
Spiritual  Life  and  the
Kingdom of God
Tom Davis explores how recovering the practice of classic
spiritual disciplines can enhance believers’ relationship with
God and our impact on the world around us.

There  is  a  loss  of  spiritual  knowledge  of  the  truth  of
Christianity and how we live in light of that truth. This loss
of spiritual knowledge is the result of shifts in cultural
attitudes  toward  faith,  happiness,  ethics,  freedom,  and
tolerance. The answer to the loss of spiritual knowledge is a
return  to  the  practice  of  spiritual  disciplines.  After
examining the benefits of suffering and the disciplines of
study, prayer, and fasting, I will show how these disciplines
restore spiritual knowledge in society.

Loss of Spirituality
Today’s society is in spiritual turmoil. Most people are not
knowledgeable about spiritual things. The National Study of
Youth and Religion indicates that the Church has become less
influential in the lives of people. The effects of modernity
and post modernity have created a popular culture that is
suspicious of any claim to objective religious knowledge and
any idea of an authoritative source of information concerning
spiritual issues. Christian Smith writes, “In this culture
religion lost, at least in theory, any remaining principled,
authoritative  standing  to  make  truth  claims  that  it  has
enjoyed in previous eras of history.”{1}

Basically, this means that most people have adopted a mindset
that says, “You can’t know anything for sure about religion.
And if you think you do, you’re an arrogant bigot.”
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Five Steps to Spiritual Death
In his book, Kingdom Triangle, Biola professor and theologian
J.P. Moreland claims that there are five cultural shifts that
have  contributed  to  today’s  state  of  spirituality  in  the
culture. The first shift separates knowledge from faith.{2}
All spiritual beliefs are considered valid because they are
not real knowledge. Many people think that all religions lead
to the same God. They say that we should not criticize other
religions because they call God by a different name or hold
different theological beliefs. These things are a matter of
faith, not knowledge. This kind of attitude relegates all
things spiritual to the subjective arena of faith. The things
of the spirit are relegated to the “upper story” of faith.
Real  knowledge  only  exists  in  the  “lower  story”  of  the
academic disciplines.{3} The result of this view of faith is
that spirituality becomes something that is neither true nor
false. Separating faith and knowledge ultimately leads to a
denial of spiritual truth.

The second shift is the definition of happiness.{4} In the
Bible happiness is portrayed as part of a right relationship
with God. To live the good life meant that a person had
intellectual and moral virtue. God created people to live well
according  to  what  they  were  created  to  be.  J.P.  Moreland
explains,  “So  understood,  happiness  involves  suffering,
endurance, and patience because these are important means to
becoming a good person.”{5} The pressure of modernism and
postmodernism  has  changed  this  view.  Happiness  is  now
associated with pleasure. Television commercials promise to
deliver happiness through the next fad diet that will increase
your sex appeal. Male enhancement drugs promise to give men
happiness by giving them back their youth and an increased sex
drive. Happiness can be achieved by buying the newest car,
toy, accessory, or a trip to an exotic place or amusement
park. The good life now means having fun and collecting things
so that you can feel good.



The third shift that Moreland notes is a shift from duty and
virtue  in  morality  to  a  minimalist  view  of  ethics.{6}
Previously, moral knowledge was viewed as an objective set of
propositions about right or wrong, or good and evil. It used
to be that everyone would agree it was always wrong to torture
and kill small children. Now moral knowledge is viewed as
subjective feelings or opinions. This change can be seen if we
look at the language we use when making moral statements.
People used to say things like, “I know,” or “I think that
this is the right thing to do.” Now we say, “I felt that it
was right for me to do this.”

Duty to one’s society used to be viewed as an essential part
of a moral life. People were expected to help their neighbor.
If an old lady was trying to cross the street, young men were
expected to help her. Now, as long as they do not push the old
lady into traffic, or rob her, the young men are considered to
be moral. This change is the result of culture. People are no
longer expected to contribute to their society. As long as
people are not hurting anyone else, they are now considered to
be moral. This view of morality changes a person’s view of
life. Life is now about having the most fun without harming
anyone. Life used to be about living for something bigger than
the individual. People used to live for God and country. Now
people live for themselves and their own pleasure.

The fourth shift is in how people view freedom.{7} Freedom
used to mean that people could live the way they ought to
live. People were free to do what was right without government
interference. Now freedom means the right of people to do what
they want, when they want. Popular culture says that as long
as you do not hurt anyone you can do what you want.

The last shift that Moreland notes is a shift in the meaning
of tolerance.{8} Classic tolerance is when people will allow
others to be, do, or believe differently than they do, even
though one person thinks that the view of another person is
wrong. People were allowed to critique the views of other



people, but respect for the other person was still maintained.
Contemporary tolerance is the view that people are not allowed
to critique another person’s beliefs. People are no longer
allowed to say that someone is wrong. This attitude ends all
public discussion. Every idea must be tolerated, except ideas
that claim that other ideas are wrong. Ironically, the new
tolerance fails its own definition of tolerance because they
do not tolerate intolerance.

Returning to Spiritual Health
The popular culture has raised five strongholds against the
knowledge of God: separation of faith and knowledge, a self-
centered view of happiness, a minimal view of ethics, a new
view  of  freedom,  and  a  new  view  of  tolerance.  How  are
Christians to respond to this? Paul writes, “For the weapons
of our warfare are not of the flesh but have divine power to
destroy  strongholds.  We  destroy  arguments  and  every  lofty
opinion raised against the knowledge of God and take every
thought  captive  to  obey  Christ”  (2  Corinthians  10:4-5).
Christians must recapture our spiritual disciplines.

Theology, the Intellect, and Spirituality
The first thing that needs to be addressed is that Christians
need  a  renewed  interest  in  theology.  J.  I.  Packer,  while
discussing the influence of the Puritans in his life, writes,
“All theology is also spirituality, in the sense that it has
an  influence,  good  or  bad,  positive  or  negative,  on  its
recipient’s relationship or lack of relationship to God.”{9}
Theology comes from two Greek words. Theos is the Greek word
for God; logos is the Greek word for logic. Theology can be
understood as the logic, or science of God.{10} Spirituality,
in the Christian context, is a person’s relationship with God.
In order to claim to have a relationship with God a person has
to have knowledge of who God is. It would be odd to have a man
talk about having a relationship with a woman and then say he
does not know her and has never met her. The concept of a



relationship presupposes that each party in the relationship
has knowledge of the other party.

The Bible and Books
An  essential  step  to  gaining  spiritual  knowledge  is  a
disciplined  approach  to  reading  the  Bible.  Billy  Graham
addresses  the  importance  of  studying  the  Bible:  “Your
spiritual life needs food. What kind of food? Spiritual food.
Where do you find this spiritual food? In the Bible, the Word
of God.”{11} Paul writes, “All Scripture is inspired by God
and is useful for teaching, for reproof, for correction, and
for training in righteousness, so that the person of God may
be  proficient,  equipped  for  every  good  work”  (2  Timothy
3:16-17). God gave the Bible to people so that people can
learn about God. By studying the Bible a person will gain
knowledge about God and strengthen that person’s relationship
with God.

Christians should also read other books. The Bible contains
essential information for salvation and knowing God. However,
the Bible is not exhaustive in its knowledge. Christians can
grow intellectually and spiritually by gaining knowledge about
God’s  creation.  David  Naugle,  head  of  the  philosophy
department at Dallas Baptist University, sums up the impact of
books on his life: “I have sought and still seek to be a
person of the Book and of books, that I might know God and
more and more about his world in the context of faith.”{12}
The study of the disciplines of theology, philosophy, the
humanities, and the sciences helps people develop a coherent
worldview. A worldview gives people the ability to understand
the world through the corrective lens of the knowledge of God.

The medieval priest Thomas à Kempis advises, “If you would
profit from it, therefore, read with humility, simplicity, and
faith, and never seek a reputation for being learned. Seek
willingly and listen attentively to the words of the saints;
do not be displeased with the saying of the ancients, for they



were not made without purpose.”{13} We grow intellectually and
spiritually when we read the books of others. We gain insight
to their wisdom. We should humbly read the books written by
the ancient teachers. They left their wisdom in writing so
that we can learn from them.

Suffering
Contemporary society thinks that suffering should be avoided
at all costs. However, suffering can have a good outcome. Paul
writes, “More than that, we rejoice in our suffering, knowing
that  suffering  produces  endurance,  and  endurance  produces
character, and character produces hope” (Romans 5:3-4). When
we suffer, we can learn to endure. Our endurance produces
character–that is, we mature and learn to trust God. God is
the only hope that will never fail. Matthew Henry writes, “He
who, being thus tried, comes forth as gold, will thereby be
encouraged  to  hope.”{14}  When  soldiers  train,  they  punish
their body; they suffer. Their suffering in training makes
them better soldiers in combat because their suffering has
made them stronger and given them more endurance. As a Navy
veteran, I know this is true personally.

Prayer
Prayer is the spiritual discipline of talking to God. God
speaks to us in the Bible like the way people communicate
through writing letters; the communication is one way. Praying
is more like a discussion between two people. In prayer we get
to talk with God.

Paul told the church at Thessalonica to “pray without ceasing”
(1 Thessalonians 5:17). The best way to start a disciplined
prayer life is to pray every day. This is easier if we begin
each day with prayer. J. P. Moreland writes, “When you get up
in the morning, start off with praise and thanksgiving to God
for  the  things  you  honestly  appreciate  about  him  and  his
dealings with you. Then lift your burdens to him until you
have a sense of rest before the Lord.”{15} By beginning each



day with prayer we turn our minds and our hearts toward God
and His will. Each day is a new opportunity to minister to
someone  in  need.  Our  prayers  will  give  us  spiritual
discernment so that we can recognize those in need. Our minds
will also be turned towards God and the things of heaven, and
we can continue to keep these things in our minds throughout
the day.

John Calvin used four rules for prayer. First, we must “have
our heart and mind framed as becomes those who are entering
into converse with God.”{16} We must prepare ourselves to
pray.  Minds  that  are  distracted  do  not  make  for  good
conversation. This is no ordinary conversation. People prepare
themselves for meeting with important people. We should be
prepared to open our hearts and minds to God when we pray. We
should be aware that we are praying to our God, but that this
God loves us and wants to bring our concerns to Him. Paul
writes, “Do not be anxious about anything, but in everything
by prayer and supplication with thanksgiving let your request
be made known to God” (Philippians 4:6). We should not be
anxious when praying because we know that God cares for us and
can do all things. We should pray about all our concerns. Our
prayers should be full of worship, thanking God for all that
He has done.

One way to prepare to pray is to remember what David Naugle
calls the “Three P’s.” These are “(1) my purpose, or what I
would live my life for, (2) my profession, or what I would
spend my life doing, and (3) my partner, or who I would spend
my life with.”{17} David Naugle’s “Three P’s” cover the most
important decisions we will make in our lives. Our purpose
fills our life with purpose. We should pray for purpose so
that God will align what we want our purpose in life to be
with what He wants our purpose in life to be. Our profession
is where we fulfill our purpose. A car mechanic can glorify
God in fulfilling his purpose to be God’s representative in
the auto shop. Our spouse is our ministry partner. Husbands



and wives are not separated from each other. They share each
other’s joys and burdens. Praying for these things will focus
our minds on what is important and orient our hearts toward
living a life pleasing to God.

John Calvin’s second rule is “That in asking we must always
truly feel our wants, and seriously considering that we need
all the things which we ask, accompany the prayer with a
sincere,  no,  ardent  desire  of  obtaining  them.”{18}  Our
requests should be things that we truly want or need. When we
pray for the wants and needs of others, we should try to feel
their desire for the request so that we can better minister to
them through prayer. James tells us, “Is anyone suffering? Let
him pray. Is anyone cheerful? Let him sing praise” (James
5:13). We should be honest and sincere in our requests and in
our thanksgiving. A sincere prayer would be praying for a
loved one to get well when they are sick. An insincere prayer
might look like praying for a job promotion when you know that
you have not been putting your best effort into the job.

Third, “discard all self-confidence, humbly giving God the
whole glory.”{19} When we pray, we should realize who we are,
and who God is. Jesus said, “And when you pray, you must not
be  like  the  hypocrites.  For  they  love  to  stand  in  the
synagogues and at the street corners so that they may be seen
by others” (Matthew 6:5). The hypocrites’ motivation to pray
in the street corners was so that people would see them and
think that these people were righteous. Jesus makes this point
with more clarity in the parable of the Pharisee and the tax
collector:

Two men went up into the temple to pray, one a Pharisee and
one  a  tax  collector.  The  Pharisee,  standing  by  himself
prayed thus: “God, I thank you that I am not like other men,
extortionist, unjust, adulterers, or even like this tax
collector. I fast twice a week; I 9give tithes of all that I
get.” But the tax collector, standing far off, would not
even lift up his eyes to heaven, but beat his breast,



saying, “God, be merciful to me, a sinner!” (Luke 18:10-13)

The  Pharisee  came  to  God  in  prayer  thinking  that  he  was
righteous and better than other men. He even pointed out his
fasting and tithing as if God should be impressed with these
things. The tax collector was humbled in the presence of God.
He would not look up to heaven because he understood that he
was guilty before God. The tax collector prayed sincerely for
mercy. Asking God for mercy gives God glory and humbles the
person.

John Calvin’s fourth rule of prayer is, “We should be animated
to p-ray with the sure hope of succeeding.”{20} God is all
powerful, able to meet our every need. Jesus teaches this same
principle, “Ask, and it will be given to you; seek, and you
will find; knock, and it will be opened to you. For everyone
who asks receives, and the one who seeks finds, and to the one
who knocks it will be opened” (Matthew 7:7-8). By grace we
have been made children of God. If we ask, God will give us
what we need. When we humble ourselves before God, He will be
merciful. God knows what we need and will give us what is good
for us. Jesus said, “If you then, who are evil, know how to
give good gifts to your children, how much more will your
Father who is in heaven give good things to those who ask him”
(Matthew 7:11).

