  pop  post-modernism  throughout  our
culture. As Smith points out, the post-modern theory became
“democratized  and  vulgarized  in  U.S.  culture”  becoming  a
“simple-minded ideology presupposing the cultural construction
of everything, individualistic subjectivism, soft ontological
antirealism and absolute moral relativism.”{1}

This popularized post-modern view says there is no objective
truth, only the practical truth I choose to live by with my
friends.  This  view  leads  to  a  basic  disconnect  with  the
teaching of Jesus who claimed His purpose was to “testify to
the truth” (Jn. 18:37) because He is the truth.

Dale Tackett, author of The Truth Project, put the problem
this way, “When what is right is what’s good for me, you will
find all of the moral chaos that we see today.”{2}

In what follows, we will focus on three of the five areas of
concern: moral aimlessness, materialistic consumerism, and the
lack of interest in civic and political life.



Moral Viewpoint — A Floating Standard
In his study of American emerging adults, Smith found that
their morality is adrift with no standard to hold it in place.

What is morality in the first place? Morality is defined as “a
system  of  ideas  of  right  and  wrong  conduct.”{3}  For
Christians,  this  system  is  set  out  for  us  in  the  Bible,
particularly in the Ten Commandments, the teachings of Jesus,
and the New Testament epistles. The Bible makes it clear that
God is the source of true morality. It is our responsibility
to learn and apply His moral precepts. As Jesus said in the
Sermon on the Mount, “Let your light shine before men in such
a way that they may see your good works and glorify your
Father who is in heaven” (Matt. 5:16). Or as Paul instructed
in 1Thessalonians, “examine everything carefully; hold fast to
that  which  is  good;  abstain  from  every  form  of  evil”
(5:21-22). Paul is saying hold fast to the morality taught by
Christ.

In a Christian nation, how can there be any confusion about
morality? Well, sixty percent of emerging adults say that
“morality  is  a  personal  choice,  entirely  a  matter  of
individual decision. Moral rights and wrongs are essentially
matters of individual opinion, in their view.”{4} And where do
these opinions come from? One emerging adult put it this way,
“Like just kinda things that I thought up, that I decided was
right for me. So I don’t know. I honestly don’t. It just kinda
came outta thin air.”{5} So, we can either look for the Bible
as the source of our morality or we can just create it out of
thin air.

When faced with a moral choice, almost half of them said they
would do what made them feel happy or would help them get
ahead. Less than one out of five said they would “do what God
or the scripture” says is right. Many of them said they would
not really know if their choice was right or wrong until after
it was done and they could evaluate how they felt about it.



Not only do they not look to the Bible or society for their
moral compass; they believe that it is morally wrong to assume
there is a common morality that applies to all. Because we
must be tolerant and accept other’s views as right for them,
we must not apply our moral precepts to their actions. As
Smith put it, “Giving voice to one’s own moral views is itself
nearly immoral.” What they fail to realize is that complete
moral relativism and tolerance actually dishonor the beliefs
of others. With this view, they cannot accept new views which
are superior to their own or act to correct views which are
inferior.  What  someone  else  thinks  is  about  morality  is
immaterial to them.

This type of thinking will ultimately lead to disaster for the
people embracing it. As Chuck Colson said, “So often, the
great  disasters  (of  the  past)  were  caused  by  people
disregarding God’s standard of right and wrong and doing what
was right in their own eyes . . . We’ve stopped moral teaching
in our country and we are seeing the inevitable consequence of
failing to teach moral values to a culture. We are seeing
chaos.”{6}

The whole topic of morality is not something most emerging
adults give much thought to. One third of them could not think
of any moral dilemmas that they had faced in their lives,
while another third of them offered examples that were not
actually moral dilemmas. For example, one of them stated, “I
guess renting the apartment thing, whether or not I would be
able to afford it.” That is a dilemma but it is not a moral
dilemma. So through their education from their parents and
schools, the vast majority of emerging adults really have not
gained a good working knowledge of the concept of morality
much less its importance to society. Yet in 1 Peter, Peter
makes it clear that our moral actions are one of the most
important ways that Christians can share the good news of
Jesus Christ. As he said, “For such is the will of God that by
doing right you may silence the ignorance of foolish men”



(2:15).

Consumerism — The True Objective of Life
What impact has consumer culture had on the lives of emerging
adults?

As Christians, our lives are to be about far more than how
much we are able to consume. Jesus never gave his disciples
instructions  on  how  to  increase  their  economic  wealth.
Instead, He sent his disciples out to minister with little
more than the clothes on their backs. Similarly, Paul learned
to be content with whatever the Lord provided. He states, “I
know how to get along with humble means, and I also know how
to live in prosperity; in any and every circumstance I have
learned the secret of being filled and going hungry, both of
having  abundance  and  suffering  need.  I  can  do  all  things
through Him who strengthens me” (Phil. 4:12-14). To be clear,
the Bible does teach us much about how to operate successfully
in the business world. But, it is also clear that our purpose
in life is to be focused on things with eternal value and not
on how much we can accumulate and consume on this earth.

Yet, as a whole, the young, emerging adults in this nation
have missed the call of Christ to focus our lives on the
eternal rather than the temporal. Instead, not only have they
bought into consumerism as the primary goal of life, but they
appear to be unable to consider any shortcomings in a life
focused on what they can consume. Smith reports, “Contemporary
emerging  adults  are  either  true  believers  or  complacent
conformists when it comes to mass consumerism.”{7}

As one emerging adult put it, “It feels good to be able to get
things that you want and you work for the money. If you want
something, you go get it. It makes your life more comfortable
and I guess it just make you feel good about yourself as
well.”{8} That statement by itself might not seem so bad until



you realize that it is their sole method to feel good about
themselves. The more you can consume the better. They miss the
balanced view of material things taught in the Bible. For
example, in Proverbs we are told,

Give me neither poverty nor riches;

Feed me with the food that is my portion,

That I not be full and deny You and say, “Who is the LORD?”

Or that I not be in want and steal,

And profane the name of my God (Prov. 30:8,9).

In addition, the idea of limiting one’s consumption in order
to  have  the  resources  to  help  others  is  foreign  to  most
emerging adults. Many of them would like to see the needs of
the starving people met, “just not by me, not now.” If they
ever reach a state in life where all their consumer desires
are  met,  then  they  may  consider  using  some  resources  for
charitable causes. One obvious problem with this approach is
that our consumer conscious society always has something new
and better that you must purchase and experience.

This attitude is in contrast to that of the Macedonians Paul
commends in his second letter to the Corinthian church:

. . . that in a great ordeal of affliction their abundance of
joy and their deep poverty overflowed in the wealth of their
liberality. For I testify that according to their ability,
and beyond their ability, they gave of their own accord,
begging us with much urging for the favor of participation in
the support of the saints, and this, not as we had expected,
but they first gave themselves to the Lord and to us by the
will of God (2 Cor. 8:1-6).

Rather than “seeking the kingdom of God and his righteousness”



and letting the material things be of secondary importance,
most young America adults are seeking consumer nirvana and its
false sense of well being. With no external moral compass for
guidance, they are unwilling to express concerns about the
grossest forms of excessive consumerism. As most of them said
when asked, “If someone wants it, who am I to say that they
are wrong?” When emerging adults refer to a good life, they
talk about what they want to possess rather than the good that
they can contribute to the world. I find it sad to think about
being remembered for how much I consumed rather that how much
I contributed. But this thought does not seem to bother these
emerging adults.

Civic and Political Involvement — Not For
Me
Let continue by examining another disturbing characteristic of
young, emerging adults identified by Christian Smith through
his extensive surveys and interviews over the last five years:
their perception of civic and political involvement. Smith
summarizes their attitude by saying, “The vast majority of the
emerging  adults  we  interviewed  remain  .  .  .  politically
disengaged, uninformed, and distrustful. Most in fact feel
disempowered, apathetic, and sometimes even despairing when it
comes to the larger social, civic, and political world beyond
their  own  lives.”{9}  When  we  consider  that  the  polls  and
interviews driving this assessment occurred in the summer of
2008  during  the  perceived  youth  movement  which  brought
President  Obama  into  office,  this  result  on  political
involvement  is  particularly  surprising.

Some might say that being actively involved in politics is not
the right course of action for Christians. And, thus, they may
applaud  this  result.  We  certainly  agree  that  our  primary
purpose as Christians will not and cannot be fulfilled through
political action. However, what we are talking about here is



not a lack of political activism, but rather a disengagement
from active participation in the political process. As Paul
instructed  Timothy,  “I  urge  that  entreaties,  prayers,
petitions and thanksgivings be made on behalf of all men, for
kings and all who are in authority in order that we may lead a
tranquil and quiet life in all godliness and dignity” (1 Tim.
2:1-2). We are to be concerned about the impact of government
on our lives. If the people Paul were writing to had the right
to vote, I am confident he would have said to pray for and
exercise your right to vote.

Through his research, Smith identified six different attitudes
toward  civic  involvement  among  emerging  adults.  These
attitudes  are:

1. The apathetic are completely uninterested in politics and
make  up  twenty-seven  percent  of  emerging  adults.  It  is
important to note that these individuals were not apathetic
in general, just about this area of life.

2. The uninformed said their lack of interest was driven by
their lack of knowledge about the issues and the players. The
uninformed made up thirteen percent of emerging adults.

3. The distrustful know a reasonable amount about political
issues  but  do  not  participate  because  they  distrust  the
political system and politicians. They believe exercising
their right to vote will not make any difference.

4. The disempowered point to their inability to change the
world (rather than distrust of the process) as their reason
to be uninvolved. Around ten percent of emerging adults fall
into this category.

5. The marginally political represent those who expressed
some interest in politics but whose interest did not appear
to  lead  to  actual  involvement  in  the  process.  These
marginally political emerging adults make up twenty-seven
percent of those interviewed.



6. That leaves four percent of emerging adults (all males)
who appear to be genuinely political; that is, interested and
involved in the process.

In summary, their interviews found two-thirds of the emerging
adult population completely uninvolved and almost one-third
with a very limited involvement. This meant only four percent
considered the process an important responsibility in life.

This seemingly fatalistic view of politics was found to carry
over in other areas of civic involvement such as volunteering
and charitable giving. Smith summarized their results saying,
“Contrary to some of the stories told in the popular media,
most emerging adults in America have extremely modest hopes,
if any, that they can change society or the world for the
better, whether by volunteering or anything else.”{10} With
that perception, providing help to others is not a requirement
for righteousness, but simply an optional personal choice that
most are not prepared to make.

Thinking back to our earlier discussion on the lack of a moral
viewpoint, Smith’s research found a significant association
between  those  who  believe  all  morality  is  relative  and
individualistic  and  an  attitude  of  apathy,  ignorance,  and
distrust of the political process. In addition, Smith found a
significant  relationship  between  “enthusiasm  for  mass
consumerism  and  lack  of  interest  in  political
participation.”{11}  So  these  three  attitudes  (no  moral
standards, consumer consumption as our primary objective, and
no real political or civic involvement) appear to be common
elements of the emerging adult belief system.

Emerging Adults — Where Will They Take
Us?
One root cause of the attitudes expressed by emerging adults



in American is pop post-modern individualism. Each individual
must decide what is true for him or her and must not accept a
common truth. Therefore, most emerging adults cannot grasp the
concept of an objective reality beyond their individual selves
that would have any bearing on their lives. As we have seen,
this concept undermines their moral compass, their attitudes
about consumer consumption, and their involvement in society
through politics, volunteering, and charitable giving.

These dominant patterns of emerging adult thought in America
should make us consider: “What does it mean?” and, “How can we
do something about it?” Some might say it is just the way
young people are. We were that way when we were young. They
will snap out of it. To that idea Smith would say, “It is a
different world today. . . . To think otherwise is to self-
impose a blurred vision that cannot recognize real life as it
is  experienced  today  and  so  cannot  take  emerging  adults
seriously.”{12}

Others may say that is not what I hear on the news. Our young
adults  are  leading  a  new  wave  of  service  and  public
involvement. To which Smith would say, “The fact that anyone
ever  believed  that  idea  simply  tells  us  how  flimsy  the
empirical evidence that so many journalistic media stories are
based upon is and how unaccountable to empirical reality high-
profile journalism can be. . . . we – without joy – can set
the record straight here: almost all emerging adults today are
either apathetic, uninformed, distrustful, disempowered, or ,
at most marginally interested when it comes to politics and
public life. Both the fact itself and the reasons for it speak
poorly  of  the  condition  of  our  larger  culture  and
society.”{13} He continues: “One tendency is to claim that
emerging  adults  are  deeply  committed  to  social  justice,
passionately  engaged  in  political  activism,  actively
volunteering in their local communities, devoting themselves
to building a greener, more peaceful and just world. Almost
nothing could be further from the truth.”{14}



Although the vast majority of emerging adults are disengaged
from involvement in the public sphere, they are quite engaged
in a different way. As Smith points out, “they pursue these
private-sphere  emotional  and  relational  investments  with
fervent devotion. . . . progressing yet further toward the
nearly  total  submersion  of  self  into  fluidly  constructed,
private  networks  of  technologically  managed  intimates  and
associates.”{15}  He  is  referring  of  course  to  their
disconnected  connections  via  Facebook,  Twitter,  and  other
electronic social media.

We believe that there are several positive actions that we can
take as Christians to improve this situation.

First, we need to examine ourselves. Are we living our lives
under the direction of the ultimate source of morality, Jesus
Christ? Are we consumed by consumerism or are we living for
eternity?  Are  we  taking  an  active  part  in  impacting  our
society so that we may live godly and peaceful lives for
Christ?

