
The Problem of Evil
Rick Rood helps us understand the challenging question of evil
and why it is allowed to remain in this world.  Speaking from
a Christian worldview perspective, he gives us a thorough
understanding of how Christians should consider and deal with
evil in this world.  The Bible does not shirk from addressing
the nature and existence of evil AND our responsibility to
stand against it.

 This article is also available in Spanish.

The Problem of Evil – Introduction
John Stott has said that “the fact of suffering undoubtedly
constitutes the single greatest challenge to the Christian
faith.” It is unquestionably true that there is no greater
obstacle  to  faith  than  that  of  the  reality  of  evil  and
suffering  in  the  world.  Indeed,  even  for  the  believing
Christian, there is no greater test of faith than this–that
the God who loves him permits him to suffer, at times in
excruciating ways. And the disillusionment is intensified in
our day when unrealistic expectations of health and prosperity
are fed by the teachings of a multitude of Christian teachers.
Why does a good God allow his creatures, and even his children
to suffer?

First, it’s important to distinguish between two kinds of
evil: moral evil and natural evil. Moral evil results from the
actions  of  free  creatures.  Murder,  rape  and  theft  are
examples. Natural evil results from natural processes such as
earthquakes  and  floods.  Of  course,  sometimes  the  two  are
intermingled, such as when flooding results in loss of human
life due to poor planning or shoddy construction of buildings.

It’s also important to identify two aspects of the problem of
evil  and  suffering.  First,  there  is  the  philosophical  or
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apologetic aspect. This is the problem of evil approached from
the standpoint of the skeptic who challenges the possibility
or  probability  that  a  God  exists  who  would  allow  such
suffering.  In  meeting  this  apologetic  challenge  we  must
utilize the tools of reason and evidence in “giving a reason
for the hope within us.” (I Pet. 3:15)

Second is the religious or emotional aspect of the problem of
evil.  This  is  the  problem  of  evil  approached  from  the
standpoint of the believer whose faith in God is severely
tested by trial. How can we love and worship God when He
allows  us  to  suffer  in  these  ways?  In  meeting  the
religious/emotional  challenge  we  must  appeal  to  the  truth
revealed by God in Scripture. We will address both aspects of
the problem of evil in this essay.

It’s also helpful to distinguish between two types of the
philosophical or apologetic aspect of the problem of evil. The
first  is  the  logical  challenge  to  belief  in  God.  This
challenge  says  it  is  irrational  and  hence  impossible  to
believe in the existence of a good and powerful God on the
basis of the existence of evil in the world. The logical
challenge is usually posed in the form of a statement such as
this:

A good God would destroy evil.1.
An all powerful God could destroy evil.2.
Evil is not destroyed.3.
Therefore, there cannot possibly be such a good and4.
powerful God.

It is logically impossible to believe that both evil, and a
good and powerful God exist in the same reality, for such a
God certainly could and would destroy evil.

On the other hand, the evidential challenge contends that
while it may be rationally possible to believe such a God
exists, it is highly improbable or unlikely that He does. We



have evidence of so much evil that is seemingly pointless and
of such horrendous intensity. For what valid reason would a
good and powerful God allow the amount and kinds of evil which
we see around us?

These issues are of an extremely important nature–not only as
we seek to defend our belief in God, but also as we live out
our Christian lives.{1}

The Logical Problem of Evil
We have noted that there are two aspects of the problem of
evil: the philosophical or apologetic, and the religious or
emotional aspect. We also noted that within the philosophical
aspect there are two types of challenges to faith in God: the
logical and the evidential.

David Hume, the eighteenth century philosopher, stated the
logical problem of evil when he inquired about God, “Is He
willing to prevent evil, but not able? Then He is impotent. Is
He able, but not willing? Then He is malevolent. Is He both
able and willing? Whence then is evil?” (Craig, 80). When the
skeptic challenges belief in God on the basis of the logical
problem of evil, he is suggesting that it is irrational or
logically impossible to believe in the existence of both a
good and all powerful God and in the reality of evil and
suffering. Such a God would not possibly allow evil to exist.

The key to the resolution of this apparent conflict is to
recognize that when we say God is all powerful, we do not
imply that He is capable of doing anything imaginable. True,
Scripture states that “with God all things are possible” (Mt.
19:26). But Scripture also states that there are some things
God  cannot  do.  For  instance,  God  cannot  lie  (Tit.  1:2).
Neither can He be tempted to sin, nor can He tempt others to
sin (James 1:13). In other words, He cannot do anything that
is “out of character” for a righteous God. Neither can He do
anything that is out of character for a rational being in a



rational world. Certainly even God cannot “undo the past,” or
create a square triangle, or make what is false true. He
cannot do what is irrational or absurd.