Through our prayer life we should conform to the image of God
revealed in Jesus. Andrew Murry taught:

And of all the traits of a life like Christ there is none
higher and more glorious than conformity to Him in the work
that  now  engages  Him  without  ceasing  in  the  Father’s
presence His all-prevailing intercession. The more we abide
in Him, and grow unto his likeness, will His priestly life
work in us mightily, and our life become what His is, a life
that ever pleads and prevails for men.{21}

Our prayers should make us more Christlike. By praying, we



conform  to  God’s  will.  Christ  makes  intercessions  to  the
Father for us. We have the privilege of making intercessions
to Christ for others.

Fasting
Dietrich Bonhoeffer writes, “Strict exercise of self-control
is an essential feature of the Christian’s life.”{22} One way
to  exercise  self-control  is  by  abstinence  (saying  no  to
ourselves by not doing something we want). Fasting is one of
the  most  difficult  abstaining  disciplines.  Calvin  defines
fasting as “when we retrench somewhat from our accustomed mode
of  living,  either  for  one  day  or  a  certain  period,  and
prescribe to ourselves a stricter and severer restraint in the
use  of  that  ordinary  food.”{23}  In  short,  fasting  is
abstaining  from  food  for  a  short  period  of  time.

Jesus taught:

When you fast, do not look gloomy like the hypocrites, for
they disfigure their faces that their fasting may be seen by
others. Truly, I say to you, they have their reward. But
when you fast, anoint your head and wash your face, that
your fasting may not be seen by others but by your Father
who is in secret. And your Father who sees in secret will
reward you (Matthew 6:16-18).

Fasting is to be done in secret. Again, Jesus points to the
hypocrite, who wants to gain a reputation from his spiritual
discipline. Jesus taught that people would be rewarded by not
making a spectacle out of their spirituality.

What is the goal of fasting?  Augustine taught, “While we live
in the temporal order, we must fast and abstain from the
enjoyment of what is temporal, for the sake of the eternity in
which we desire to live.”{24} Fasting reminds Christians that
they do not depend on temporal things. God wants Christians to
rely on Him to supply our needs. In a world where tight
schedules are kept and frivolous distractions are available



everywhere, it can be easy to forget God. Fasting emphasizes
the  importance  of  a  right  relationship  with  the  world  by
abstaining from the sustenance of food. John Calvin lists
three goals for fasting: “We use it either to mortify and
subdue the flesh, that it may not wanton, or to prepare the
better for prayer and holy meditation; or to give evidence of
humbling ourselves before God, when we would confess our guilt
before him.”{25} Many times the flesh (the part of us that
operates independently from God, either in active rebellion or
passive indifference) will want to rebel against the spirit.
Fasting deprives the flesh of sustenance and weakens it. The
spirit  can  then  rule  the  flesh.  There  are  times  when  a
Christian  will  need  to  place  special  focus  on  prayer  and
meditation. Fasting is one way to prepare the spirit for these
activities.

Reversing the Shifts
In  our  contemporary  culture  faith  is  viewed  as  being
completely  separate  from  knowledge.  This  faulty  view
originates  within  Christianity  with  the  ideas  of  some
Christian philosophers and theologians. Soren Kierkegaard saw
faith  as  “the  highest  passion  in  a  human  being.”{26}  He
applies  this  view  to  Jesus:  “The  proofs  which  Scripture
presents for Christ’s divinity—His miracles, His resurrection
from the dead, His ascension into heaven–are therefore only
for  faith,  that  is,  they  are  not  ‘proofs,’  they  have  no
intention of proving that all of this agrees perfectly with
reason: on the contrary they would prove that it conflicts
with  reason  and  therefore  is  an  object  of  faith.”{27}
Kierkegaard believed that Jesus lived and died and rose from
the dead. But he thought that Jesus was unknowable through
knowledge and reason. One could only know Jesus through faith,
and that meant that faith was opposed to knowledge and reason.

When writing to Theophilus, Luke says, “Just as those who from
the beginning were eyewitnesses and ministers of the word have
delivered them to us, it seemed good to me also, to write an



orderly account for you” (Luke 1:2-3). John writes “That which
we have seen and heard we proclaim to you” (1 John 1:3). The
New Testament authors were writing about what they knew. These
men walked, talked, and ate with Christ for three years. These
men  knew  Christ  face  to  face.  Wayne  Grudem  addresses  the
harmony  of  faith  and  reason:  “Rather,  saving  faith  is
consistent  with  knowledge  and  true  understanding  of
facts.”{28} Faith is not separate from knowledge, it is trust
in knowledge.

Once the facts of the Bible are known, faith in those facts
will affect how we experience happiness. Happiness defined as
satisfaction  of  desires  is  an  empty  pointless  feel-good
emotion that lasts only for a moment. But the joy of God does
not fade. Jesus said, “These things I have spoken to you, that
my joy may be in you, and that your joy may be full” (John
15:11). Christians get joy through meditating on the things of
God. Neal Anderson and Robert Saucy state that “Meditation on
the Word should produce thoughts that reach our emotions.”{29}
A relationship with God produces happiness, a deep well-being
of the soul, that lasts. The Psalmist writes, “Let the words
of my mouth and the meditations of my heart be acceptable in
your sight” (Psalm 19:14). What we study and put into our
minds  affects  our  relationship  with  God.  When  we  have
knowledge of God then we can meditate on God. It is impossible
to  meditate  on  an  object  that  you  have  no  knowledge  of.
Meditation on the things of God brings joy.

The  cultural  shift  to  a  minimalist  ethic,  the  idea  of
contemporary freedom, and the meaning of tolerance are the
result of relativism’s effect on the culture. Relativism is
the  idea  that  there  are  no  objective  moral  values,  and
morality is either decided by each person or each community.
There are many problems with this view. Relativism makes it
impossible to criticize others. If moral truths are subjective
then each person gets to decide for himself what is right or
wrong. Relativism cannot place blame for wrong doings. What



people do is neither right nor wrong. Right or wrong is up to
each individual. Why should we expect each person to reach the
same conclusion? Relativists cannot promote tolerance because
any definition of tolerance is an objective definition that,
if true, applies to everyone.{30} But if morality is objective
(meaning that there are things that are right and wrong for
all people at all times), then freedom cannot mean that people
can  do  what  they  want  when  they  want.  People  will  have
responsibilities. They will be free to do what is right, and
they will be free to do what is wrong. Being free means that
we make choices of our own volition.

Conclusion
The loss of spiritual knowledge has caused a fractured society
and people who lead fractured lives. The cultural shifts are a
result of people not taking spiritual knowledge seriously.
Spiritual knowledge must have absolutes to provide meaning for
life. Francis Schaeffer observes, “we need absolutes if our
existence is to have meaning–my existence, your existence,
man’s existence.”{31} Absolutes are learned by practicing the
spiritual disciplines. A careful study of the Bible will bring
knowledge  ABOUT  God;  heart-surrender  to  Him,  coupled  with
learning to abide in Him, will bring knowledge OF God. Prayer
will keep people in touch with God. Fasting will break down
the resistance of the flesh to living a spiritual life. The
five shifts of contemporary culture mean death. The spiritual
disciplines bring people spiritual life. True spirituality can
only be found in Christ. Only meditation and learning about
Christ  can  return  wonder  to  life.  I  pray  that  through
spiritual disciplines we may retain the wonder of a life given
to us by God.
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Biblical Worship
Kyle Skaggs provides a look at what constitutes worship that
pleases God.

What is worship? Is it attending church service on Sundays? Is
it singing hymns or praise songs? What does good worship look
like?

It is generally understood that worship is an activity not
limited to hymns or offerings on Sunday. Despite this, it is
all too common that we find ourselves viewing it in just such
a way. Worse, we find ourselves going through the motions of
worship, but find ourselves treating it more and more like a
chore.

The source of this problem is that we either do not have a
biblical understanding of worship, or that we don’t know how
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to apply it. We need to define what constitutes worship in a
biblical worldview, what worship is pleasing to the Lord, and
what worship is not pleasing to the Lord.

Worship is any honor rendered to God that would be sinful to
give to anything else. Worship is more than hymns and prayers.
Worship can be rendered in every moment of our waking lives.
It is worship when we learn and meditate on the Scriptures.
The  act  of  talking  to  God  when  we  offer  prayers  of
thanksgiving, intercession, or even when we pour our hearts
out  in  grief,  is  also  worship.  When  we  give  back  our
firstfruits. When we clothe and feed the needy in Christ’s
name. When we proclaim the gospel to those who do not know
Christ. All of these activities and more are part of worship.

Worship That Pleases God
With worship defined, we can now jump to what worship is
pleasing to God. The passage I am focusing on, to break down
the components of what kind of worship God wants, is the burnt
offering of Leviticus 1. Why the burnt offering? Because the
themes and narrative techniques point towards proper worship.

The first things which stand out in this passage are recurring
themes  found  in  the  rest  of  Leviticus.  These  themes  are
atonement and purification. God has made a covenant with the
Israelites, saying, “Be holy, because I, the Lord your God am
holy” (Leviticus 19:2). A theme more specific to chapter 1,
yet still present throughout, is goodwill from God and from
man.

The first repeated instruction is that the sacrifice must be
without blemish. This occurs three times. The second is the
sprinkling  or  pouring  of  blood,  which  also  -occurs  three
times. The third is the laying of hands on the offering at the
Tabernacle before killing it. The fourth is an instruction to
skin and divide the offering on the altar. The last repeated
instruction is to wash the offering. Some key words and ideas



that are repeated include the need for one’s sacrifice to be
“without  defect,”  atonement,  the  head  and  the  fat  of  the
offering,  that  all  of  the  animal  (except  any  explicitly
described parts) is to be burnt, and finally, the idea that
the smoke from the offering makes “an aroma pleasing to YHWH.”

The  sprinkling  of  blood,  as  translated  in  the  New
International Version, is technically correct, but there may
be  better  choices  of  translation.  The  root  word  is
[zaraq]זהָנָ  meaning  to  spurt,  splatter,  or  sprinkle.  Some
translations have the word “cast” or “throw.”{1} There is
nothing gentle in this act. Blood is life, and from dietary
laws, it is clear that life is highly valued. The implication
is that the loss of something as precious as life is required
for atonement. Sanctification is conveyed through the shedding
of blood on behalf of the person who gives the offering.{2}

The reasons for laying one’s hand on the offering’s head are
threefold. First, that it may be accepted as an offering on
the person’s behalf. Second, there must be a cost to this
offering, and the act of laying hands declares ownership{3},
so the owner takes responsibility for that cost. Third, the
hands are laid so that the animal may atone for one’s sin.{4}

The innards and the legs of the offering are to be washed with
water. Water and fire are both purifying agents in Jewish
rituals. The innards contain excrement, and the legs gather
dirt as the animal walks around. For birds, the crop and
feathers are to be thrown down the eastern side of the altar
with the ashes. Therefore, the act of washing the guts and
legs of the bull and ram, as well as dumping the feathers and
crop from an offering of
turtle doves into the ashes, is a final act of purification
before the offering is burnt and the smoke goes up to the
Lord.

An “aroma pleasing to the Lord” is a recurring phrase. One
translator writes that the Hebrew equivalent to “pleasing” is



“placating,” “tranquilizing,” “quieting,” and “soothing.”{5}
Another  translates  the  word  to  mean  “sweet,”  “pleasant,”
“restful,” and “delightful.” Some translations even use the
word “savory.”{6} Both translations work well in conveying the
meaning of the text: that the sacrifice is pleasing to the
Lord, so “a sweet aroma” or “a placating aroma” seems to be
the best fit among the other meanings.

As  you  read  through  this  passage,  note  how  the  offering
provides atonement for sin. The burnt offering in chapter 1 is
different from the sin offering found in chapter 4, which is
for the atonement of accidental sins. The Hebrew word used in
this  passage, קָרְבָּ֖ן   (qarban),  can  translate  directly  to
“offering,” but when we compare the offering of Leviticus 1 to
those in later chapters, we find different words used for
offering.  For  example,  Leviticus  4:1-34  uses  the  word
הַֽחַטָּ֔את  (haḥaṭṭāṯ),  which  translates  roughly  to  “sin
offering.” The offering in Leviticus 1 is קָרְבָּ֖ן (qarban),
which simply refers to an offering in general. It is also used
to mean “gift.”{7} So, the offering of Leviticus 1 is a casual
affair compared to the sin offering and offerings for holidays
like Passover.

Both the gift and the giver must undergo purification. It also
reveals bits of our nature relative to God’s early on, despite
it being a freewill offering; the sinful nature of humanity
necessitates that one receive atonement simply to worship God!
From this, we gather that God demands reverence even in the
most  casual  forms  of  worship.  As  previously  stated,  the
purpose of the burnt offering was to provide atonement, to
make oneself acceptable to God, and to please Him with one’s
gift. It shows that God is merciful and patient, allowing for
sin to be covered by the application of a sacrifice. It shows
that He is just, He will not tolerate sin. The wages of sin
are  death  (Romans  6:23),  and  something  must  die  for  any
transgressions to be covered up. While the laying of hands on
the sacrifice does not quite translate well to English, it



shows responsibility and a willingness to give from one’s own
possessions. This in turn shows that God desires whole-hearted
worship.

Unpleasing Worship: Pagan Practice
As you can see, the most important part of worship is one’s
attitude  towards  God.  This  in  turn  requires  a  correct
understanding of who God is, and His nature in relation to our
worship. The sacrificial system in Leviticus is similar to
that  of  the  pagan  cultures  in  the  Middle  East  and  the
Mediterranean. By contrasting the nature of their gods and
worship with that of the one true God, we can gain insight on
what our attitude should be toward Him.

In the pagan myths of the Mediterranean and the Middle East
like the Enuma Elish, humanity was frequently created as an
afterthought. They were made to do tasks the gods couldn’t be
bothered to do themselves, or were made to pay tribute since
they happened to exist. They are never made in God’s image.
For example, the Sumerian gods created humanity out of the
blood and bones of an evil primordial being to serve them so
they could focus on other tasks. In the Greek myths, man is
created by the titan brothers, Epimetheus and Prometheus, to
provide the gods with entertainment, and is only given the
ability to walk upright like the gods because all other gifts
had been foolishly given to all the animals.