Next, we need to recognize that emerging adults under the age
of thirty are, for the most part, not taking on the full
responsibilities of adulthood. They are still emerging and,
consequently, still need coaching. However, as Smith points
out,  “One  of  the  striking  social  features  of  emerging
adulthood  is  how  structurally  disconnected  most  emerging
adults are from older adults. . . Most emerging adults live
this crucial decade of life surrounded mostly by their peers .
. . who have no more experience, insight, wisdom, perspective,
or balance than they do.”{16} As parents, pastors, co-workers,
we should continue to actively engage them in a mentor role.
It is important that:

1. They understand we look to the Bible as the source for our
moral decisions.

2. We are living in this world as citizens of heaven and as



such consumer consumption is not our purpose for living.

3. We have a responsibility to be engaged in our society to
keep our freedom to lead godly lives serving the Lord.

The apostle Peter put it this way: “Beloved, I urge you as
aliens and strangers to abstain from fleshly lusts which wage
war against the soul. Keep your behavior excellent among the
Gentiles so that in the thing in which they slander you as
evil doers, they may on account of your good deeds, as they
observe them, glorify God in the day of visitation” (1 Pet.
2:11,12).

Finally, we need to reach out to emerging adults who are
already involved in evangelical churches. We need to let them
know that it is okay to engage others with their worldview and
their source of truth, Jesus Christ. When they don’t share
their worldview with others as a gift from God, they are
effectively consigning those others to hell. Probe is in the
midst of preparing materials that you can use in your church
to directly address these issues.

Christian Smith captured the essence of this problem when he
wrote, “Might it be true that the farthest boundary of sight
that youth today can envision as real and being worth pursuit
is  entirely  imminent,  purely  material,  and  completely
mundane?”{17} As Christians, our boundary extends beyond this
universe to the halls of heaven and puts our lives in a new
perspective. Let that eternal perspective been seen in every
area of your life.

As historian Christopher Lasch put it, “There is only one cure
for the malady that afflicts our culture, and that is to speak
the truth about it.”{18}
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Emerging Adults and the Future of Faith in America
Emerging Adults Part 2: Distinctly Different Faiths

The Importance of Parents in the Faith of Emerging Adults
Cultural Captives – a book on the faith of emerging adults

God Wins: A Critique of Rob
Bell’s Love Wins
Dr. Patrick Zukeran critiques Rob Bell’s controversial book
denying  the  biblical  teaching  on  hell,  arguing  that  Bell
offers another gospel.

A New Kind of “Christianity”

 Will all people regardless of their belief enter
heaven? In a new book, Love Wins, mega church pastor Rob Bell
presents his case for universal salvation. Bell states that a
Christianity that teaches many will spend eternity in hell
while some go to heaven is “misguided and toxic.”{1} Bell
asserts  that  the  message  Christians  have  preached  for
centuries  is  actually  a  harmful  message.

Bell argues that God loves everyone and desires all people to
be saved. However if the majority of people never come to
faith in Christ and spend eternity in hell, God fails to
accomplish  His  will.  Since  this  is  not  an  acceptable
conclusion, the only logical conclusion left is that in the
end,  all  will  eventually  receive  His  love  and  enter  into

https://www.probe.org/emerging-adults-and-the-future-of-faith-in-america/
https://www.probe.org/emerging-adults-part-2-distinctly-different-faiths/
https://www.probe.org/the-importance-of-parents-in-the-faith-of-emerging-adults/
https://www.probe.org/store/cultural-captives-by-steven-cable/
https://probe.org/god-wins-a-critique-of-rob-bells-love-wins/
https://probe.org/god-wins-a-critique-of-rob-bells-love-wins/
http://www.box.net/shared/static/v1j5hdonjksvqd2c4b6o.mp3


heaven.

Bell  begins  by  bombarding  the  reader  with  hundreds  of
questions. The questions are meant to challenge and expose the
alleged inconsistencies of traditional teachings and prepare
you for his case for universal salvation. On page 1 he writes,

Will only a few select people make it to heaven, and will
billions and billions of people burn forever in hell? And if
that’s the case, how do you know? How do you become one of
the few? Is it what you believe, or what you say, or what
you do, or who you know, or something that happens in your
heart, or do you need to be initiated, or baptized, or take
a class, or converted, or be born again? How does someone
become one of these few? And then there’s a question behind
the question—the real question: What is God like? Because
millions and millions of people who were taught that the
primary message, this center of the Gospel of Jesus, is that
God is going to send you to hell unless you believe in
Jesus. And so what got subtly sort of caught and taught is
that Jesus rescues you from God. But what kind of God is
that that we would need to be rescued from this God? How
could that God ever be good? How could that God ever be
trusted? And how could that ever be good news?{2}

These  are  good  questions  and
deserve to be asked. “Traditional”
beliefs may not always be right,
and at times they deserve to be
reexamined. Bell then in the final
pages of his preface implies that
those  who  oppose  his  view  are
judgmental  and  not  open  to
discussion of vital doctrines of the faith. This is part of
his strategy to discourage any criticism of his position.
However, Scripture calls us to evaluate all teachings and
discern truth from error (1 Thess. 5:21; 1 Jn. 4:1).



In  the  process  of  defending  his  thesis,  Bell  ends  up
presenting a new kind of Gospel. Since theological doctrines
are connected, when you change the gospel message there is a
chain effect that follows. His gospel ends up presenting a
distorted understanding of God’s character, a variant view of
the  atonement,  and  a  heaven  and  hell  foreign  to  the
scriptures.

Bell  struggles  with  a  significant  question:  “Will  those
without Christ truly spend eternity in hell? Could there be a
possibility that they have a chance after death to repent?”
The idea that a loved one will spend eternity in hell is a
difficult one to accept. Careful study of all the relevant
scriptures is necessary when we examine a particular doctrine,
especially one regarding our salvation. If in the end we are
faced with a conclusion we do not like, we must not compromise
biblical truth but accept the words of Christ. Paul warns us
in Galatians 1:9 the danger of preaching another gospel. When
it  comes  to  essential  doctrines  of  the  faith,  Christians
cannot compromise on the truths taught in Scripture. For this
reason we must carefully examine Bell’s teachings and see if
it is compatible with, or a compromise of, the gospel of
Christ.

Another Kind of Gospel
To support his thesis that all individuals will eventually
enter into heaven, Bell must alter the gospel message. He
admits that his message departs from traditional Christianity
and declares that the message preached for past centuries is
misguided and in need of transformation.

A staggering number of people have been taught that a select
few Christians will spend forever in a peaceful, joyous
place  called  heaven  while  the  rest  of  humanity  spends
forever in torment and punishment in hell with no chance for
anything better. It’s been clearly communicated to many that



this belief is a central truth of the Christian faith and to
reject  it  is,  in  essence,  to  reject  Jesus.  This  is
misguided, toxic, and ultimately subverts the contagious
spread of Jesus’ message of love, peace, forgiveness and joy
that our world desperately needs to hear.{3}

The traditional message that salvation comes only to those who
accept  Christ  in  their  lifetime  is  rejected  by  Bell.  He
believes  that  all  people  are  reconciled  to  God  through
Christ’s death on the cross regardless of whether they choose
to put their faith in Christ or not. Those who do not receive
Christ in this lifetime will spend some time in hell but no
one will remain there forever. Eventually all people will
respond to God’s love, even those in hell and enter heaven.
Bell states this on several occasions:

At the heart of this perspective is the belief that, given
enough time, everybody will turn to God and find themselves
in the joy and peace of God’s presence. The love of God will
melt every hard heart, and even the most “depraved sinners”
will eventually give up their resistance and turn to God.{4}

To be clear, again, an untold number of serious disciples of
Jesus across hundreds of years have assumed, affirmed, and
trusted  that  no  one  can  resist  God’s  pursuit  forever,
because God’s love will eventually melt even the hardest of
hearts.{5}

At the center of the Christian tradition since the first
church have been a number who insist that history is not
tragic, hell is not forever, and love, in the end, wins and
all will be reconciled to God.{6}

Within this proper, larger understanding of just what the
Jesus story even is, we see that Jesus himself, again and
again,  demonstrates  how  seriously  he  takes  his  role  in
saving and rescuing and redeeming not just everything but
everybody.{7}



Bell points to several Scriptures to support his argument. One
passage is 1 Corinthians 13 which states, “Love never fails.”
Therefore he concludes, God’s love will reach all lost people
even those in hell and they will eventually turn to Him since
no one can resist God’s love forever.

However, there are many passages in the Bible that teach the
unrighteous are eternally separated from God and the righteous
are  forever  with  God.  Daniel  12:2  speaks  of  a  future
resurrection  and  eternal  destiny  for  the  righteous  and
unrighteous: “Multitudes who sleep in the dust of the earth
will awake: some to everlasting life, others to shame and
everlasting contempt.” Daniel states that there will be a
resurrection and judgment of all people. Some will inherit
eternal life and others will suffer “everlasting contempt.”
Daniel teaches in this passage that not all individuals will
enter into everlasting life. Those who do not are destined to
“everlasting contempt.” The Hebrew word for everlasting is
ôlām.  The  word  in  this  context  signifies  an  indefinite
futurity,  forever,  or  always.  It  refers  to  an  unending
future.{8} This is the most likely definition for ôlām used
later in verse 7 referring to the eternal nature of God: “And
I heard the man clothed in linen, who was above the waters of
the stream; he raised his right hand and his left hand toward
heaven and swore by him who lives forever…” We know that God
is eternal. Therefore, Daniel is using the term “ôlām” to mean
everlasting and never ending.

Jude 7 states, “In a similar way, Sodom and Gomorrah and the
surrounding towns gave themselves up to sexual immorality and
perversion. They serve as an example of those who suffer the
punishment of eternal fire.” The Greek word for eternal is
aiṓnios  which  means  “eternal,  perpetual,  to  time  in  its
duration, constant, abiding. When referring to eternal life,
it means the life which is God’s and hence it is not affected
by the limitations of time.”{9} The word again is used in
verse 21 to refer to “eternal” or never ending life with God.



So in the context of Jude aiṓnios is used to refer to an
eternal state.

In Matthew 7:13-14 Jesus invites, “Enter through the narrow
gate, for the gate is wide and the way is broad that leads to
destruction, and there are many who enter through it. For the
gate is small and the way is narrow that leads to life, and
there are few who find it.” Jesus taught an exclusive view of
salvation. He stated clearly not everyone will inherit eternal
life; in fact many will follow the path of destruction. This
verse speaks against the doctrine of universal salvation.

Hebrews 9:27 (“it is appointed for men to die once and after
this comes judgment”) teaches that there is no second chance
for salvation after death. The preceding verses teach that
Christ made the perfect sacrifice for sin once and for all. He
paid the price once and His sacrifice is for all time. In the
same way that Christ’s atonement is final, so all men and
women die once and face a judgment which is final and eternal
in its sentence.

Bell’s gospel is a departure from biblical teaching. God is
love and therefore, He does not impose His will on those who
refuse  to  receive  His  love.  He  honors  the  choice  of
individuals to receive or reject Him. Those who reject Him in
this life will not want to be with Him for all eternity. God
honors their choice and places them away from His presence in
hell. Thus, God’s character of love honoring one’s choice is
upheld. But God’s character of justice in dealing with sin is
also upheld.

Are All Reconciled to God?
There are several key passages Bell uses to support his thesis
that all individuals will eventually enter heaven. One key
verse that deserves attention is Colossians 1:20, a favorite
verse used by many universalists: “and through him (Jesus) to



reconcile to himself all things, whether things on earth or
things in heaven, by making peace through his blood, shed on
the cross.” According to Bell, the entire world is reconciled
to God through the death of Christ. Christ’s death has atoned
for all sin and places every person in right standing with
God. Those who turn to God in this life will enter heaven
immediately. Those who reject God’s love in this lifetime will
be temporarily separated from God in hell but will eventually
receive His love and enter heaven.

Contrary to Bell’s interpretation, this verse does not teach a
universal salvation. Rather, it presents the scope, goal, and
means of reconciliation. The scope of reconciliation extends
not just to human beings but to all of creation which was
affected by sin. Romans 8:20-22 says,

For the creation was subjected to futility, not willingly,
but because of him who subjected it, in hope that the
creation  itself  will  be  set  free  from  its  bondage  to
corruption  and  obtain  the  freedom  of  the  glory  of  the
children of God. For we know that the whole creation has
been groaning together in the pains of childbirth until now.

The physical world was affected by sin, not by its choice but
by the choice of Adam. Christ’s victory over sin restored
order over creation by bringing it again under His lordship,
and full restoration will take place in the future.{10}

Angels and human beings, unlike the material world, have a
choice. Reconciliation involves two parties who voluntarily
decide to make peace. In this case fallen angels knowingly
rebelled against Christ and reconciliation is not possible.
Humans also must make a choice to receive God’s invitation
through Christ or to reject it. This is made clear in the
following verses:

And you, who once were alienated and hostile in mind, doing
evil deeds, he has now reconciled in his body of flesh by



his death, in order to present you holy and blameless and
above reproach before him, if indeed you continue in the
faith, stable and steadfast, not shifting from the hope of
the gospel that you heard, which has been proclaimed in all
creation  under  heaven,  and  of  which  I,  Paul,  became  a
minister. (Col. 1:21-23)

Paul states that we were once “alienated” from God and we are
reconciled “if indeed you continue in the faith . . . not
shifting from the hope of the gospel.” The reconciliation
depends  on  the  believer  receiving  Christ  by  faith  and
persevering in that faith. Numerous other verses make faith in
Christ  necessary  for  reconciliation  (Jn.  3:18,  5:24;  Rom.
1:17; 3:21-26).

Those who receive God’s gift of life will attain blessings and
salvation. Those who refuse are sentenced to eternal death
(Jn. 3:18). In the end all things will be put in their proper
place. It is in this context all things will be reconciled to
Christ and in submission to His lordship (Phil. 2:5-11).