And it is on this basis that we conclude that God could not
eliminate  evil  without  at  the  same  time  rendering  it
impossible to accomplish other goals which are important to
Him. Certainly, for God to create beings in his own image, who
are capable of sustaining a personal relationship with Him,
they must be beings who are capable of freely loving Him and
following his will without coercion. Love or obedience on any
other basis would not be love or obedience at all, but mere
compliance. But creatures who are free to love God must also
be free to hate or ignore Him. Creatures who are free to
follow His will must also be free to reject it. And when
people act in ways outside the will of God, great evil and
suffering is the ultimate result. This line of thinking is
known as the “free will defense” concerning the problem of
evil.

But  what  about  natural  evil–evil  resulting  from  natural
processes such as earthquakes, floods and diseases? Here it is
important first to recognize that we live in a fallen world,
and that we are subject to natural disasters that would not
have occurred had man not chosen to rebel against God. Even
so, it is difficult to imagine how we could function as free
creatures in a world much different than our own–a world in
which consistent natural processes allow us to predict with
some certainty the consequences of our choices and actions.
Take the law of gravity, for instance. This is a natural
process without which we could not possibly function as human
beings, yet under some circumstances it is also capable of
resulting in great harm.

Certainly, God is capable of destroying evil–but not without
destroying human freedom, or a world in which free creatures
can function. And most agree that this line of reasoning does
successfully respond to the challenge of the logical problem



of evil.

The Evidential Problem of Evil
While most agree that belief in a good and powerful God is
rationally  possible,  nonetheless  many  contend  that  the
existence of such a God is improbable due to the nature of the
evil which we see in the world about us. They conclude that if
such a God existed it is highly unlikely that He would allow
the amount and intensity of evil which we see in our world.
Evil  which  frequently  seems  to  be  of  such  a  purposeless
nature.

This charge is not to be taken lightly, for evidence abounds
in our world of evil of such a horrendous nature that it is
difficult at times to fathom what possible purpose it could
serve. However, difficult as this aspect of the problem of
evil is, careful thinking will show that there are reasonable
responses to this challenge.

Surely it is difficult for us to understand why God would
allow some things to happen. But simply because we find it
difficult  to  imagine  what  reasons  God  could  have  for
permitting them, does not mean that no such reasons exist. It
is entirely possible that such reasons are not only beyond our
present knowledge, but also beyond our present ability to
understand. A child does not always understand the reasons
that lie behind all that his father allows or does not allow
him  to  do.  It  would  be  unrealistic  for  us  to  expect  to
understand all of God’s reasons for allowing all that He does.
We do not fully understand many things about the world we live
in–what lies behind the force of gravity for instance, or the
exact function of subatomic particles. Yet we believe in these
physical realities.

Beyond this, however, we can suggest possible reasons for God
allowing some of the horrendous evils which do exist in our
world. Perhaps there are people who would never sense their



utter dependence on God apart from experiencing the intense
pain that they do in life (Ps. 119:71). Perhaps there are
purposes that God intends to accomplish among his angelic or
demonic  creatures  which  require  his  human  creatures  to
experience some of the things that we do (Job 1-2). It may be
that  the  suffering  we  experience  in  this  life  is  somehow
preparatory to our existence in the life to come (2 Cor.
4:16-18). Even apart from the revelation of Scripture, these
are all possible reasons behind God’s permission of evil. And
at any rate, most people agree that there is much more good in
the world than evil–at least enough good to make life well
worth the living.

In responding to the challenge to belief in God based on the
intensity and seeming purposelessness of much evil in the
world, we must also take into account all of the positive
evidence that points to his existence: the evidence of design
in nature, the historical evidence for the reliability of
Scripture and of the resurrection of Jesus Christ. In light of
the totality of the evidence, it certainly cannot be proven
that there are no sufficient reasons for God’s allowing the
amount of evil that we see in the world…or even that it is
improbable that such reasons exist.

The Religious Problem of Evil – Part I
But the existence of evil and suffering in our world poses
more than a merely philosophical or apologetic problem. It
also poses a very personal religious and emotional problem for
the person who is enduring great trial. Although our painful
experience may not challenge our belief that God exists, what
may be at risk is our confidence in a God we can freely
worship and love, and in whose love we can feel secure. Much
harm can be done when we attempt to aid a suffering brother or
sister by merely dealing with the intellectual aspects of this
problem, or when we seek to find solace for ourselves in this
way. Far more important than answers about the nature of God,



is a revelation of the love of God–even in the midst of trial.
And as God’s children, it is not nearly as important what we
say about God as what we do to manifest his love.