Our God, on the other hand, deliberately created mankind in
His own image. He told man (male and female) to fill the earth
and  have  dominion  over  all  in  it.  God  made  humanity  the
crowning jewel of His creation.

The pagan gods needed sacrifices like food offerings. They
depended on humans to feed them with their offerings, and they
gained strength from their worship, as can be seen in Elijah’s
showdown with the prophets of Baal who conducted increasingly
desperate rituals in the hope that Baal would send fire down



from heaven.

Our God has no such needs. He does not need us to provide
sustenance  for  Him  because  He  needs  nothing.  He  is  the
ultimate power and authority whether we worship him or not.

In  contrast  to  the  gods  of  the  Canaanites,  who  were  as
sexually immoral, violent, and greedy if not more so than the
culture that created them, God is wholly good. It can be seen
from the emphasis of purity throughout Leviticus that God will
not accept impurity in His people or in their offerings.

Finally, the worship of the Canaanites could not be separated
from magical practice. Words had power, and thus prayers were
formulaic  in  order  to  properly  evoke  the  powers  of  the
deity.{8} A worshiper who said the right words and presented a
suitable sacrifice in just the right way may receive blessings
in  return,  like  a  magical  sword  or  a  good  harvest.  The
Scriptures condemn this: “And when you pray, do not keep on
babbling  like  pagans,  for  they  think  they  will  be  heard
because of their many words.”(Matthew 6:7) The Lord is nothing
like this; He knows the desires of our heart. He cannot be
influenced by our worship, but blesses the obedient according
to His good pleasure.

Unpleasing Worship: Cain’s Offering
As we can see from the nature of God, how He prescribed the
burnt offering in Leviticus, and how worship as practiced by
the pagans is offensive to Him, the core of good worship is
found in one’s attitude towards God. Where the pagans did not
have the benefit of a special revelation of God’s word (though
they are without excuse, Romans 1:20), those who did know the
Lord also gave offerings that displeased Him. When we look at
the next kind of offering that displeases God, we again see
that one’s worship is determined by the inclination of the
heart.



In Genesis 4, Cain and Abel both offered sacrifices to the
Lord, but one was loved and the other was spurned because his
works  were  evil  and  he  treated  the  Lord’s  offering  with
contempt. Able offered the fat portions from the first of the
flock, while Cain only offered some of his produce. When God
rejected his offering, Cain became angry, and when God warned
him to do what is right. Cain was unwilling to change his
ways. That is why Cain murdered his brother, “because his own
actions were evil and his brother’s were righteous” (1 John
3:12). Therefore, to respect God and His offering we must, as
John puts it, abide in love. If we do not love God, then we
cannot love the people around us who are made in His image.
Rather, we easily come to hate them, even to the point of
murder.

The self-righteous do not approach God with humility. They
give only what they want when they want, live like the rest of
the world, don’t spend any time with God, and then wonder why
they can’t hear the Holy Spirit!  It is impossible for the
self-righteous to present a pleasing offering to the Lord.

This self-righteous offering appears again and again in the
Old and New Testaments. This is why the prophets frequently
decry the people’s sacrifices. What they say concerning the
offering shows just how much the offering was disrespected.

“When  you  offer  blind  animals  for  sacrifice,  is  that  not
wrong? When you sacrifice lame or diseased animals, is that
not wrong? Try offering them to your governor! Would he be
pleased  with  you?  Would  he  accept  you?”  says  the  Lord
Almighty.  (Malachi  1:8)

Again in Isaiah, “These people come near to me with their
mouth and honor me with their lips, but their hearts are far
from me. Their worship of me is based on merely human rules
they have been taught.” (Isaiah 29:13)

In the New Testament, we have the example of Ananias and his



wife Sapphira, who lied about the portion of their offering
and were struck dead. In the gospels, we have the Pharisees
whom  Jesus  called  hypocrites.  Their  actions  appear  to  be
righteous, but the inclination of their hearts render their
worship worthless.

Application
So what does this mean for us? The foundation of God-pleasing
worship is the inclination of our heart. It is our attitude
towards  our  relationship  with  God  that  determines  how  we
worship. Pagan-style worship approaches God as if He were
inattentive, finite, and uncaring. If we can evoke His name
just right, if our offerings are good, then we have an ‘in’
with God. Ultimately, we are trying to bribe God.

Cain’s  worship  was  characterized  by  apathy  and  self-
righteousness. Outside of church, one dedicates no time to
God. In finance, in time, in prayer, and in actions people
offer up the scraps from the prosperity God has given them.
They say that Christ is Lord, yet are too self-righteous and
self-reliant to listen to the Holy Spirit.

We are obligated to worship God simply because He is. He
doesn’t need it, but He desires it. As a personal God, worship
is a part of His relationship with us. God is good. Therefore,
we must approach Him with humility. Good worship is giving Him
the  respect  He  deserves  as  our  creator  and  ruler  of  the
universe.

What we offer in worship needs to be pure. Our hearts need to
be  reconciled  to  God,  and  we  need  to  approach  Him  with
humility and the respect He deserves as our creator. The key
to God-pleasing worship is the inclination of the heart.

Furthermore, worship is tied to everything we do day to day.
Jesus said, “Whatever you did for one of the least of these, .
. . you did for me.” (Matthew 25:40). So even when we are not



singing praises, praying, or meditating on God’s word, we can
still be worshiping, because our deeds are a kind of offering.
This means we need to consistently choose to abide in love, or
we will stumble over Cain’s sin. Whatever we do, even if it is
just a morning devotional, we should examine the state of our
heart and ask the Holy Spirit to align it with God’s.
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Rick Wade provides an overview of how the Christian church has
become captive to the godless values and perspective of the
surrounding  culture,  based  on  Os  Guinness’  book  The  Last
Christian on Earth.

Our Real Enemy
If  memory  serves  me  correctly,  it  was  my
introduction to such concepts as secularization and
pluralization.  I’m  speaking  of  the  book  The
Gravedigger Files written by Os Guinness in the
early 1980s. The subtitle of The Gravedigger Files
is Papers on the Subversion of the Modern Church. The book is
a fictional dialogue between two members of a council which
has as its purpose the undermining of the Christian church.
The Deputy Director of the Central Security Council gives one
of his subordinates advice on how to accomplish their goal in
his area.

In 2010, Guinness published a revised and updated version of
Gravedigger Files. He gave it the new title The Last Christian
on Earth. The titled was inspired in part by Luke 18:8: “When
the Son of Man comes, will he find faith on the earth?”

http://www.ministeriosprobe.org/mp3s/digging-grave.mp3


What Guinness wanted to do in Gravedigger
and the updated version was to show how the church in America
is being undermined from within. We concern ourselves so much
about outside enemies without realizing that we are at times
our  own  worst  enemies.  He  wrote:  “The  Christian  faith
contributed decisively to the rise of the modern world, but it
has been undermined decisively by the modern world it helped
to  create.  The  Christian  faith  has  become  its  own
gravedigger.”{1}

The  primary  focus  of  Probe  Ministries  now  is  what’s  been
called the cultural captivity of the church. All too many of
us are influenced more by our culture than by the Bible. It’s
impossible to separate oneself from one’s surrounding culture,
to be sure, but when there is conflict, we are called to
follow Christ. Cultural captivity is subtle. It slowly creeps
up on us, and, before we know it, it has soaked into our pores
and infected much of what we think and do. “Subversion works
best when the process is slow and subtle,” Guinness’s Deputy
Director says. “Subtle compromise is always better than sudden
captivity.”{2}

This book is helpful for seeing ourselves in a clearer light,
and for understanding why some of the things we do, which seem
so harmless, are really very harmful to our own Christian
lives and to the church.

http://www.amazon.com/gp/product/0801017696/ref=as_li_tl?ie=UTF8&camp=1789&creative=9325&creativeASIN=0801017696&linkCode=as2&tag=probeministries&linkId=X5UFRBH7HI75NN2U


Stages of Subversion
Rather than directly attacking the church, the enemy finds it
more profitable to try to undermine it. “Subversion” is the
word Os Guinness’s Deputy Director uses in the book The Last
Christian on Earth. How does this happen?

This process of undermining comes in various stages. Three of
them are demoralization, subversion, and defection.{3}

Demoralization is the softening up of the church through such
things as hypocrisy and public scandals. Morale drops, and our
ability to resist the devil’s advances decreases.

Subversion comes about from winning over key church leaders
who begin to trumpet “radical” and “daring” ideas (better
words  for  this,  Guinness  says,  may  be  “revisionist”  and
“unfaithful”{4}).

Defection comes when prominent members abandon the church,
such as when former fundamentalists publicly deny the divine
authority of the Bible.

Faithfulness, which once was understood as being committed to
God, now has a new focus. The desire to be “in the world but
not of the world” is realigned. The church’s commitment to the
world  turns  into  attachment,  and  worldliness  settles  in.
“Worldliness”  is  a  term  once  used  by  fundamentalists  to
describe being too attached to the world, but it went out of
favor because of the excesses of separationism. It was a word
to be snickered at by evangelicals who were adept—or thought
they were adept—at being in the world without becoming its
servant. This snickering, however, doesn’t hide the fact that
the evangelical sub-culture exhibits a significant degree of
being of the world, or worldly.

Moving through these stages, the Deputy Director says, has led
the church deeper and deeper into cultural captivity. The
church  becomes  so  identified  with  the  culture  that  it  no



longer  can  act  independently  of  it.  Then  it  finds  itself
living with the consequences of its choices. Says the Deputy
Director, “Our supreme prize at this level is the complete
devastation of the Church by getting the Adversary [or God] to
judge her himself. “Here, in a stroke,” he continues, “is the
beauty  of  subversion  through  worldliness  and  its  infinite
superiority to persecution. . . . if the Adversary is to judge
his own people, who are we to complain?”{5}

Forces of Modernism
In The Last Christian, Os Guinness describes three challenges
of modernity which aid in the subversion of the church. They
are  secularization,  privatization,  and  pluralization.  These
forces  work  to  squeeze  us  into  the  mold  of  modernistic
culture. To too great an extent, they have been successful.

Secularization is the process of separating religious ideas
and institutions from the public sphere. Guinness’s Deputy
Director  speaks  of  society  being  “freed”  from  religious
influence.{6}  This  is  how  secularists  see  the  separation.
Religion is seen as restrictive and oppressive and harmful,
and the public square needs to be free of it. All ideas and
beliefs are welcome as long as they aren’t explicitly grounded
in religious belief. Because of the influence of the public
arena in our lives, Guinness points out that “Secularization
ensures that ordinary reality is not just the official reality
but also the only reality. Beyond what modern people can see,
touch,  taste  and  smell  is  quite  simply  nothing  that
matters.”{7}

If religion is removed from the public square, the immediate
result is privatization, the restriction of religion to our
private  worlds.  This  can  be  the  small  communities  of  our
churches or it can mean our own individual lives. Guinness
writes  that  “today,  where  religion  still  survives  in  the
modern  world,  no  matter  how  passionate  or  committed  the
believer, it amounts to little more than a private preference,



a spare-time hobby, and a leisure pursuit.”{8}

The third force is pluralization. With the meeting of many
cultures comes the awareness that there are many options with
regard to food, dress, relationships, entertainment, religion,
and other aspects of life. The number of options multiplies in
all areas, “especially,” notes Guinness, “at the level of
worldviews, faiths and ideologies.”{9} Choosing isn’t a simple
matter anymore since it’s so widely believed that there is no
truth  in  such  matters.  In  fact,  choosing  is  what  counts.
Guinness writes, “what matters is no longer good choice or
right choice or wise choice, but simply choice.”{10}

Some Characteristics of Subversion
What  are  some  characteristics  of  a  subverted  church?  Os
Guinness discusses several in his book The Last Christian on
Earth.

One result of being pushed into our own private worlds by
secularization is that we construct our own sub-culture and
attempt to keep a distance. But then we turn around and model
our sub-culture after the wider culture. For example, it’s no
secret  that  evangelical  Christianity  is  heavily
commercialized. Our Christianity becomes our style reflected
in plenty of Christian kitsch and in being surrounded by the
latest in fashions. The depth of our captivity to things—even
Christian-ish things—becomes a measure of the shallowness of
our Christianity. Compared to what Jesus and the apostles
offered,  which  included  sacrifice  and  suffering,  says
Guinness,  “today’s  spiritual  diet  .  .  .  is  refined  and
processed.  All  the  cost,  sacrifice  and  demand  are
removed.”{11}

Another pitfall is rationalization, when we have to weigh and
measure  everything  in  modernistic  ways.  We’re  guided  by
“measurable outcomes” and “best practices” more than by the
leading of the Spirit.{12}



Feeling forced to keep our Christian lives separate from the
wider  culture—the  sacred/secular  split,  it’s  been
called—reduces Christianity in size. We don’t know how to
apply  it  to  the  larger  world  (apart  from  excursion-style
evangelism).  “Many  Christians,”  Guinness  writes,  “have  so
personal a theology and so private a morality that they lack
the  criteria  by  which  to  judge  society  from  a  Christian
perspective.”{13}  Lacking  the  ability  to  even  make  sound
judgments  about  contemporary  issues  from  a  distinctly
Christian perspective, we’re unable to speak in a way that
commands attention. Christianity is thought at best to be
“socially irrelevant, even if privately engaging,” as someone
said.{14}

A really sad result of the reshaping of Christianity is that
people wonder why they should want it at all. The church is
the pillar of truth, Paul says (1 Tim. 3:15). The plausibility
of Christianity rises and falls with the condition of the
church. If the church is weak, Christianity will seem weak. Is
this the message we want to convey?

A Wrong Way to Respond
In the face of the pressures of the modern world on us, the
conservative church has responded in varying ways in the wider
culture.