Another Kind of God
In his effort to defend his thesis that in the end everyone
goes to heaven, Rob Bell must alter the message of the gospel.
However, in doing so, he also alters the character of God.
Among the hundreds of questions with which Bell bombards his
readers, he asks the following: “If there are only a select
few who go to heaven, which is more terrifying to fathom: the
billions who burn forever or the few who escape this fate? How
does a person end up being one of the few? Chance? Luck?
Random selection? . . . God choosing you instead of others?
What kind of faith is that? Or, more important: what kind of
God is that?”{11} For Bell, a God who would send billions to
an eternal hell would not be a God of love. However, in
emphasizing God’s character of love he ends up ignoring God’s
other attributes, and in the end alters the character of God.



Bell is correct in stating that God is love. However, he
commits an error common among universalists. Bell ends up
presenting an imbalanced view of God that emphasizes God’s
character  of  love  to  the  neglect  of  the  other  character
qualities of God. Love is not the only or the most dominant
character of God. Along with love, God has other character
qualities which exist together in a perfect balance.

Among the numerous qualities of God, the Bible teaches that
God is also just (2 Thess. 1:6), He is holy (Isa 6:3), He is
righteous (Ps. 7:11), sovereign (Jude 4), wise (1 Cor. 3:19)
true (Jn. 14:6), etc. There are many qualities of God that are
just  as  important  as  love,  and  they  exist  in  a  perfect
balance.  Thus,  emphasizing  one  trait  to  the  exclusion  of
others leads to flawed theology.

God is love and God desires that all individuals be saved.
However, God is also just and holy and must deal righteously
with  sin.  God’s  character  of  holiness  is  well  emphasized
throughout the Bible. This is the theme of Leviticus and,
throughout this book, God presents detailed instructions for
dealing with sin through the sacrificial system. The Levitical
sacrifices are fulfilled in the death of Christ who fulfills
the righteousness of God.

The theme in the prophets is that Israel has violated the
holiness of God and thus God must judge their sins. Isaiah
5:16 states, “But the Lord Almighty will be exalted by his
justice,  and  the  holy  God  will  show  himself  holy  by  his
righteousness.” God, being a loving God, sent prophets to warn
Israel to turn from their idolatry and disobedience and return
to Him. However, after generations of refusal by Israel, God
finally had to judge the sins of the people. Throughout the
New Testament, Christians are exhorted to live holy lives for
that reflects the character of God (Eph. 4:24; Heb. 12:14; 1
Pet. 1:15-6).

Those who refuse the gift of Christ’s work on the cross have



not been cleansed from their sin and therefore cannot enter
the holy presence of God. This is the theme of Hebrews 9,
which teaches us that access to God represented in the Holy of
Holies at the Temple was not accessible to us. However, the
blood of Christ fulfilled the holiness of God and cleansed
sinners and made us holy before God. Only through the blood of
Christ is this made possible.

Bell emphasizes God’s love but diminishes His holiness and
righteousness; therefore, the magnitude of our sin, its effect
on our nature, and it offense to God are diminished. God hates
sin and judges sin seriously. In Revelation, the wrath of God
is poured out upon the world in rebellion. In Revelation 20,
those individuals not found in the book of life are thrown
into the lake of fire. To build a picture of God who is
excluded of His holiness, justice and righteousness, who does
not judge sin, is to present an imbalanced and false view of
God.

Bell argues,

Millions have been taught that if they don’t believe, if
they don’t accept in the right way, . . . God would have no
choice but to punish them forever in conscious torment in
hell. God would in essence become a fundamentally different
being to them in that moment of death, a different being to
them  forever.  A  loving  heavenly  father  who  will  go  to
extraordinary  lengths  to  have  a  relationship  with  them
would, in the blink of an eye, become a cruel, mean, vicious
tormenter who would ensure that they had no escape from an
endless future of agony. . . . If God can switch gears like
that, switch entire modes of being that quickly, that raises
a thousand questions about whether a being like that could
ever be trusted, let alone good.{12}

Bell argues that God changes according to the decision of
individuals. However, God is not the one who changes. He is
always loving and reaching out to all people, but He is also



holy and righteous and and must deal justly with sin. Those
who do not want to be with God now will not want to be with
Him in eternity. Because He is love, He does not force people
to be with Him for eternity but honors their choice. God
allows them to exist away from Him in hell. So God does not
change; He grants individuals what they desire.

I would also disagree with Bell’s statement that God is the
one  tormenting  individuals.  Torment  comes  from  within  the
person. The torment the person experiences is not inflicted by
God but comes from the individual who must live eternally with
his or her decision to reject the love of God. Therefore hell
honors the free choice of men and fulfills the love of God who
does not impose Himself on those who do not want Him. It also
fulfills His holiness, removing sin from His presence.

Another Kind of Heaven and Hell
To maintain his thesis that everyone will go to heaven, Rob
Bell must alter the gospel message, the character of God, and
the teaching on heaven and hell. Bell teaches that hell is not
eternal  but  temporary,  and  in  fact  heaven  and  hell  are
actually the same place. For those who have accepted God’s
love, this place will be heaven. For those who continue to
reject God’s love this place will be hell. Hell is created by
the individual who resists God’s love. Bell states, “We create
hell  whenever  we  fail  to  trust  God’s  retelling  of  our
story.”{13} The individual remains in this condition until he
is won over by God’s love and eventually turns to God. Then
what was once hell will becomes heaven.

Bell derives this from Luke 15, the Parable of the Prodigal
Son. In this story, after the younger brother returns, the
father throws this formerly lost son a big banquet. However,
the  older  brother,  jealous  and  upset  over  his  younger
brother’s reception, remains outside and chooses not to enjoy
the party. Both brothers are in the same place but for one it



is a party, for the other it is miserable.{14} Bell states
that it is our choice. “We’re at the party, but we don’t have
to join in. Heaven or hell. Both are at the party.”{15} The
younger brother who has received his father’s love it is a
joyous time, but for the older brother who has the wrong view
of his father it is misery.

Bell is really stretching the interpretation of this parable
to support his theology. I am not aware of any New Testament
scholar that finds this doctrine of heaven and hell in this
parable. The parable comes in the context of the Pharisees and
teachers  of  the  law  questioning  Jesus  associating  with
“sinners.” Jesus, in defense of His ministry and displaying
the compassion of God for the lost, tells three parables: the
lost sheep, the lost coin, and the lost son. The younger
brother represents the sinners who repent and turn to God
while the older brother represents the Pharisees and teachers
of the law who have little compassion for the lost.{16} So the
purpose of the parable is God’s heart for the lost and the
cold heartedness of the Pharisees and teachers of the law. To
read into this story Bell’s doctrine of heaven and hell is a
stretch. It does not appear Jesus had in mind any teaching on
heaven and hell in this parable.

Bell believes that heaven and hell are actually the same place
and he also believes that hell is not permanent. He describes
it as a “period of pruning” and “an intense experience of
correction.”{17} It appears that Bell views hell similar to
the Catholic teaching of purgatory. Eventually this will end
when the person turns to God because, according to Bell, “No
one can resist God’s pursuit forever because God’s love will
eventually melt even the hardest hearts.”{18}

Another way Bell defends his doctrine of hell is in doing a
brief  word  study.  The  Old  Testament  word  is  sheol.  Bell
explains that sheol is the place of the grave in the Old
Testament and that it speaks generally of the resting place of
the  departed  sprits.  Three  words  are  used  in  the  New



Testament: gehenna, hades, and tartarus. Gehenna, he says, is
the Valley of Hinnon, the garbage dump outside Jerusalem.{19}
The word tartarus comes from Greek mythology, referring to the
underworld where Greek demigods were judged.{20} Hades, he
states, is the equivalent of the Hebrew sheol, an obscure,
dark and murky place.{21} He thus concludes from his brief
word study on hell that hell is not clearly defined in the
Bible and that holding to the belief that it is a place of
eternal suffering is unjustified.

Bell correctly states that sheol is the place of the grave and
speaks generally of the place where the departed spirits go.
There are several occasions where Old Testament saints stated
they would go to sheol. However, his word study is incomplete.
As revelation progresses, we see there are different fates for
the righteous and the wicked. There is indeed a judgment which
determines the destiny of individuals.

As  mentioned  above,  Daniel  12:2  speaks  of  a  future
resurrection and eternal destiny. “Multitudes who sleep in the
dust of the earth will awake: some to everlasting life, others
to shame and everlasting contempt.” Daniel states that there
will be a resurrection and a judgment that determines the
eternal destiny of individuals. Some will resurrect to eternal
life while others to everlasting contempt. As noted earlier,
the Hebrew word for everlasting is ôlām. Olām is used more
than three hundred times to indicate indefinite continuance
into the very distant future. There are times it is used to
designate a long period in the past or a designated long
period  of  time  in  the  future.{22}  Context  determines  the
definition. In this context it signifies an indefinite future
or forever. This is the most likely definition for several
reasons. First, the context found in verses 1 and 2 speaks of
the resurrection at the end of the age. This is speaking of
the final judgment before the righteous enter into eternity.
Second,  in  verse  3  it  is  used  of  the  righteous  shining
forever. Third, it is used later in verse 7 referring to the



eternal nature of God. “And I heard the man clothed in linen,
who was above the waters of the stream; he raised his right
hand and his left hand toward heaven and swore by him who
lives forever.” Daniel describes an eternal state of reward
and life for the righteous but an eternal state of contempt
for the unbelievers.

In Isaiah 66:22-24, Isaiah speaks of the Lord establishing His
kingdom and restoring Israel. He concludes saying, “And they
will  go  out  and  look  upon  the  dead  bodies  of  those  who
rebelled against me; their worm will not die, nor will their
fire be quenched, and they will be loathsome to all mankind.”
Here Isaiah refers to state of eternal torment for those who
rebel against the Lord.{23} Although sheol is used of the
general  resting  place  of  departed  spirits,  as  revelation
progresses  the  Old  Testament  mentions  a  different  eternal
destiny of the righteous and unrighteous. The eternal state is
further revealed in the New Testament.

In reference to the New Testament words, the most commonly
used word is Gehenna. Bell is correct that Gehenna is derived
from the Valley of Hinnon outside of Jerusalem, but once again
his word study is incomplete. Gehenna is associated with evil,
and, in the context of the New Testament, symbolizes more than
just a garbage heap. It served as a physical picture of the
eternal state of suffering.

In  Matthew  18:7-9  Jesus  states,  “Woe  to  the  world  for
temptations to sin! For it is necessary that temptations come,
but woe to the one by whom the temptation comes! And if your
hand or your foot causes you to sin, cut it off and throw it
away. It is better for you to enter life crippled or lame than
with two hands or two feet to be thrown into the eternal fire.
And if your eye causes you to sin, tear it out and throw it
away. It is better for you to enter life with one eye than
with two eyes to be thrown into the hell of fire.” The Greek
word  for  “eternal”  is  aiṓnios.  This  word  means  “eternal,
perpetual to time in its duration, constant, or abiding.” When



referring to eternal life, it means the life which is God’s
and hence it is not affected by the limitations of time.{24}
The fire described in verse 8 is an eternal and never-ending
fire. In the very next verse Christ states that it is better
to enter heaven blind in one eye than “be thrown into the hell
(Gehenna) of fire.” In just the previous verse, the fire of
hell was said to be eternal. From the context then we should
conclude Gehenna is an eternal state, not a temporary one.

In Mark 9:47-48 Jesus says, “And if your eye causes you to
sin, tear it out. It is better for you to enter the kingdom of
God with one eye than with two eyes to be thrown into hell,
‘where their worm does not die and the fire is not quenched.'”
Jesus states that in Gehenna, the worm lives eternally and the
fire  is  also  eternal.  Gehenna  then  is  a  described  as  an
eternal abode.

Jesus further states that the punishment in hell is eternal
and not temporary. In Matthew 25:46, the judgment of the sheep
and the goats, Jesus states, “And these (the goats) will go
away into eternal punishment, but the righteous into eternal
life.” Bell attempts to show in Matthew 25:46—the separation
of  the  sheep  and  the  goats—that  when  Jesus  said  “eternal
punishment,” he did not mean the punishment was eternal. He
writes, “Aion, we know, has several meanings. One is ‘age’ or
‘period of time’; another refers to intensity of experience.
The word kolazo (punishment) is a term from horticulture. It
refers to the pruning and trimming f the branches of a plant
so it can flourish. . . . Depending on how you translate aion
and kolazo, then, the phrase can mean ‘a period of pruning’ or
‘a  time  of  trimming’  or  an  intense  experience  or
correction.”{25}

However, I find Bell’s explanation unsatisfactory since the
verse  states  that  the  goats  will  “go  away  into  eternal
punishment, but the righteous into eternal life.” Here the
eternal life of the believer is seen in contrast with the
eternal judgment of the unbeliever. If he is to be consistent,



we must interpret that the righteous will not enter into an
eternal state of life in the presence of God but a temporary
state of life. However, this would not make any sense in this
verse. Why should we understand that the word “eternal” for
the  righteous  means  everlasting  but  it  is  taken  to  be  a
temporary state for the unrighteous? Since the righteous enter
everlasting life, we should take the preceding phrase that the
goats will enter a state of eternal punishment.