First, it is evident from Scripture that when we suffer it is
not  unnatural  to  experience  emotional  pain,  nor  is  it
unspiritual to express it. It is noteworthy for instance that
there are nearly as many psalms of lament as there are psalms
of  praise  and  thanksgiving,  and  these  two  sentiments  are
mingled together in many places (cf. Pss. 13, 88). Indeed, the
psalmist encourages us to “pour out our hearts to God” (Ps.
62:8). And when we do, we can be assured that God understands
our pain. Jesus Himself keenly felt the painful side of life.
When John the Baptist was beheaded it is recorded that “He
withdrew to a lonely place” obviously to mourn his loss (Mt.
14:13). And when his friend Lazarus died, it is recorded that
Jesus openly wept at his tomb (Jn. 11:35). Even though He was
committed to following the Father’s will to the cross, He
confessed  to  being  filled  with  anguish  of  soul  in
contemplating it (Mt. 26:38). It is not without reason that
Jesus was called “a man of sorrows and acquainted with grief”
(Isa. 53:3); and we follow in his steps when we truthfully
acknowledge our own pain.

We cross the line, however, from sorrow to sin when we allow
our grief to quench our faith in God, or follow the counsel
that Job was offered by his wife when she told him to “curse
God and die” (Job 2:9b).

Secondly,  when  we  suffer  we  should  draw  comfort  from
reflecting on Scriptures which assure us that God knows and
cares about our situation, and promises to be with us to
comfort and uphold us. The psalmist tells us that “the Lord is
near to the brokenhearted” (Ps. 34:18), and that when we go
through the “valley of the shadow of death” it is then that
his  presence  is  particularly  promised  to  us  (Ps.  23:4).
Speaking through the prophet Isaiah, the Lord said, “Can a
woman forget her nursing child, and have no compassion on the



son of her womb? Even these may forget, but I will not forget
you” (Isa. 49:15). He is more mindful of us than is a nursing
mother toward her child! It is of the One whom we know as the
“God of all comfort and Father of mercies” that Peter speaks
when He bids us to cast our anxieties on Him, “for He cares
for us” (1 Pet. 5:7). Our cares are his personal concern!

The Religious Problem of Evil – Part II
We noted that when suffering strikes it is neither unnatural
to experience emotional pain, nor unspiritual to express it.
But we also noted that when suffering strikes, we must be
quick to reflect on the character of God and on the promises
He gives to those who are enduring great trial. Now we want to
focus on one of the great truths of God’s Word–that even in
severe trial God is working all things together for the good
of those who love Him (Rom. 8:28). This is not at all to imply
that evil is somehow good. But it does mean that we are to
recognize that even in what is evil God is at work to bring
about his good purposes in our lives.

Joseph gave evidence of having learned this truth when after
years of unexplained suffering due to the betrayal of his
brothers, he was able to say to them, “You meant it for evil,
but God meant it for good” (Gen. 50:20). Though God did not
cause his brothers to betray him, nonetheless He was able to
use it in furthering his good intentions.

This is the great hope we have in the midst of suffering, that
in a way beyond our comprehension, God is able to turn evil
against itself. And it is because of this truth that we can
find joy even in the midst of sorrow and pain. The apostle
Paul described himself as “sorrowful, yet always rejoicing” (2
Cor. 6:10). And we are counseled to rejoice in trial, not
because the affliction itself is a cause for joy (it is not),
but because in it God can find an occasion for producing what
is good.



What are some of those good purposes suffering promotes? For
one, suffering can provide an opportunity for God to display
his glory—to make evident his mercy, faithfulness, power and
love  in  the  midst  of  painful  circumstances  (Jn.  9:1-3).
Suffering can also allow us to give proof of the genuineness
of our faith, and even serve to purify our faith (1 Pet. 1:7).
As in the case of Job, our faithfulness in trial shows that we
serve Him not merely for the benefits He offers, but for the
love of God Himself (Job 1:9-11). Severe trial also provides
an opportunity for believers to demonstrate their love for one
another  as  members  of  the  body  of  Christ  who  “bear  one
another’s burdens” (1 Cor 12:26; Gal. 6:2). Indeed, as D.A.
Carson  has  said,  “experiences  of  suffering…  engender
compassion  and  empathy…,  and  make  us  better  able  to  help
others”  (Carson,  122).  As  we  are  comforted  by  God  in
affliction, so we are better able to comfort others (2 Cor.
1:4). Suffering also plays a key role in developing godly
virtues, and in deterring us from sin. Paul recognized that
his “thorn in the flesh” served to keep him from boasting, and
promoted true humility and dependence on God (2 Cor. 12:7).
The psalmist recognized that his affliction had increased his
determination to follow God’s will (Ps. 119:71). Even Jesus
“learned obedience from the things He suffered” (Heb. 5:8). As
a man He learned by experience the value of submitting to the
will of God, even when it was the most difficult thing in the
world to do.

Finally, evil and suffering can awaken in us a greater hunger
for heaven, and for that time when God’s purposes for these
experiences will have been finally fulfilled, when pain and
sorrow shall be no more (Rev. 21:4).

Note

1. The line of reasoning in the first three sections of this
article can be found in many sources on the problem of evil.
Chapters 3 and 4 of William Lane Craig’s book cited in the
resources below has served as a general guide for my comments



here.
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