Os Guinness describes what he calls the push and pull phases
of public involvement by conservatives. The push phase comes
when conservatives realize how much influence they have lost.
For much of the nineteenth century, evangelical Christianity
was dominant in public life. Over the last century that has
been stripped away, and conservatives have seen what they held
near and dear taken away. This loss of respect and position in
our society has resulted in insecurity.{15}

In response, conservative Christians push for power by means
of political action and influence in education and the mass



media. “But, since the drive for power is born of social
impotence rather than spiritual authority,” Guinness writes,
“the final result will be compromise and disillusionment.”
They fall “for the delusion of power without authority.”{16}

When they recognize the loss of purity and principles in their
actions, they begin to pull back and disentangle themselves
from the centers of power. There is a return to the authority
of the gospel without, however, a sense of the power of the
gospel. Standing on the outside, as it were, they resort to
“theologies stressing prophetic detachment, not constructive
involvement.”{17}  This  is  the  phase  of  “hypercritical
separatism.”

Then comes a third phase, the enemies’ coup de grâce. Standing
back  to  view  all  this,  some  Christians  experience  what
Guinness’s Deputy Director gloatingly describes as “a fleeting
moment when they feel so isolated in their inner judgments
that they wonder if they are the last Christian left.” There
is left “a residue of part self-pity, part discouragement, and
part shame that unnerves the best of them.”{18} But these are
the few. The many are simply kept asleep, the Director is
happy to report, unaware of what has happened.

This article has given only a taste of Os Guinness’s message
to us. The hope for the church is a return to the gospel in
all its purity and power. I invite you to read The Last
Christian on Earth and get a fuller picture of the situation
and what we can do to bring about change.
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The  Eclipse  Declares  the
Glory of God, v. 2024
Sue Bohlin is very excited to be the path of the upcoming
total solar eclipse, where God shows off once again.

“The heavens declare the glory of God,” Psalm 19 tells us. On
April 8, 2024, millions of Americans will have an incredible
opportunity to see His heavenly glory in a way most of us
never have: through a total solar eclipse. On a path running
from Texas to South Maine, observers on the ground will see
the moon slip in front of the sun, blocking out all its light
and  dropping  the  temperature  drastically  (about  10  to  15
degrees Fahrenheit) and suddenly.
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I am thrilled beyond words that by the grace of God, our home
in Dallas, Texas is in the path of totality. All I have to do
is go out in our back yard to experience this once-in-a-
lifetime event! :::doing the happy dance:::

The glory of God isn’t just seen, it’s felt as well. Eclipse-
chasers, and even those who have only experienced one total
eclipse, report that at the moment of totality (when the moon
completely covers the sun, plunging the land into an eerie
darkness),  people  break  out  with  yells  and  shouts  and
applause. Many report the hair on the back of their necks
standing up. And both locals and visiting astronomers are
equally in awe—and often in tears. Like one’s first in-person
look  at  the  Grand  Canyon,  it  is  deeply  emotional  to  be
thrilled by something much, much bigger than oneself.

Illustra Media’s wonderful DVD The Privileged Planet, based on
the  book  by  the  same  name  by  Guillermo  Gonzalez  and  Jay
Richards {1}, exposed me to the magnificence of a total solar
eclipse. I will never forget the goosebumps at learning that
the sun is 400 times farther away than our moon, but it’s also
400  times  larger.  This  means  that  both  of  these  heavenly
bodies  appear  to  be  the  same  size  to  us  on  Earth.  This
phenomenal “coincidence” also makes a total eclipse possible.

During  an  eclipse,  the  heavens
declare  the  glory  of  God  by
allowing us to see things about
the sun we wouldn’t be able to
observe any other way, beautiful
and gloriously resplendent. Just
before  totality  we  can  see
“Baily’s Beads.” Only seen during
an eclipse, bright “beads” appear
at the edge of the moon where the
sun  is  shining  through  lunar
valleys, a feature of the moon’s
rugged  landscape.  This  is  followed  by  the  “diamond  ring”



effect, where the brightness of the sun radiates as a thin
band  around  the  circumference  of  the  moon,  and  the  last
moments of the sun’s visibility explode like a diamond made of
pure light. After the minutes of totality, the diamond ring
effect appears again on the opposite side of the moon as the
first rays of the sun flare brilliantly. These sky-jewelry
phenomena are so outside of mankind’s control that witnessing
them stirs our spirits (even on YouTube!) with the truth of
Romans 1:20—”God’s invisible qualities—his eternal power and
divine nature—have been clearly seen, being understood from
what has been made, so that people are without excuse.”

A total solar eclipse offers so much
more, though, than Baily’s Beads and the
Diamond Ring. At the moment of totality,
the  pinkish  arc  of  the  sun’s
chromosphere  (the  part  of  the  sun’s
atmosphere  just  above  the  surface)
suddenly “turns on” as if an unseen hand
flips a switch. I knew God is very fond
of  pink  because  of  how  He  paints

glorious sunrises and sunsets in Earth’s skies, but those
fortunate  enough  to  see  a  total  eclipse  can  see  how  He
radiates pinkness from the sun itself! The heavens declare the
glory of God!

But wait! That’s not all! Along with the flare of the sun’s
pink  chromosphere,  a  rainbow-like  band  called  the  “flash
spectrum” appears when the sun is viewed through a prism! (You
can google this to see pictures. The best ones are copyrighted
so I can’t show them to you here.) The heavens declare the
colorful glory of God!



For the few minutes of
totality, the naked eye
can see the sun’s lovely
corona (Latin for crown)
streaming  out  from  the
sun.  We  can’t  see  the
corona except during an
eclipse  because  looking
straight at the sun for
even  a  few  seconds
causes  eye  damage,  and
because  the  sun’s  ball
of fire overwhelms the (visually) fragile corona. This is
another way that an eclipse allows us to see how the heavens
declare the glory of God.

Astronomer Guillermo Gonzalez noticed details about eclipses
that got him excited:

During a total solar eclipse, the moon is just large
enough to block the large photosphere (the big ball of
fiery  gas),  but  not  so  large  that  it  obscures  the
colorful chromosphere.
The moon and the sun are two of the roundest measured
bodies in the solar system. (Some moons are potato-
shaped!) So when the round disk of the moon passes in
front of the equally round disk of the sun, the shapes
match perfectly.
He studied all 65 of the moons in our solar system and
discovered that ours are the best planet and best moon
for studying the sun during an eclipse. Because the moon
fits so perfectly over the sun, its blinding light is
shielded, providing astronomers with a view of the sun’s
atmosphere.  We  can  discern  finer  details  in  its
chromosphere and corona than from any other planet.
Being able to study the flash spectrum during a total
eclipse  enables  astro-scientists  to  determine  the



chemical makeup of other, distant stars without leaving
Earth.

These facts of the heavens declare the glory of God!

Michael Bakich wrote of the 2017 eclipse in Astronomy Magazine
blog,

This eclipse will be the most-viewed ever. I base this
proclamation on four factors: 1) the attention it will get
from the media; 2) the superb coverage of the highway system
in our country; 3) the typical weather on that date; and 4)
the vast number of people who will have access to it from
nearby large cities.{2}

I think this is true of the 2024 eclipse as well. Whether you
are fortunate enough to be in the path of the total eclipse
like me, or will only get to see 75% of the sun’s surface
covered by the moon (with eclipse glasses, of course!), this
extremely important sky event will be proclaiming to everyone
that the heavens declare the glory of God. May it make a
lasting impression on us all that teaches us more about God’s
glory!

1. Guillermo Gonzalez and Jay W. Richards, The Privileged
Planet (Washington, D.C.: Regnery Publishing, 2004)
2.
http://cs.astronomy.com/asy/b/astronomy/archive/2014/08/05/25-
facts-you-should-know-about-the-august-21-2017-total-solar-
eclipse.aspx

 

This post originally appeared at
blogs.bible.org/the-eclipse-declares-the-glory-of-god-v-2024/

on Feb. 20, 2024.
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Apologetics  and  Spiritual
Skirmishing
Kyle Skaggs urges Christians to use the spiritual armor of
Ephesians 6 in engaging in apologetics.

As  I  was  working  towards  my  degree  at  Dallas  Baptist
University  I  did  volunteer  work  with  an  online  ministry.
There, I encountered people from all walks of life; all of
them having questions about Christ and Christianity. For a
while,  I  was  doing  well.  I  found  joy  in  encouraging  and
counseling  other  believers.  I  also  learned  to  tell  the
difference between non-believers who were willing to listen
and those who were only there to argue.

Around  a  week  from  graduation  I  logged  to  the  ministry’s
website feeling confident. I’d spent hours reviewing various
arguments and counterarguments, I was certain I would use what
I had learned over four years to lead the conversation to the
Gospel. This was not what happened. Instead, the people I
talked to became either confused or frustrated before leaving.
Figuring I was just having one of those bad days, I thought
nothing of it. The same thing happened the next day. Now I was
conflicted.  I  wondered  why  I  was  ineffective,  because
everything I said was supported by Scripture, so I logged off
and puzzled over what I was doing wrong. While I was lost in
my thoughts, a very clear voice in my head said, “You cannot
lecture people into the Kingdom of God.” I had forgotten 1
Peter 3:15; “Always be prepared to give an answer to everyone
who asks you to give the reason for the hope that you have.
But do this with gentleness and respect…” That rebuke from the
Holy  Spirit  sent  me  on  a  journey  of  reflection  on  the
spiritual skirmishes that we so easily lose sight of in our

https://probe.org/apologetics-and-spiritual-skirmishing/
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daily routine.

Spiritual Warfare
“Enemy-occupied  territory—that  is  what  this  world  is.
Christianity is the story of how the rightful king has landed,
you might say landed in disguise, and is calling us all to
take  part  in  a  great  campaign  of  sabotage.”  {1}  Our
adversaries are the rulers, authorities, and the powers of
this dark world. (Ephesians 6:12) Every ideology, philosophy,
and worldview not of the Gospel is controlled by the spiritual
forces of darkness.

The devil knows his time is short (Revelation 12:12), so he is
intent on dragging as many souls down with him as he can. To
his annoyance, if you have already been saved by grace through
faith, and are now saved, you are called to make disciples of
all nations (Matthew 28:19). He is resourceful, and if he
can’t stop you from having a relationship with God, then he
will use every trick to make you as ineffective as possible in
your walk with Christ, and in evangelism.

The Devil and his forces are relentless. Whenever we attempt
to evangelize, every gap in our defenses can and will be
exploited. How are we Christians to contend with these forces
of darkness? Paul tells us to put on the full armor of God so
that we can take our stand against the Devil’s schemes. Let’s
take a look at the parts of the spiritual armor God provides.



The Belt of Truth
First, we must remain grounded in the truth. Ephesians 6:14
refers to the Belt of Truth, which holds our equipment within
easy reach. When we face an enemy whose only weapons are lies
and deceptions, we have the advantage. We have nothing to
hide! All we need to do is tell the truth!

To wear the belt is to be ready. There has been increasing
pressure to ignore fundamental Christian teachings for the
sake of convenience. Do not do this. Know your scripture and
gird yourself in the truth of the Gospel.

The  Helmet  of  Salvation  and  the
Breastplate of Righteousness
Second, we must wear the helmet of salvation (Ephesians 6:17)
and the breastplate of righteousness (6:14) to turn aside any
attacks that slip through our defenses. In those days, just as
it is now, the helmet and breastplate are essential equipment
to protect the head and the heart, and just one of the things
separating the true soldier from the levy and the ad hoc
militia.

In  the  same  way,  the  certainty  of  our  salvation  and  the



righteousness of Christ are key pieces of our armor. As I have
said before, Satan is ruthless. He will use every sin you have
committed to shift your focus away from those who need Christ,
and onto yourself. Being assured of our salvation and our
righteousness before God is our greatest defense against these
attacks.

The Gospel of Peace
What made the Romans such a formidable
force?  Discipline  and  adaptability.
Being able to march long distances and
maneuver across a variety of terrain.
Timing  and  distance  determine  the
victor  of  any  confrontation.  To  do
this,  they  needed  shoes  that  were
durable  and  able  to  grip  the  ground
firmly.

With  the  readiness  that  comes  from  the  Gospel  of  Peace
(Ephesians 6:15), we can rapidly move to where the Lord needs
us. “[God’s Soldier’s] movements are dictated by the needs of
the Gospel witness.”{2}

The Shield of Faith
We are also told to take up
the  Shield  of  Faith
(Ephesians  6:16)  to
extinguish  the  flaming
arrows of the evil one. The
favored shield in the time
Ephesians  was  written  was
the Roman scutum, a large
shield that protected most



of  the  soldier’s  body,
enabling the Romans to protect both themselves and each other
in tight formations without sacrificing their defense when
fighting in looser formations. Most deaths in ancient battles
occurred  after,  during,  and  after  a  rout.  Therefore
projectiles were used to disrupt and to instill fear before
the two sides met in melee. Standing firm against hails of
projectiles was key to surviving the battle.

It is the same with all believers. Our faith is our primary
defensive and offensive tool. People who have faith in Christ
are willing to risk being made to look foolish. They are
confident in the hope they have in Christ, and are therefore
enabled  to  do  great  things.  People  who  act  out  of  faith
inspire others to do the same. Our faith also protects us from
the feelings, falsehoods, and ideas the Devil likes to use to
discourage us. If we are discouraged from our walk, then we
have already lost.

The Sword of the Spirit
Finally,  Ephesians  6:17  refers
to the Sword of the Spirit, or
the word of God. In conjunction
with the scutum was the gladius,
a short sword primarily used for
thrusting and short cuts. It was
the legionary’s primary weapon.
After  throwing  their  pila
(specialized  javelins)  to
disrupt the enemy formation, the
Romans  drew  their  swords  and
closed the distance to engage in
hand-to-hand fighting. Their armor and discipline enabled them
to weather the brutal melee far better than their opponents.
Ideally, this caused the enemy to rout.

There is a good reason the word of God is described as a sword



in other passages. It is absolute truth. Revelations 9:15 and
Hebrews 4:12 describe God’s word as a double-edged sword. In
Hebrews, Paul says “it penetrates even to dividing soul and
spirit,  joints  and  marrow;  it  judges  the  thoughts  and
attitudes of the heart.” Like a sword, learning to use God’s
word effectively requires constant training. Christians should
therefore study and seek to live according to the word so they
can stand firm when confronted by the Enemy.