Paul writes in 2 Thess. 1:8-9, “He will punish those who do
not know God and do not obey the gospel of our Lord Jesus.
They will be punished with everlasting destruction and shut
out from the presence of the Lord and from the majesty of his
power.”  The  words  “everlasting  destruction,”  when  used
together,  refer  to  an  eternal  state  of  punishment.  The
Complete  Word  Study  Dictionary:  New  Testament  states  that
Ólethros  aiṓnios  (destruction  everlasting)  refers  to
destruction which is eternal or everlasting. It is destruction
or a state which is imposed by God forever. In a similar way
the  phrase  “eternal  judgment”  used  in  Heb.  6:2  means  an
eternal sentence imposed by God. All of these designations of
punishment stand in contrast to eternal life as the inherent
punishment for those who reject Christ’s salvation in that
they  will  be  separated  from  the  life  of  God  which  they
rejected. As to the duration of what is designated as aiṓnios
when it comes to punishment, it is only proper to assign it
the same duration or endlessness as to the life which is given
by God.{26}

Revelation 14:9-11 states, “A third angel followed them and
said in a loud voice: ‘If anyone worships the beast and his
image and receives his mark on the forehead or on the hand,
he, too, will drink of the wine of God’s fury, which has been
poured full strength into the cup of his wrath. He will be
tormented with burning sulfur in the presence of the holy
angels and of the Lamb. And the smoke of their torment rises
forever and ever.'” In this passage the Greek word aiṓnios is



repeated at the end of verse 11. The phrase “forever and ever”
is used twelve times in Revelation. Each time it refers to an
eternal  existence.  Eight  times  it  is  associated  with  the
nature of God or the never ending rule of God. For example
Revelation 4:9-10 says, “And whenever the living creatures
give glory and honor and thanks to him who is seated on the
throne, who lives forever and ever, the twenty-four elders
fall down before him who is seated on the throne and worship
him  who  lives  forever  and  ever.”  The  most  consistent
interpretation  of  14:9-11  is  that  the  suffering  of  the
unbelievers is of an eternal nature.

Jude 7 states, “In a similar way, Sodom and Gomorrah and the
surrounding towns gave themselves up to sexual immorality and
perversion. They serve as an example of those who suffer the
punishment  of  eternal  fire.”  Once  again  the  word  here  is
aiṓnios, signifying an eternal punishment.

It is difficult to interpret passages like these (2 Thess.
1:9; Jude 7; and Rev. 14:9-11) to mean something other than
eternal or never-ending punishment. Bell’s interpretations are
incorrect and his word studies are incomplete. When you look
at several passages in their context, it is very difficult to
support Bell’s view.

How Many Stones Cry Out?
Is Jesus the only way to eternal life or are there other ways
to salvation besides Christ? Bell makes his case that there
are other ways to eternal life. Bell builds his case from
Exodus 17 where Moses struck the rock which brought forth
water for the Israelites. In 1 Corinthians 10, Paul states
that Christ was that rock which Moses struck. Thus, Bell makes
the leap that if Christ was in that rock, it is very likely He
is in numerous rocks. Bell writes,

According to Paul, Jesus was there. Without anybody using
his name. Without anybody saying that it was him. Without



anybody acknowledging just what–or more precisely, who–it
was. Paul’s interpretation that Christ was present in the
Exodus  raises  the  question:  Where  else  has  Christ  been
present? When else? Who Else? How else? Paul finds Jesus
there,  in  that  rock,  because  Paul  finds  Jesus
everywhere.{27}

It appears Bell is stating that one need not know the gospel
message of Christ as taught in the New Testament. A person can
be  saved  through  other  means  and  messages.  Bell  further
states,

As obvious as it is, then, Jesus is bigger than any one
religion. He didn’t come to start a new religion, and he
continually disrupted whatever conventions or systems or
establishments  that  existed  in  his  day.  He  will  always
transcend whatever cages and labels are created to contain
him, especially the one called Christianity. Within this
proper larger understanding of just what the Jesus story
even  is,  we  see  that  Jesus  himself,  again  and  again,
demonstrates how seriously he takes his role in saving and
rescuing  and  redeeming  not  just  everything,  but
everybody.{28}

Bell emphasizes that he believes that salvation comes through
Jesus and Jesus alone saves all people. He refers to Jesus’
words in John 14:6. However, he believes that Jesus may be
found  in  the  numerous  other  religions  but  identified  by
different  names,  symbols,  or  teachings  for  Jesus  as  the
creator is present in all creation. Therefore, Christianity
does  not  have  the  exclusive  message  of  salvation.  Other
religions  contain  the  presence  of  Christ  through  their
teachings. How and where they do, Bell does not explain.

Bell states again that specific knowledge of Jesus and the
message of the cross is not necessary for salvation. “What he
(Jesus) doesn’t say is how, or when, or in what manner the
mechanism functions that gets people to God through him. He



doesn’t even state that those coming to the Father through him
know they are coming exclusively through him. He simply claims
that whatever God is doing in the world to know and redeem and
love and restore the world is happening through him.”{29} So
for  Bell,  salvation  is  possible  without  understanding  who
Jesus is, his atoning work, and the message of the cross.

Bell misunderstands the text of John 14:6 [“I am the way, and
the truth, and the life; no one comes to the Father but
through Me”]. Jesus states that He is the only way to eternal
life. The “mechanism” is faith in Jesus Christ. Truth is found
in  general  revelation,  creation,  and  the  conscience.
Therefore, truth about God can be found studying nature (Rom.
1) and through the moral law within each one of us (Rom. 2).
For this reason, there are teachings that are true in other
religions. For example, many ethical systems in the other
religions  overlap  with  biblical  teachings.  So  truth  that
points to God can be found in general revelation, but saving
knowledge  of  Christ  is  not  found  in  general  revelation.
Salvation  comes  through  the  special  revelation  of  Jesus
Christ. For this reason Paul states, “How, then, can they call
on the one they have not believed in? And how can they believe
in the one of whom they have not heard? And how can they hear
without someone preaching to them? And how can they preach
unless they are sent? As it is written, ‘How beautiful are the
feet  of  those  who  bring  good  news!'”  (Rom.  10:14-5)  Paul
states it is only the specific message of the gospel of Jesus
Christ that saves (Rom. 1:16).

There are several examples in the New Testament that reveal
general revelation was not enough for salvation, but special
revelation was needed. In Acts 10, Cornelius, a God-fearing
Roman  soldier,  believes  in  God  and  lives  a  noble  life.
However, that was not enough. For this reason, God sent Peter
to  present  the  message  of  the  gospel  to  Cornelius.  After
hearing the gospel message, Cornelius and his family receive
the gift of salvation. Therefore, the message of the gospel



must be heard and received for salvation.

Jesus further taught that the message of salvation is narrow
and exclusive. This is not only the nature of the gospel
message but the nature of truth itself. If Jesus is the son of
God, any religion that rejects this truth must be false in its
salvation message. In Matthew 7:13-14, Jesus stated that the
way to eternal life is indeed narrow and only a few find it.
Peter reinforced that Jesus is the only way in Acts 4:12, and
Paul states in 1 Timothy 2:5 that Jesus is the only mediator
between  God  and  man.  If  these  statements  are  true,  then
salvation comes exclusively through Jesus.

It is also logically unreasonable to assume that salvation is
possible through other religions. For example, Islam rejects
the deity of Christ, the death of Christ on the cross, the
resurrection, and salvation by faith in Christ. Many forms of
Buddhism  reject  the  idea  of  a  God.  Hinduism  teaches  that
Brahma  is  an  impersonal  force  and  is  in  a  codependent
relationship with the universe since Brahma is made up of all
things. Since the other religions have significant teachings
contradictory to Christianity, it is unreasonable to conclude
they contain the salvation message of Christ.

So do the stones cry out? There is truth in general revelation
(creation and the conscience) but this truth does not save; it
points one to God (Rom. 1:18-32; 2:12-16). Salvation requires
the gospel message of Christ as stated by Paul in 1 Cor. 15,
that  we  are  sinners,  Christ  died  for  our  sins  and  rose
triumphing over sin, and we are called to receive Him as our
Lord and Savior. Without the gospel message of Christ, one
cannot attain salvation.

Conclusion
Paul warns us very strongly in Galatians 1:8 the danger of
preaching another gospel. Unfortunately, Bell here presents
another gospel and in doing so, presents a false message of



hope that has eternal consequences. In Love Wins, Bell argues
that in the end everyone will be in heaven because that is
God’s will. No one can resist God’s love forever, and if all
are not saved, God is not glorified. However, in changing the
gospel  message  Bell  changes  the  character  of  God  and  the
nature of heaven and hell. God is a God of love, and in His
love He honors the decision of individuals to freely choose
Him or reject Him. Those who reject Christ, have not had their
sins cleansed and cannot enter into the presence of a holy
God. In the end, God upholds His love by honoring the choice
of all individuals and upholds his righteousness by placing
the righteous in His presence and the unrighteous in hell,
away from His holy presence. In the end God wins. That is the
message of the cross.
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When  the  Church  Is  More
Cultural than Christian

July 7, 2011

So, I’m reading this excellent biography of Bonhoeffer right
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now, and I’ve been mulling this question. Well, I guess it’s
twofold, really.

Background: You probably know this already, but just in case.
In Nazi Germany the German church pretty much abandoned any
form of orthodox Christianity in order to fit in with the
culture.  Bonhoeffer,  Niemoller  and  others  formed  the
Confessing Church as a stand for true Christianity in the face
of the cultural abdication of the wider church. Most were
either imprisoned or killed for their efforts.

1 – Do you think that the American church is undergoing a
similar shift to fit in with cultural norms on a broad scale
that could threaten orthodox Christianity (clearly, hopefully,
not to the extent of the Reich church, but still, I see some
possible parallels)? What do you think are the areas in which
the American church is most at risk? Why?

2 – Do you think we have leadership that is taking a stand for
orthodoxy in a counter-cultural and true way on the national
scene? If so, who?

Yes. The American church acquiesces to the culture in various
ways which are detrimental to the Gospel. It’s tricky because
it is vital to the Gospel that the Gospel (whose hands and
feet are the church) be relevant. Churches which are highly
separatist  and  never  adapt  to  or  accommodate  culture  do
violence to the Gospel as well, so it’s tricky. And we’ll none
of us ever get it 100% right. Ever. I keep trying to tell God
humility is overrated; he never listens.

I think there are two veins in which American churches are
perhaps more American than Christian. One is liberal; one is
conservative. (Brilliant, I know.) The tendency is to point
the finger at the other and overreact for fear of falling into
the other’s traps. We’re so focused on not falling into this
trap, that we don’t even notice that what we think is a bunker
is merely another trap of another sort.



Now to your actual question: What are these traps?
Liberal:
Of course there are the far left examples like: Employing poor
hermeneutics which 1) Undercut Scripture as a text which is
not historical or literal at all, and 2) justify sin, usually
sexual sin such as premarital sex and homosexual sex and the
sexually-related  sin  of  abortion.  And  then  there  is  the
slightly more subtle trap of feeling the need to bend over
backwards to kiss the keister of Science. Finally, there is
the  acquiescence  of  the  (pseudo)tolerance  mantra  of
hypermodernism: partly out of fear of being legalistic, partly
because it is more comfortable, we succumb to Relativism.

Conservative:
Employing poor hermeneutics which truncate Scripture as a text
which is entirely literal (it seems to me that this is a very
Western thing to do, but I could be wrong; it could simply be
a human thing to do… we feel more comfortable in black and
white). Such a lack of hermeneutic leads to overly hard-nosed
positions about creation and “the woman issue” among other
things. It also leads to, instead of justifying sin, creating
an extra hedge of rules so that we can be darn sure we avoid
the  undignified,  socially  unacceptable  sins,  perhaps
especially,  sexual  sin.

And then of course there’s the idea of a Christian America; or
that politics can fix every(one else)thing.

Traps for all:
Moralistic Therapeutic Deism is probably a problem for both
sides. So is materialism of course, privatism and spiritual
professionalization—You’d better keep your hands off of my
individual rights and my private life… and: spiritual things
go in one compartment, which is private and has no business
interfering in the public sphere: ie. faith and science and/or
faith and business. Professionalization is also quite Western.
I love this quote from GK Chesterton’s Heretics:
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But if we look at the progress of our scientific civilization
we see a gradual increase everywhere of the specialist over
the popular function. Once men sang together round a table in
chorus; now one man sings alone, for the absurd reason that
he can sing better. If scientific civilization goes on (which
is most improbable) only one man will laugh, because he can
laugh better than the rest.

Professionalization  probably  also  includes  running  our
churches too much like businesses.

Finally, Q number 2: Yes. What’s tricky about this is that one
must sometimes be under the radar to be counter-cultural,
partly because when you’re counter-cultural, no one wants to
listen to you! Eugene Peterson, Tim Keller, NT Wright, Nancy
Pearcey,  Os  Guinness  (an  outside  perspective  is  always
helpful) and the Trinity Forum, Jamie Smith, especially in the
area of how we do church and spiritual formation… I’m sure
there are others, including my colleagues who are currently
working on assessing and addressing this issue of cultural
captivity: first creating an Ah-ha moment about our cultural
captivity, and secondly, creating a way out of captivity and
into freedom.

Good question!

This blog post originally appeared at
reneamac.com/2011/07/07/when-the-church-is-more-cultural-than-

christian/
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Rise  of  the  Planet  of  the
Apes and Social Consciousness
Rise of the Planet of the Apes (2011, Rupert Wyatt) continues
a long movie franchise history of social commentary begun with
the original science fiction classic The Planet of the Apes
(1968, Franklin J. Schaffner). The first movie teemed with
theological  and  political  themes  from  race  relations,  to
church  and  state  struggles,  to  religion  versus  science
debates, to the evolution and creation controversy, to issues
of law and nature and finally nuclear fear. The apocalyptic
masterpiece contains one of the greatest surprise endings in
movie history with astronaut George Taylor (Charlton Heston)
cursing humanity for its murderous tendencies in front of the
ruined Statue of Liberty.

The original movie was followed by a sequel and three prequels
that never regained the intrigue and depth of the first movie
and were criticized for their plunge into movie mediocrity.
Rise of the Planet of the Apes is based loosely on the 1972
prequel Conquest of the Planet of the Apes (J. Lee Thompson).
Not an official remake, Rise moves away from the idea of a
slave revolt that seizes power as the only recourse for the
oppressed,  to  focus  on  the  inherent  danger  of  scientific
transgression against natural limits.