By being willing to close in, to deliver the word of God
straight into the heart of the matter, shrewdly providing an
answer  for  our  faith  with  gentleness  and  respect,  we  can
establish common ground with those who do not know Christ,
thus opening the way for them to hear the gospel. We do this
knowing full well that friends and even family may hate us for
confronting the world. Because we are willing to push through,
we are able to form relationships with people and show what it
means to walk with Christ! As with Roman equipment in Jesus’
day, the armor of God is tailor made to allow us to safely
close the distance with the enemy, and with the word of God,
drive them from the field.

All we have to do is put it on.

Notes
1. Lewis, C.S. Mere Christianity, 1952.
2. Ellicott, C. J. (1970). Ellicott’s commentary on the Whole
Bible  Volumes  VII-VIII:  Acts  to  Revelation.  Zondervan
Publishing  House.  1959.
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Faith Trends in America: How
Is Christianity Faring as We
Enter the Third Decade of the
21st Century
In looking at the state of American Christianity, Steve Cable
examines how handling data inaccurately can produce wildly
varying conclusions.

Recent reports on the current state of Christianity
in America could create emotional whiplash, making
one feel elated one moment and depressed the next.
People are quick to comment on survey results and
their own experiences. Within the last year, we
have run the gamut from Glenn Stanton’s book, The Myth of the
Dying Church: How Christianity is Actually Thriving in America
and the World,{1} to a Pew Research article, In U.S. Decline
of Christianity Continues at Rapid Pace.{2}

These  titles  appear  to  represent  two  very  different
viewpoints. Which is it? Are we thriving or declining at a
rapid pace?

Finding the answer requires one to thoughtfully articulate
your question in at least two ways:

1. What do you mean by Christianity? Are you referring to
all potential Christians both Protestant and Catholic or are
you focused on a subset, such as Evangelicals? And,

2. Is anything beyond affiliation with a church necessary to
be considered an active Christian? Examples might include a
biblical understanding of how one gets to heaven and belief
in the Bible.
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You also need to thoroughly understand the available survey
data that might throw light on your question. You need to
understand what questions are asked and how they are worded.
Then  you  analyze  the  responses  to  the  set  of  relevant
questions to gain insight on your topic of interest. Remember,
no survey asks the exact questions you would ideally use. That
sounds  like  more  work  than  most  of  you  want  to  attempt.
Unfortunately,  most  of  the  pundits  writing  today  do  not
attempt  to  do  that  work  either.  Generally,  they  take
fragmented  data  and  attempt  to  draw  intelligent
inferences.

In  this  article,  I  have  done  this  work  for  you,  drawing
primarily on data from the Pew Research Group and the General
Social Survey. We will look at which groups are growing as a
percent of our population and which groups are not. Both Pew
and the GSS have taken surveys over an extended period of
time, helping us identify trends in religious affiliation and
beliefs.

As  you  will  see,  the  picture  is  certainly  not  rosy,  but
perhaps better than you expect. Although the growth of non-
Christian  segments  is  continuing  at  a  fairly  rapid  pace,
Evangelical  Christianity  is  only  declining  slightly  as  a
percentage of the population. However, I will point out how
some data has been misunderstood to paint either a rosier
picture or a gloomier picture than the actual current state of
affairs.

Evangelicals: Thriving or Declining
All surveys we have reviewed covering this century show the
same  general  result:  the  percent  of  people  claiming  an
affiliation with a Protestant or Catholic church has been
declining.

GSS  surveys{3}  found  across  all  ages  the  percentage  who
identify as Protestant or Catholic has dropped from 84% of the



population  in  1988  down  to  69%  in  2018.  Looking  only  at
Protestants (both Evangelical and Mainline), the drop was from
58% down to 46%. Considering those who are Millennials now,
that is ages 18 to 34, we find a decline from 53% down to 36%
over this thirty-year period. And the data does not show any
leveling off in the rate of decline.

But  we  may  ask,  “Are  Evangelicals  participating  in  this
general decline or are they thriving as some authors claim?”

The bottom-line answer is that Evangelicals are declining as a
percent of the overall population but at a much slower rate.
Across all ages, the percentage who identify as Evangelical
has dropped from 30% to 28% over this twenty-year period. For
those aged 18 to 34 the drop was from 29% to 25%. In October
2019, Pew released a report showing that from 2009 to 2018,
the percentage of Evangelicals of all ages dropped from 28% to
25%, a significantly faster rate of decline.

Even with a slow rate of decline, if Evangelicals make up
around 25% of the population, they can have a significant
impact on American culture and life and perhaps begin to grow
again.

However,  does  Evangelical  affiliation  equate  to  an  active
Evangelical practice? We need to know how many who affiliate
with an Evangelical church are active Christians as opposed to
just being affiliated if we want to truly assess the strength
of the American Evangelical movement.

Using the GSS surveys, we can look for people who:

1. Know God really exists
2. Pray multiple times per day
3. Attend church at least twice a month
4. Believe the Bible is the inspired word of God, and
5. Call themselves a strong Christian

I think an active, evangelical Christian would have these



basic beliefs and practices.

The percentage of the population who meet these criteria has
dropped from about 9% down to just over 7% of the population
over the last twenty years. This result is a large enough
group to have some impact but not enough to crow about the
growing  Evangelical  presence.  We  can  say  that  Evangelical
Christianity  is  certainly  not  thriving  but  clinging  to  a
position of some relevance.

What’s Happening with the Nones
Nones are people who state their religious affiliation is
either atheist, agnostic or nothing at all.{4} The dramatic
growth of the Nones has been an ongoing headline story.

Surveys{5} indicate the Nones were 8% of the population in
1988. By 2018 they had grown to over 23% of the population.
For ages 18 through 29, they tripled from 13% to 35% of the
population. No one denies this growth, but some question the
importance of this trend.

For example, Glenn Stanton states, “(The Nones) are simply
reporting their actual faith practices in more candid ways,
largely due to new ways in which polling questions have been
asked  in  the  last  ten  years  or  so.”{6}  Oddly  enough,  he
primarily relies on data from GSS for long term trends and
they have asked exactly the same question regarding Nones
since 1972.{7}

Some suggest Nones are primarily Christians who will return to
the fold as they move into marriage and child rearing. Is
there any indication that this is happening?

Well, in 2007, among those aged 18 to 32, 24% of them are
classified as Nones. In 2014, for this same group now seven
years  older,  32%  of  them  are  Nones.  As  this  group  began
rearing children, a significantly larger percentage of them
were  Nones  than  when  they  were  younger.  Also,  instead  of



attending church, only 4% of these Nones attend church more
than once a month.

Instead of emerging adult Nones turning into church-attending
Christians as they age, more of them are becoming Nones. It
appears that the cultural pressures against Christianity are
outweighing the tendency of prior generations returning to
seek religious training for their children.

The Barna Group has found that there are genuine differences
between Millennials and older generations that will not be
removed as they age. As Dave Kinnaman, President of the Barna
Group, states in his book, UnChristian,{8} “I would caution
you not to underestimate the widening gap between young people
and  their  predecessors.  Those  who  think  that  in  due  time
Mosaics . . . will ‘grow up’ and look like everyone else
should  prepare  to  have  unfulfilled  expectations.”  Dave’s
comment  is  based  on  their  analysis  of  multiple  surveys
covering thousands of individuals and a large number of in-
depth interviews with young adults.

Are the Nons THE Major Growth Story?
Is the growth of nondenominational Christians a more important
trend  than  the  Nones?  Glenn  Stanton  states,  “Growth  of
nondenominational churches has been many times larger than the
nones. . . it is not the rise of the nones that is the major
story . . . It’s the “nons” and not the nones that are
mushrooming.”{9}

This condition would be an amazing finding if true. However,
it is not true for three major reasons which we will discuss
today:

1. The percentage growth of the “nons” is not many times
larger. From 2007 to 2014, “nons” grew their percentage of
the population by 44%. But, Nones grew by almost the same
rate at 42%. Looking at absolute growth, the “nons” grew by



four million people versus the Nones’ 19 million—almost five
times the number of “nons.” The growth of the “nons” is
relegated to a minor factor when compared to the Nones.

2. The “nons” are a subset of the Evangelicals. And Stanton
states,  “Evangelicals  have  benefited  more  from  these
ecclesiastical exoduses than anyone else. They even . . .
outpaced the nones.”{10} In fact, most of the “nons” growth
came  as  a  result  of  switching  between  evangelical
denominations. Thus, any growth by the “nons” is offset by
declines  in  other  evangelical  groups,  resulting  in  an
overall decline of about 1%. Evangelicals have not even come
close to outpacing the Nones.

In fact, for the first time, we have the total number of
nones exceeding the number of Evangelicals in America.

3. Stanton says, “It’s the evangelical churches identifying
as nondenominational that have been growing faster than any
others including the nones and the atheists.”{11} Taking a
look at percentage growth, the atheists and agnostics have
shown  the  most  explosive  growth  by  far,  growing  their
numbers from 9 million in 2007 to 17.4 million in 2014—a
growth of 92%—while the “nons” grew from 8 million to 12
million over the same time period, a growth of 56%. So
perhaps Stanton meant to say, “It’s the non-believers and
not the Nones that are mushrooming.”

In summary, the growth of the “nons” may be of interest to
those  who  study  the  relative  make-up  of  Evangelicals  in
America. But to those interested in how Evangelicals are doing
as a whole it is not relevant. The fact that the “nons” are
increasing just reflects some churning of affiliations within
the  Evangelical  realm.  On  the  whole,  Evangelicals  are
decreasing  at  a  slow,  but  steady  pace.



Confusing  Expansion  with  Same-Store
Growth
A commercial enterprise may report sales growth. But the savvy
investor wants to know why. Opening new stores may increase
sales. But if it masks lower sales per existing store, it is a
red flag. They are actually losing market share.

Similarly,  with  parachurch  ministries,  their  number  of
locations  gives  little  indication  as  to  the  health  of
Christianity.  However,  their  growth  rate  per  location  can
signal increased interest in Christianity.

Unfortunately,  this  distinction  is  often  overlooked.  For
example,  one  pundit  points  to  impressive  growth  by  two
respected  student  ministries  in  adding  new  locations  as
evidence to support an optimistic projection of Evangelical
growth. However, they are not reporting an increased impact on
a per site basis.

Looking at their annual reports,{12}{13} we see that one of
them reports per location attendance declining at a rate of
almost 1% per year over the last decade.{14} The other is
declining even faster, reporting a growth rate of negative 3%
per year.{15}

These declines could be caused by several different factors
such as lower attendance at new locations, competition with
other  student  groups,  lower  interest  in  their  Christian
message, etc. But we can be sure that these two ministries do
not indicate an overall growth trend for Evangelicals.

Surveys and statistics can be very helpful in understanding
the status of a ministry. However, we can be seriously misled
by listening to those who do not know how to interpret the
data contained in these sources.

Wrapping up our look at faith trends, in this article we saw:



1.  American  Evangelicals  are  declining  slightly  in  the
overall  population  with  actively  engaged  Evangelicals
holding about 7% of the population.
2. The Nones continue to grow and now exceed Evangelicals.
Their growth clearly reflects the unimportance of religious
affiliation among a large percentage of Americans.
3. The growth of Non-denominationals (although interesting)
made no impact on the overall size of American Evangelicals
and is less than the growth of atheists and agnostics.
4. Looking at growth per location of parachurch ministries
is more important than growth in number of locations in
assessing the growth of Christianity.

We live in a challenging time but Evangelical churches are
strong enough to make a huge difference in America if we will
follow the Holy Spirit’s lead and present the eternal truth of
the gospel in ways that communicate to today’s “nothing in
particular” culture.

Notes
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The  Rise  of  the  Nones  –
Reaching the Lost in Today’s
America
Steve Cable addresses James White’s book The Rise of the Nones
in view of Probe’s research about the church.
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Probe Ministries is committed to updating
you  on  the  status  of  Christianity  in
America.  In  this  article,  we  consider
James White’s book, The Rise of the Nones,
Understanding and Reaching the Religiously
Unaffiliated.{1}  His  book  addresses  a
critical topic since the fastest-growing
religious group of our time is those who
check “none” or “none of the above” on
religious survey questions.

Let’s begin by reviewing some observations about
Christianity in America.

From the 1930’s{2} into the early 1990’s the percentage of
nones in America{3} was less than 8%. But by 2012, the number
had grown to 20% of all adults and appears to be increasing.
Even more alarming, among those between the ages of 18 and 30
the percentage grew by a factor of three, from 11% in 1990 to
nearly 32% in 2012.

Another study reported Protestantism is no longer the majority
in the U.S., dropping from 66% in the 1960’s down to 48% in
2012.

The  nones  tend  to  consider  themselves  to  be  liberal  or
moderate  politically,  in  favor  of  abortion  and  same-sex
marriage being legal, and seldom if ever attend religious
services. For the most part, they are not atheists and are not
necessarily  hostile  toward  religious  institutions.  However,
among those who believe in “nothing in particular,” 88% are
not even looking for a specific faith or religion.

One report concludes, “The challenge to Christianity . . .
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does not come from other religions, but from a rejection of
all forms of organized religions. They’re not thinking about
religion and rejecting it; they are not thinking about it at
all.”{4} In fact, the 2011 Baylor survey found that 44% of
Americans said they spend no time seeking “eternal wisdom,”
and a Lifeway survey found that nearly half of Americans said
they never wonder whether they will go to heaven.

As White notes, these changes in attitude come in the wake of
a second major attack on traditional Christian beliefs. The
first set of attacks consisted of:

1. Copernicus attacking the existence of God

2. Darwin attacking God’s involvement in creation, and

3. Freud attacking our very concept of a creator God.

The second storm of attacks focuses on perceptions of how
Christians think in three important areas.

1. An over entanglement with politics linked to anti-gay,
sexual conservatism, and abrasiveness

2. Hateful aggression that has the church talking in ways
that have stolen God’s reputation, and

3.  An  obsession  with  greed  seen  in  televangelist
transgressions and mega-pastor materialism, causing distrust
of the church.

These perceptions, whether true or not, create an environment
where  there  is  no  benefit  in  the  public  mind  to  self-
identifying  with  a  Christian  religious  denomination.

Living in a Post-Christian America
A 2013 Barna study{5} shows America rapidly moving into a
post-Christian status. Their survey-based study came to this
conclusion: over 48% of young adults are post-Christian, and



“The influence of post-Christian trends is likely to increase
and  is  a  significant  factor  among  today’s  youngest
Americans.”{6}

White suggests this trend is the result of “three deep and
fast-moving cultural currents: secularization, privatization,
and pluralization.”{7}

Secularization

Secularization teaches the secular world is reality and our
thoughts about the spiritual world are fantasy. White states:
“We seem quite content to accept the idea of faith being
privately engaging but culturally irrelevant.”{8} In a society
which is not affirming of public religious faith, it is much
more difficult to hold a vibrant, personal faith.

Privatization

Privatization creates a chasm between the public and private
spheres of life, trivializing Christian faith to the realm of
opinion. Nancy Pearcy saw this, saying, “The most pervasive
thought  pattern  of  our  times  is  the  two-realm  view  of
truth.”{9} In it, the first and public realm is secular truth
that states, “Humans are machines.” The second and private
realm of spirituality states, “Moral and humane ideals have no
basis in truth, as defined by scientific naturalism. But we
affirm them anyway.”{10}

Pluralization

Pluralization tells us all religions are equal in their lack
of  ultimate  truth  and  their  ability  to  deliver  eternity.
Rather speaking the truth of Christ, our post-modern ethic
tells us we can each have our own truth. As reported in our
book,  Cultural  Captives{11},  about  70%  of  evangelical,
emerging adults are pluralists. Pluralism results in making
your own suit out of patches of different fabrics and patterns
and expecting everyone else to act as if it were seamless.



White sums up today’s situation this way: “They forgot that
their God was . . . radically other than man . . . They
committed religion functionally to making the world better in
human terms and intellectually to modes of knowing God fitted
only for understanding this world.”{12}

This  combination  of  secularization,  privatization  and
pluralization  has  led  to  a  mishmash  of  “bad  religion”
overtaking  much  of  mainstream  Christianity.  The  underlying
basis of the belief systems of nones is that there is a lot of
truth  to  go  around.  In  this  post-modern  world,  it  is
considered futile to search for absolute truth. Instead, we
create our own truth from the facts at hand and as necessary
despite the facts. Of course, this creates the false (yet
seemingly desirable) attribute that neither we, nor anyone
else, have to recognize we are sinners anymore. With no wrong,
we feel no need for the ultimate source of truth, namely God.

If You Build It, They Won’t Come
We’ve been considering the beliefs and thinking of the nones.
Can we reach them with the gospel, causing them to genuinely
consider the case for Christ?

We are not going to reach them by doing more of the same.
Statistics  indicate  that  we  are  not  doing  a  good  job  of
reaching the nones.

As James White notes, “The very people who say they want
unchurched people to . . . find Jesus resist the most basic .
. . issues related to building a relationship with someone
apart  from  Christ,  .  .  .  and  inviting  them  to  an  open,
winsome,  and  compelling  front  door  so  they  can  come  and
see.”{13}

Paul had to change his approach when addressing Greeks in
Athens. In the same way, we need to understand how to speak to
the culture we want to penetrate.



In the 1960’s, a non-believer was likely to have a working
knowledge of Christianity. They needed to personally respond
to the offer of salvation, not just intellectually agree to
its validity. This situation made revivals and door-to-door
visitation excellent tools to reach lost people.

Today, we face a different dynamic among the nones. “The goal
is not simply knowing how to articulate the means of coming to
Christ; it is learning how to facilitate and enable the person
to progress from [little knowledge of Christ], to where he or
she is able to even consider accepting Christ.”{14}

The  rise  of  the  nones  calls  for  a  new  strategy  for
effectiveness. Today, cause should be the leading edge of our
connection with many of the nones, in terms of both arresting
their attention and enlisting their participation.

Up  through  the  1980s,  many  unchurched  would  respond  for
salvation and then be incorporated into the church and there
become drawn to Christian causes. From 1990 through the 2000s,
unchurched people most often needed to experience fellowship
in the body before they were ready to respond to the gospel.
Today, we have nones who are first attracted to the causes
addressed by Christians. Becoming involved in those causes,
they are attracted to the community of believers and gradually
they become ready to respond to the gospel.

We need to be aware of how these can be used to offer the good
news in a way that can penetrate through the cultural fog.
White puts it this way, “Even if it takes a while to get to
talking about Christ, (our church members) get there. And they
do it with integrity and . . . credibility. . . Later I’ve
seen those nones enfolded into our community and before long .
. .  the waters of baptism.”{15}

Relating to nones may be outside your comfort zone, but God
has called us to step out to share His love.



Combining Grace and Truth in a Christian
Mind
Every day we are on mission to the unchurched around us. James
White suggests ways we can communicate in a way that the nones
can understand.

We need to take to heart the three primary tasks of any
missionary  to  an  unfamiliar  culture.  First,  learn  how  to
communicate with the people we are trying to reach. Second,
become sensitized to the new culture to operate effectively
within it. Third, “translate the gospel into its own cultural
context  so  that  it  can  be  heard,  understood,  and
appropriated.”{16}

The  growth  of  the  nones  comes  largely  from  Mainline
Protestants and Catholics, right in the squishy middle where
there is little emphasis on the truth of God’s word. How can
we confront them with truth in a loving way?

The gospel of John tells us, “Grace and truth came through
Jesus  Christ.”{17}  Jesus  brought  the  free  gift  of  grace
grounded  in  eternal  truth.  As  we  translate  the  gospel  in
today’s cultural context for the nones, this combination needs
to  shine  through  our  message.  What  does  it  look  like  to
balance grace and truth?

• If we are communicating no grace and no truth, we are
following the example of Hinduism.

• If we are high on grace – but lacking in truth, we give
license to virtually any lifestyle and
perspective, affirming today’s new definition of tolerance.

• On the other hand, “truth without grace: this is the worst
of legalism . . . – what many nones
believe to be the hallmark of the Christian faith.” The real
representative of dogma without grace is Islam.” In a survey



among 750 Muslims who had converted to Christianity, they said
that  as  Muslims,  they  could  never  be  certain  of  their
forgiveness  and  salvation  as  Christians  can.

• Grace is the distinctive message of Christianity but never
remove it from the truth of the high cost Christ paid. Jesus
challenged the religious thought of the day with the truth of
God’s standard. Recognizing we cannot achieve that standard,
we are run to the grace of God by faith.

To  communicate  the  truth,  we  need  to  respond  to  the  new
questions nones are asking of any faith. As White points out,
“I do not encounter very many people who ask questions that
classical apologetics trained us to answer . . . Instead, the
new  questions  have  to  do  with  significance  and  meaning.”
Questions such as, “So, what?” and “Is this God of yours
really that good?”

We need to be prepared to “give a defense for the hope that is
within us” in ways that the nones around us can resonate with,
such as described in our article The Apologetics of Peter on
our website.

Opening the Front Door to Nones
The nones desperately need the truth of Jesus, yet it is a
challenge to effectively reach them. “Reaching out to a group
of people who have given up on the church, . . .  we must
renew our own commitment to the very thing they have rejected
– the church.”{18} The fact that some in today’s culture have
problems with today’s church does not mean that God intends to
abandon it.

The  church  needs  to  grasp  its  mandate  “to  engage  in  the
process  of  ‘counter-secularization’.  .  .  There  are  often
disparaging quips made about organized religion, but there was
nothing disorganized about the biblical model.”{19} We all
have a role to play in making our church a force for the



gospel in our community.

It must be clear to those outside that we approach our task
with  civility  and  unity.  Our  individual  actions  are  not
sufficient to bring down the domain of darkness. Jesus told us
that if those who encounter the church can sense the unity
holding us together they will be drawn to its message.

How will the nones come into contact with the unity of Christ?
It  will  most  likely  be  through  interaction  with  a  church
acting as the church. As White points out, “If the church has
a “front door,” and it clearly does, why shouldn’t it be . . .
strategically developed for optimal impact for . . . all nones
who may venture inside?”{20} Surveys indicate that 82 percent
of unchurched people would come to church this weekend if they
were invited by a friend.

One way we have a chance to interact with nones is when they
expose  their  children  to  a  church  experience.  Children’s
ministry is not something to occupy our children while we have
church, but is instead a key part of our outreach to the lost
nones in our community. “What you do with their children could
be a deal breaker.”

In today’s culture, we cannot overemphasize the deep need for
visual communication. Almost everyone is attuned to visually
receiving  information  and  meaning.  By  incorporating  visual
arts in our church mainstream, “it has a way of sneaking past
the defenses of the heart. And nones need a lot snuck past
them.”{21}

We need to keep evangelism at the forefront. “This is no time
to wave the flag of social ministry and justice issues so
single-mindedly in the name of cultural acceptance and the hip
factor that it becomes our collective substitute for the clear
articulation of the gospel.”{22}

White clearly states our goal, “Our only hope and the heart of
the Great Commission, is to stem the tide by turning the nones



into wons.”{23}
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Smuggling Theology Into “Out
of the Silent Planet”
Dr. Michael Gleghorn provides an overview of how C.S. Lewis
wove theology into his ‘Out of the Silent Planet,’ the first
book of his space trilogy,

Out of the Silent Planet, C.S. Lewis’ first foray into the
science-fiction genre, was originally published in 1938.{1}
Lewis, who appreciated the science-fiction stories of authors
like H. G. Wells, was nonetheless troubled by elements in
these  stories  that  were  morally  and  intellectually
objectionable. According to Alister McGrath, Lewis realized
“that the forms of science fiction . . . used to promote
various forms of atheism and materialism could . . . be used
to critique these viewpoints and advocate an alternative.”{2}
This is what Lewis did in Out of the Silent Planet—and what he
continued to do in two follow-up books: Perelandra and That
Hideous Strength. Together, these books are commonly known as
“the Space Trilogy.”

Out of the Silent Planet tells the story of Dr.
Elwin Ransom, who is drugged, kidnapped, and taken
aboard a spaceship traveling to Mars. Weston and
Devine, the two men who kidnap Ransom, have been to
Mars  before  and  believe  that  the  planet’s
inhabitants  want  them  to  bring  back  another  human  being
(wrongly  assuming  that  the  person  may  be  wanted  as  a
sacrificial offering). Weston is a physicist, interested in
finding potential planets for humanity to colonize once our
own  planet  becomes  uninhabitable.  Devine  is  an  investor,
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hoping to make some money from the enterprise.

On  their  way  to  Mars  (known  as  Malacandra  to  its  own
inhabitants), Ransom learns that his life may be in danger
once  they  reach  the  planet.  Hence,  shortly  after  their
arrival, Ransom escapes his kidnappers and ends up meeting a
creature  called  a  Hross,  one  of  the  planet’s  native
inhabitants. He soon discovers that, much like himself, these
are intelligent and moral beings. Indeed, in some ways they,
along with the other intelligent species on the planet, are
superior to human beings, for they have not been infected with
the  same  moral  illness  that  plagues  our  own  species.
Eventually, Ransom even meets the designated ruler of the
planet, a spiritual intelligence referred to as an Oyarsa. He
then learns why earth is known as “the silent planet.”{3}

After publishing the book, Lewis confided to one interested
correspondent that most of the early reviews had completely
missed  of  Christian  theology  that  he  had  woven  into  his
narrative. He humorously noted that, apparently, “any amount
of theology can now be smuggled into” such a book without
anyone’s even noticing.{4} So how much theology did Lewis
“smuggle into” Out of the Silent Planet? That’s what we’ll
discuss in the remainder of this article.

The Heavens Declare the Glory
As Weston, Devine, and Ransom travel through space on their
way to Mars, Ransom is surprised by just how good he is
feeling:  courageous,  joyful,  alert,  and  full  of  life.  He
reflects upon the fact that he had been educated to regard
space as “the black, cold vacuity” separating the worlds. He
comes to realize, however, that this was all wrong. The term
“space,” he muses, was utterly inadequate “for this . . .
ocean of radiance in which they swam.” He thus rejects the
term, observing that “Older thinkers had been wiser when they
named it simply the heavens—the heavens which declared the
glory.”{5}



Ransom is here reflecting upon the words of King David in
Psalm 19:1, “The heavens declare the glory of God; the skies
proclaim the work of his hands.”  As one commentator remarks,
“David was moved by observing that the heavens, under the
dominating influence of the sun, declare the splendor of God’s
handiwork.”{6} The reference to the sun here is apt, for it is
largely through the influence of the solar rays that Ransom
feels “his body and mind daily rubbed and scoured and filled
with new vitality.”{7}

Of course, we must remember that Lewis is here writing science
fiction—and  not  science  fact.  While  “the  substitution  of
heaven for space” was Lewis’s “favorite idea in the book,” he
also acknowledged “that the rays in interplanetary space, so
far  from  being  beneficial,”  would  actually  be  harmful  to
us.{8} But Lewis was attempting to reintroduce a conception of
wonder  and  beauty  into  the  world.  He  wanted  to  move  his
readers’ understanding of “space” from something merely cold,
dark, and dead, to a conception of the “heavens” as something
radiant  and  alive  with  the  goodness  and  bounty  of  their
Creator. And this, in the fictional (and even mythological)
world of the story, he has arguably achieved.

Indeed, it’s one of the reasons that many dislike referring to
these books as “the space trilogy.” Such language misses the
fact that Lewis was attempting to shift our attention from the
darkness and deadness of “space” to the glory and splendor of
the “heavens.” It’s just one of the ways in which Lewis was
attempting to reclaim for God a genre of literature that was
so often dominated by atheistic and materialistic forms of
thinking.{9}

War in Heaven
Before we go any further, we must address the meaning of
Lewis’s title, “Out of the Silent Planet.” The novel concerns
a voyage from Earth to Mars, and details the adventures of the
main character, Dr. Elwin Ransom, after his arrival. In the



novel, Earth is known as “the silent planet.” But why?