A trailer for the recent ape flick repeats a recurring theme
in the social criticism of new technology when it states: “Our
greatest  discovery  will  become  our  greatest  threat.”  The
invention of a cure for neural disease leads to intelligence
enhancement in other primates as an unintended consequence and
creates a species of ape capable of competing mentally with
human beings. The lead character Will Rodman (James Franco)
believes he has discovered a cure for Alzheimer’s through a
gene therapy method involving the injection of the virus ALZ
112 into chimpanzees, which allows the brain to heal itself at
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the  cellular  level.  The  therapy  has  the  side–effect  of
increasing memory, cognitive capacity and intelligence. When
the  experimental  chimp  attacks  its  handlers  the  Gen-sys
Corporation scraps the project, but not before the chimp gives
birth to a highly intelligent baby that Will adopts to save
from  extermination.  The  baby  chimp  is  named  Caesar  (Andy
Serkis) by Will’s father Charles (John Lithgow), who also
suffers  from  Alzheimer’s  and  is  temporarily  cured  by  the
virus–therapy. Will persuades Gen-sys to restart the program
with a revised virus called ALZ 113 that drastically increases
chimp intelligence, but proves lethal to humans.

After  Caesar  attacks  a  neighbor  while  trying  to  defend
Charles, he is committed to an ape sanctuary where he devises
a plan of escape and seizes the ALZ 113 for his fellow Simian
inmates. The apes manage to escape from the prison, wreak
havoc on San Francisco and overpower a police blockade on the
Golden Gate Bridge in efforts to take refuge in the Redwood
National Forest. Meanwhile, the ALZ 113 has been accidentally
exposed to humans, causing a global epidemic. We are left to
believe the apes will adapt and thrive in their new habitat as
the human population is decimated by a new viral plague of its
own making, thus giving rise to the “planet of the apes.”

The movie is obviously not a prequel to the 2000 remake of the
original, but a reboot, an attempt to restart the series with
a different line of thought. It places the blame for the
intelligent origins of apes on the technological tampering
with genes in the search for a cure to neural disorders and
the desire to enhance human intelligence. The film remains
apocalyptic  in  its  social  criticism,  but  locates  the  new
threat in biotechnology rather than nuclear weapons, as in the
original series. The one voice of conscience, Caroline Aranha
(Freida Pinto), who is Will’s girlfriend and zoo veterinarian,
tells him that the gene therapy “is wrong. . . . You are
trying to control things that are not meant to be controlled.”
The film offers a warning regarding the overly optimistic



expectations of scientific capability to reverse the natural
process of aging and dying. The ultimate negative association
is  made  by  comparing  the  experimental  procedure  of  gene
manipulation to the mythological character of Icarus, the man
who flew too close to the sun and drowned after his wax wings
melted. The allusion appears on a TV set in the background
during the ape rebellion that reports on the Icarus manned
space mission that was poised to enter the Martian atmosphere.
We discover later through a newspaper headline, after the apes
have escaped, that the rocket may be “Lost in Space?”

The latest installment in the franchise falls short of the
original glory of the 1968 film, but foreshadows the arrival
of more movies in the series, hopefully soon. These new movies
will unfold linearly from this new starting point that centers
on a social consciousness concerning the potential dangers of
biotechnology, which has largely replaced nuclear paranoia as
the source for our fears of the future and belief that science
has spun out of control. This science fiction series continues
to present a challenge to our thinking about the belief in the
limitless potential of technological progress in an accessible
and entertaining format.

© Copyright 2011 Probe Ministries

Martial  Arts  and  Just  War
Theory
Dr. Lawrence Terlizzese examines a Christian view of martial
arts in view of the Just War Tradition.

When  I  was  first  asked  to  speak  about  Christianity  and
the Martial Arts I was a little skeptical that a Christian can
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practice  Martial  Arts  in  good  conscience.  The  popular
objections immediately came to mind: “Aren’t the Martial Arts
steeped in Zen Buddhist practice?” And, “Should a Christian
really  participate  in  something  as  violent  as  karate?”
Christians commonly object to Martial Arts for such reasons,
even vilifying them as something as bad as witchcraft.

Upon reflection, I realized that the practice of Martial Arts
naturally corresponds to something I have thought long and
hard about: Just War Tradition. A central principal of both
Just  War  thinking  and  the  Martial  Arts  is  personal
self–defense. Just War doctrine states that if a Christian is
unjustly attacked or sees an innocent third party under attack
and has the ability to either prevent the abuse or intervene,
that he or she should do so. What’s more, to fail to render
such aid makes one equally culpable in the crime. In other
words, inaction and apathy in the face of injustice is just as
wrong as the injustice itself.

Just War thinking is usually applied to the relationships
between  governments  and  states  in  times  of  war.  It  helps
Christians and societies decide if a war is morally acceptable
or not and whether it is worthy of their participation. But
there is no logical reason to prevent Christians from applying
this principle at a personal level. After all, the police
cannot possibly be available always and everywhere; we are
sometimes forced to protect ourselves.

The Violence Objection
As Americans we naturally think that self–defense means owning
a handgun. We live in a gun culture that accepts firearms as a
God–given right protected by Law. Christians generally have no
objections to gun ownership even though the potential for
disaster is obvious. But when it comes to a safer alternative
to guns, such as the Martial Arts, practitioners are met with
a flurry of protests as if they are embracing some foreign
religion. Now, to clear the air, I am entirely in favor of the



Second Amendment right to bear arms. I am simply suggesting
that those individuals who choose to practice the Martial Arts
as a means of self–defense have chosen a safer alternative to
gun ownership. (I assume that the discipline replaces gun
ownership for them. From observation, gun owners and Martial
Arts participants are generally not the same people.)

Guns are so easy to use that the potential for abuse and
misuse is frightening and lethal. The Martial Arts, however,
requires training, discipline and values related to peace and
human dignity. One is taught self–control and respect for life
that must accompany any notion of self–defense. Students are
taught  not  to  kill  but  rather  to  apply  only  the  force
necessary  for  a  given  situation.

One of the ironies of war states that the defender may become
more powerful than the aggressor. This principle was clearly
demonstrated in World War II when the Allies routed the Axis
powers. At this point, if the defending party does not possess
a system of values that imposes limited action out of respect
for human life, then the defender becomes the aggressor by
virtue of his advantage of power. Only a notion of justice
tempered with mercy will prevent the just party from slipping
into injustice and excessive aggression.

At the personal level, it is very difficult to achieve limited
action that seeks to apply only the necessary force when it
comes  to  using  firearms.  For  example,  various  schools  of
Martial Arts often teach restraint in kicking or punching,
using only enough force to defend oneself. Bullets cannot be
recalled and their results are almost always fatal or horribly
injurious. On the other hand, Martial Arts techniques like
karate  are  inherently  limited  in  their  effects—despite
violence–filled popular Kung Fu movies. They are designed to
apply  only  the  force  necessary  to  achieve  the  goal  of
self–defense  without  killing  or  permanently  disabling  the
opponent. Kicks, chops and blocks will always prove less fatal
or damaging than shooting someone at point blank range. The



use of force is never ideal or welcome, but if given the
choice between karate or a .357 magnum for self–defense, the
former clearly comes closer to Christian notions of justice
and mercy than the latter.

The Eastern Mysticism Objection
The second objection, that the Martial Arts are necessarily
tied  to  Eastern  mysticism  and  thus  that  any  Christian
practicing  these  Arts  is  betraying  Christianity,  is  much
easier  to  answer.  The  common  misconception  is  that
Bodhidharma, the founder of Zen, brought the Martial Arts from
India to China in the Sixth Century AD with the spread of Zen
Buddhism. Later, the practice spread to Japan. It is certainly
true that the East has created a synthesis between the Martial
Arts and mystical philosophy, but this creation represents a
fairly modern innovation, especially in Japan with the rise of
the Samurai warrior around 1300 AD. This is the most prominent
symbol of the Martial Arts in the American mind. These Arts
were practiced for millennia before the arrival of Zen in
China or Japan and go as far back as 2000 BC in Mesopotamia.
Historically  speaking,  there  is  no  necessary  connection
between Zen and the Martial Arts.

Philosophically  speaking,  there  is  no  necessary  connection
between  Zen  and  the  Martial  Arts,  either.  Zen  philosophy
teaches  a  way  of  meditation  or  a  means  of  achieving
enlightenment focused on the practical and tangible world as
opposed to the spoken or written word. That is, it doesn’t
rely on sacred texts or traditional reason, but rather on
intuitive  experience.  Zen  adherents  prefer  practice  and
encounter with reality rather than simply talking about it.
Since the Martial Arts are also very practical and physical,
this makes Zen attractive to many Martial Artists, but this
represents an incidental connection, not a logically necessary
one.  The  connection  between  the  two  practices  is  a
convenience. One no more has to be a Buddhist to practice the



Martial Arts than one has to be a Christian to be an American.
Simply put, just because Zen appeals to many Martial Artists
doesn’t mean the two go together essentially. One can do just
fine  without  the  other,  and  that’s  where  Christians  can
reconcile doing Martial Arts with their faith.

However, the notion of Chi [“chee”], or life–force, in the
Martial Arts presents a serious obstacle to many Christians.
This underlying idea states that one must align his or her Chi
in order to be an effective practitioner. Since Chi clearly
represents a pantheist philosophy, a suitable Christian–theist
substitute should replace it. Chi is really nothing more than
right attitude, enthusiasm and concentration; it signifies the
power of the focused mind rather than a mystical supernatural
energy we can draw from. As in all sports and disciplines of
any kind, one must focus the mind. This is no different for
the Martial Artist than for the marksman who must aim at a
target or a ball player who must kick or hit a ball. The body
follows the mind.

As Christians legitimately concerned with the compromise of
faith  with  Eastern  mysticism  or  a  violent  culture,  a
conceptual union of Just War thinking and the Martial Arts
creates  an  excellent  theological  and  practical  tool  to
reconcile both currents in American society. So, if after
considering this perspective your conscience is clear, enjoy
the Martial Arts for the sport, discipline and art form that
they can be.

© 2011 Probe Ministries



Bringing the Truth of Christ
to Your Generation
Are you a believer wondering if you’re part of a dwindling
population? Do people who follow hard after Christ—and show it
by their actions and attitudes—seem to be a vanishing breed?
Do you get the feeling that we’re living in a post–Christian
culture? We’re not announcing the end of the Church in America
and the West, but there is much cause for concern. We have the
evidence straight from the mouths of believers—many of them
caught up in captivity to the culture.

Here at Probe, we have been analyzing both existing and new
original survey data to obtain a better grip on the realities
of born-again faith in America today. Although the evangelical
church has remained fairly constant in size as a percentage of
our population over the last twenty years, these surveys show
its impact on our society has continued to decline as the
percentage of non–Christians has grown considerably over the
same period. We see two reasons for this change:

1. The increased acceptance of pluralism removes the felt
need to share our faith with others. In our new Barna survey,
almost one half of all born-again 18- to 40-year-olds believe
that  Jesus  is  one  way  to  eternal  life,  but  Buddhism,
Hinduism, Islam, etc. when followed well, will also result in
eternal life.

2. Captivity to the culture rather than to Christ’s truth
shapes believers’ perspectives on nearly every aspect of
life. The recent National Study of Youth & Religion, a survey
of 18- to 23-year-olds, shows that only a quarter of those
affiliated with an evangelical church have a consistent set
of biblical theological beliefs and that less than 2% of them
combine those theological beliefs with a consistent set of
biblical beliefs on behaviors and attitudes.
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A combination of pluralism and cultural captivity eliminates
both the reason for and the evidence of changed lives needed
to effectively share the great news of the gospel of Jesus
Christ. However, these problems are not unique to our time and
country. In fact, these problems were key issues addressed in
the letters of Peter, John and Paul back in the first century.
In  this  article,  we  will  use  the  writings  of  Peter  to
introduce Paul’s response to this problem as laid out in the
book of Colossians with special emphasis on Col. 4:2-6.

As advocates of apologetics and a biblical worldview, we often
focus on 1 Peter 3:15, which exhorts us to always be ready to
give a defense for the hope of the gospel to anyone who asks.
However, Peter points out that our testimony for Christ, goes
far beyond our ability to make a reasoned defense. In the
first  chapter  of  his  letter,  Peter  provides  an  excellent
description of the hope of the gospel. He makes it clear that
only through the resurrection of Christ can we can receive
eternal life. He then goes on to describe the ways that we are
called to “proclaim the excellencies of Him who called us out
of darkness into His marvelous light.” Specifically, we are
told to proclaim Christ through:

• our excellent behavior (1 Peter 2:11-17),

• our right relationships with others (1 Peter 2:18–3:14),

• a verbal explanation of why we believe the good news (1
Peter 3:15-16), and

• sound judgment for the purpose of prayer (1 Peter 4:7)

As our behavior and relationships cause observers to ask us to
fully explain the hope that is driving these actions, we have
the  opportunity  to  speak  the  truth  to  them  with  words
empowered by prayer (1 Peter 3:15-16). So Peter makes it clear
that  pluralism  and  cultural  captivity  are  counter  to  the
message of the gospel as portrayed in the lives of genuine



believers.

Given this message from Peter, let’s take a more in–depth look
at  how  Paul  addresses  this  topic  in  his  letter  to  the
Colossians. In the first two chapters, Paul gives an in–depth
description of what the gospel is and what it is not. In the
New American Standard version, the reader is told to “set your
mind on the things above” where we are living with Christ.
Because we are residents of heaven, we need to consider our
life on earth from that eternal perspective. From this point
on in the letter, Paul lays out the same four instructions as
Peter laid out on how we are to share Christ in this world.

In Colossians 3:5–17, we are given the standard for excellent
behavior  that  our  new  self  is  being  renewed  to  live  in
accordance  with.  As  Paul  makes  clear  in  the  first  two
chapters, this excellent behavior is not a qualification for
heaven; after all, according to Colossians 2:9,  the audience
of believers is already “complete in Christ.” Rather, the
purpose of our excellent behavior is so the world can get a
savory taste of heavenly living.

Then,  in  Colossians  3:18–4:1,  Paul  instructs  us  on  the
importance of good relationships in our families and at work.
It is through our good relationships that the world can see
the true meaning of “love your neighbor as you love yourself.”
As Paul points out, in all of these relationships “it is the
Lord Christ whom you serve.”

Paul then points to the remaining aspects of fully proclaiming
Christ: through our prayers and our words. He addresses our
prayer life as follows:

Devote yourselves to prayer, keeping alert in it with an
attitude of thanksgiving;  praying at the same time for us as
well, that God will open up to us a door for the word, so
that we may speak forth the mystery of Christ, for which I
have also been imprisoned; that I may make it clear in the



way I ought to speak (Col. 4:2-4).

First, we are to devote ourselves to prayer, making it a
strong player in ordering our lives. I think that “keeping
alert in it” gives us the idea that we are to be ready to take
something  to  prayer  at  any  time  during  our  busy  daily
schedule. Prayer is not to be strictly relegated to a set
prayer time, but rather a real–time, always–on communication
with God in response to the interactions and challenges of our
day. Paul also indicates we should not be praying as a rote
habit, but rather with an attitude of thanksgiving, knowing
that God hears and responds to our prayers.

Secondly, Paul gives us a consistent topic for our prayers:
that God would open up a door for the word in the lives of
those who need to hear. We may live a life characterized by
excellent behavior and good relationships. But, if we are not
praying that God will use our lives to open up a door for the
gospel, then we are short–circuiting the purpose of God in our
lives. Let me say it directly to you: If you are not seeing
doors opening for the word through your life, perhaps you
should ask, “What am I praying for? Am I praying that God will
open up opportunities for me to share Christ with others?”

Note that in the first chapter of Colossians, Paul explains
the mystery of Christ we are to “speak forth” saying,

. . .That I might fully carry out the preaching of the word
of God, that is, the mystery which has been hidden from the
past ages and generations, but has now been manifested to His
saints, to whom God willed to make known what is the riches
of the glory of this mystery among the Gentiles, which is
Christ in you, the hope of glory” (Col. 1:25-27).

We  are  praying  for  an  open  door  to  speak  forth  so  that
everyone can receive the promise of eternal glory through
receiving Christ in their lives. In other words, we need to



actively ask God to give us entrée into others’ lives to
communicate  the  gospel  so  they  can  receive  the  riches  of
eternal life along with us. Do we really want this? It’s a
prayer God is sure to answer. If so, we’re living according to
a biblical worldview in one more essential way. If not, we
risk the loss of succeeding generations.

Finally,  Paul  addresses  the  importance  of  our  words  in
fulfilling our purpose as followers of Christ:

Conduct yourselves with wisdom toward outsiders, making the
most of the opportunity. Let your speech always be with
grace, as though seasoned with salt, so that you will know
how you should respond to each person (Col. 4:5-6).

We need to be wise in our relationships with those who don’t
know Christ. The verse literally says we are to redeem the
time spent with unbelievers. As followers of Christ, we have
the privilege of taking the most temporal and earth–bound
thing in the world, time, and converting it into something of
eternal value through our behavior, our relationships, our
prayers and the words we speak.

We are to make the most of each opportunity to season our
speech with the grace of Christ. If our speech is regularly
salted with references to God’s grace in our lives, we can
tell from someone’s reaction how we should respond to them. If
we are not looking for it, how can we know when God answers
our prayers to provide an open door for the gospel? And why
would we be praying for it unless we value what God is saying
to us here?

In summary, we must make clear to upcoming generations of
evangelicals that we have a consistent message from Christ and
His apostles on these two points:

1. Jesus Christ is the unique Son of God and the only
possible  way  to  eternal  life.  Religious  pluralism  just



doesn’t work.

2.  We  are  called  to  live  distinctly  different  lives—as
captives  of  Christ  not  our  culture—in  our  behavior,
relationships,  prayers  and  speech.  Why?  In  order  to  be
representatives of the good news of Jesus Christ in a world
that desperately needs Him.

If we choose to live our lives as if these statements are
untrue,  we  have  allowed  ourselves  to  be  deceived  by  the
persuasive arguments of the world. Let’s make the choice not
to  be  taken  captive  and,  instead,  be  bold  and  caring  in
proclaiming the truth for our Lord and Savior, Jesus Christ.
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(Ir)Responsible Critique: The
Rob Bell Affair
Have you heard all the brouhaha over the new book by pastor
Rob Bell, Love Wins: Heaven, Hell, and the Fate of Every
Person Who Ever Lived? Bell seems to be one of those prominent
Christians who are either loved or hated. He is a well–known
member of the emerging church and has been associated (rightly
or wrongly) with a particular stream of it called the Emergent
Church. It can be hard to keep all the labels straight and
which belongs on which person, and I won’t try to iron it all
out here. What’s significant, though, is that Bell has been
accused of playing fast and loose with historic Christian
doctrine. The specific accusation now is universalism, the
belief that everyone will be saved. Just as I won’t try to
sort out the emerging/Emergent arms of the church, I won’t go
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into  detail  on  Bell’s  beliefs  either.  In  fact,  it’s  the
reactions to (or, I should say, against) Bell’s book that I’m
interested in.

I first heard about Bell’s forthcoming book some weeks ago.
Last week a friend posted a link to an interview of Rob Bell
by MSNBC’s Martin Bashir conducted on Monday, March 14{1}. I
watched the interview online the next day and then did a
search on the Net and found dozens of blogs and web sites with
articles about it and the book.

Two things stood out to me. First, quite a few of the writers
had not read Bell’s book. They had read a blog or two by
people who had. One reviewer acknowledged that he had based an
early review on nothing more than a publisher’s description, a
video by Bell, and a few chapters of the book{2}. It’s risky
business to criticize a book one hasn’t read. But more on that
later.

Second, there was a heatedness about the responses that gave
away,  I  think,  either  simply  a  strong  reaction  against
universalism, or a strong reaction against Bell because of his
views before the book was published, or both. The name “Rob
Bell”  quickly  draws  an  “ooh,  boy”  response  from  some
Christians (okay, a lot of Christians), and the charge of
universalism sets the keyboards clicking. Bell is a lightning
rod for controversy. Some would say he brings it on himself.
Even though he says he isn’t a universalist, people are saying
he must be on the basis of his views. That remains to be seen
for me because I haven’t read the book yet. In fact, I haven’t
heard much from him at all. Most of what I know about him I’ve
gotten second–hand. Or third. Or fourth.

After glancing at a number of blogs about Bell’s book, I
turned back to Martin Bashir’s interview with him. To be quite
honest, I was impressed, but not in the positive sense. It
wasn’t a good interview. Bloggers talked about how Bashir
really nailed Bell. Someone said Bashir was tough on Bell



because he got a free ride in other interviews. He wanted to
get the truth. Bashir himself made that claim in an interview
with Paul Edwards.{3} One writer said Bell was “gutted” by
Bashir. Another said Bashir made Bell squirm. Still another
said Bashir knows more about Christianity than Bell does.

Bloggers were really annoyed at how hard it is to pin Bell
down on his beliefs. Were they annoyed? Or were they, in fact,
pleased?

That’s  a  strange  question,  isn’t  it?  Why  would  people  be
pleased? What I’m going to say next does not by any means
apply to everyone who has criticized Bell for his views or for
his manner in interviews. I’ve heard and read snippets of
reviews that stayed on point and kept the fire in check. But I
also saw, as I’ve seen plenty of times in my years of doing
apologetics,  what  looked  like  real  excitement  at  the
opportunity to light into someone for his false views. Just
the possibility of heresy brought out the best (or worst) in
heresy hunters. Apologists are attuned to ideas that don’t
accord  with  Christianity,  and,  unfortunately,  sometimes  an
opportunity  to  do  battle  outruns  good  sense  and  common
courtesy.

It could be that someone reading this right now will have read
Love Wins and is wondering, because of the direction of this
article,  whether  I  am  defending  Bell  in  his  (purported)
universalism. I am not. I reject universalism. Probe rejects
universalism. My concern here is the way the whole issue has
been dealt with by the Christian community.

As  I  noted  above,  Bell  himself  has  denied  being  a
universalist. Well, that’s rather inconvenient, isn’t it? Some
have responded by saying things like, If it smells like a dog
and looks like a dog and barks like a dog, it’s a dog. And
after reading Bell’s book, I might find myself agreeing that
he sure sounds like a universalist. But there’s something that
can be done to find out for sure (or get closer to the truth).



One could simply ask him his understanding of universalism!
That wasn’t done in the Bashir interview. The interviewer
passed up a great opportunity to guide the interview in a more
fruitful  direction  when  he  said  nothing  to  Bell’s  brief
comment about human free will. Free will is a problem for
universalists. If Mr. Bashir had asked him about that, the
interview might have been more interesting and fruitful.

The point of this article is no more to attack Mr. Bashir’s
interview than it is to examine Bell’s beliefs. What I want to
talk about is how we react in situations such as these. What
good is it to pass around second– and third–hand reports about
something this important, especially when others have already
done it? Are we afraid that the rest of the Christian world
will be buffaloed by a smooth–talking pastor and dragged into
the depths of heresy if we don’t alert them right now? Or do
we just like the sounds of our own voices?

That’s really harsh, isn’t it? Maybe. But I don’t mean to
universalize; I’m just trying to raise our awareness of how we
respond to issues such as these.

What  I  want  to  do  is  list  some  principles  I  think  are
important as we face opportunities to publicly critique other
people’s views—principles that are especially appropriate for
Christians critiquing Christians. Before doing that, I should
answer  the  question,  what’s  wrong  with  quick  and  sharp
corrections? I’ve already given some hints by pointing at some
responses I think have been off the mark. Let me be more
specific.

First, there is the possibility of getting the person wrong
and spreading slanderous accusations. There is no room for
that  anywhere,  but  especially  in  the  Church.  In–church
discussions are rarely kept there anymore; it’s all out there
on the Web for everyone to see. We dishonor each other and our
Lord when we carry on these fights in public, and we make it
worse when we get it wrong.



Second, we work against our own goal of helping people learn
to discern when we show a lack of discernment ourselves, when
the example we give is shoot first and ask questions later.

Third, we don’t advance our own knowledge and understanding
when  we  see  what  looks  like  a  heresy  and  start  shooting
without finding out what it is we’re shooting at.

I propose these few principles of critiquing others’ views for
your consideration. These, of course, apply to all people. But
here I’m primarily thinking about Christians responding to
Christians:

First, don’t be hasty. If real heresy is afoot, a delay of a
week or so in raising the alarm can’t hurt. On the other
hand, having to apologize for getting something wrong can be
rather painful.

Second, beware of jumping on the bandwagon. When we were
kids playing football, we loved nothing more than to pile on
the guy who got tackled. It was lots of fun (until I was the
one on the bottom!). Piling on in the present context can
actually work to the benefit of the person being criticized,
because  the  piling  on  can  evoke  sympathy  in  people,
especially  his  own  followers.

Third,  know  the  person’s  position.  Know  the  person’s
position.  May  I  say  it  yet  again?  Know  the  person’s
position!  Let  me  expand  on  this.

For one thing, nothing makes an apologist look worse than
waxing eloquently and passionately against something only to
find  out  he  misunderstood  what  the  other  person  said  or
thought. This brings to mind the late Gilda Radner’s character
Emily Litella on Saturday Night Live who would go on and on
about something and then be told she’d misunderstood. “Never
mind,” she’d say. Getting it right may still not get you a
hearing, but getting it wrong definitely won’t.



To  help  get  it  right,  don’t  rely  exclusively  on  others’
knowledge of the matter and their critiques. We don’t all have
the luxury of time to read a lot of books and articles and we
may  not  have  the  expertise  to  rightly  evaluate  a  certain
position. We all rely to some extent on authorities. But if we
do that all the time, we’ll be getting a lot of one–sided
understandings. When apologists go after other people’s views,
we usually don’t spend a lot of time on the parts with which
we agree! So you could be hearing only part of what the person
actually thinks, and that part by itself could be misleading.

Another principle for getting it right is, don’t key in on
buzz words to the exclusion of explanations. This happened at
least to some extent, I think, with Rob Bell. People called
him a universalist, noted that universalism was denounced as a
heresy way back in the sixth century, and then denounced him.
By the time you read this, I may have read Bell’s book and
decided  that,  indeed,  he  is  a  universalist  despite  his
protests to the contrary. But in the process, I hope I will
have a greater understanding of what universalism is and why
people believe it.

For  example,  I’m  especially  interested  in  seeing  how
universalists work out the tension between the great love of
God poured out in the supreme sacrifice of his Son (which is
sufficient for all) and the freedom to choose on the part of
people who don’t want what Jesus offers. Are people free to
reject God? If so, how can it be that everyone will be saved?
These two things—the love of God and human free will—seem to
come into conflict. To pursue that conflict could result in
very  fruitful  conversation.  Just  keying  in  on  the  word
universalism and lashing out would prevent the development of
my own understanding.

A  second  problem  with  focusing  on  the  buzz  word  without
further developing it is that one would not be able to help
other people think through it who are confused about the issue
and need more than just a label and summary dismissal.



One last point about getting it right: everyone deserves the
respect that is shown in getting their views correct. You and
I would like people to treat us that way, and we should do the
same for others.

So don’t be hasty; don’t jump on the bandwagon; and get the
person’s position right. One more:

Fourth, beware of reading in bad motives. Some bloggers said
that Bell was deliberately evasive. Martin Bashir suggested
that it would be bad for Bell’s popularity (and for the sale
of  his  book)  to  give  straight  answers  (or  to  be
“categoric”). What’s the point of that? Maybe he’s right.
But maybe he’s very wrong. It does absolutely nothing to
advance the discussion of the ideas being propounded to
engage in such speculation. Personal motivations can be
discussed, but we’d better be very sure of ourselves before
discussing them (and have very good reasons for doing so).
To suggest bad motives before establishing one’s case very
well on better grounds is to commit the logical fallacy
called poisoning the well.