The  answer  has  partly  to  do  with  “smuggled  theology”  and
partly with the mythological world of the story created by
Lewis. In this mythological world, we are introduced to the
idea that each planet in our solar system is ruled by a very
great, though still created, spiritual being. These beings
were created by God and are something like a cross between a
Christian archangel and a Roman god or goddess. Hence, the
spirit that governs Mars is something like a cross between the
archangel Michael and the Roman god Mars (devoid, of course,
of all the negative characteristics traditionally ascribed to
Mars in Greco-Roman mythology). In fact, this being is a loyal
servant of God and was created (at least in part) for the
purpose of ruling the planet assigned to it. In the novel,
such a ruling spiritual power is referred to an Oyarsa.

Eventually, Ransom meets this ruling power and learns why
Earth is known as “the silent planet.” He is told that the
Oyarsa of our world was once very great, even greater than
that of Mars.{1}10} Unfortunately, however, he became “bent”
(or evil). This happened in the distant past, before there was
any life on Earth. Because this “Bent One” desired to destroy
“other worlds besides his own,” there was “great war” in the
heavens. Eventually, he was “bound . . . in the air of his own
world.” “There,” Ransom learns, “doubtless he lies to this
hour.”{11} The other planets have no communication with Earth.
It is “silent.”

Do you see what Lewis is doing? In the fictional world of the
novel, he is telling us a story very similar to that of the
fall of the devil. In the Bible, the Apostle Paul refers to
Satan as the “prince of the power of the air” (Ephesians
2:1-2) and the “god of this world” (2 Corinthians 4:4). Lewis
is doing something similar in his description of the “Bent
One” who rules the Earth as a rebel against God. But Lewis
goes much further than this.



War on Earth
Above, we left Ransom, the hero of C. S. Lewis’s novel, Out of
the Silent Planet, deep in conversation with the divinely
appointed spiritual ruler of Mars. After telling Ransom that
Earth,  alone  among  the  planets  in  our  solar  system,  is
“silent,” being ruled by a “bent” (or evil) power, the Martian
ruler then says something quite intriguing.

He tells Ransom that they do not think that “Maleldil” (more
on this in a moment) would completely surrender Earth to the
“Bent One.” Indeed, he says, “there are stories among us” that
Maleldil has done some “strange” and wonderful things, even
personally appearing on Earth and “wrestling with the Bent
One” for the right to rule. “But of this,” he says, “we know
less than you; it is a thing we desire to look into.”{12}

So who is Maleldil, and what exactly has he done? In the world
of the novel, Maleldil is the name for God in the Old Solar
language, which Ransom has gradually learned during his time
on Mars.{13} Hence, the Martian ruler is essentially telling
Ransom that they do not believe that God would completely
surrender Earth to the devil. Indeed, they have even heard
stories that God (or Maleldil) has visited “the silent planet”
and done battle with the evil one. He admits that there is
much they do not know about all this but says that he (and
other loyal servants of God) long to look into these things.

Those familiar with the Bible will doubtless see what Lewis is
doing  here,  for  he  concludes  this  passage  with  what  is
basically a biblical quotation. The Apostle Peter wrote of
“the prophets who prophesied about the grace” that was to be
ours in Christ. So great was the content of this revelation,
notes Peter, that even “angels long to look” into such things
(1 Peter 1:10-12). Thus, as Christiana Hale rightly notes, the
“strange counsel” that Maleldil has taken, and the wonderful
things he has done, “the things that all the angels desire to
look into, is the Gospel of Jesus Christ: the Incarnation,



birth, death, and resurrection of the Son of God.”{14}

Once again, therefore, we see Lewis “smuggling theology” into
his interplanetary space adventure. In this case, though not
stating it explicitly, he clearly alludes to the whole gospel
message about Jesus. Next, we’ll consider one final example of
“smuggled theology” in C. S. Lewis’s Out of the Silent Planet.

Divine Providence and the Martial Spirit
Although  God,  who  is  known  as  Maleldil  in  the  novel,  is
mentioned repeatedly, He is always mentioned in the third
person. We hear about things that Maleldil has done, is doing,
or may one day do, but we do not hear directly from God (or
Maleldil)  himself.  Nevertheless,  it  is  clear  that  He  is
ultimately in charge, and He is providentially at work in and
through His creatures.{15}

For example, the spiritual power that Maleldil created to
govern Mars, tells Ransom (the hero of the novel) that it was
only by Maleldil that he had been able to save his own planet
from  the  destructive  rage  of  the  “Bent  One”  (or  devil).
Indeed, it was only by Maleldil that the heavenly host were
able to stop the “Bent One’s” ambitious cruelty and confine
him to the Earth.{16} Moreover, we learn that Maleldil has
done marvelous things and even personally visited Earth to do
battle with the devil.{17}

Lewis thus portrays God (or Maleldil) not only as a king, but
also as a warrior. He is characterized (in an appropriate way)
by what might be called the “warrior” or “martial spirit.”
Moreover, the spiritual power that Maleldil created to govern
Mars is also (like the god of Roman mythology) imbued with the
martial spirit. He, too, is a warrior, loyally engaged in
fighting in the service of God. In light of this, once we
learn that Ransom has been called to Mars by its planetary
ruler, we can rightly surmise that it was, in fact, God’s will
for Ransom to make this journey. We might even guess that one



of the purposes of this journey was to develop the “martial
spirit” in Ransom himself.

As Christiana Hale observes, “Lewis does not randomly pick
Mars as the location, as if any alien planet would do. No, he
chooses Mars for a reason, and an enormous part of that reason
is to mold Ransom into a Martial character.”{18} In other
words, God (or Maleldil) wants to develop certain martial
virtues  in  Ransom,  things  like  courage,  strength,
determination,  perseverance,  and  grit.  Indeed,  this  is
providentially  necessary,  for  He  is  preparing  Ransom  for
something  far  greater  in  the  future.  Hence,  through  the
providence  of  God  and  the  influence  of  Mars,  we  witness
Ransom’s growth in the martial spirit, thus preparing him for
his next great adventure on a different alien world, that of
Perelandra.
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Money Management in a Crisis
The COVID pandemic caused a worldwide financial crisis, making
stewarding  God’s  money  more  important  than  ever.  Kerby
Anderson provides a biblical view of money, giving, debt, and
savings.

A number of years ago, I wrote a book with the appropriate
title,  Making  the  Most  of  Your  Money  in  Tough  Times.{1}
Although there have been tough times in the past, we certainly
need some biblical wisdom about our money and how to manage it
in our current circumstances. Here are some key principles
that I discuss in that book and in a more recent book on the
subject of Christians and Economics.{2}

https://probe.org/money-management-in-a-crisis/


Biblical View on Money

Let’s  start  by  correcting  a  common  cliché  that
money  is  the  root  of  all  evil.  Actually,  the
biblical passage says: “The love of money is a root
of all kinds of evil, for which some have strayed
from the faith in their greediness” (1 Timothy 6:10).

Money is not evil, but the love of money can be a concern.
Money can be used to promote good or evil. Money can provide
for your family, feed the poor, and promote the gospel. It can
also be used to buy drugs, engage in prostitution, and destroy
individuals and society.

The real question is: What is your attitude towards money?
What do you plan to do with the financial resources God has
placed into your hands? Jesus warned us that we should not
love money because we cannot serve God and Mammon (Matthew
6:24).  In  order  to  have  a  proper  biblical  perspective  on
money, we need to understand what the Bible teaches about
wealth and poverty.

While we are talking about money, let’s focus some attention
on  wealth.  Within  the  Christian  community,  we  are  often
bombarded with unbiblical views of wealth. At one extreme are
those who preach a prosperity gospel of “health and wealth”
for all believers. At the other extreme are radical Christians
who condemn all wealth and imply that a rich Christian is a
contradiction in terms.

What is a biblical view of wealth? First, wealth itself is not
condemned. The Bible teaches that God gave material wealth to
Abraham (Genesis 13), Isaac (Genesis 26), Jacob (Genesis 30),
and Joseph (Genesis 39). Other characters in the Old Testament
were also wealthy, such as Job (Job 42) and Solomon (1 Kings
3). In fact, we see in Job 42 that God once again blessed Job
with material possessions after his trials. In Deuteronomy,
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Proverbs, and Ecclesiastes, wealth is seen as evidence of
God’s  blessing  (Deuteronomy  8;  28;  Proverbs  22:2;
Ecclesiastes.  5:19).

Even though wealth might be an evidence of God’s blessing,
believers  are  not  to  trust  in  it.  Passages  in  the  Old
Testament and the New Testament teach that the believer should
not trust in wealth but in God (Proverbs 11:4; 11:28; Jeremiah
9:23; 1 Timothy 6:17; James 1:11; 5:2).

Second, when wealthy people in the Bible were condemned, they
were  condemned  for  the  means  by  which  their  riches  were
obtained, not for the riches themselves. The Old Testament
prophet Amos railed against the injustice of obtaining wealth
through oppression or fraud (4:11; 5:11). Micah spoke out
against the unjust scales and light weights with which Israel
defrauded the poor (6:1). Neither Amos nor Micah condemned
wealth per se; they only denounced the unjust means by which
it is sometimes achieved.

Third, Christians should be concerned about the effect wealth
can have on our lives. We read in many passages that wealth
often tempts us to forget about God. Proverbs 30:8-9 says:
“Give me neither poverty nor riches; Feed me with the food
that is my portion, That I not be full and deny You and say,
‘Who  is  the  Lord?’”  Hosea  13:6  says  of  those  who  were
satisfied  that  “their  heart  became  proud”  and  ultimately
forget about the Lord.

Biblical View on Giving
In order to develop a biblical point of view on money, we
should first focus on the subject of giving. The concept of
the tithe in introduced in the Old Testament. The word tithe
means “a tenth part.” Once you understand that someone who,
say, makes $3000 a month and gives only $100 a month is not
tithing. A number of studies have found that only 2-3 percent
of households tithe their income to their church.



There is no explicit command in the New Testament to tithe.
The primary reason is that the tithe was for the Levites and
the priests. The substitutionary death of Christ for our sins
did away with the need for a temple and priests.

In the New Testament, we do see numerous verses calling for
believers to give. For example, we are to give to those who
minister (1 Corinthians 16:1; Galatians 2:10). We are to give
to those who trust God to supply their needs (Philippians
4:19). We are to give as God has prospered them (1 Corinthians
16:2) and are to give cheerfully (2 Corinthians 9:7). And the
Bible teaches that we will ultimately give account of our
stewardship (Romans 14:12).

The first century believers set a high standard for giving.
They sold their goods and gave money to any believer in need
(Acts 2:45). They sold their property and gave the entire
amount to the work of the apostles (Acts 4:36-5:2).  And they
also gave generously to the ministry of Paul (2 Corinthians
8:1-5) on a continual basis (Philippians 4:16-18).

Even though the tithe was no longer required, it appears that
the early believers used the tithe as a base line for their
giving.  After  all,  a  large  majority  of  the  first  century
believers were Jewish, and so they gave not only the tithe but
above and beyond the requisite ten percent.

Paul  makes  it  clear  that  Christians  are  not  to  give
“grudgingly or under compulsion” but as each believer has
“purposed in his heart” (2 Corinthians 9:7). Although the
tithe was no longer the mandatory requirement, it seems to
have provided a basis for voluntary giving by believers.

There is also a correlation between sowing and reaping. 2
Corinthians 9:6 says: “Now this I say, he who sows sparingly
will also reap sparingly, and he who sows bountifully will
also reap bountifully.” Elsewhere in Scripture, we read that
the size of a harvest corresponds to what we scatter. Proverbs



11:24-25 says: “There is one who scatters, and yet increases
all the more, And there is one who withholds what is justly
due, and yet it results only in want. The generous man will be
prosperous, And he who waters will himself be watered.” Notice
that a spiritual harvest may be different from the kind of
seed that is sown. For example, a material seed (giving to
ministry) may reap a spiritual harvest (1 Corinthians 9:9).

Finally, we are to give according to what we have purposed in
our hearts. 2 Corinthians 9:7 says: “Each one must do just as
he  has  purposed  in  his  heart,  not  grudgingly  or  under
compulsion,  for  God  loves  a  cheerful  giver.”

Biblical View on Debt – Part 1
The Bible has a number of warnings concerning debt. Proverbs
22:7 says: “The rich rule over the poor, and the borrower is a
servant to the lender.” When you borrow money and put yourself
in debt, you put yourself in a situation where the lender has
significant influence over you.

Many  other  verses  in  the  Proverbs  also  warn  about  the
potential  danger  of  taking  on  debt,  especially  another
person’s debt (Proverbs 17:18; 22:26-27; 27:13). While this
does not mean that we can never be in debt, it does warn us
about its dangers.

If you are debt free you are free to follow the Lord’s leading
in your life. If you are in debt, you are constrained and
become a servant to the lender. People who are in financial
bondage  are  not  emotionally  or  spiritually  free.  Their
financial obligations wear heavy upon their mind and spirit.

The Bible also teaches that it is wrong to borrow and not
repay. Psalm 37:21 says: “The wicked borrows and does not pay
back, but the righteous is gracious and gives.”

Some have taught that Christians should never go into debt.
The basis for that teaching is usually the passage in Romans



13:8 because it says: “Owe nothing to anyone.”

Although some have argued that this verse prohibits debt, the
passage needs to be seen in context. This passage is not a
specific teaching about debt but rather a summary of our duty
as Christians to governmental authority. Paul is teaching that
we should not owe anything to anyone (honor, taxes, etc.). But
he is not teaching that we should never incur debt. While it
is  better  that  we  are  debt-free,  this  passage  is  not
commanding  us  to  never  go  into  debt.

The  Bible  is  filled  with  biblical  passages  that  provide
guidelines to lending and borrowing. If debt was always wrong,
then  these  passages  would  not  exist.  After  all,  why  have
passages  providing  guidelines  for  debt  if  debt  is  not
permitted?  Certainly  there  would  be  a  clear  prohibition
against debt. We should point out that the clear implication
of Romans 13:8 is that we should pay our debts and it would be
wise if we would pay our debts off a quickly as possible.

Biblical View on Debt – Part 2
One of the consequences of debt is that we can often deny
reality. In order to realistically deal with the debt in our
lives we need to get rid of some of the silly ideas running
around in our heads.