To sum up, all this boils down to the simple exercise of good
manners,  a  demonstration  of  Christian  charity,  and  the
requirements  of  intellectual  excellence  and  integrity.  To
modify a quote from Preston Jones, “Shoddy thinking with a
Christian face on it is still shoddy thinking.”{4} Let’s know
what we’re talking about before we say it.

Notes
1. The interview can be seen on Youtube under the title “MSNBC
Host Makes Rob Bell Squirm: ‘You’re Amending The Gospel So
That It’s Palatable!’” www.youtube.com/watch?v=Vg-qgmJ7nzA
2.  Justin  Taylor,
thegospelcoalition.org/blogs/justintaylor/2011/02/26/rob–bell–
universalist. Later, Taylor posted a link to a more thorough
review  by  Kevin  DeYoung:
thegospelcoalition.org/blogs/justintaylor/2011/03/13/rob
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–bells–love–wins–a–response
3.  The  audio  interview  is  available  on  Edwards’  God  and
Culture  Web  site:
www.godandculture.com/blog/msnbcs–martin–bashir–on–the–paul
–edwards–program. This is the actual audio interview.
4.  Preston  Jones,  a  professor  of  history  at  John  Brown
University  once  wrote,  “Scholarly  incompetence  with  a
Christian face on it is still incompetence.” Preston Jones,
“How to Serve Time,” Christianity Today, April
2, 2001, 51.
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Bashing Rob Bell: On Offering
a Responsible Critique
Have you heard all the brouhaha over the new book by pastor
Rob Bell, Love Wins: Heaven, Hell, and the Fate of Every
Person Who Ever Lived? Bell seems to be one of those prominent
Christians who are either loved or hated. He is a well–known
member of the emerging church and has been associated (rightly
or wrongly) with a particular stream of it called the Emergent
Church. It can be hard to keep all the labels straight and
which belongs on which person, and I won’t try to iron it all
out here. What’s significant, though, is that Bell has been
accused of playing fast and loose with historic Christian
doctrine. The specific accusation now is universalism, the
belief that everyone will be saved. Just as I won’t try to
sort out the emerging/Emergent arms of the church, I won’t go
into  detail  on  Bell’s  beliefs  either.  In  fact,  it’s  the
reactions to (or, I should say, against) Bell’s book that I’m
interested in.
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I first heard about Bell’s forthcoming book some weeks ago.
Last week a friend posted a link to an interview of Rob Bell
by MSNBC’s Martin Bashir conducted on Monday, March 14{1}. I
watched the interview online the next day and then did a
search on the Net and found dozens of blogs and web sites with
articles about it and the book.

Two things stood out to me. First, quite a few of the writers
had not read Bell’s book. They had read a blog or two by
people who had. One reviewer acknowledged that he had based an
early review on nothing more than a publisher’s description, a
video by Bell, and a few chapters of the book{2}. It’s risky
business to criticize a book one hasn’t read. But more on that
later.

Second, there was a heatedness about the responses that gave
away,  I  think,  either  simply  a  strong  reaction  against
universalism, or a strong reaction against Bell because of his
views before the book was published, or both. The name “Rob
Bell”  quickly  draws  an  “ooh,  boy”  response  from  some
Christians (okay, a lot of Christians), and the charge of
universalism sets the keyboards clicking. Bell is a lightning
rod for controversy. Some would say he brings it on himself.
Even though he says he isn’t a universalist, people are saying
he must be on the basis of his views. That remains to be seen
for me because I haven’t read the book yet. In fact, I haven’t
heard much from him at all. Most of what I know about him I’ve
gotten second–hand. Or third. Or fourth.

After glancing at a number of blogs about Bell’s book, I
turned back to Martin Bashir’s interview with him. To be quite
honest, I was impressed, but not in the positive sense. It
wasn’t a good interview. Bloggers talked about how Bashir
really nailed Bell. Someone said Bashir was tough on Bell
because he got a free ride in other interviews. He wanted to
get the truth. Bashir himself made that claim in an interview
with Paul Edwards.{3} One writer said Bell was “gutted” by
Bashir. Another said Bashir made Bell squirm. Still another



said Bashir knows more about Christianity than Bell does.

Bloggers were really annoyed at how hard it is to pin Bell
down on his beliefs. Were they annoyed? Or were they, in fact,
pleased?

That’s  a  strange  question,  isn’t  it?  Why  would  people  be
pleased? What I’m going to say next does not by any means
apply to everyone who has criticized Bell for his views or for
his manner in interviews. I’ve heard and read snippets of
reviews that stayed on point and kept the fire in check. But I
also saw, as I’ve seen plenty of times in my years of doing
apologetics,  what  looked  like  real  excitement  at  the
opportunity to light into someone for his false views. Just
the possibility of heresy brought out the best (or worst) in
heresy hunters. Apologists are attuned to ideas that don’t
accord  with  Christianity,  and,  unfortunately,  sometimes  an
opportunity  to  do  battle  outruns  good  sense  and  common
courtesy.

It could be that someone reading this right now will have read
Love Wins and is wondering, because of the direction of this
article,  whether  I  am  defending  Bell  in  his  (purported)
universalism. I am not. I reject universalism. Probe rejects
universalism. My concern here is the way the whole issue has
been dealt with by the Christian community.

As  I  noted  above,  Bell  himself  has  denied  being  a
universalist. Well, that’s rather inconvenient, isn’t it? Some
have responded by saying things like, If it smells like a dog
and looks like a dog and barks like a dog, it’s a dog. And
after reading Bell’s book, I might find myself agreeing that
he sure sounds like a universalist. But there’s something that
can be done to find out for sure (or get closer to the truth).
One could simply ask him his understanding of universalism!
That wasn’t done in the Bashir interview. The interviewer
passed up a great opportunity to guide the interview in a more
fruitful  direction  when  he  said  nothing  to  Bell’s  brief



comment about human free will. Free will is a problem for
universalists. If Mr. Bashir had asked him about that, the
interview might have been more interesting and fruitful.

The point of this article is no more to attack Mr. Bashir’s
interview than it is to examine Bell’s beliefs. What I want to
talk about is how we react in situations such as these. What
good is it to pass around second– and third–hand reports about
something this important, especially when others have already
done it? Are we afraid that the rest of the Christian world
will be buffaloed by a smooth–talking pastor and dragged into
the depths of heresy if we don’t alert them right now? Or do
we just like the sounds of our own voices?

That’s really harsh, isn’t it? Maybe. But I don’t mean to
universalize; I’m just trying to raise our awareness of how we
respond to issues such as these.

What  I  want  to  do  is  list  some  principles  I  think  are
important as we face opportunities to publicly critique other
people’s views—principles that are especially appropriate for
Christians critiquing Christians. Before doing that, I should
answer  the  question,  what’s  wrong  with  quick  and  sharp
corrections? I’ve already given some hints by pointing at some
responses I think have been off the mark. Let me be more
specific.

First. there is the possibility of getting the person wrong
and spreading slanderous accusations. There is no room for
that  anywhere,  but  especially  in  the  Church.  In–church
discussions are rarely kept there anymore; it’s all out there
on the Web for everyone to see. We dishonor each other and our
Lord when we carry on these fights in public, and we make it
worse when we get it wrong.

Second, we work against our own goal of helping people learn
to discern when we show a lack of discernment ourselves, when
the example we give is shoot first and ask questions later.



Third, we don’t advance our own knowledge and understanding
when  we  see  what  looks  like  a  heresy  and  start  shooting
without finding out what it is we’re shooting at.

I propose these few principles of critiquing others’ views for
your consideration. These, of course, apply to all people. But
here I’m primarily thinking about Christians responding to
Christians:

First, don’t be hasty. If real heresy is afoot, a delay of a
week or so in raising the alarm can’t hurt. On the other
hand, having to apologize for getting something wrong can be
rather painful.

Second, beware of jumping on the bandwagon. When we were kids
playing football, we loved nothing more than to pile on the
guy who got tackled. It was lots of fun (until I was the one
on  the  bottom!).  Piling  on  in  the  present  context  can
actually work to the benefit of the person being criticized,
because  the  piling  on  can  evoke  sympathy  in  people,
especially  his  own  followers.

Third,  know  the  person’s  position.  Know  the  person’s
position. May I say it yet again? Know the person’s position!
Let me expand on this.

For one thing, nothing makes an apologist look worse than
waxing eloquently and passionately against something only to
find  out  he  misunderstood  what  the  other  person  said  or
thought. This brings to mind the late Gilda Radner’s character
Emily Litella on Saturday Night Live who would go on and on
about something and then be told she’d misunderstood. “Never
mind,” she’d say. Getting it right may still not get you a
hearing, but getting it wrong definitely won’t.

To  help  get  it  right,  don’t  rely  exclusively  on  others’
knowledge of the matter and their critiques. We don’t all have
the luxury of time to read a lot of books and articles and we



may  not  have  the  expertise  to  rightly  evaluate  a  certain
position. We all rely to some extent on authorities. But if we
do that all the time, we’ll be getting a lot of one–sided
understandings. When apologists go after other people’s views,
we usually don’t spend a lot of time on the parts with which
we agree! So you could be hearing only part of what the person
actually thinks, and that part by itself could be misleading.

Another principle for getting it right is, don’t key in on
buzz words to the exclusion of explanations. This happened at
least to some extent, I think, with Rob Bell. People called
him a universalist, noted that universalism was denounced as a
heresy way back in the sixth century, and then denounced him.
By the time you read this, I may have read Bell’s book and
decided  that,  indeed,  he  is  a  universalist  despite  his
protests to the contrary. But in the process, I hope I will
have a greater understanding of what universalism is and why
people believe it.

For  example,  I’m  especially  interested  in  seeing  how
universalists work out the tension between the great love of
God poured out in the supreme sacrifice of his Son (which is
sufficient for all) and the freedom to choose on the part of
people who don’t want what Jesus offers. Are people free to
reject God? If so, how can it be that everyone will be saved?
These two things—the love of God and human free will—seem to
come into conflict. To pursue that conflict could result in
very  fruitful  conversation.  Just  keying  in  on  the  word
universalism and lashing out would prevent the development of
my own understanding.

A  second  problem  with  focusing  on  the  buzz  word  without
further developing it is that one would not be able to help
other people think through it who are confused about the issue
and need more than just a label and summary dismissal.

One last point about getting it right: everyone deserves the
respect that is shown in getting their views correct. You and



I would like people to treat us that way, and we should do the
same for others.

So don’t be hasty; don’t jump on the bandwagon; and get the
person’s position right. One more:

Fourth, beware of reading in bad motives. Some bloggers said
that Bell was deliberately evasive. Martin Bashir suggested
that it would be bad for Bell’s popularity (and for the sale
of his book) to give straight answers (or to be “categoric”).
What’s the point of that? Maybe he’s right. But maybe he’s
very  wrong.  It  does  absolutely  nothing  to  advance  the
discussion of the ideas being propounded to engage in such
speculation. Personal motivations can be discussed, but we’d
better be very sure of ourselves before discussing them (and
have very good reasons for doing so). To suggest bad motives
before establishing one’s case very well on better grounds is
to commit the logical fallacy called poisoning the well.

To sum up, all this boils down to the simple exercise of good
manners,  a  demonstration  of  Christian  charity,  and  the
requirements  of  intellectual  excellence  and  integrity.  To
modify a quote from Preston Jones, “Shoddy thinking with a
Christian face on it is still shoddy thinking.”{4} Let’s know
what we’re talking about before we say it.

Notes

1. The interview can be seen on Youtube under the title “MSNBC
Host Makes Rob Bell Squirm: ‘You’re Amending The Gospel So
That It’s Palatable!’” www.youtube.com/watch?v=Vg-qgmJ7nzA.

2. Justin Taylor,
thegospelcoalition.org/blogs/justintaylor/2011/02/26/rob–bell–
universalist. Later, Taylor posted a link to a more thorough
review by Kevin DeYoung:
thegospelcoalition.org/blogs/justintaylor/2011/03/13/rob–bells
–love–wins–a–response
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3. The audio interview is available on Edwards’ God and
Culture Web site:
www.godandculture.com/blog/msnbcs–martin–bashir–on–the–paul–ed
wards–program. This is the actual audio interview.

4. Preston Jones, a professor of history at John Brown
University once wrote, “Scholarly incompetence with a
Christian face on it is still incompetence.” Preston Jones,
“How to Serve Time,” Christianity Today, April 2, 2001, 51.
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The  Millennial  Generation  –
The Future of Christianity in
America
Millennials are the largest generation in American history and
also the least religious generation. Kerby Anderson examines
what they believe, how media and technology has affected them,
and  how  pastors  and  Christian  leaders  can  reach  this
generation.

The Millennial generation is a group of young people whose
birth  years  range  from  1980  to  2000.  This  generation  is
actually just slightly larger than the Baby Boom generation
(born from 1946 to 1964). Nearly 78 million Millennials were
born between 1980 and 2000.

Millennials are already having an impact on business, the
workplace, churches, and other organizations. They certainly
are  having  an  impact  on  politics.  The  18-  to  29-year-old
Millennials voted for Barack Obama in 2008 by an significant
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margin. Because of their impact in business, politics, and the
church,  they  are  simply  too  large  and  too  influential  to
ignore.

For this article I will be using much of the data from an
excellent  book  by  Thom  and  Jess  Rainer,  The  Millennials:
Connecting to America’s Largest Generation.{1} Their survey of
1,200 older Millennials (born between 1980 and 1991) provides
a detailed look at this generation.

We should begin by noting that not only are Millennials the
largest generation, they are also one of the most diverse.
That  means  that  for  every  trend  we  identify  in  this
generation,  there  are  also  lots  of  exceptions.  But  that
doesn’t  mean  we  can’t  learn  some  key  facets  of  the
Millennials.  Here  are  just  a  few  characteristics.

First, they are on track to become America’s most educated
generation.  “In  2007,  the  first  year  the  twenty-five-  to
twenty-nine-year-old  age  group  was  entirely  comprised  of
Millennials, 30 percent had attained a college degree. That is
the highest rate ever recorded for that age group.”{2}

Second, Millennials view marriage differently than previous
generations. They are marrying later, if at all. The average
age for first marriage has increased approximately five years
since 1970 for both men and women. “About 65 percent of young
adults cohabit at least once prior to marriage, compared to
just 10 percent in the 1960s.”{3}

Finally, Millennials are the least religious generation in
American history. They may say that they are spiritual, but
only a small fraction of them say that is important in their
lives. The sad reality is that most Millennials don’t think
about religion at all.

Perhaps  the  most  amazing  response  from  the  survey  of
Millennials was that they are hopeful. Consider their response
to the simple statement: “I believe I can do something great.”



About 60 percent agreed strongly with this statement, and
another 36 percent agreed somewhat. That was almost every
respondent, 96 percent in total.{4}

Marriage and Family
How does the Millennial generation view marriage and family?
One  way  to  answer  that  question  is  to  look  at  the
characteristics  of  their  parents.

Baby Boomers wanted the best for themselves. They had a level
of self-centeredness that eventually shifted toward meeting
the needs of their children. They wanted everything to be
perfect for the Millennial children.

There was a high level of parental involvement. Hence, the
parents of Millennials are often called “helicopter parents.”
When Millennials were asked about parental involvement, 89
percent responded that they received guidance and advice from
their parents.{5} It turns out that the Boomers are helping
Millennials make decisions about work and life. Sometimes the
parents sit in on job interviews and even try to negotiate
salaries. While previous generations might have rejected such
advice, 87 percent of Millennials view their parents as a
positive source of influence.{6}

This positive view Millennials have of parents extends to the
older generation as a whole. While Baby Boomers tended to be
antiauthoritarian, Millennials have a very positive attitude
towards those who are older. Of the Millennials interviewed,
94  percent  said  they  have  great  respect  for  older
generations.{7}

When it comes to marriage, Millennials are still optimistic
about it even though they grew up in a world where divorce was
common. They were asked to respond to the following statement:
“It is likely that I will marry more than one time in my
life.” For those who responded, 86 percent disagreed that they



will marry more than once.{8} Apparently most Millennials plan
to marry once or not at all. It is also worth noting that
Millennials are marrying much later than any generation that
had preceded them.

Millennials also view marriage differently in part because of
the political battles concerning same-sex marriage and the
definition of marriage. In the survey of Millennials, they
were asked to respond to this statement: “I see nothing wrong
with two people of the same gender getting married.” Six in
ten agree with the statement (40 percent strongly agreed, 21
percent  agreed  somewhat).{9}  Put  simply,  a  significant
majority  of  Millennials  see  nothing  wrong  with  same-sex
marriage.

The  impact  of  technology  on  marriage  and  family  is
significant. The Millennial generation has grown up with the
Internet, cell phones, and social media. It is easier than
ever to call on a cell phone or send a text to other members
of one’s extended family. Posting pictures on Facebook allows
family members to immediately see what is happening to their
children and grandchildren. Millennials are introducing their
families to a variety of ways to stay connected.

Motivating the Millennials
How can we motivate the Millennial generation? The answer to
that question is easy: build relationships. Thom and Jess
Rainer put it this way. “The best motivators in the workplace
for this generation are relationships. The best connectors in
religious institutions are relationships. The best way to get
a Millennial involved in a service, activity, or ministry is
through relationships.”{10}

Relationships are important because of their connection to
their family. Millennials also see the world as a much smaller
place since they can visit anywhere in the world (either in
person or on the Internet). And they are connected to people



through the new media in ways that no other generation was
able to do.

Education is a high priority for Millennials. This generation
is on pace to have significantly more college degrees than the
rest of the nation as a whole. About a quarter of the current
U.S. population over 25 years old has a college degree, but
nearly four in ten of Millennials will probably receive a
degree.{11}

Millennials do want to make money, but they are not driven by
money. Their motivation for education and career are motivated
more by family and friends. One word that often surfaces is
the word “flexibility.” They see money as a means to do what
they want to do. At the same time, they reject the “keeping up
with the Jones’ mentality” that often drives their parents.

Religion is not much of a motivating factor for Millennials.
Spiritual matters are not important to them. Only 13 percent
of them viewed religion and spirituality as important. And
even among those who described themselves as Christian, only
18 percent said their religion was important to them.{12}

Only one group in the study said their faith was important to
them.  This  was  the  subgroup  identified  as  “Evangelicals”
because of their orthodox biblical beliefs. Nearly two thirds
(65 percent) said their faith was important to them.{13}

The  political  orientation  of  Millennials  will  no  doubt
influence elections. Millennials voted for Barack Obama over
John McCain in the 2008 election by a two-to-one margin (66
percent to 32 percent). It is also worth noting that only half
of the Millennials were eligible to vote that year. A greater
percentage of that generation will become eligible to vote in
each new election cycle.

Various  polls,  including  exit  polls,  showed  that  this
generation wanted more centralized power in government. And by
more than a two-to-one margin (71 percent to 29 percent) they



thought the federal government should guarantee health-care
coverage for all Americans. More than six out of ten felt that
government  should  be  responsible  for  providing  for  their
retirement.{14}

Millennials and Media
The Millennial generation has been influenced by media and
technology like no other generation. Social commentators made
much of the influence of television on the Baby Boomers but
the proliferation of Internet, smart phones, and social media
has had an even greater impact on Millennials.

When technology first comes on the scene, there are early
adopters, then a significant majority, and finally laggards.
Millennials fit into the category of early adopters. In the
survey  they  were  asked  if  they  agree  with  the  following
statement: “I am usually among the first people to acquire
products featuring new technology.” About half agreed with the
statement, and half disagreed with the statement.{15} And even
for those who disagreed, it is safe to say they did not fit
into  the  category  of  laggards.  Millennials  are  quick  to
embrace new technology.

There is one technology that Millennials always have in their
hands:  video  games.  “Video-game  consoles  are  part  of  the
industry that pulled in more than twenty billion dollars in
revenue in 2008.”{16} If there was one form of technology that
is easily identifiable with Millennials it is video games.

When  asked  how  they  most  frequently  communicate  when  not
actually with the other person, they rated phone first (39
percent),  then  texting  (37  percent),  and  then  e-mail  (16
percent). At the bottom was by letter (1 percent). The survey
also  noticed  a  difference  between  older  and  younger
Millennials. Put simply, the younger you are, the more likely
you are to communicate by texting.



Social media is also a significant part of the lifestyle of a
Millennial. Not surprisingly, the most popular social media
site  was  Facebook  (73  percent),  followed  by  MySpace  (49
percent) as a distant second. They also like to read blogs (30
percent) and write blogs (13 percent). But since blogs require
more time and energy than other social media, they do not draw
in the large numbers like Facebook and MySpace.

Although social media can be accessed in many ways, still the
most  pervasive  is  through  the  computer.  Millennials  use
computers both for work and for personal use. Most Millennials
(83 percent) use a computer for work and spend about 17 hours
on  it  each  week.  One  out  of  five  Millennials  use  their
computer for work for 40 or more hours per week.{17} And
Millennials spend time on computers for personal use. The
responses ranged from 5 hours per week to 30 hours per week.
The average was 17 hours per week.

If  you  put  these  numbers  together,  you  find  something
shocking. The average Millennial spends 17 hours per week on a
computer for work, and spends the same amount of time on a
computer for personal use. That totals 34 hours per week on a
computer. “That means that roughly one-third of Millennials’
waking lives are spent on a computer.”{18}

Millennials and Religion
The Millennial generation is the least religious generation in
American history. The survey found that they are likely to
have a syncretistic belief system. In other words, he or she
will take portions of belief from various faiths and non-
faiths  and  blend  them  together  in  to  a  unique  spiritual
system.

Thom and Jess Rainer found that this generation is less likely
to care about religion or spiritual matters than previous
generations. When they were asked in an open-ended question



what was important to them, spiritual matters were sixth on
the list. Preceding them in importance were family, friends,
education, career, and spouse/partner.

When asked to describe themselves, two-thirds (65 percent)
used the term Christian. Interestingly, nearly three in ten
(28  percent)  picked  either  atheism,  agnosticism,  or  no
preference. In other words, they have moved completely away
from certain belief in God.

When  asked  if  they  were  “born-again  Christians”,  using  a
precise  definition  provided  by  the  interviewers,  only  20
percent affirmed this definition of belief and experience. And
when presented with seven statements about orthodox Christian
belief,  the  researchers  found  that  only  6  percent  of
Millennials  could  affirm  them  and  thus  could  be  properly
defined as Evangelical.{19}

A third (34 percent) of Millennials said that no one can know
what will happen when they die. But more than one-fourth (26
percent) said they believe they will go to heaven when they
die because they have accepted Christ as their Savior.{20}

Church attendance has been decreasing with each generation.
The Millennial generation illustrates that trend. Nearly two-
thirds  (65  percent)  rarely  or  never  attend  religious
services.{21}  About  one-fourth  (24  percent)  are  active  in
church (meaning they attend at least once a week). This might
suggest that a number of Millennials who attend church do so
as seekers. In other words, they are at least spiritually
interested enough to visit a church even though they may not
be saved.

The Millennial generation presents a significant challenge for
us as Christians. The largest and least religious generation
in American history is here and making an impact. If the
church  and  Christian  organizations  are  to  be  vibrant  and
effective in the twenty-first century, pastors and Christian



leaders need to know how to connect to the Millennials. The
first step is understanding them and their beliefs. That is
why I recommend the book by Thom and Jess Rainer and encourage
you  to  visit  our  Web  site  (www.probe.org)  for  other
information  on  this  generation.
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Those  are  sexy  worldview
glasses you’ve got there.

Feb. 3, 2011

E’s email is a response to the post “Glee-tastic!“

Ms. McKenzie
Don’t think Glee’s overt sexuality has no effect on you. It is
shaping you episode by episode. You are not immune.

Hi E,
Thanks for writing. I appreciate where you’re coming from. Of
course you’re right. Whatever I watch shapes me. The question
is, am I simply resigned to being shaped passively? Or do I
have the option to take a more active role? I want you to know
that I do not underestimate the power of our culture to shape
us. That’s why I work at a worldview ministry. Worldview goes
a long way. The healthy view of sex I have intentionally
pursued through study and prayer and practice and fellowship
makes  the  nonsense  often  shown  on  screen  unattractive,
uninteresting,  and  particularly  sophomoric.  (Speaking  of  a
holistic biblical worldview on sex, let me recommend Lauren
Winner’s  excellent  book,  Real  Sex:  The  Naked  Truth  about
Chastity). Now, that being said, that does not mean that I am
immune.  I  have  to  be  careful  (again:  prayer,  study,
fellowship/community,  repentance).

I also understand that not everyone has the same level of
freedom to interact with various aspects of our unbelieving
society. Everyone is different. There are certain things which
are particularly spiritually unsafe for me—I know it in my
guts and bones; I just can’t go there. But I also know that
doesn’t mean it’s as dangerous for others as it is for me, and
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I don’t begrudge others their freedom. Especially since it’s
so important to engage. Personal conviction derives from the
way God has uniquely created us as individuals and how our
singular personality and wiring is affected by the Fall – our
particular  tendencies,  weaknesses,  addictions,  our
circumstances, our personal history. The Apostle Paul calls us
“ministers of reconciliation,” those who bring back together
what has been separated, which Romans tells us is people and
all  of  creation,  the  combination  of  the  two  inevitably
including  what  people  create.  The  Church  has,  since  its
inception, chosen to reconcile, or redeem culture, generally,
in five different ways (for more on this, see our article,
“Christians and Culture”). And that’s good. Diversity is good.
Through it we better image God in all his vastness. Creation.
Fall.  Redemption.  That  is  the  framework  we  have  for
understanding the world; and because the Bible is true, it’s
also the most accurate understanding of the world. However,
take out any part—creation, fall, redemption—and our vision is
blurred.

Anyone who believes he or she is safe from the all the various
temptations available in film is a fool. My colleague Todd
wisely  notes  and  advises,  “Exercising  rampant  Christian
freedom does not necessarily mean one is a strong Christian
[referring to 1 Cor 8]. It could indicate that one is too weak
to control one’s passions and is hiding behind the argument
that they are a stronger brother.” If we choose to watch TV or
movies at all, we must approach them through a “framework of
moderation,”  to  use  Todd’s  phrase,  that  addresses  our
particular weaknesses, for we are all of us the weaker brother
somewhere. “Teach me good discernment and knowledge, for I
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believe in Your commandments” (Ps 119:66).
There is a difference between conviction and legalism. One of
those differences is the legalistic compulsion to impose one’s
personal convictions on others. It is possible to abstain from
certain types of movies and shows, or even all movies and
television,  in  a  genuinely  free  way.  I  greatly  admire  my
friends who abstain; who don’t even have a TV. Together we add
to the richness of each others’ lives by bringing perspective
to one another about who God is and how we relate to him.
Together we present to the world a more complete picture. It
is the diversity of the Body that most beautifully represents
Christ to the world. It is vital to our Christian calling to
live as much as we can in the tension between the pulls of
legalism and libertinism. The ebb and flow of this kind of
living is part of what in means to live the full, rich,
abundant life of Christ.

With affection in our Lord Jesus,
Renea

This blog post originally appeared at
reneamac.com/2011/02/03/those-are-sexy-worldview-glasses-

youve-got-there/
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