For example, you are NOT going to win the lottery. Your debt
problem is NOT going to go away if you just ignore it. And a
computer glitch in your lender’s computer is NOT going to
accidentally wipe out your financial records so that you don’t
have to repay your debt.

Another consequence of debt is a loss of integrity. When we
cannot pay, we start saying “the check’s in the mail” when it
isn’t. We not only kid ourselves but we try to mislead others
about the extent of our problem with debt.

Sometimes debt even leads to dishonesty. Psalm 37:21 says:



“The wicked borrows and does not pay back.” We should repay
our debts.

A third consequence of debt is addiction. Debt is addictive.
Once in debt we begin to get comfortable with cars, consumer
goods, furniture, etc. all funded through debt. Once we reach
that comfort level, we go into further debt.

A final consequence of debt is stress. Stress experts have
calculated the impact of various stress factors on our lives.
Some of the greatest are death of a spouse and divorce. But it
is  amazing  how  many  other  stress  factors  are  financially
related (change in financial state, mortgage over $100,000).
When we owe more than we can pay, we worry and feel a heavy
load of stress that wouldn’t exist if we lived debt free.

Biblical View on Savings
It is always important for us to get out
of debt. I have written another booklet on
the subject of debt. If you are in debt or
want to learn more about government debt
and  personal  debt,  I  encourage  you  to
obtain that booklet. Email me your name
and address at kerby@probe.org and I will
send it to you.

We should not merely work to get out of debt and eventually
break  even.  Savings  and  investing  should  be  part  of  your
budget and part of your life plan. Saving and investing are
ultimately a means to an end. You may be saving for your kids’
college or saving for your retirement.

America used to be a nation of savers. In fact, thrift was a
foundational element of American society. The architect Louis
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Sullivan even carved the word THRIFT over the door of his
bank. Thrift was seen as a private moral virtue that made
public prosperity possible. Americans supported institutions
that encouraged savings.

The Bible encourages us to save. In Proverbs it encourages
those who do not save to consider how a lowly creature like
the ant prepares for the future. “Go to the ant, you sluggard;
consider  its  ways  and  be  wise!  It  has  no  commander,  no
overseer or ruler, yet it stores its provisions in summer and
gathers its food at harvest” (Proverbs 6:6-8).

The writer of Proverbs also talks about how wise people save
in contrast to foolish people who do not. “In the house of the
wise are stores of choice food and oil, but a foolish man
devours all he has” (Proverbs 21:20).

We  should  always  have  a  budget.  Author  and  speaker,  John
Maxwell, has a great definition of a budget: “A budget is
people telling their money what to do instead of wondering
where it went.” A budget is a plan for saving and spending.

The book of Proverbs admonishes us to plan. Proverbs 16:3
says, “Commit your works to the LORD And your plans will be
established.” But as we develop these plans for the future, we
also need to be sensitive to the Lord’s leading. “The mind of
man plans his way, but the Lord directs his steps” (Proverbs
16:9).

The Bible promises that good things will happen when we plan.
“Good planning and hard work lead to prosperity” (Proverbs
21:5, NLT). By contrast, the Bible also teaches that your
plans will fail if these plans are not within the will of God.
Isaiah 30:1 says, “’Destruction is certain for my rebellious
children,’ says the Lord. ‘You make plans that are contrary to
my will. You weave a web of plans that are not from my Spirit,
thus piling up your sins.’”

If you do not have anything in savings, you need to begin by



putting aside a cash reserve for emergencies. Proverbs 22:5
says, “The prudent sees danger and hides himself, but the
simple go on and suffer for it.” Everyone needs a cash reserve
for major emergencies (fire, tornado, earthquake) and even for
small emergencies and inconveniences (broken appliance, car
repair, flat tire).

Most financial advisors suggest that you have six months’
worth  of  income  set  aside  for  an  emergency  or  unexpected
expense. You may not have that set aside right now, but today
is a good time to start setting aside some money. Make your
first goal to set aside one month’s worth of income.

This  has  been  a  brief  overview  of  money  management.  I
encourage you to read books{3} and visit websites that will
give you even more direction on how to use your money. The
Bible provides insight in giving, savings, and debt. Apply
these principles and allow God to bless you.
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Did Adam Really Exist?
Were Adam and Eve really the first pair of humans? Rick Wade
responds to theistic evolution and OT scholar Peter Enns’
belief the human race did not begin with Adam.

Paul and Adam
In 2011, Christianity Today reported on the growing acceptance
of theistic evolution in the evangelical community and one
possible implication of it. If humans did evolve along with
other species, was there a real historical first couple? Did
Adam and Eve really exist?

In  this  article  I’ll  address  a  couple  of  theological
problems this claim raises and a question of interpretation.
I’ll look at the views of evangelical Old Testament scholar
Peter Enns who denies a historical Adam; not, however, to
single him out as a target, but rather because he raises the
important issues in his writings.

Enns denies a historical Adam for two main reasons. One is
that, as far as he is concerned, the matter of evolution is
settled. There was no first human couple.{1} The other is his
belief that Genesis 1 describes the origins of the world in
the mythological framework of the ancient Near East, and thus
isn’t historical, and that Genesis 2 describes the origins of
Israel, not human origins.{2} So Genesis doesn’t intend to
teach a historical Adam and Eve, and evolutionary science has
proved that they couldn’t have existed.

Let’s begin with the question of how sin entered the world if
there were no Adam.

In Romans chapter 5, the apostle Paul says sin, condemnation,
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and  death  came  through  the  act  of  a  man,  Adam.  This  is
contrasted with the act of another man, Jesus, which brought
grace and righteousness.

However, if there were no historical Adam, where did sin come
from?  Enns  says  the  Bible  doesn’t  tell  us.{3}  The  Old
Testament  gives  no  indication,  he  says,  “that  Adam’s
disobedience  is  the  cause  of  universal  sin,  death,  and
condemnation, as Paul seems to argue.”{4} Paul was a man of
his  time  who  drew  from  a  common  understanding  of  human
beginnings  to  explain  the  universality  of  sin.  Enns
acknowledges universal sin and the need for a Savior.{5} He
just doesn’t know how this situation came about. The fact that
Adam didn’t exist, Enns believes, does nothing to take away
from Paul’s main point, namely, that salvation comes only
through Christ for all people, both Jews and Gentiles. Is this
true?

Paul and Adam: A Response
There are a few problems with this interpretation. First,
there is a logical problem. Theologian Richard Gaffin points
out that, in Rom. 5:12, 17, and 18, a connection is made
between the “one man” through whom sin came and the “all” to
whom it was spread. If sin really didn’t come in through the
“one”—Adam—and spread to the “all”—you and me—how do we take
seriously Paul’s further declaration that “one man’s act of
righteousness leads to justification and life for all”?

Second, there is a piling on of error in Paul’s claim. One of
Enns’  foundational  beliefs  is  that  God  used  human
understanding to convey His truths in Scripture. God spoke
through the myths of the ancient world when He inspired the
writing of Genesis.{6} If Enns is correct, one would expect
that God was using the Genesis myth to reveal something true
in Paul’s claim about Adam. In other words, the Old Testament
story  would  be  opened  up  so  a  truth  would  be  revealed.
However, Paul’s first point, that sin came through Adam to the



race (Rom. 5:12), is in fact false, according to Enns. The
following truth, about righteousness coming through Christ, is
beside  the  point  here.  Paul’s  assertion  about  Adam  isn’t
simply a historical one; it is a doctrinal one, too. The
traditional teaching of the church regarding the source of
sin,  death,  and  condemnation  is  therefore  false.  Paul
delivered a false teaching based upon a non-historical myth.
He  should  have  left  Adam  out  of  his  discussion.  It  does
nothing to buttress his claim about Christ.

Enns says that this matter of the origin of sin is “a vital
issue to work through, . . . one of the more pressing and
inevitable philosophical and theological issues before us.”{7}
One has to wonder, though: if Paul didn’t have the answer, and
he was taught by Christ directly, and if the rest of Scripture
is silent about such an important matter, can we really think
we can ferret out the solution ourselves?

Paul’s Use of the Old Testament
The use of the Old Testament in the New Testament is of great
significance in this matter. How does Paul get the point he
made out of Genesis if it isn’t true?

Peter Enns believes the problem is related to the way Paul
interpreted and used the Old Testament. Paul lived in an era
which is now called Second Temple Judaism. Writers in this
era, Enns says, “were not motivated to reproduce the intention
of  the  original  human  author”  in  the  text  under
consideration.{8} Thus, we see Old Testament texts used in
seemingly strange ways in the New Testament, strange if what
we expect is a direct reproduction or a further development or
deeper  explanation  of  the  Old  Testament  writer’s  original
intent. Texts could be taken completely out of context or
words could be changed to make the text say something the New
Testament writer wanted to say. In this way, Enns believes,
Paul  used  the  Old  Testament  creatively  to  explain  the
universality  of  sin  and  of  the  cross  work  of  Christ.



Some scholars speak of “christocentric” interpretation of the
Old  Testament.  Enns  prefers  the  term  “christotelic”  which
refers to the idea that Christ is the completion of the Old
Testament or the end toward which the Old Testament story was
headed. Regarding Adam, Enns writes, “Paul’s Adam is a vehicle
by which he articulates the gospel message, but his Adam is
still the product of a creative handling of the story.”{9}
Paul presents Adam as a historical person, and then makes the
further creative claim that Adam’s sin is the reason we all
sin. Neither of these are true, but this does no harm to the
most  important  part  of  the  text  where  Paul  claims  that
salvation for all people came through Christ.

None of this should be problematic for us, in Enns’ opinion,
for he believes this view of the Bible is similar to our view
of the Incarnation of Christ. In Jesus there are both humanity
and divinity. Likewise, the Bible is a coming together of the
divine and the human. God used the methods of Paul’s day to
convey the gospel message.

Paul’s Use of Old Testament: A Response
How can we respond to this view of Paul’s use of the Adam
story?

Enns believes “that the NT authors [subsumed] the OT under the
authority of the crucified and risen Christ.”{10} However,
Jesus never referred to the Old Testament in a way that showed
the Old Testament incorrect as it stood. Even His “but I say
to you” in the Sermon on the Mount appears to be more a matter
of teaching the depths of the laws than a correction of the
Old  Testament  text.  He  upheld  the  authority  of  the  Old
Testament such as when he said, “Do not think that I have come
to abolish the Law or the Prophets; I have not come to abolish
them but to fulfill them” (Mt. 5:17).”{11}

Bruce  Waltke  is  an  evangelical  Old  Testament  scholar  who
accepts theistic evolution but who disagrees with Enns on this



matter. He wonders why Jesus rebuked the disciples on the road
to Emmaus (Luke 24:25-27) for not understanding the plain
language of Scripture if the plain historical sense isn’t
sufficient.{12} He argues that Enns’ method of interpretation
can’t be supported by Scripture.

Paul said the gospel he preached was “in accordance with the
Scriptures”  (1  Cor.  15:3-4)  by  which  he  meant  the  Old
Testament.{13}  Elsewhere  he  said  that  the  Old  Testament
Scriptures  are  “profitable  for  teaching”  in  2  Tim.
3:16-17.{14}

New  Testament  scholar  Richard  Bauckham  disagrees  with  the
belief that Paul followed the interpretive methods of his day.
The apostles weren’t guilty of reading into the Old Testament
ideas held independently of it. He says, “They brought the Old
Testament text into relationship with the history of Jesus in
a process of mutual interpretation from which some of their
profoundest theological insights sprang.”{15}

In  fact,  it  was  the  apostles’  high  esteem  for  the  Old
Testament  that  forced  them  to  come  to  grips  with  the
Trinitarian nature of God given the claims of Jesus.{16}

This  doesn’t  mean,  however,  that  it’s  always  easy  to
understand how the apostles used the Old Testament. However,
what the apostles taught was understood to be in continuity
with what they had received before, not as a correction of it.

The Matter of Inspiration
It  is  inevitable  that  a  discussion  of  the  denial  of  the
historical Adam will turn to the doctrine of the inspiration
of Scripture. Old Testament scholar Peter Enns believes that
Paul’s incorrect use of Adam “has no bearing whatsoever on the
truth of the gospel.”{17} That’s true, but it has a lot to do
with how we understand inspiration and its bearing on Paul’s
writings.



The apostle Paul said that “all Scripture is inspired” or
“breathed out” by God (2 Tim. 3:16). Peter explains further
that  “no  prophecy  of  Scripture  comes  from  someone’s  own
interpretation. . . . but men spoke from God as they were
carried along by the Holy Spirit” (2 Pet. 1:20-21).

Paul, who claimed in 1 Thess. 2 that his teachings were the
word  of  God  (v.  13),  intended  to  explain  how  sin  and
condemnation came into the world in Romans 5. Elsewhere, Peter
spoke of Paul’s writings as Scripture (2 Pet. 3:15-16). If
Paul’s explanation of this “vital issue,” in Enns’ words, was
wrong, was it, then, of Paul’s own interpretation? Either it
came from the Holy Spirit and was inspired Scripture, or it
was merely Paul’s interpretation and was not. Which is it?

Old Testament scholar Bruce Waltke writes this: “A theory that
entails  notions  that  holy  Scripture  contains  flat  out
contradictions, ludicrous harmonization, earlier revelations
that are misleading and/or less than truthful, and doctrines
that are represented as based on historical fact, but in fact
are  based  on  fabricated  history,  in  my  judgment,  is
inconsistent with the doctrine that God inspired every word of
holy Scripture.”{18}

It might be objected here that I am confusing inspiration with
interpretation. These are different things. However, if it is
understood that all of Scripture comes from God who cannot
lie, then we have to let that set limits on how we interpret
Scripture. Interpretations that include false doctrines cannot
be correct.

It seems to me that Enns has put himself into a difficult
position. His conviction of the truth of human evolution isn’t
his only reason for denying the historical Adam, but it puts
the traditional understanding of Adam and his place in Paul’s
theology out of bounds for him. It would be better to hold to
what the church has taught for centuries rather than to the
tentative conclusions of modern scientists.
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